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PRIEKSVARDS

Svétki ir monotonas ikdienas antitéze, cilvéka ierastas dzives ar
ekspresivitati, estétismu, ritualismu un teatralismu saistita un piepildita
alternativa esamibas forma. Svétki ir priecigu un ievérojamu tradicionalu
darbibu un norisu kopums, kura mazakas vai lielakas cilveku grupas,
veicinot starppaaudzu kultaras dialogu, vienojas kopigu vértiborientieru
aktualizesana. Ka muzigs informacijas saglabasanas, nodosanas un
sanemsanas kanals, kura mehanismi aktualizé laika nozimi, svétkos
tagadne kodéta veida tiek saistita ar situaciju pagatné un ar perspektivam
nakotné.

Svétku kultaras sistémiska un komparativa izpéte lauj noteikt tas
funkcionalo daudzveidibu un atklat cilvéeka domasanas nianses, kas
demonstré vina attieksmi pret Dievu, dabu, lidzcilvéku un sabiedribu.
Svetku sistéma integréta étisko, estétisko un garigo vértibu unikalitate,
kas noteiktas etniskas, religiskas vai socialas grupas spé&j apvienot kopiga
svétku svinésanas tradicija, ir viens no priek$nosacijumiem nacijas pasta-
vésanai un kultaras izdzivosanai.

“Svétki” ir plass jedziens, kura ietvertas daudzveidigas svétku kul-
taras un svétku svinésanas formas — gimenes svétki, nacionalie svetki,
religiskie svétki, profesionalie svétki u. c. Cilmes zina vards ir saistits ar
ipasibas vardu “svéts” / “svétigs” un darbibas vardu “svétit”. Senais
latvie$u vards, kas svétku apzimésanai nereti lietots folklora, ir “laiki”,
tadéjadi svétku svinésana izprotama ka svéta / svétiga / goda laika pava-
disana.

2016. gada 28.-29. janvari Daugavpils Universitates Humanitaraja
fakultaté notika ikgadéja starptautiska zinatniska konference XXVI
Zinatniskie lasijumi. Starp astonam darba grupam tika ieklauta ari DU
Humanitaro un socialo zinatnu institata Kultaras pétijumu centra orga-
nizéta darba grupa Svetku fenomens kultira, kura iesaistijas zinatnieki
no visiem Latvijas novadiem un arvalstim (Armeénijas, Krievijas, Lie-
tuvas). Zurnala Komparativistikas almanabs. Svétku fenomens kultiira
publicéti 20 raksti, kuru autori analize svétku konceptu un svétku svine-
Sanas tradicijas literatara (latgalie$u folklora, latgaliesu, latviesu, cittautu
(britu, krievu, vacu, zviedru) literatura), gleznieciba un muzika. Religisko
svetku norises skatitas tradicionalaja kultara un valoda, savukart svétku
socialie aspekti aktualizéti gan binaras opozicijas “ikdiena — svétki”
konteksta, gan saistiba ar vizualo un tekstualo komunikaciju publiskaja



telpa. Nemot véra faktu, ka iesaistisanas kolektivas brivibas un atputas
pasakuma — svétkos — atkariba no kultarveésturiska laika posma varéja
but defingjama atskirigi (dionisijas, karnevali, parades u. c.), redaktori
neuzskatija par nepiecieSsamu krajuma ieklautajos rakstos vienadot
jédziena “svétki” izmantojumu anglu valoda (‘a festival’, ‘feat’, ‘festivity’,
‘holiday’, ‘celebration’, ‘carnival’ u. ¢.), par primaro izvirzot fenomena
atklasanu ta daudzveidiba un aicinot uz kultarpolilogu.

Krajuma redaktores: Anna Stankevica
lize Kacane
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FOREWORD

Festival (festivity / holiday) is an antithesis of a monotonous daily
prose; it is an alternative form of being of a habitual human life, related
to and full of expressivity, estheticism, ritualism and theatricality. It is a
complex of joyful and remarkable traditional activities and procedures,
where smaller or bigger groups of people unite in order to highlight and
focus on common values, thus facilitating the culture dialogue among
generations. Like an eternal channel of saving, sending and receiving
information, whose mechanisms activate the significance of time, a festi-
vity, in an encoded way, links the present with the situation in the past
and with the perspectives in the future.

The systemic and comparative study of festivity / holiday culture
allows discovering its functional multiformity as well as revealing nuances
of human thinking which show human’s attitude to God, nature, one’s
peers and society. The uniqueness of ethic, esthetic and spiritual values
integrated into the system of festivity / holiday and able to unite certain
ethnical, religious and social groups in the tradition of celebrating is one
of the prerequisites for the existence of nation and survival of culture.

The Latvian word ‘svétki’ [‘festivity / holiday’] is a broad concept
covering diverse forms of festivity culture and holiday celebration — family
festivities, national holidays, religious holidays, professional holidays
etc. In terms of origin, this word is related to the adjective ‘svéts / svetigs’
[‘holy / blessed’] and to the verb ‘svétit’ [‘to hallow’]. The ancient Latvian
word, frequently used in folklore, is ‘laiki’ [‘times’], thus the celebration
of festivities / holidays implies spending time in a holy / blessed / honorable
way.

On January 28 — 29, 2016, the annual international conference
Scientific Readings XXVI was held at the Faculty of the Humanities,
Daugavpils University. Within the frame of this conference, the working
group Svetku fenomens kultiara | The Phenomenon of Festival in Culture)]
organized by the Center of Cultural Research at Daugavpils University
Institute of Humanities and Social Sciences was also included among
the eight working groups of the conference, with scientists from Latvia
and foreign countries (Armenia, Russia, Lithuania) participating in it.
The journal Almanac of Comparative Studies. The Phenomenon of Festival
in Culture published 20 articles presented at the conference in the working
group The Phenomenon of Festival in Culture. The authors of these
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articles analyze the concept of festivity / holiday and traditions of celeb-
rating festivities / holidays as depicted in literature (in Latgalian folklore,
in Latgalian, Latvian, foreign (British, Russian, German, Swedish) lite-
rature), painting and music. The procedures of religious holidays are
discussed within the traditional culture and language, while the social
aspects of festivities / holidays are examined in the context of both a
binary opposition ‘everyday life — festivity / holiday’ and in relation to a
visual and textual communication in a public space. Taking into consi-
deration the fact that in the articles included in the collection, depending
on a cultural-historical period of time, the participation in collective
freedom and recreation activities — festivities / holidays — might have
been defined differently (Dionysias, carnivals, parades etc.), the editors
did not consider it necessary to reduce the use of the different English
equivalents of the concept ‘svétki’ to one word (see in English — a festival,
feast, festivity, holiday, celebration, carnival a. 0.), their primary concern
being the investigation of the phenomenon in all of its diversity and the
invitation to a cultural polylogue.

Editors of the collection: Anna Stankevica
Ilze Kacéane

12



Angelika Jusko-Stekele

CIEMINU (GOSTU) SEMANTIKA LATGALIESU PASAKAS

Summary
The Semantics of Guests (Gosti) in Latgalian Fairy Tales

The research describes guest as a semantic variable of Latgalian culture
concept in the Latgalian fairy tales, by actualizing its connection with
fundamental perceptions of the world and mind-set categories, including
the manifestation of gender in fairy tale narrative. While applying the
theory of cognitive semantics, guest has been analysed as a concept of
folklore, paying particular attention to its central character and inter-
pretative field, inspecting the evaluative, utilitarian, and sociocultural
areas of the concept of guest. Evaluative concept area discovers the ambi-
valence of elements in the structure of the concept that is manifested in
fundamental binary opposition ‘own — foreign’ categories in both, mythi-
cal and social aspects. The research traces the changes of the earliest
comprehension of guest as a stranger or even enemy to the hospitality
concept inherent to Latgalians. Utilitarian concept area describes exter-
nal, bidden, selfishness and egoistic goals oriented hospitality motivation
together with the context of gender. Sociocultural concept area describes
its cognitive characteristics; it relates the concept with the traditions
and rituals of the nation, regulates gender contacts, and identifies the
basic rituals of hospitality. Fairy tale material indicates that a guest is
mostly used as a comprebension of a stranger, but nonetheless, the contex-
tual theme of this guest has lost its meaning to the present day, substituting
the concept by the values of Christianity and contemporary consumer
culture as well as the hospitality woven with the Latgalian identity.

Key-words: concept of guest (gosti), gender category, hospitality

Ievads

Svétki turpina pastavéet ka fundamentals ontologisks fenomens, kas
satur esibas pamatizpausmes, aptverot gan cilvéci kopuma, gan ari katru
atsevisku individu. Neatkarigi no to aploces, svétki satur vismaz tris
fundamentalas iezimes: pirmkart, tie notiek (pasaulei, cilvécei, tautai,
valstij, individam) zimiga laika, veido pareju vai uztur zinasanas par ka
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aizejosa, sevi izdzivojusa nomainu uz ko jaunu, aktualu. Otrkart, tos
veido ritualas darbibas, kas svétkus atskir no ikdienas rutinas un padara
tos ipasus. Treskart, svétki pagéré zinamu kolektivismu, kas vérsts uz
svétku stratégijas nostiprinasanu tas dalibnieku kolektivaja bezapzina,
vienlaikus identificéjot attiecigajai stratégijai nepaklavigo sabiedribas
dalu.

Skatot svétkus ka kulttras fenomenu, pétnieki apgalvo, ka svétki,
lidzigi ka valoda, satur simbolisku kodu, kas palidz izprast ne tikai kon-
krétas tautas kultaru, bet ari likumsakaribas, kas piemit $is kulttras
neséjiem un veidotajiem." Svétku subjekti, tostarp ari raksta izpétes objekts
gosti, ir viens no tiem rituila elementiem, kas apvieno svétku telpiskos
(sava un svesa telpa) un komunikativos (svétku dalibnieki) parametrus
un vienlaikus atklaj kultaras neséju domasanas un pasaules uztveres
likumibas.

Latgales kultiira gosts atzits par vienu no butiskakajiem kultaras
konceptiem. Latgales lingvoteritoriala vardnica, kas apkopo 300 nozi-
migakos Latgales kultaras simbolus un konceptus, uzrada, ka gosts
Latgalé reprezenté ikdienas ciemo$anas un gostu uznemsanas tradicijas,
svétku viesibas un latgalisko viesmilibu ka musdienu tarisma produktu.?
Sada gosta interpretacija panakta, apzinot plasu avotu klastu: vardnicas,
folkloras materialus, periodiku, dailliterataru, veicot anketéSanu un inter-
vijas.’ Tomér katram no Siem avotiem piemit specifiskas, nereti kardinali
atSkirigas informacijas kodésanas stratégijas, kas var atsaukties uz kopgjo
koncepta izpratni un ienest jaunus vai paspilgtinat jau fiksétos ta inter-
pretacijas aspektus.

Péetijuma merkis, avoti, teoretiskais pamatojums un metodologija

Pétijuma mérkis ir raksturot gosta ka Latgales kultaras koncepta
semantiskas variacijas latgaliesu pasakas, aktualizét ta saikni ar funda-
mentalam pasaules uztveres un domasanas kategorijam, tai skaita gostu
dzimumsocialitates izpausmém pasaku narativa.*

Ka noradijusi valodniece Lidija Nevska (Jludus Hesckas), folkloras
konteksta leksémas atklajas savas arhaiskakajas nozimes, atsedz savu
ieksgjo formu un klust par jedzieniem (konceptiem), kuru nozimes nav
atrodamas vardnicas, bet nosakamas, tiesa veida apeléjot pie pasaules
modela izpratnes.’ Par pétijuma avotu izvélétas latgaliesu pasakas, jo
paraléli leksémas gosts leksiskajai semantikai tas aktualizé gostu uznem-
Sanas un gostis ieSanas kontekstualo semantiku. Pasaku sizetiskais

14



Cieminu (gostu) semantika latgaliesu pasakds

izvérsums lauj analizét ari ar gosta etimologiju un semantiku saistitos
dzimumsocialitates jautajumus, kas saderas ar folklorai ka kolektivam
tekstam konceptuali piemitosam arhaiskim nozimém un invarianto
struktaru.

Latgalie$u pasakas ekscerpétas no Pétera Smita fundamentala kra-
juma Latviesu pasakas un teikas.® No atlasitajam pasakam izveidots
latgaliesu pasaku korpuss’, kas statistikas datu ieguvei apstradats ar
datorprogrammu MonoConc Pro. No latgaliesu pasaku korpusa (2 791 596
vardlietojumi) izgutas 52 pasakas, kur 120 reizes fikséts vardlietojums
gosts, kas ari kalpo par pamata bazi talakai leksémas gosts semantikas
analizei.

Folkloras koncepta gosts analize pamatojas uz kognitivaja semantika
praktizeto prototipisko pieeju, kas paredz, ka jebkuras kategorijas struk-
taru veido tas prototips (pamatnozime — gosts) un periférija, kura ietilpst
kategorijas locekli, ko no prototipa atskir kada tam neraksturiga pazime —
atvasinatas vai parnestas nozimes.® Koncepta struktira veidota saskana
ar kognitivas lingvistikas teorétiku Zinaidas Popovas (3urauda Ilonosa)
un Josifa Sternina (Hocug Cmepnun) modeli, izdalot koncepta kodolu
(télu), informativo saturu un interpretativo lauku.’

Tels (kodols)

Saskana ar Z. Popovas un I. Sternina teoriju koncepta kodolu veido
visas pasakas sastopamas cieminus apziméjosas sinonimas leksémas: gosts
(120 vardlietojumi), visi (136 vardlietojumi), cimens (28 vardlietojumi).
Lai gan visas leksémas konceptuali apzime to, kas (kadu) apciemo vai
neilgu laiku dzivo pie kada; cieminu'®, to lietojumam latgaliesu valoda
ir savas nozimes nianses. Pieméram, Antras Rekénas sastaditaja Kalupes
izloksnes vardnica noradits, ka leksému cimens lieto tikai jaunaka un
vidéja paaudze, un ta ir sinonims leksémai gosts.!" Savukart leksémai
viesis Kalupes izloksné zinama tikai sieviesu dzimtes forma visna, kas ir
sonims leksémai gaska.'? Jura Cibula Purlovas izloksnes vardnica minéta
tikai lekséma gosts “viesis, ciemin$’ — un tas atvasinajumi — gastizcs ‘ciema-
kukulis’, gastietis ‘ciemoties, viesoties’ un gaska ‘viespa’.!?

P. Smita krajuma Latviesu pasakas un teikas biezak lietotas ciemo-
$anos apziméjosas leksémas, ka tas redzams no statistikas, ir gosti un
visi. Krajuma sastaditajs leksému gosti uztvéris un vairakkart pasaku
teksta papildus skaidrojis ka aizguvumu no krievu valodas, iekavas aiz
varda gosts noradot — [kr. viesis].'* Par varda gosts etimologiju pastav

15



Angelika Jusko-Stekele

divi viedokli. Pirmo parstav valodnieki Janis Endzelins un Karlis Milen-
bahs, kas uzskata, ka lekséma gosts ir aizguvums no krievu val. eocms,
eocmps.” Otro parstav valodnieki Kazimirs Buga, Vjaceslavs Ivanovs,
Lidija Nevskaja, Antons Breidaks u. c. Vini norada, ka lekséma gosts
pieder indoeiropiesu pirmvalodas mantotas leksikas slanim.'®

Vardnicu materiala atrodamas ari atseviskas norades par leksemu
gosti, visi un cimeni kontekstualo semantiku latviesu literaraja valoda.
Pieméram, Jekabs Lange atzist, ka par cieminiem latviesi dévéjusi savas
kartas viesus, bet par viesiem — sveSiniekus, citas tautibas cilvékus. Arl
Johans Gotfrids Stenders norada, ka par cieminiem saukti viesi no kaimi-
niem."” Sai zina zimiga ir lekséma gosti, kas jau etimologiski satur pretéjas
izpratnes. Valodniece L. Nevska norada, ka gostu etimologija saistama
ar ide. sakni *g"ost"i- ‘tas, kas pienem, un tas, kuru pienem’. Ar $o sakni
darinati vardi, pieméram, latinu valoda hostis ‘ienaidnieks, svesinieks,
sveSzemnieks’, hospes ‘viesis, sveSinieks, sveszemnieks’*®. Tas pédas Vladi-
mirs Toporovs saskata arl prusu valodas varda gasto, kas, lidzigi ka
sakne *g"ost"i-, ietilpst t. s. apmainas terminologija un binaras opozicijas
“savs — svess” konteksta saprotama ka zemes gabals, kas pieder kopienai
(citiem, sve$ajiem), nevis pasam (savéjiem) un ir radniecigs latviesu un
lietuviesu valodas vardiem ar sakni *vies- ‘viesis, viesna’ u. c¢.? Francu
lingvists Emils Benvenists (Emile Benveniste) norada, ka ienaidnieka
nozimes paradisanas indoeiropiesu leksémas hostis lietojuma notikusi
naciju veidosanas perioda, bet $i procesa patiesie iemesli ta ari palikusi
neskaidri.?’

Tadéjadi leksemas gosts etimologija uzrada folkloras konceptam ima-
nenti piemitoso fundamentalaja binaraja opozicija “savs —svess” balstito
invarianto strukttru, kas hipotétiski var tikt attiecinata ari uz koncepta
izpratni kopuma, pielaujot, ka musdienas producétais prieksstats par
latgalisko viesmilibu ir tikai viena no koncepta gosts reprezentacijam
un ka ta neizsledz gosta ka svesinieka un pat ienaidnieka izpratni.

Leksémas gosts centralo, prototipisko lomu koncepta apstiprina ari
koncepta kodola tuvaka periférija, proti, atvasinajumi, kas palidz detali-
zétak saprast gosta kontekstualo semantiku. T3, ja otrajai plasak parsta-
vétajai leksémai visi pasaku korpusa konstateti tikai divi pa vienai reizei
pieminéti atvasinajumi (visuotis, visuosonuos), tad leksémas gosts se-
mantiskais lauks ir krietni plasaks. Taja ietilpst atvasinajumi gasteni (1
vardlietojums), gasteit (5 vardlietojumi), gastincs (30 vardlietojumi) un
pogosts (1 vardlietojums) ar nozimi ‘nauda, kas jadod kristibas vai

kazas’.2!
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Lai gan pasaku korpusa fikséta tikai vienu reizi, zimiga ir leksema
gasteni (Niu, gasteni, iedit, tod varesit braukt laimeigi*?), kas liek domat
par prototipa gosts lielaku semantisko valenci salidzinajuma ar ta sino-
nimiem cimeni un visi, kam nav iespéjamas citas salidzinamas pakapes.
Lielakas koncepta analizes iespéjas dod lekséma gastincs — ‘ciema-
kukulis’?}, kam fikséti 30 vardlietojumi.

Gastincs (ciemakukulis)

Hipotetiski leksemu gastincs varétu uzskatit par metonimisku kon-
cepta gosts mikromodeli. Tas ne tikai parada iespéjamas koncepta gosts
semantiskas variacijas, bet lauj ari izvértét dzimuma lomas attieksmeé
pret davanu doSanu un pemsanu.

1. tabula. Gastinca kontekstualas semantikas shemas

Gastinca kontekstuala Gastipca modelis Pasakas
semantika (davinatajs — davanas sanémejs)  atrisinajums

1. Uzpirksana {ve} - vm V2 cepas ellé

2. Maldinasana S{vm} o po S izglabjas no V™

3. Atmasko$ana Ve o {7 Kazas

4. Ugzpirksana Vz{Sm} o vme Kazas

5. Pateicibas davana {S™} - V2 Kazas

6. Nonavésana {Sm} - §* Kazas

7. Gruts uzdevums S o (Ve Kazas

8. Parpratums Vg - v Vaizglabjas no

naves

Apziméjumi: V - virietis; S — sieviete; P — vecaki; ¢— episks personazs (karaliskas
izcelsmes); * — sociali augsts personazs; “ — sociali zems personazs; ™ — mitologisks
personazs, labdaris; ™ — mitologisks personazs, kaitnieks; "— neitrals personazs;
{} — davanas iniciators.

Gastinca izpratnes specifika atklajas, salidzinot to ar leksémas
gastincs sinonimajiem variantiem pasaku korpusa. Visbiezak lietotais
gastinca sinonims ir duovona (44 vardlietojumi), kam pasaku sizeta
pamata ir izteikti pozitiva konotacija. Cetri popularakie motivi duovonas
interpretacija pasakas ir: miruso vecaku davana bérniem, labaka davana
ka sacensiba, pateicibas davana un Zélastibas davana. Sie motivi parlie-
cinosi kontrasteé ar gastinca kontekstualo semantiku, kur dominé negativa
konotacija. Gastincam pasakas ir slepta motivacija, seSos no astoniem
motiviem tas saistas ar slepeniem nolakiem, mantkaribu, vardarbibu,
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pat slepkavibu. Savukart divi pozitivi markétie motivi (pateicibas davana
un gruts uzdevums) sasaucas ar duovonas semantiku un vienlaikus aplie-
cina gastinca izpratnes opozicionaro strukturu, kas, ka uz to noradija
jau lekseémas gosts etimologijas izvértéjums, varétu but tipiska gosta
konceptam kopuma.

Dzimumu lomu analize gastinca motiva liecina, ka pasakas gastinca
devéju funkcija biezak darbojas sievietes (5 motivi, turklat viena no tiem
gastinca iniciators tomer ir virietis). SievieSu semantiskas lomas nav vien-
dabigas. Tas var but gan pateicigas (5. motivs) un gudras (2., 3., 4.,
7. motivs), gan ari launas un atriebigas (6. motivs). Viriesi gastinca deveja
funkcija fikséti trijos motivos (viena no tiem davanas iniciators ir sieviete),
vinu domingjosas semantiskas lomas ir markétas negativi, proti, vini ir
augstmanigi (3., 7. motivs), mantkarigi (1. motivs) un agresivi (8. motivs)
noskanoti. Semantisko lomu padzilinatu izpratni sniedz koncepta gosts
informativais saturs un interpretativais lauks.

Informativais saturs un interpretativais lauks

Koncepta informativo saturu kognitivaja semantika veido pamatno-
zimes, kas tam piedévétas skaidrojosajas vardnicas un aptver minimalo
pasu butiskako pazimju skaitu. Tomér gadijumos, kad koncepts nav
pietiekami izsmelosi aprakstits vardnicas (ka tas ir ari leksémas gosts
gadijuma), ta informativais saturs ir gruti noskirams no interpretativa
lauka. Tapéc $aja nodala tiks aprakstits koncepta gosts interpretativais
lauks, kas pamata balstas ari uz koncepta informativa satura domi-
nantém. Z. Popova un J. Sternins izdala sesas interpretativa lauka zonas:
veértéjoso, enciklopédisko, utilitaro, regulativo, sociokultaras un paremio-
logisko zonu.?* Pétijuma zanriski ierobezotais avotu klasts (pasakas)
nesniedz pietiekamu materialu visu zonu izvérstam raksturojumam.
Enciklopédiska zona, kas pamata balstas uz enciklopédiju un vardnicu
datu analizi, jau atklata i raksta sadala par koncepta télu jeb kodolu,
savukart peremiologiska zona aktualizéjas gadijumos, kad koncepts tiek
skatits plasaka kultaras konteksta, izmantojot ari parémiju un frazeo-
logismu klastu. Zinamu saturisku lidzibu uzrada ari regulativa un socio-
kultaras zona, kas sasauc tas kognitivas pazimes, kas vieno konceptu ar
tautas tradicijam, ritualiem, respektivi — veic regulativo funkciju, kas
rada, ka vajag vai nevajag rikoties koncepta iedarbibas zona. Nemot
veéra Sos apsvérumus, turpmak raksta tiks analizéta koncepta gosts novér-
t&josa zona, utilitara zona un sociokultiiras zona, kas satur ari regulativas
zonas elementus.
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Novertéjosa zona

Noveértéjosa zona uzrada koncepta visparéjo veértibu vai kadu no
veértibu aspektiem.? Koncepta gosts gadijuma pamata noveértéjosa pazime
izriet no leksémas gosts etimologijas, kas balstas fundamentalas binaras
opozicijas “savs — svess” projekcija uz koncepta izpratné iesaistitajiem
subjektiem un to semantiskajam lomam. Koncepta gosts semantiskaja
struktara nodalami tris galvenie komponenti: (I) tie, kas iet ciemos (sub-
jekti), (I) ciemosanas motivacija un process, (III) tie, kas cieminus uznem
(objekti). Izteikta leksémas gosts vardformas, veidojas péc butibas tauto-
logiska konstrukcija — gosts/-i it gostis, kas vélreiz aktualizé koncepta
gosts ambivalenci un duilo dabu, vienlaikus apziméjot gan ciemosanas
subjektu, gan objektu, gan pasu ciemos$anas procesu.

Galveno aksiologisko slodzi novértéSanas zona neparprotami nes
subjekts gosts un ta semantiskas modifikacijas, kas atklajas mitologiskaja
un socialaja plakné.

Mitologiska plakne satur indoeiropiesu kulturai raksturigos senakos
gosta ambivalences raditajus. Gosta loma pasakas darbojas dazadu limenu
mitologiskie personazi — dievs (Divs), liktena 1éméjas dievibas (Laimes
muote), dabas personazi (vejs), velns (valns, corts), starpnieki starp
mitisko un cilveku pasauli — burvji (biri), raganas (rogonas), mitologiskie
triksteri (lopsa), ar parcilvéciskam spéjam apveltiti varoni (aduojs, dza-
ruojs, soltums). Saskana ar mitiska hronotopa izpratni dievu un mitisko
personazu pasaule uzskatama par “svesu” (ne cilvéku) pasauli attieksmé
pret “savu” — cilvéku pasauli, lidz ar to mitiskie gosti apriori uzskatami
par svesiniekiem, ko apliecina vairaki tipiski mitisko viesu motivi.

Pirmkart, mitiskie viesi var ierasties negaiditi un nobaidit majiniekus.
Tads, pieméram, ir vejs, kurs ielauzas maja un iebiedé saimniekus gan
ar savu izskatu (gosts garuma beja treis arsini, vacs ar siermu buordu,
lati sirdeigs un baileigs®®), gan ar realiem draudiem (jo naatdusi ar lobu,
es atisu ar savu bruoli krusu un muosu tyuci un izjauksu tovu ustobu®).

Otrkart, vinu ciemosanas var bat voluntara — uzspiesta. Pieméram,
pasaka par burvju sacikstém $ads piespiedu viesis ir vins lielais burs.
Viesibu rikotaji, baidoties no burvja, ir spiesti aicinat vinu uz svinibam
(vysod saucja pi golda pyrmu un skaiteja ju par lelu gostu®®), jo par
nepaklausibu vins var majiniekus aiz matiem pakarinat pie griestiem.

Tresaja motiva mitisko personazu ciemos iesanai pietrukst moti-
vacijas, ta ir neskaidra un paklaujas attieciga mitiska personaza kon-
tekstualajai semantikai — ja ciemos dodas t. s. negativie personazi, tad
ari pati ciemo$anas iegust negativu konotaciju. Es, meitin, brauksu
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gostis, a tu man izkurinoj cepli, izcep vinu sivenenu!® — saka ragana
viena no pasaku variantiem par Ansiti un Grietinu. Vina gatavojas apést
vienu bérnu, bet pirms tam dodas ciemos. Sim ritualam atkartojoties
tris reizes, ciemos brauksana iegtist démonisku konotaciju.

Ceturtkart, ciemosanas var but izdomata, mistificéta, lai manipulétu
ar citiem personaziem un panaktu sev vélamu rezultatu. Izcila mani-
pulatore $ai zina ari latgalieSu pasakas ir lapsa, kas izdoma bagatigu
mielastu, lai ievilinatu lamatas citus zvérus: Es beju gostis pi kenina
Grudina, ti guds dél vysu zveru, jedina i dzierina da kokla!®

Tomér mitologiska plakne iezimé ari pareju no gosta ka svesinieka,
ienaidnieka uz gostu ka gaiditu cieminu. Tas atklajas motiva, kur mitiskie
personazi ierodas neatpaziti, parvérsta izskata, $adi tiesi vai neties$i mal-
dinot majiniekus. Neatpazita gosta loma latgaliesu pasakas var darboties
gan t. s. negativie (velns), gan ari pozitivie personazi (dievs, laimes mate).
Velns biezi paradas jauna puisa izskata, sadi ievilot savos slazdos jauna-
vas, kuras pasas uzaicina velnu pie sevis majas un ielaiz istaba: Meita,
iraudzeidama jai pateikamu jaunu puisi, [..] runoj uz puisi, kab jis atitu
pi juos gostis®'. Saskana ar pasakas iekodéto sociala taisniguma ideju
velnu $aja pasaka pieveic kalpa puisis, kas pasakas nobeiguma ari apprec
kénina meitu.

Neatpazita gosta loma pasakas biezi darbojas ari Dievs. Sirma, no-
skrandusa vecisa izskata vins ierodas cilvéku majoklos un dod savu sveé-
tibu tiem, kas neatsaka naktsmajas, un attiecigi soda tos, kas pajumti

nedod:

[..] atit veceits, bednys, appleiss — prosas puorgulat. I tys beja
Divs. A saiminiks nadazaguoduoja [..] pajéma izdzyna ji i soka
tai: “Nava pi mana vitys dé| teva, es gaidu cytu gostu, a tu ¢j iz

pyuni, ti puorgulési” .3

Dieva-gosta motivs zinams daudzu tautu tradicija un, péc pétnieku
domam, attiecinams uz kopigo indoeiropiesu kultaras slani.** Tas veido
viesmilibas ka kulttras fenomena ideologisko fonu* un acimredzami ir
ietekmégjis ari musdienu latgaliskas viesmilibas izpratni, ko vélak spé-
cinajusi ari kristietibas tradicija.

Dieva-gosta motivs aktualizé kulttras tradicija nostiprinajusos dali-
jumu logtajos un nelagtajos, gaiditajos un negaiditajos cieminos. Vel
aizvien saglabajies godu ritualos (seviski kazas), tas iezimé atskirigu
attieksmi pret lagtajiem un nelagtajiem viesiem. Pasakas gaidito viesu
konteksts atklajas jau pieminétaja Dieva-gosta motiva: i beja jam ustoba
Smuka iztaiseta, gultys apkluotys ar boltim pologim iz Diva atisonys>,
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savukart attieksme pret nelagtajiem viesiem spilgti paradas pasakas par
dzivniekiem, kur neviesmiligu sagaidiSanu piedzivo nelugtais siermais
gosts — vilks: un suok vylku badit: vierss dur ar rogim, sper ar kuojom,
vucyns ar rogim, vepris ar zubim, tai knaibija un syta siermii gostu, ka
tys nu suopem suoka kaukt*®.

Socialaja plakné atklajas koncepta gosts butiskakas socialas lomas.
Ka norada krievu folklorists Jeleazars Meletinskis ( Eneazap Meaemun-
ckuii), brinumu pasaka ir divi galvenie varonu tipi — episkie, augstas
socialas izcelsmes personazi un “zemie”, tadi, kam nav izredzu.>” Pasaku
stastnieka uztveré pie sociali augstajiem personaziem pieder gan inter-
nacionalajam pasaku slanim tipiski (kéninu, kénina délu), gan ari vietéja
kultaras situacija iederigi personazi (muiznieki, kungi, garidznieki, bagatie
saimnieki). Savukart pie sociali zemajiem personaziem pieder jaunakais
deéls, zemnieks, kalps, nabadzigais bralis u. tml. Subjekta lomas no 52
subjekta gosts piemingjumiem vienskaitli 10 reizes ciemos dodas sociali
augstie personazi, 20 reizes — sociali zemie personazi. Savukart 35 gadi-
jumos no 68 gostu pieminéjumiem daudzskaitla forma gosti apmekle
dazada ranga sociali augstos personazus.

Sociali zemo un sociali augsto personazu komunikacija ir viena no
centralajam pasaku stratégijam, ka rezultata notiek pareja no sociali
zema statusa uz sociali augstaku — tresais tévadéls apprec kénina meitu,
pats klast par kéninu, iegtst karalvalsti u. tml. Ciemosanas ir viena no
uzskatamakajam dispozicijam uz socialo izaugsmi vérsta komunikacija,
kas rada ne tikai konkrétus komunikacijas modelus, bet satur informaciju
par socialo lomu kompetenci un statusu attieciga kultaras konteksta.
Individuala komunikacija (gadijumos, kad gosts paradas vienskaitla
forma) ipasu respektu pasakas izpelnas karaliskas personas. Kada Peln-
ruskites pasaku tipa varianta kénina déls tiek saukts par augsti gostu
un uznemts cisi laipni.®® Savukart cita pasaka kénina sagaidiSanai tiek
rikota ipasa ceremonija, atvélot vinam labako édienu, labakas istabas
un paklanoties lidz pat zemei: atdeva dél juo vysys sovys pokojis i sazaru-
nuoja tai, ka atbrauks keniné, to nuiskuss oba divi pazaklanetis jam i
nineskuss jam jiudina apmozguot rikys®.

Popularakais verbs, kas pasakas apzimé viesu uzaicinasanu ir (aiz-/
sa-/pi-liz-) prasét (14 vardlietojumi), retak lietots verbs (pa-/sa-) saukt
(4 reizes), runuot, kab atitu (1 reizi), palyugt (1 reizi). Uz §i fona izcelas
atseviskas karalisko personu viesos aicinasanas prakses, kas paredz bez-
ierunu ierasanos uz viesibam, kas organizétas péc vinu pavéles, pieméram:
Keénenc izdevja paveli pa vysim kénestim, ka pi juo uz taidys dinys byus
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kuozys* vai Keizers [..] padad citim zinu, lai losas kipa — balle byus*'.
Sads socialais fons koncepta gosts iezimé uzspiestu, nebrivpratigu viesibu
ainu, kas akcenté tos viesibu aspektus, kas atbilst svesai kultarai un
svesai tradicijai, no kuras nav iespéjams izvairities. Ciemosanas ipasos
apstaklus gan mitiskaja, gan socialaja plakné detalizéetak atklaj koncepta
gosts izvérsums utilitaraja un sociokultaras zona.

Utilitara zona

Utilitara zona apvieno tas kognitivas pazimes, kas norada uz utilitaro,
pragmatisko attieksmi pret koncepta télu, zinasanas, ka to izmantot prak-
tiskiem noltkiem.* Miniataru koncepta gosts utilitaras zonas modeli
jau redzéjam leksémas gastincs interpretacija, kur aiz skietami nevainigas
davanas izpratnes slépas ne tikai pateicibas, bet ari uzpirksanas, maldi-
nasanas un pat slepkavnieciski noluki. Koncepta kopuma utilitara zona
vislabak atklajas koncepta struktaras Il komponenta — objektu — rakstu-
rojuma, ipasi aktualizéjot gostu uznemsanas motivacijas acimredzamas
izpausmes un sléptos nolukus. Uz $ada viesmilibas fenomena divdabibu
norada ari etiketes vésturiski etnografiskie pétijumi, kur tiek nodalits
etiketes motivéjums (Momueuposxa) un etiketes motivacija (momugayus),
ar motivéjumu saprotot to skaidrojumu, ko tai vai citai ar etiketi saistitai
tradicijai dod pasi tradicijas nes€ji, savukart ar motivaciju — pétnieka
doto etiketes skaidrojumu.*

Pasakas gostu uznemsanas motivacija nav tikai pétnieka erudicijas
un interpretacijas jautajums. Pasaku sizetiskaja izvérsuma ta atklajas
divéjadi: pirmkart, pasaku nobeiguma formulas, kur popularaka ar gostu
uzaicinasanu saistita pasaku funkcija ir kazas, kas nerada saubas par
adekvatu motivaciju. Otrkart, ta iestradata pasakas sizeta attistibas gaita,
kad gostu uzaicinasana, uznemsana un mielosana sasaista, veido parejas
starp svarigakajam pasakas funkcijam un iezimé kadu sarezgijumu vai
parbaudijumu varona izaugsme.

Tiesi sados saistmotivos atklajas gostu uznemsanas ambivalence,
viesmilibas aizsega praktizéjot egoistiskus, utilitarus nodomus. Skaitliski
sadi viesmilibas “slazdi” sizetiski niansétas izpausmeés paradas 13 no 52
atlasitajam pasakam, aktualizéjot dzimumu lomu, viesibu invariantos
kairinatajus un viltus viesmilibas patieso motivaciju (skat. 2. tabulu).
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2. tabula. Viltus viesmilibas sizetiskas shemas

Cieminu (gostu) semantika latgaliesu pasakds

Viesibu  Viesibu objekts ;. ap- Tpasic Viesmilibas
subjekts (tas, kas uzpem . _. SR slepta
P (gosts/-i) gostu/—us’) Zumejums kairinataji motivacija
1. V¢ St Svuoti Mielasts, pirts  Nogalinat V*
YA Sm™ Svuoti Mielasts, pirts  Nogalinat V*
3.V S - Mielasts,
dzimumsakari  Nogalinat V
4. Ve Sm? - Laipniba Savtigums,
cerot, ka V¢
appreces
meitu
5. G Ss Guds - Nogalinat Vv
6. G" Ss* Balle - Saglabat
laulibu ar Vv?
7. GV= St Guds Cienasts no Atpazit
karaliskas per- ligavaini
sonas rokas
8. G Ve Atkuozys Mielasts Lieliba
9. G» Vv? - - Lieliba
10. G» Ve Uz jaunys — Lieliba
dzeiveibys
11. G™ \%s - Augstmaniba
12. G» Ve Kuozys - Augstmaniba
13. G+ V* Ve Balle Mielasts Uzpirkt V*

Apziméjumi: V - virietis; S — sieviete; St — sievastévs; Vt — viratévs; Sm — sievas-
mate; Ss — sieva; Vv — virs; G — ciemini visparigi; ¢— episks personazs (karaliskas
izcelsmes); * — sociali augsts personazs; “ — sociali zems personazs; ™ — mitologisks
personazs, labdaris; ™ — mitologisks personazs, kaitnieks; "— neitrals personazs.

No viltus viesmilibas sizetiskajam shemam redzams, ka tikai nedaudz
vairak objekta gosts loma darbojas sievietes (S, Ss) (3 pasakas) vai ar
sievieti saistiti personazi, kas rikojas vinu interesés, visbiezak vecaki
(St, Sm) (4 pasakas). Tiesi $ajos gadijumos ipasa uzmaniba tiek pievérsta
viltus mielasta kairinatajiem — faktoriem, kas mudina varoni iekrist vies-
milibas “slazdos”. Visbiezak tas ir dazadas ar mielastu saistitas detalas —
édieni, dzérieni un citi bonusi, kas tradicijas nesgjiem $kitusi ipasi iederigi
kardinosu viesibu izpratné. Pieméram, 3. shéma varonis, nonacis krust-
celés, izvélas iet to celu, kas sola: ar meitas izagulés, paéss i pidzers lobu
dzerinu®.
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Vairums viltus viesibas varona izaugsmes cela traktéjamas ka parbau-
dijums, gruts uzdevums. Ari mielasts, ta daudzveidiba un apjoms nereti
sakrit ar parbaudijuma smagumu. Pieméram, 1. shéma kénins laipni
uznem savas meitas preciniekus, bet sariko viniem parbaudijumu ar
édienu, liekot apést maizi un galu, kas sagatavota septiniem gadiem.*
2. shéma ligavas mate — ragana uzliek uz galda tadu édiena daudzumu,
kas paredzéts piecdesmit cilvékiem.* Abos gadijumos nepaklausanas
viltus viesmilibas prasibam draud varonim un vina pavadoniem ar navi:
Jo jyus Sytuo, kas uz golda, nanueéssit, tod vysim nuove® .

Tipiski, ka sizeta shémas, kur gosta objekta loma darbojas sievietes
vai tam pietuvinatas personas, viltus viesmilibas motivacija rezoné ampli-
tada no sievietei piedévétas atjautibas lidz slepkavigiem nolukiem, kas
var izpausties pat rupigi izplanota nozieguma veida. Pieméram, 5. shéma
sieva, balstoties uz neskaidram aizdomam un noticot apmelo$anai, sasauc
viesus, lai viesibu aizsega ielietu vira glazé navejosas zales.*® Savukart,
kad viesibu objekta loma darbojas virietis, viltus viesibu motivacija nepar-
sniedz sociala parakuma un lielibas demonstrésanu. Viriesi lielas ar savam
vedeklam (8. shéma), maju (10. shéma), demonstré savu socialo para-
kumu, gaidot ciemos Dievu (11. shéma), parbaudot no sociali zemas
kartas apprecétas sievas uzticibu (12. shéma) vai méginot uzpirkt vienu
no cieminiem, lai atgtu savu ipasumu (13. shéma) u. tml.

Tadgjadi koncepta gosts utilitara zona parada, ka cieminu uznemsana
noteicosa nereti ir slépta, uz egoistisku mérku sasniegSanu vérsta darbiba.
Seviski spilgti tas atklajas gadijumos, kad viesu uznemsana pasakas size-
tiskaja izvérsuma uztverama ka parbaudijums, gruts uzdevums vai ari
saistmotiva veida vieno kadas butiskas pasakas funkcijas. Viltus viesmi-
libas radikalakie motivi atklajas gadijumos, kad viesibu objekta loma
darbojas sievietes vai tam pietuvinatas personas. Dzimumsocialitates
jautajumus koncepta gosts interpretativaja lauka detalizétak atklaj socio-
kultaras zona.

Sociokultaras zona

Ka jau tika minéts ieprieks, sociokultiiras zona satur tas kognitivas
pazimes, kas vieno konceptu ar tautas tradicijam, ritualiem, respektivi —
veic ari regulativo funkciju, kas rada, ka vajag vai nevajag rikoties kon-
cepta iedarbibas zona.* Pasakas sociokulttras zona atklajas divas plak-
nés — dzimumsocialitates un ritualas viesmilibas plakné.

Dzimumsocialitates izpratnei ir butiskas koncepta gosts lietotas
skaitla un dzimtes kategorijas un to kopsakaribas. Pasakas objekts gosts
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52 reizes minéts vienskaitli, no tam 42 reizes apzimeéjot virieSu dzimtes
subjektus, 10 reizes — sieviesu dzimtes subjektus, un 68 reizes daudzskaitli.
Dzimumsocialitates izpratnei seviski butiska skiet vienskaitla kategorija,
kas iezimé stereotipiskas dzimumu lomu kombinacijas ciemos ieSanas
motiva, savukart ritualas viesmilibas elementi tipiskak atklajas konstruk-
cijas, kur lekséma gosts lietota daudzskaitli.

Fikseta disproporcija objekta gosts dzimtes lietojuma (10 reizes —
sievieSu, 42 —virieSu dzimte) liek domat, ka sievietém ciemos ieSana nav
tipiska paradiba. To apliecina ari attiecigo motivu analize. Cetras reizes
pasakas ciemos dodas ragana, bet vinas ciemos ieSanas motivacija nav
skaidra; ta palielina dramatisko spriedzi, jo raganas prombutnes laika
vinas meitam jasacep kads no ieslodzitajiem bérniem.* Tris reizes ciemo-
$anos pie kenina Grudina apstiprina lapsa, bet vinas stasts ir izdomajums,
fikcija, lai ievilinatu slazdos meza dzivniekus.*' Divas reizes pieminéta
meita, kas iet ciemos pie savas krustmates, bet krustmate izradas cilvek-
€daja ragana. Beidzot vienu reizi ciemos pie sava téva dodas jauna sieva,
bet darit to vina var tikai ar vira atlauju.”

Zimigi, ka ari citos pasaku motivos, kas paredz savas teritorijas,
majas atstasanu un do$anos uz svesu teritoriju (pieméram, laimes meklé-
jumi) sieviesu aktiva daliba nav raksturiga.’®* Kopuma $ada sievietes
aktivas lomas ignorance, iespéjams, saglabajusi senos prieksstatus par
aizliegumu sievietei vienai iziet arpus savas teritorijas un visparigu
neveiksmi cilvékam, cela sastopot sievieti.*

Sievietes loma koncepta gosts dzimumsocialitates aspektu izverte-
juma atklajas ari motivos, kur vinas veic objekta, respektivi, namamates
funkcijas. Zimigi, ka no 42 fiksétiem motiviem, kur objekta gosts loma
darbojas virietis, 23 gadijumos vins$ dodas pie sievietes. Komunikativaja
modeli subjekts “virietis” — objekts “sieviete” seviski izcelas divas sub-
jekta gosts semantiskas lomas — precinieks, kas dominé brinumu pasakas,
un milakais, kas ir sadzives pasaku personazs. Precinieka loma, tostarp
komunikacija ar apciemojuma objektu, jau visai daudzveidigi aprakstita
ieprieks. Apkopojot izdalami tris galvenie precinieka tipazi: varonis, kas
veic parbaudijumus, lai iegtitu sev (nereti sociali augstas izcelsmes) sievu;
démonisks personazs, kas iegust sievu ar varu, viltu vai iebiedésanu (véjs,
velns u. tml.); sociali augsts personazs, kas izvélas sievu no daudzam
dazadas (tostarp sociali zemas) izcelsmes pretendentém.

Sadzives pasakas komunikacija subjekts “virietis” — objekts “sieviete”
ipasi izcelas milaka loma. Lai gan ta fikséta tikai trijas pasakas, tomer
vardlietojuma zina $is pasakas parspéj visas pargjas, jo pasaka (P1) lek-
séma gosts milaka apzimésanai izmantota 7 reizes, pasaka (P2) — 6 un
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pasaka (P3) — 4 reizes. Pasaka (P1) leksémas gosts semantisko valenci
rada ari sinonimi draugs (4 vardlietojumi) un viss (2 vardlietojumi). Zan-
riski visas pasakas pieder joku pasaku grupai, (P1) — pasaku tipam Nosle-
pies virs®®, (P2) un (P3) — pasaku tipam Tris noslicinati popi*®.

Folklorists J. Meletinskis atzist, ka neuzticigas sievas motivs pieder
senakajiem arhaiskajiem motiviem, kas rada, no vienas puses, patriarhalu,
no otras — démonisku skatijumu uz sievieti.’” Neuzticibas fakts pasakas
tiek atklats ka divkarss nodarijums — pirmkart, vina parkapj laulibas
solijumu, pasaka (P3) pat vienlaicigi ar diviem milakajiem: Atit popi pi
muizynika sivys, ti ji dzer brandini un bucuojas ar skaistu sivu’®, Otrkart,
pasaka (P1) vina atstdj novarta saimi, gardakos kumosus atstadama
milakajam, nevis viram un kalpiem: Myus saimineica vysu laiku barova
ar kaulenim un tuos galis kurs apad?* Tautas simpatijas $ajas pasakas
pieder piemanitajam viram. Tiesi vinam nak paliga pasakas varonis —
kalps vai celinieks, kur§ meklé naktsmajas, — un parmaca krapnieku,
istenodams tautas taisniguma idealus. Sods milakajam veido pasakas
centralo komisko liniju un svarstas no izazésanas un drébju, naudas
izspiesanas lidz pat milako nogalinasanai. Ekscentriskakais sods, ko nakas
piedzivot gostam pasaka (P1), ir kastracija: Kolps izvylka nazi, i atgrizja
jam cackys (dzimumu organus), gosts suoka kligt, i izskra uora par ligu®.
Tikai viena pasaka (P1) sodu par neuzticibu sanem ari sieviete. Uzzinajusi,
ka milakais sasirdzis, vina izcep tam piragu, kura atjautigais kalps iemet
gostam nogrieztas cackys, bet par sodu milakais nogriez vinai méli. Ne-
viens no krapsanas scenarijiem neparedz laulibas skirsanu, ari pasaka
(P1) saimnieks paliek dzivot ar sievu: Tai saiminiks palyka ar sovu saimi-
neicu, kurai bej atgrizta mele®'.

Neuzticigas sievas motivs spilgti parada sociokultaras zonas saikni
ar regulativo zonu, jo demonstré, ka pareizi rikoties komunikacija sub-
jekts “virietis” — objekts “sieviete”, ko nevajadzétu darit un ka tas viss var
beigties.

Pie sociokultiras zonai atbilstosa reguléjuma pieder ari visparigas
cieminu uznemsanas stratégijas, kas veido pamatu viesmilibai ka kultaras
fenomenam. Sava zina viesmilibas etalons ir kazu svinibas pasaku noslé-
guma formulas ar tadiem nozimigiem tas elementiem ka édiens, dzériens
un priecasanas. Tomeér ari Sis viesmilibas elements satur konceptam gosts
kopuma piemito$o binaritati, kas istenojas gan gostu gradacija lugtajos
un nelagtajos viesos, gan ari pasakas iezimétaja kazu viesibu utilitaraja
konteksta. Kazas ka izradiSanas, sacensiba paradita pasaka par bagata
un nabadziga brala déliem, kas saruna precéties viena diena.®* Kazu viesi
ierodas tikai pie bagata déla, bet pie nabadziga nav neviena ciemina.

26



Cieminu (gostu) semantika latgaliesu pasakds

Tikai iejaucoties mitiskajiem spékiem (nabadziga déla ligava ir MezZa
Madala), nabadzigais bralis sariko kazas, uz kuram pariet visi bagata
brala ciemini:

Juona muojas spéléja skaista muzyka, un suocuos dzersona,

esona un doncuosana. Vysi Pitera gosti puorit pi Juona, ari ols
pateikomuoks un gorduoks.®

Sada gostu spontana sekosana materialiem labumiem parada gostus
ka puli, kas sastav no dazada sociala statusa, dazadu dzimumu parstav-
jiem un kas var rikoties ari pragmatisku, ne vien visparigu étisku idealu
vaditi.

Secinajumi

Lai gan gosts ka personazs vairak zinams tautasdziesmu un godu
ierazu konteksta (t. s. nalyugti gosti), tiesi pasakas vél aizvien saglaba-
jusies gosta ka svesinieka arhaiska izpratne. Ta paradas gan leksémas
gosts ambivalencg, gan koncepta gosts informativaja saturd un interpre-
tativaja lauka. Spilgtakas tas izpausmes vérojamas démonisko un sociali
augsto gostu télos, ka ari cieminu uznemsanas un apdavinasanas nevien-
nozimigaja interpretacija. Tomér jaatzist, ka musdienas i gosta kon-
tekstuala séma pamazam zaudgjusi savu nozimi, par prioritaru atstijot
kristietibas un musdienu patérina kultaras ietekméto, ar latgalisko iden-
titati saaudusos viesmilibas konceptu. Neskatoties uz to, gosta ka svesi-
nieka izpratne nav pilniba zudusi. Budama organiska gosta koncepta
sastavdala, ta atbilst fundamentalam opozicionaram pasaules uztveres
un domasanas kategorijam. Arhetipiska konstrukta veida ta var aktuali-
zéties dazadas kultaras situacijas — jo seviski nonakot saskaré ar nesauk-
tiem, negaiditiem cieminiem.
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SVETKU KONCEPTS LATGALIESU ISPROZA

Summary
Concept of Festivity in Latgalian Short Prose Fiction

The purpose of the present article is to reveal the comprebension of
the concept of festivity and to follow the depiction of it in Latgalian
prose fiction by characterizing gender roles in processes of the preparation
for a festivity and its celebration. To record the transformation of the
concept of festivity, four Latgalian short-prose works were chosen as
sources of the research: Meikuls Apels ‘Latgolas satos’ (1932), Marija
AndzZane ‘Izejas punkis’ (1982), Antons Rupainis ‘Pasaules vejos’ (2000),
Iize Sperga ‘Dzeiveiba’ (2014). Two men and two women authors were
chosen intentionally, as it is important for the description of gender
roles. Furthermore, the diachronic aspect of the concept of festivity is
exposed irrespectively of the dates of publishing. Childhood memory
impersonation and the book of stories by AndZane mostly represents
the beginning of the 20" century, stories by Apels represent the 1920s.
Rupainis® stories are attributable to the beginning of the 1960s by
sketching the features of consumer society. Stories by Sperga reveal the
way of thinking and behavioral models of people in the 21 century.

The article consists of three parts: comprebension of the concept of
festivity, methodological description, depiction of festivities in Latgalian
prose fiction and distribution of gender roles in the organizational process
of celebration.

Key-words: concept of festivity, Latgalian short prose, gender roles,
hyper-festivity, lingvoculturology

Ievads

Postmodernisma izpausmes 20. gadsimta beigu Latvijas kultartelpa
ir veicinajusas ari latgalieSu literataras attistibu. Tas citadiba ir saistita
gan ar vésturiskajiem, socialajiem procesiem, gan religiskas piederibas,
bet, galvenais, valodas un pasaules uztveres atskiribam, kas veidojas
gadsimtu garuma un mazak vai vairak iecietiga forma tika demonstréta
ne tikai literatara, bet publicistika un oficialajos tekstos, kad bija (ir)
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jasalidzina procesi un attistibas koeficienti parnovada un vinpus Aiviek-
stes. Latgaliesu literataras attistibas, tapat ka tas izpétes, pavadkompo-
nents ir bijis fragmentarisms, drukas aizliegumi', diskusijas par augszem-
nieku dialekta, latgaliesu literaras valodas u. c. apziméjumu? pastavésanu,
funkcionalitati, statusu, tapat ari par literataru:

Tai sait, ka myusu dinuos latgalisu literatura ir regionaluo lite-
ratura, kit roksta, izdiad i skaita Latgola. Iz cytom vitom ji vad
kai kontrabandu voi eksotisku preci. Publicej kampanveideigi, kod
latgaliskais ir made i juoparuoda kas navin interesnuoks, svez-
nuoks.?

Varétu turpindt ar lasitaja, autora, makslinieciski spécigas literataras
trikuma diskursiem, tacu pieteikta pétijuma* téma Soreiz liek plasak
paskaidrot svétku koncepta aspektu, pienemot, ka latgaliesu literataras
pamatproblémas raksta lasitajam tomeér ir zinamas. Raksta mérkis —
atklat svétku koncepta izpratni un ta atainojumu latgaliesu isproza,
raksturojot ari dzimuma lomas svétku sagatavosanas, notikSanas pro-
cesos. Par pétijuma avotiem ir izvéléti Cetri latgalieSu isas prozas darbi:
Meikuls Apels Latgolas satos (1932), Marija Andzane Izejas punkts
(1982), Antons Rupainis Pasaules véjos (2000), Ilze Sperga Dzeiveiba
(2014). Apzinati ir izvéléti divi sievie$u un divi virieSu autoru darbi, tas
ir svarigi dzimuma lomu raksturojumam. Ka ari, neraugoties uz izdosanas
gadiem, diahroniskais svéetku koncepta aspekts atklajas diezgan spilgti,
jo M. Andzanes bérnibas atminu télojumu un stastu krajums vairak
atveido 20. gadsimta sakumu, M. Apela stasti — 20. gadsimta 20. gadus,
A. Rupaina - 20. gadsimta sakumu lidz pat 60. gadiem, ieskicéjot paté-
rétajsabiedribai raksturigas iezimes, I. Spergas — 21. gadsimta cilveka
domasanu un uzvedibu. Japiebilst, ka A. Rupaina krajuma stasti ir gan
latvieSu, gan latgaliesu literaraja valoda, tacu tas neizsledz iespéju skatities
to ka latgalie$u literataras procesa sastavdalu, jo visa latgaliesu literataras
attistiba lielaka dala autoru ir rakstijusi vismaz divas rakstu tradicijas.
Tas ir saistits gan ar politiskajiem faktoriem, gan ar rakstnieka vélmi
piesaistit plasaku lasitaju loku. Tai pasa laika A. Rupaina ari latviesu
literaraja valoda rakstitajos darbos (lidzigi ka Jana Klidzéja romana
Cilveka berns) télotie raksturi vai vide, vai abi komponenti kopa ir spilgti
latgaliskas mentalitates un kolorita atklajgji.

Rakstu veido tris apak$nodalas: svétku koncepta izpratne, metodo-
logijas raksturojums, svétku atainojums latgalieSu proza un dzimumu
lomu sadale svétku norisé.
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Svetku koncepts

Koncepta jédziens 20. gadsimta izskana un 21. gadsimta ir plasi
lietots lingvokulturologijas, lingvokognitologijas pétijumos ar saméra
skaidru nozimi: [..] it ka kulturas sabiezinajums cilveka apzina |[..],
kultiras pamatvieniba cilveka mentalaja pasaulé’.

Tai pasa laika tiesi anglu valodas lomas paplasinasanas ka ikdienas
lietojuma limeni, ta zinatnes terminologijas attistiba var radit parpratu-
mus $i termina izpratné. Anglu valoda concept ‘jédziens, prieksstats™
neparedz kulturologijas iedibinato nozimi, tapéc biezi vien vardi koncepis,
jedziens tiek uztverti ka sinonimi. Savukart lingvokulturologija koncep-
tam ir sarezgita tris komponentu vai tris slanu strukttra:

[..] 1) pamata, aktuala pazime, 2) papildus dota/-as, pasivas
pazimel/-es, ko var nosaukt jau par neaktualam, ‘vesturiskam’,
3) iekseja forma, kas bieZi vien nav apzinata, fikséta areja varda
forma. [..] Péc G. Fréges un A. Cerca, ar terminu ‘koncepts’ apzimé
tikai jedziena saturu; tada veida termins koncepts klust sinonimisks
terminam ega’. Tai pasa laika termins ‘nozime’ tad norada uz
‘iedziena (varda) apjomu’. [..] Pieméram, vardam gailis ir sava ‘no-
zime’ un éga’. Ta ‘nozime’ — visi putni ar lidzigu areju izskatu
(sakrit ar zoologisko raksturojumu): staigajoss (nelidojoss) putns,
tevins, ar sarkanu seksti un piesiem uz kajam. Nozimi savadak
sauc ari par ‘denotatu’. ‘Jega’: a) majputns; b) vistu tevins; c) putns,
kas dzied un ar savu dziedasanu iezimé noteiktu diennakts dalu;
d) putns, kas savu nosaukumu ieguvis no ipasas dziedasanas [pa-
zime, kas attiecas uz krievu, lietuviesu valodas specifiku — 1. S.];
e) pravietisks putns, ar ko ir saistiti daudzi ticéjumi un rituali.’

Saja pétijuma termins koncepts ir lietots lingvokulturologiska nozime,
apziméjot kultiras nozimju, jégas, asociaciju sabiezinajumu. Japiebilst,
ka semiotikis Jurijs Stepanovs (fOpuit Cmenanos), raksturojot konceptu®,
izskir divus tipus: ietvara un ar blivu kodolu, noradot, ka pirmajam
tipam ir atseviskas kopigas pazimes, kas veido $o ietvaru, tai pasa laika
te ir iespejama talaka gradacija vai klasifikacija’.

Ja runa par svétku konceptu, tad tas ir tiesi $i ietvara koncepta gadi-
jums, kura ir noteiktas kopigas pazimes, tai pasa laika, lai, pietuvotos
saturiskajam (jégas) slanim, bus nepieciesama klasifikacija, kas parada
jau konkrétus noteikta vésturiska laika un vieta aktualizétus svétkus.

Latviesu kulturologija, literaturzinatné svétku koncepta analize reti
ir izdalita ka atsevisks pétijuma objekts.!? Plasakais apkopojums ir huma-
nitaro zinatnu zurnala Letonika (Nr. 18, 2008), kur apkopoti 15 pamata
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folkloras pétnieku raksti, skatot svétku un svinéSanas tradicijas Latvija
visai atskirigos skata punktos. Sis izdevums, no vienas puses, inspiréja
ari minéto pétijjumu, no otras, lava apkopot atskirigu zinatnieku atzi-
numus par svétku pazimém un definicijam:

Svétki ir ipass notikums, kas partrauc ikdienas pludumu, ieviesot
jaunus atskaites punktus laika, telpa un cilveku uzvediba."

Svetki — savdabigs adaptacijas un realitates pienemsanas meha-
nisms, kas nosaka sakrald un profana robeZas. Zadot tradiciona-
lajai kultirai, cilveks zaude cilveciskuma robezas. Cilveks klist
ierobezots, zaude savu svarigo vietu un nozimi kosmosa dzive.'?

Pétnieki izdala vairakas svarigas svétku pazimes:

pretstats ikdienai, pamata kada vertiba,

publiski pasakumi, kas kalpo sabiedribas saliedésanai,

ir savs hronotops, sava valoda,

sava formala strukttara — rituals, lidz ar to svarigi vismaz 3 posmi:
sagatavosanas, svétku norise (rituals) un nobeigums, nosléguma cere-
monija:

1. Katros svetkos un laikgados bija noteikts rituals, kas katra
zind jaievero, un sadzive to pamatoja visdazadakajos veidos, visbie-
Zak ar svetibas, raZibas un auglibas iegusanu.

2. Svetkos un laikgados bija stingri aizliegts stradat, t. i., darit
smagos vai vismaz nepieciesamos atbilstosa gadalaika ikdienas
darbus, pie kam sods par aizlieguma parkapumu nereti solits bargs:
neraza, ugunsgreks, dazadas nelaimes utt.

Tomer svetkos un laikgados bija javeic ipasi gadalaikam atbilstosi
darbi vai ari kadas neparastas izdaribas, kas sagadaja prieku.'3

Minétas pazimes vairak ir attiecinamas tiesi uz tradicionalajiem svét-
kiem, bet musdienas tie nav vienigie un nereti ir zaudéjusi savu aktualitati
vai transformeéjusies, atstajot ierastas formas vai pat tikai svétku no-
saukuma aprises. Par to plasi sava raksta diskuteé folkloras pétnieks Toms
Kencis:

Paterina veicinasanai domatie svetki klist par patérina objektu,
izklaidi — raditi razosanai, bet nekadi nesaistiti ar vertibas radisanu,
resursu ieguvi vai citu razosanas procesu. [..] Tas ir preces virsver-
tibas solijums, ideologijas piepildijums efektiva simboliska forma.
Lidz ar socialekonomisko formaciju mainu svetkiem ir zudis to
ieprieksejais objekts, baze, bet ir saglabajusies dala no formas. Forma
ir td, ar kuras palidzibu tiek pardoti svetki, reize saglabajot svétku
apziméjumu, kas ar savu valodisko nozimi apsola vairak, neka
dod - apsola apversanu, transformaciju un atdzimsanu.'*
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Savukart francu esejists Filips Mirai (Philippe Muray), raksturojot
postmodernisma laika kultaru, svétkus, ievies tadus jedzienus ka Homo
festivus ‘svinosais cilveks’, biperfestivitate:

“Klasiskie” tautas svétki, kas piesaistiti noteiktam datumam
(gadatirgi, karnevali utt.), tapat ka svetki majas, kurus nodrosinaja
televizija, tagad ir izkususi globala svinesana, kas nepartraukti un
bezgaligi izmaina cilveku uzvedibu un apkartejo vidi. Hiperfestiva
pasaulé svetki vairs netiek pretstatiti ikdienai, nav ar to pretruna:
tagad svetki ir ikdiena, viss ka ikdiend un nekas, iznemot ikdienu."

Domajot par svétku konceptu un ta atainojumu latgaliesu literatura,
rodas virkne jautajumu: vai un ka literatara tiek saglabata tradicionala
svétku izpratne? Kuri svétki un kada izpratné tiek téloti biezak un daudz-
veidigak? Varbut latgaliesu literattira nav vérojama patérétajsabiedribas
domasana un uzvediba vismaz svétku koncepta sakara? Turpmakajas
apaksnodalas méginats atbildét uz Siem jautajumiem, analizgjot svétku kon-
cepta izpausmes Cetru autoru darbos: M. Andzane, M. Apels, A. Rupainis,
L. Sperga.

Svetku atainojums latgaliesu proza

Veidojot izdevumu Latgales lingvoteritoriala vardnica (2012), tika
aptaujati 1959 respondenti'®, noskaidrojot zimigakos Latgales kulttr-
telpas konceptus un kultaras zimes. Starp 470 piedavatajiem vardiem
un vardsavienojumiem, kas raksturo Latgales véstures, kulturas, folk-
loras, dabas faktus un paradibas, tika sauktas ari gadskartu svinibas un
citas Latgalé svinamas dienas.'” Te gan japiebilst, ka 100 popularako
Latgales simbolu, asociaciju skaita ir gan tadas gadskartu ierazas ka
Juonadina, Jezupa dina, Piterdina, Advents (Zimysssvatki), Leldine,
Annysdina, Jura dina, Marijisdinys, Aizgaviens, Svecu dina, Dvéselu dina,
gan kopa sanaksanas reizes ka tolka, tiergs, vecerynka, kur svétku noskana
ari ir ipasi svariga. Un kopusvatki, lidzas Aglyunai, latgalisu volidai,
latgalisam, vélegjumam Divs paleidz! — ir svarigakie koncepti, ko respon-
denti ir mingjusi $aja aptauja.

Protams, uzsakot latgalie$u isas prozas analizi, sakotnéji uzmaniba
tika vérsta tiesi uz gadskartu ierazu atainojumu, taCu analizes gaita atkla-
jas, ka svetku koncepts latgaliesu literatura vistiesak ir saistits ar folku,
balu un kuozom. Kopuma nemot, svétku atainojums ir marginals, tas
pavid, pirmkart, ka laika atskaite: nu Vosoryssvatku nav bejs lieta...
Puisi siileja da kopusvatku oku dziluoku sataisét's.
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Otrkart, svetki tiek pieminéti vispariga rakstura atkapeés ka tipiskas
situacijas raksturotaji:

Svatku dinas svetéja gari un ilgi. Pors lelokim svatkim dareja
olu nu porpalykusim nu pordusonas mizim, cepe garseigus peiragus,
nu posu audzatim kvisim, voréja pa vasalam pusvucynam, voi
nasen nitbarotos tuklos cyukas gurnam, péc kam sasaukusi tyvejis
un tuolejis radinikus un draugus dzirdja vairokom dinom un
naktim, trikspaini un skali.’

Sateikam leigotoju pulku. Lyudz it jim leidza. [..] sasarunddami
un ritodami apstaigojam rudzu lauku, idadzam pakalné Jona guni,
tod tyvokaja sadza atsavodam nu Jonabarnu pulka. Tikai sen
pazeistami, tivi cylvaki jau mes asam, jo asam tak vysi latvisi. Sys
myusim mils un dorgs vords myusus tyvynoj. Varbyut Jona nakts
ari Leloka dala nu myusu jaunim pazipom pusaudzi un vacoki
cylvaki. Jo zemes zids — jaunotne, kai i vysur Syma mola, aizbrau-
kuse pelna.”®

Nedelas es apjedzu ar sastdinu, ar pérti, kas satrauce porostos
dinas pivakari, kod dorbi izabeidze agrok, vysim salyka boltas
drebes uz gara silla noma. [..] Svatdines reita vysi beja sata, vysi
pacyloti gaideja reitiskas, tod satraukti ladejos uz bazneicu, péc
beja lels klusums, potari un gaideisona, jopornokit, leli mozajim
atvede pa cukrenei.*!

Draugi aicynuoja laivu braucini pa Gauju, Sasliks leidza, ‘Rimi’
var nipierkt vinreizejuos lituosonys grilu — ni ti atpakal vajag vest,
ni kuo. Atsapyustu kai cylvaks. Pi dobys. Lusteiga kompaneja.
Kai vysi. Voi pa gari nedelu nabeja iztveikts biroja i nu izklaidis
radzats tik vin kai kaida kina voi kokteils vokora. Da i tys pats da
kaidu vinu nakti — reit tok otkon iz dorbu.?

Tipisks, bezkaisligs telojums atklaj gan socialas problémas (aizbrau-
kusi pelna jau 20. gadsimta 30. gados, visu laiku darba), gan iezimé
ikdienas un svétku kontrastu, tai pasa laika I. Spergas citétais teksts
rada jau butiskas atskiribas ari svétku netiesa telojuma: nav nepiecieSams
piedalities svétku sagatavosanas, nosléeguma posma, jo patérétajsabied-
riba kads (Rimi) jau ir par visu parupéjies, atliek tikai baudit; kompanejai
ir nepieciesama izklaide, kas nakusi vieta agrakajai svéetku ka sevis un
telpas sakartoSanas izpratnei: svéteja gari un ilgi; sasarunodami un rito-
dami; pacyloti gaideja. Svétku uztraukums, rapes un prieks pazud vienrei-
z€jos traukos, neistuma, ko piedava mirkliga, negaidita un nelolota izrau-
$anas no ierastas ikdienibas. Zud svétku komunikativa (sociala atmina,
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rituali, simboli), konsolidgjosa (individa socializacija), vértiborientéjosa
funkcija.

Treskart, svétki ir izvéléti par sizeta pamatnotikumu: M. Apela stasts
Izdevenas, 1. Spergas — Marabeju kolns, A. Rupaina — Kozukolnu Neikuli,
Vylks, Vecais sakristians. Lielaka dazadiba svétku télojuma ir tiesi
A. Rupaina proza, jo minétajos stastos pavid gan kazu, krustabu, béru,
dazadu religisku svétku (ari padomju laika aizliegto), gan pagasta saietu
svinibas.

Ceturtkart, svétki ir sabiedribas vértibu sistemas atklajéji. To spilgti
demonstré tadi darbi ka A. Rupaina Televizija, Vecais Garcis, 1. Spergas
Kopu svatki, viss M. AndZanes bérnibas atminu télojumu krajums Izejas
punkts. Zanriska atskiriba un autores vélme — saglabat un nakamajam
paaudzém nodot sencu tradiciju, dzives un svétku jusanas garu — $o kra-
jumu nostada savrup analizéjamajiem krajumiem, tai pasa laika laujot
ieraudzit atskaites punktus (mentalos un veésturiskos), kas svétku sviné-
$anu padarija ikdieniskaku, ka pakapeniski tika zaudéts svétku prieks:

Ta ka svetki vienmer bija saistiti ar spéli, tad speles elementa
zaudesana vai ta parversana ‘falia spele’ dramatiski ietekmeé ari
svetku saturu. Svetku un svétku svinésanas krize, kas Eiropa ir
iestajusies XIX gs., ilgst ari misdiends.*

Ipasi spilgti to var redzét, salidzinot M. AndZanes svétku izdzivosanas
vitalitati, ticamibas efektu, tradicijas dzilumu (dzeive nu ikSpusis: pylna
saules, zidu, augsonas spaka un atklsmes breinuma®) un M. Apela télo-
jumu, kas vésta par lidzigu laika posmu, bet jau ar pasiva vérotaja (ne
lidzdalibnieka) skepsi un atturibu:

Stosteisu par interesantom tautyski vacmiideigom [pasvitrojums
mans - L. 8.] izdevenu irasom. [..] Ka es nalyugts cimens byutu, tys
nakreit svora: uz kozom un izdevenom vysa apkortejo jaunocine
tur par pinokumu laseitis bez ikkaida ilyuguma, un ja kaidam kozu
reikotojam byutu indcis prota nalyugtis cimenus nalaist kozu
ustuba, taids kaimins skaiteitis storp sadZonim par idumeigu likuli,
kurs nasakaunej porlauzt senejos tavu-tavu irasas, lai atskert nu
citim tikai ar sovu inteligenci un poréokumu.*

Ka jau ieprieks minéts, svétku izvérsts télojums var paradities ka
sizeta pamatnotikums, tacu tad ari tiek télotas kuozas, bals vai tolka,
par it ka labi zinamajam?” gadskartu ierazam tikai garamslidosas frazes.
Ari M. AndZanes gramata svétku cikls ir krietni pieticigaks neka ieprieks
veiktaja aptauja vai daudzajos folkloras pétijumos fiksétais, ari skolénu
macibu gramatas joprojam saglabatais: pirma ganu diena (Uliniks),
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Lendine, pirmas jaunas maizes cep$ana, Ziemassvétki. Mazajai Marencei
krietni nozimigaki ir socializacijas notikumi, ka pirmais brauciens uz
pilsétu, priestera vizitacija, majskolotajas (darakterkas) ierasanas, vece-
rynkas un vakarésanas, kuras dzied, dejo, stasta, gostis ieSana un to
sagaidisana un, protams, kazas, kuras iniciacijas svarigumu pardzivo
un izdzivo ka lugtie, ta nelugtie viesi. Ir skaidrs, ka gaidu horizonts,
studéjot par latgaliesu tradicijam, ir krietni daudzsolosaks neka dailli-
teratiira izmantotais materials.

Raksturojot latgaliesu isprozu, var redzét, ka mainas latgaliesu kazu
tradicijas. M. AndZanes bérnibas atminu télojums Kozas, pateicoties
1. personas véstijumam visa krajuma un neraugoties uz to, ka netiek
télota konkréta para kazas (minéts, ka tas ir kads radinieku paris, télu
individualizésana Seit nav svariga), panak klatbutnes, lidzdzivosanas
efektu, seviski atainojot jaunivis, majinieku, kuozu draudzis emocijas,
$aubas, skumju un prieka misanos. Tradicijas var izdzivot ka garigo un
tautasdziesmu citéjumos, gari un smalki aprakstitaja dancu ture, ta sikas
detalas, kas, kura bridi un tiesi ko dara. Ka jau minéts ieprieks, darisanas
aspektam klat nak jusanas aspekts, nav pasivo vérotaju, tapéc tradicija
ir aktiva, dabiska. Var piekrist literatarzinatnieka M. Bahtina atzinai,
ka svétki nav tikai ikdienas reproducésana vai dzives imitésana, bet pati
dzive, kura svariga loma ir spéles elementam.?® Bahtiniskais karnevalis-
kums te pavid ari ar tieSu vairakkartéju pargérbsanas pieminésanu,
kaulésanos par ligavas paru, pogosta messonys izdaribam, apdziedasanos,
danciem, kur viens otrs satika, bet kads cits ari pazaudéja muza draugu.

Tai pasa laika autore piedava interesantas etnografiskas un lingvis-
tiskas piezimes, kas reti sastopamas pat tradicionalo kazu aprakstos,
pieméram:

Par parostojam kozom saucetds kozas, kod obits goliis beja divu
reizu gilda malteites. Taidas kozas socés sastdinas vokora un
izabeidze utardinas pivakare.

Gards kozas beja, kod ik gola tureja trejs gnda malteites. Taidas
kozas izabeidze tikai tresdinas voi pat caturtdinas vokora.

Eisos kozas beja, kod obds kozu satos reikdja pa vinai kozu
malteitei, voi vina vita divi, utra vinu reizi.

Kupejos, kod obas puses reikoja kupmilastu voi divus tikai vina
gola, utra nabeja, kam reikot...

Par tom aiz mugoras saceja, ka tos nabogu kozas.”

Par pogosta messonu®, kas notiek vairakas reizes, ja vien tas nav ta
saucamas nabogu kozas:
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Moésas mete pa stonam. Par stonu sauce vinam apgerbam niime-
reitu posaustu audakla gobolu, riciniku, jastu voi cymdus. Nu
stonu messonas —macosonas — dovynosonas — maineisonas, daréju-
munii slegsonas ir célis vords stomaci, kuri koc stov, kozas nitsavar-
dami, a mat, ari tim reiz ir masts.

S6 pogosta messona ir taida pat, kai pyrmé, tikai tys ir daudz
garoks, jo naudu mat ari utré gola koziniki. Tys ir ari bezbedeigoks.
Ar bravureigokom pizeimem.’!

Vel viena télojuma ipatniba, kas vijas cauri visam svétku ataino-
jumam, proti, par arpusnieku, sveso tiek uzskatits tas, kas nepiedalas
svétku sagatavo$ana un norisé:

Myusejim taidu korsu nu sovas bazneicas nabeja, jo pa celam
beja tikai Vujonku folvarka, kura dzeivoja panykusi cuknas, kuri
par latgalu parasom nasaintereseja.>

Diezgan detalizéts kazu atainojums ir M. Apela stasta Izdevenas,
taCu ir vismaz divas butiskas atskiribas: 1) kazas jau vérsas teatralizéta
notikuma, kura ir dalibnieki un krietni vairak pasivu véerotaju. Ka atklaj
vestitajs, kazu istaba gan sanakusi pilna, bet viriesi, pieméram, kas parasti
driizméjusies tuvak durvim vai pagalma, nemaz nepievérsa uzmanibu
kazu norisei, bet sanaca, lai apspriestu savas dariSanas un problémas;
2) pamatuzmaniba ir pievérsta notikumu secibai, detalu apraksts vairs
netiek dots, noradot, ka biezi vien ari pasi kazinieki nezinaja, kapéc
kads rituala elements vél bija jaatkarto.

A. Rupaina stasta Televizija spilgti redzama tradicijas maina, bet
I. Spergas stasta Marabeja kolns vairs tikai kazu tradicijas atliekas (péc
M. Andzanes — nabogu kdzas ka tipiskas musdienu kazas).

Neizvérsot argjo apstaklu analizi, kas ietekméja socialas un garigas
vides izmainas atainoto varonu liktenos, kazu tradiciju mainas/ zuduma
pamatojumam ieskats tris visai svarigu kazu elementu salidzinajuma:
1) kazu iemesls, 2) sagatavo$sands posms — svuotu nozime, ritudla izspéle,
3) kazu mielasts.

Tatad, pirmkart, kazu iemesls, par to pagaras filozofiskas atkapes
diskuté ar lasitaju gan M. Andzane, gan M. Apels. Abu pozicija ir tada,
ka jutam, milestibai ir liela nozime nakotnes liktena lemsSana, bet abi
atveido situacijas, kur tas nebut nav svarigakais, vél jo vairak M. Apels
télo tipisku gadijumu 20. gadsimta 20. gadu lauku vide, proti, jauna
meitene iziet pie gados vecaka vira, jo izdeveiga partija. A. Rupaina
stasta komismu veido daudzi elementi, viens no tiem ir saistits ar dzimuma
lomu mainu, proti, galvena varone Macanu dailava Ante ne tikai ir paspé-
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jusi iedzivoties manta un bagatiba trimdas vide, bet ir noskatijusi sev
izdevigu partiju (tatad prece ir virietis), kam svuotis suta draudzes vecako
Gudriti un kazu sarunasana notiek majas viesibas, kura piedalas trimdas
sabiedribas krejums, apliecinot cienu Macanu gimenes jaunajam televi-
zoram. I. Spergas stasta situacija ir vél prozaiskaka — ligava ir gaidibas i,
kab buobys narunuotu: kas tei par dzelu byus — meituos dzemdet. Iz juo
Laimenis nivins nasavers ar Svaku aci. Lai kai, a muziks pi suonu ir. I,
ka muzyks ir, vajag kuozu®.

Tatad kazas ka saimniecisks darfjums, kas galvenokart nepiecieSams
sabiedribai, tas diktétajam normam, nevis pasiem kazu vaininiekiem,
tradicija tiek saglabata, lai ari visai absurda forma. Par nodevu laikam,
vecakiem, sabiedribai izvérSas ari kazu sagatavosanas posms, tatad,
otrkart, suuotu nozime, rituala izspéle. Seit jaizce] divi momenti: svuotu
esamiba / neesamiba un rituals, kura precibas tiek sarunatas. Tas, ka vedgjs
(svuots) piedalas pasas kazas un pilda liecinieka, izklaidétaja, kazu orga-
nizatora funkciju, ta ir normala kazu prakse ari musdienas, vienigi vina
funkcijas ir sarukusas tikai lidz liecinieka statusam, jo paréjo izdara pro-
fesionali, atstajot svétkiem tikai izklaides un izradiSanas funkcijas. Bet
veél 20. gadsimta sakuma, tatad gan M. AndZanes, gan M. Apela télojuma,
svuotu loma bija vitali svariga precibu sarunasanas posma.

Ar laikmetigu, pat politisku piesitienu izcelas A. Rupaina svuota
runa stasta Televizija. Ja vél 20. gadsimta sakuma vedéja alegoriska
runa, dévéjoties par pircgjiem, tirgotajiem, vienkarsi labiem laudim, bija
vérsta uz visdargakas preces, proti, ligavas, iegiiSanu, tad Gudrisa runa,
atspogulojot trimdas sabiedribas patérétajdomasanu, vairs neizcel cil-
véku, bet gan lietu nozimibu. Sai zina varétu teikt, ka saruna ir kluvusi
tieSaka, atklataka:

Es pie baznicas redzu daudz jaunu cilveku, bet nedzird par kazu
rikosanu. Neprecas pagani! Ari tepat pie galda séz tadi, kam jau
sen bija laiks sakt sutit bérnus skola. Cik tad ilgi vél gribat ta ska-
tities viens otram acis? Vai gaidat, kamer jus appreces kads ameri-
kanu miljonars vai miljonare? Tad tie nebrauks jums lidzi uz Latviju.
Tapéc es ka draudzes vecakais ierosinu Sodien pie kara un televizijas
iesvetisanas pievienot klat vél treso lietu: nemt un sadzert kadu
jauno pari! Ja Amerika dzivojam, tad vajag kaut reizi izmest kadu
amerikanisku triku — ne no $a, ne no ta kazas! Uz to tad prozit!*

Vérojams svétku ikdieniskums un teatralizacija reizé, kas ne tikai
ietekmé tradicijas zudumu, bet isti nerada jaunas tradicijas (vértibas)
vieta, draud ar kultarapzinas zadumu: misdienas pamatsfera, kas forme
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kultiras neseja identitati, ir ikdieniba, kas tiek struktureta ar pateretaja
strategiju®.

Lieki piebilst, bet I. Spergas stasta svuotu vienkarsi nav, ari kazu
apraksts ir reducéts lidz minimumam, jo atainojuma pamatobjekts ir
Arvida Dektera atminas, kuras ir diametrali pretéja situacija ka M. Apela
stasta. Ja M. Apels censas siki uzskaitit kazu secibu, notikumus, tad
Dektera atmina ir palikusas tikai skaistas un gaisas izjutas:

A kuozys, kuozys... Taidu kuozu nivinam nabeja i nabyus. |..]
O1, lusteigi laiki bejal*

Treskart, svetku transformacija ir redzama kazu mielasta atspo-
gulojuma. No vienas puses, tas ir galda satura un parazu izmainas, no
otras — galda nozimes pieaugums, vienkarsojot var teikt, ka apskatamas
latgaliesu isprozas konteksta kops trimdas vides atainojuma 20. gadsimta
60. — 70. gados (A. Rupainis) kazas / vedibas ir mielasts.

M. Andzanes télojuma, kas brizam robezojas ar etnografisku apceri,
ir siks visa rituala detalu apraksts, tai skaita ari kazu galda. Janem véra,
ka rituala édiena tradicija kazu norisé atkartojas vairakkart, katrai no
tam ir savas nianses. Ta ka autore raksta tie$i par Skaunes pagasta (tag.
Dagdas novads) tradicijam, tad citviet mazak dzirdéti édiena rituali ir
saistiti ar 1) ipasa piraga cepsanu viramatei:

Jaunive pasnédze sovai veira maotei peiragu, kuru capit, beja
parodums ar stiklenem, bezpapeiru saldenem, izgreznot, peiraga
verseja goriuza iveidojit tautysku ornamentu, zvaigzni voi riszi.>’

2) ipasu cienastu, ko pasniedza jaunivis mate péc meitas aizbrauksanas
uz baznicu savam kaiminieném un radu precétajam sievam — maosu vistena:

Kod cytas motes jau sédeja ap goldu un gaideja cinastu, izvadeitos
meitas mote inese un nilyka golda vyda lelu tazu, kurai ap molom
beja salyktas bryuni sutusos gulbas, tom pori taida kai zvaigznes
veida burkoni un tim posa versa, svista un kréjuma izsutuse ‘mosu
vistena’, porlita ar merci.>

M. Apela télojuma var uzzinat, cik reizes galdu klaja, tai pasa laika
uzmaniba nav veltita tam, kas ir uz galda, kada seciba tiek padots un
kur nu vél - ka tas viss garSo (M. Andzanes klatbutnes efekts rada pastip-
rinatu gar$u sajutu “kustinasSanu” lasitaja). Tapéc A. Rupaina stasta
galds ir pamatu pamats, ar piebildi, ka tik tur nebija, bet primari — titara
cepetis, ko par latvisku tradiciju vairs nevar nosaukt. E§anas paradumi
un iespéjas neatgriezeniski izmainija ari attieksmi pret pamatvértibam,
dzives ritéjumu:
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Agrak pie visas particibas vasara aptriicis galas, kad péc Vasa-
rassvetkiem atradies kads gabalins dzeltena spekisa, to laizijusi,
ne édusi, bet te tu, cilvek, pérc tadu veikala par smiekla naudu un
sit pilnu vederu diena kaut desmit reizes! Un kur nu vél tie konservi
un visadi gardumi! Nevajag ne cept, ne varit — ieej veikala, salasi
visu, kas acis kairina, samaksa un dzivo ka kungs. Latvija balto
maiziti baudijusi tikai uz svetkiem vai tirgus diendas nopirkusi kadu
marcinu sitnika, turpat uz vietas notiesajusi ka lielu gardumu, bet
Seit jau gadiem rupjmaize neesot redzéta.”’

Savukart I. Spergas stasta kazu galds tiesa veida netiek atveidots,
bet atzina: Ji sataisies taidys kuozys kai pa vacim godim, vysa parapeja
runuos® — apliecina, ka ir bagatigs galds un lustigas dejas, jo citas izjutas
vecajam Dekteram no tiem labajiem laikiem nemaz nav palikusas.

Latgaliesu isproza svétku atainojums ir saméra fragmentars, lai ari
kazu télojuma nianses, lidz ar to cilvéeku domasanas, uzvedibas, svétku
uztveres un svétku apzinas izmainas ir redzamas visai spilgti, apliecinot
postmodernisma sabiedribai raksturigo svétku ikdienibu, nespéju izprast
svétku ipaso nozimi kult@irapzinas un socialas atminas, identitates veido-
juma, lietot svétkiem raksturigo valodu: vietas, laika, édiena, gerbsanas
u. c. ritualdarbibu ievérosana.

Dzimumu lomu sadale svetku norisé

Si apaksnodala ir visprognozéjamaka, jo pétijumi, kas veikti lidz
$im, apliecina, ka:

Tradicionalo religisku konfesiju parstavju dzimtes reprezentacijas
ipatnibas determinetas dzimtes apzinas shema ka visnoturigakas
kognitivas struktiuras — Zemgales novada vecticibnieku sieviesu
un viriesu grupas parstavjiem un Latgales novada katolu sieviesu
grupas parstavjiems; to pierada augsti raditaji “maskulinos” dzimtes
prieksstatos [..] ir visnoturigakie patriarhalie prieksstati un stereo-
tipi.*

Veérojot latgaliesu isprozu, nakas piekrist augstakminétajam apgal-
vojumam. Te gan japiebilst, ka dzimumu lomu sadalei vislielako véribu
velta tieSi M. Andzane. Un tas ir likumsakarigi, jo galvena varone Marence
ir télota 5 — 10 gadu vecuma, iepazistot pasauli, apjédzot savu un savas
gimenes lomu plasaja pasaulé. Tapéc, jebkuru ikdienas vai svétku procesu
télojot, autore strikti norada, ko darija tévs, mate, lielas masas un ko
uzticéja darit bérniem. Japiebilst, ka $is patriarhalais attiecibu modelis
ir télots ari ka ideals:
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Skaista un sveteiga lauleiba beja tavam ar moti, jo ti vins iatru
vairok dumoja un ryupejos kai kotrs par sevi. Ari dorba dina beja
svatki...*

Savstarpéja ciena un milestiba, kur katrs zina un saprot, kas un ka
vinam jadara, lauj Marencei So pasauli iepazit ka absolati labo un skaisto.
Téva iejutigums un atbalsts neviena bridi nerada parliecibu, ka sieviskais
ir pakartots, mazak svarigs ka viriskais.* Vél vairak, maza Marence ir
lepna, jo sava pirmaja brauciena uz pilsétu tévs vinu uzruna ka lidzvértigu
personu:

— Dorbs duraku miloj! — Sod tod saceja, kam es nagrybéju pikrist,
jo man rodejos, ka myusu tavs ir vysgudrokais cylvaks pasauli...!
Ari vysskaistuokais! Un, kai nyule dzéerdéju, ari es asmu cylvaks,
jo mote gataveis édini celam — divim cylvakim...*

SaistoSaks, jo mazak zinams neka svetku apraksts, ir svétku lomu
sadalijums #linika (ganos iesanas svinibas, ta gan nav pirma ganu diena,
bet ganu darbibas posma sakums):

Iprikseja dina, taida kai gonu sanoksme, izvéleja: kolektes savoce-
jus, ‘saimineicas’, cepleisu taiseitojus, molkas salaseitojus. Poreji,
naivalati, beja liapenu atgrizéji lai ti toli nanukleistu, lai byutu cep-
leisa tyvuma.

Kolektes savoceji (parosti savocejas) apstaigoja satas. [..] Kaids

kur tis [mozis barnus — L. S.] jim niideve métes, lai aizvad uz
uliniku.®
Katrai rituala darbibai ir ari savi izpilditaji, turklat tie ir ganos esosie
bérni, kas uz aliniku atved ari mazakos bérnus. Lielakie bérni $ai diena
pilda pieauguso funkcijas: pasi ieriko ugunskuru, cep un gatavo édienu,
rupéjas par mazajiem un vél pilda ari savu tieSo ganu pienakumu. Par
$adu iniciacijas ritu trukst plasaku etnografisku aprakstu, bet, iespéjams,
lidzigi tas noticis ari citur Latgalé. Seit ari skaidri tiek noskirti sieviesu
darbi, virieSu dzimtes lietojums citiem pienakumiem gan nenozimé, ka
tos nevaréja veikt ari meitenes, bet sievieSu dzimtes uzsvérums ést gata-
vo$ana ir neparprotams noradijums ari uz noteiktu dzimuma lomu.
Par dzimuma lomu mainu gan tikai ironiski, nicigi vai komiski (proti,
ar skaidru intonaciju — ta tam nevajadzétu bat) spriez gan A. Rupaina,
gan L. Spergas stastu varoni. Savdabigakais $ai zina ir A. Rupaina stasts
Kozukolna Neikuli, ko var nemt par pamatu latgaliesu tradicionalo
svetku izpratnei (kazas, beres, krustabas, talkas (bali), tirgi), un tajos,
izmantojot karnevalisko acgarnibu, labi paradita sieviesu un viriesu darbu
sadale:
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[..] kotra caturtd svatdine voi svatki kotram bréolam lykos tei
najaukoko dina. Trejs breivi pec brakastim kotrs uzvylka jaunu
rudonu vodmolas uzvolku, uzspudryndja zobokus, ap koklu apseja
saiteiti ar bundulenim goliis, uzlyka capuri ar speideigu nogu, sajyu-
dze lobu zyrgu atsperu droska un aizbrauce uz mistena bazneicu
voi pilsatu, bet catirtajam vajadzeja vysu dinu jimtis pa satu ap
lapim. Trejs breivi dazkaort ilgi dzeivoja terga voi cimojos un sata
atbrauce, drusku ireibusi.

Tys setniku cisi kaitynoja:

— Se, rejit, pasaula goteli! — ar skaudeibas dusmem sétniks pa-
gryude tim vakarenu golda jau atsolusu bizputru voi meiceitas
bulbas un gaudes vina gaussona: lupi sudin byzojusi kai troki,
bejs atsarovs zyrgs, dorza iskréja cyuka, gnvs isparuse pina slauk-
tive, tels iguojs ustoba un apgozs yudina spani, kacs tics pi krejuma,
vysta, lacit nu golda, sasytuse glozi — un vysaidas citas nalaimes.*®

Neikuli ir Cetri vecpuisi, kas tikai péc vecaka brala naves beidzot
izskiras laulibas dzivei, ko A. Rupainis télo komiska gaisma, liekot bra-
liem iepazities ar trim masam — Vurskulu Zamkrésleitem. Autors rada,
ka brali savu mazu varétu nodzivot ari vieni, bet, kas vinus kaitinaja,
noveda lidz kautinam, tie bija sieviesu darbi (ka viens no tiem ari bérnu
dzemdeésana).

A. Rupainis, télojot péckara realitati, biezi vien rada ari socialo lomu
mainu (pieméram, vecais Ksavers, kas kadreiz piekalpojis baznica, sak
pildit priestera pienakumus, kad padomju situacija draudzé vairs nav
macitaja). Salidzinajums, kas A. Rupaina stastos pavid nepartraukti
(agrak — tagad), ari attiecksmé pret svétkiem un dzimumu lomu taja,
beidzas ar visiem zinamo atzinu par Romas principu (Rupainim — maizi
un spéles), kas atkal parnémis pasauli.

Ta ir cilvécisko vértibu, lidz ar to ari svétku sajutas zaudéjuma, kris-
tigo vertibu degradacija:

Tur [Latvija - 1. S.] tu, cilvek, nabadziba dzivodams, katru dienu
velnoji un rupucoji, bet Amerika nevajag ne velnot, ne rupucot,
var dzivot bez greka. Nav gréka, nav gavéna, nav ari daudz jamokas
ar pataru skaitisanu. Tada dzive ir taisna stidzina uz debesim...¥’

Lidzigi patriarhala pasaules modela zudumu ataino ari I. Sperga.
Tikai mainijusies ir tonalitate, A. Rupainis to télo daudzveidigas komiskas,
karnevaliskas situacijas, paradas ari tragikomisms, kas izcel] zaudéjuma
sapes, nostalgiju péc pagatnes, savukart I. Spergai tas jau ir nicinajums,
kas robezojas ar nihilismu, apliecinot, ka ierasta kartiba ir zudusi neatgrie-
zeniski:
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Daii kaida ti Leldine. Agruok koc puisi veizuoja leigacys pastateit.
Sadzyna stulpus kolna gola, iseja stricus dieli — kai laidi, tok,
diamuot, puori puspasaulam puorjuosi. Meitys cérce vin i givuos
puisim ozuti, vot, i dzimsteiba beja, i vyss. Nui ni te vaira puisu, ni
byusonys. Stabaragi taidi, pakar kiku storpa striceiti dieli i kari-
nejas kai zeidami barni. Ni ti spaka, ni dorbu veiksonys.

Da, ka nav puisu, to iti to pasaula napacels! Buobys bruncus
isagivusi, gaida nazyn kuo.*

Tacu ari 21. gadsimta sakuma 1. Spergas stastos izskan ilgas péc
patriarhala, M. Andzanes fikséta saimes un pasaules norises ideala.
21. gadsimta barenibas atainojums autores proza parmet tiesi sieviskajam
savas lomas nepildiSanu un passaprotama aizmirsanu:

Tai beja darejuse juos mama. Taipat baba i probaba.

Cik sivisu beja bejs, tik juos beja baruojusys, slaukusys, guoduo-
jusys i kiipusys. Barnus, lupus i vysu dzeivi. Kai gryutu nostu. Kai
posu svareiguokii aizdavumu. Nasusys i guoduojusys. Sorgojusys
i miluojusys.®’

Tadéjadi nosleguma vieta dazas idejas, kas parada, ka pétijums ir
tikko sacies® un par secinajumiem runat vel ir paragri. Pirmkart, ta ir
doma par to, ka musdienu patérétajsabiedriba, kur svetki var bat katru
dienu, cilvéki tos vairs neuztver ka svétkus, ir zudusi svétku sajuta, paci-
latiba, prieks. Izklaides un baudas, tapat ka daudzie televizijas Sovi, sniedz
aizmirsanos uz mirkli, bet nesniedz energiju, jegu turpmakajam cilvéka
dzives ritéjumam.

Otrkart, nostalgija péc svétku citadibas gan ironiska gaisma, bet
precizi paradas I. Spergas teksta:

Latvisim pateik béris i kopusvatki. Vylcans beja saorganiziejs
kuorteigu festivalu [tas ir viga béres — 1. 8.1, kur sasatyka vysys
paaudzis. Svatki kopiis vysod ir naz kas vaira kai sasliku cepsona
azarmali voi misys apgleznuosona pilsatys svatkis. Tiumar tik kul-
turalai tys vyss. Kai pi cylvaku.’!

Latgaliesu isproza sociali sapigas témas parmac svétku prieku un
citadibu, biezak sveétki tiek atveidoti ironiska vai kultarvesturiska gai-
sotné. Attieksme pret tradicionalajiem svétkiem latgalie$u proza kardinali
mainas jau 20. gadsimta 30. gados: rakstot par interesantom tautyski
vacmiideigom izdevenu irasom’?, jaundtnes dazkort naattaisnojamii un
napiklojeigi izaturesonu “vecerinkos™ . Jaatzist, ka svétki paradas ka
sievieSu lieta un nodarbe (sagatavoSana, noslégums), tai pasa laika pasa
svetku norisé ir svariga viriska klatbuatne, ipasi kristigajos svétkos, kur
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centrala loma ir Baznicai un baznickungam. Tacu ari $aja gadijuma pate-
rétajsabiedribas uzvedibas modelis liek izvéléties értakas un atrakas hiper-
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Oxcana Koszeine

OEHOMEH ITPA3THUKA
B TBOPYECTBE AHHbI bPUTAJIEPE
(HA MATEPUAJIE CPABHUTEJILHBIX KOHCTPYKIINIT)

Summary

The Phenomenon of Festival in Anna Brigadere’s Creative Works
(the Example of Comparative Constructions)

The paper presents an attempt to reconstruct the complex of repre-
sentations of festivals at the level of comparative constructions used by
the Latvian author. The basis of the study is the comparisons created on
the bases ‘holiday’ and ‘celebration’ (12 examples), other components
of the thematic group ‘holiday’ have also been considered (27 comparative
constructions, i.e. 39 contexts in total).

The results of the analysis testify to the fact that comparison in
Brigadere’s creative works serves as a certain catalyst of festive culture.
These linguistic universals, which contain centuries-old experience in
the conceptualization of the surrounding world, in the clearest and most
concise way demonstrate the unity and co-existence of the sacred and
the profane, the individual and the collective, the national and the uni-
versal components of the complex concept of ‘holiday’.

The entire complex of comparisons used by the author makes up the
invariant of a festive scenario with strictly regulated sequence of steps
to be taken and actions to be implemented: the expectation of a celebra-
tion, preparation and decoration of rooms, the awareness of the sanctity
of the event, the unity with one’s family members and the nature, anxiety
and excitement, reception of guests and return visits, carefree fun and
the return to the usual everyday life. This scenario, undergoing various
types of changes (bistorical, national, social, etc.), is embodied in the
festive culture of each individual nation.

Key-words: festival, Anna Brigadere, linguistic realization, compa-
rative constructions

51



Okcana Kossee

P

%

BBenenne

[Ipa3gHUK — 3HAYMMBIN 3JIEMEHT TTOBECTBOBAHUS JIATHIIICKOM TTH-
catebHULIBI AHHBI bpuranepe (1861 — 1933). Haubosee n3BecTHOE U
00beMHOE MpoU3BeIeHNEe — ouepkoBasi Tpwiorust boe, npupoda, mpyo
(Dievs, daba, darbs; 1926 — 1933) — MOXeT ObITh pACCMOTPEHA KaK CBOE-
00pa3Has SHIMKIIONCINS IIPa3THUKOB. B Hell IpencTaBieH Ha yIUBICHIE
TTOJTHEI KaJIeHIaph HalIMOHAIBHBIX ¥ YHUBEPCATBbHO-XPUCTUAHCKMX (Ka-
Toauvyeckux) TopxkecTB. [1o Mepe moBecTBOBaHUS JaHHBIN KajleHIaph
TTOTIOJTHSIETCST BCE HOBBIMU MPOCTPAHHBIMU OIMUMCAHUSIMU 0CO00 3HAUM -
MBIX JUTS JTaTBIIICKOTO Hapona mat (deHsb 3Be3msl / [Ipasgauk Tpex Ko-
pouteii (6 ssuBapst), Ilacxa, FOpbeB nenb (23 amnpenst), SAHoB neHb (23 —
24 wioHs1), Jlenb MapteiHsg / Maptunu (10 Hos16pst), PoxnectBo (24 —
26 nekabpst)) M TJIaBHBIX B JKM3HM 4YeJIOBeKa 00psImoB (KOHGUPMALINSI,
cBaabp0a, moxopoHsl). [Ipu aTOM HabIOIAETCS MHTEpECHast 3aKOHOMEP-
HocTh. HeomHOKpaTHOE TIPOXOXKICHIE TOIOBOTO IIMKJIA TIABHOU TepOu-
Hell AHHese (OHa TakKMM 00pa3oM B3pOCyeeT) MPUBOAUT K YCKOPEHUIO
MOBECTBOBATEILHOTO PUTMA B CJTydae MTOBTOPHOIO YIIOMUHAHUS TTpa3/l-
HUKa WJIY e eT0 3aMeIJICHUIO 1 JaKe OCTAHOBKE B ClIydyae IepBoHavaIb-
HOI HOMWHAIIMK TOpKeCTBa. B pe3ysbrare yIIOMSIHYTBIC OMMH pa3 IIpasi-
HUKU Jajiee NCIIOIb3YIOTCS JINIITh KaK BpeMEHHBIC MapKepPhl, TTO3BOJISTIO-
1K€ TIepcoHakaM OPUEeHTUPOBATHCS BO BDEMEHU M OCTaBaThCs YaCThIO
00111er0 MPUPOTHO-KOCMMYECKOTO LIMKJIA: TISITh JHel 1o FOpbeBa aHs,
yTpo nociae MapTeIHel, TpeTuii AeHb rociie PoxknecTBa — mogooHbIe hop-
MYJIMPOBKH YaCTO BCTPEUAIOTCS B KHUTE. B mMTOTe unTaresb He TOJIBKO
MoJiyJyaeT MpeacTaBIeHUE O pa3HOOOPa3Mu JaTHILICKUX MPA3AHUKOB U UX
XPOHOJIOTMH, HO M OKa3bIBAE€TCS 3a04HO BOBJICYCHHBIM HEMTOCPEACTBEHHO
B caM IIPOIIeCC MPA3aHOBAHUS: 3HAKOMHUTCS ¢ HOpMaMU MIPa3THIIHOTO
STUKETA, KyJTUHAPHBIMU U3bICKAMU, LIBETOBOW U YU CIIOBOM CUMBOJIMKO,
0COOEHHOCTSIMU rapAepoda 1 MecCeHHbIM perepTyapoM, 0CO3HAET 3HAYM -
MOCTb KaTeTOPUH1 YMCTOTHI, CBATOCTU, €AMHEHMS JItoAeit U MH. 1p. [To cyTu,
5TO IIPOU3BEICHNE, KaK ¥ TBOPUYECCTBO JATHIIICKOTO aBTOPa B 1IeJI0M (I10-
93U, TIPO3a, ApaMaTyprus, MyOoJUIINCTIKA) — MaTepra IS IIOAPOOHOTO
U3ydeHUs1 HOJbKIOPUCTAMU, KYJIbTypOJOraMu, UCTOPUKaMM, STHOIpa-
dbaMu 1 TUTEpaTypOBEIAMMU.

B manHOM citydae Hac MHTEpECyeT SI3IKOBOE BOIUIOIIECHME (DeHOMEHA
npa3aHuKa B TBopuyecTBe A. bpuraaepe: adbctparupysch ot dorareiiiiei
MOBECTBOBATEIbHO-COJEPKATeIbHOM TMHUU, TJITABHOE BHUMAHKE MBI Y/ie-
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JIUM OJTHOMY U3 CITOCOOOB SI3bIKOBOTO BBIPaXKEHMST KOHIICIIIIMY Tpa3l-
HUKa. Hamu OyzeT nmpeanpuHsTa MoIbITKa PeKOHCTPYKIIMK KOMIUIeKCa
MPeACTaBICHUI O TTpa3IHUKE Ha MaTepyajie KCII0JIb30BAaHHBIX aBTOPOM
CPaBHUTEIbHBIX KOHCTPYKIIWA. [Tpy 3TOM OCHOBOI MCCIIe0BaHMSI ITOCITY-
3KaT CpaBHEHUS C 3TAJIOHOM (KOMITIOHEHT, ¢ KOTOPbIM CpaBHUBAIOT!)
«TIPa3aIHUK» U «TOPXKeCTBO» (12 MpUMEPOB), YUTEHbI U APYTUE KOMITO-
HEHTBI TeMaTUYECKON IPYMIIbI «ITpa3aHUK» (27 KoMIapaTUBHBIX €IMHULL),
HEKOTOpbIe U3 HUX (K IIPUMeEpY, «CBaab0a») 3aCayKMBaIOT OTACIbHOIO
pPacCMOTPEHMSI.

OcHoBHas YacTh

Kak n3BecTHO, cpaBHEHHUS (B OCOOCHHOCTH — YCTOMYMBEIC) penpe-
3EHMUPYIOM MO, YMO 4eA08EKY KANCEMCs ANCHbIM, 3HAUUMbIM® U <...> 8
omau4ue om opyeux eOuHuY, 36lKa Haubonee APKo 0eMOHCIMPUPYIOM YeHHO-
cmHble npuopumemst <...>*. DTO MMO3BOJISIET TOBOPUTH O CPABHEHUU KaK
00 <...> 00HOM U3 OCHOBHBIX N102UHECKUX NPUEMO8 NO3HAHUS BHEUIHe20 MUPA
U yX06HbIX UeHHOCMell*, B TOM 4HCIIe, KaK BbISCHUIOCH B X0 MCCIIE0-
BaHUS, U IPA3THUIHON KYJIBTYPHI.

CpaBHEHMS C ITAJIOHOM «IIPA3AHUK» IO CUX TTOP He OBbIIN TTPEIMETOM
CTICIIMAIBHOTO M3YUEHMS B pa0O0TaX JIATHIIICKHUX W CJIaBIHCKUX TMHTBU -
cToB. [lTaBHOE BHMMaHME UCCIICI0BATEIIN CPAaBHUTEIHHBIX KOHCTPYKIIHI
VICSITA MUPY (GIOPHL U (DayHBI, IIBETOBBIM 0003HAYCHUSIM 1 HOMWHA-
IIMSIM YacTeil Tejia, a Takke HanboJjIee YaCTOTHBIM B paMKaX CpaBHECHUS
3TaJIOHHBIM JiekceMaM. OTCYTCTBYIOT MCCIICIOBAHUSI 10 MCITOIb30BaHIIO
KOMITapaTUBHBIX KOHCTPYKIIWI 1 Ha MaTepyaJie JIATHIIIICKOM JTUTepaTyp-
HOI KJIaCCUKU, 10 CUX MOP HE M3Y4aJIOCh B 3TOM acleKTe U TBOPUYECTBO
A. bpuramepe. OgHaKO UMEHHO OHAa aKTWBHO BBOIWUT CPAaBHUTEIBHBIC
KOHCTPYKIIMHU B TEKCTHI pa3HOM JKaHPOBOM 1 TEMAaTUIECKOM HAaIIpaBIcH-
HocTu. HeoOXxommMo momuepKHYTh, 9YTO coOOpaHHass HaMHU KapToTeKa
CpaBHEHUI MUcaATEIbHUIILI HACUMTHIBAET 00JIee YEThIPEX C MOJOBUHOMN
TBICSY €IWMHUIL, YTO TTO3BOJISICT CIEJIATh BHIBOJ O CPaBHEHUHN KaK U300~
JICHHOM CTIJINCTHUIEeCKOM mpueMe A. bpuramepe, a Takke 0 cpaBHCHUH
KaK BaXKHOM 0COOCHHOCTH aBTOPCKOTO MIMOCTIIIS.

AKTyanm3upoBaHHBIC A. bpuranepe «IIpa3mHUYHBIC» CPaBHEHUS 10
OOJIBIIICH YaCTH HE COomepKaT IPSIMOI HOMMHAIINN OTHCIFHO B3SITHIX Ka-
JICHIAPHBIX TOPXKECTB (33 NCKITFOUCHUEM SAMHITIHOTO YIIOMIHAHMS SIHOBa
IHS 1 PoxxmecTBa), a ckopee IepenaroT 0co00¢ OIIYIICHHIE TTPa3THIIHO-
CTH, CBOETO POIa BPEeMEHHYIO M IIPOCTPAHCTBECHHYIO «THAKOBOCTh»,, KOTO-
Ppasi 3a9acTyIO IIPOTUBOIIOCTABICHA OYIHSIM Y ITOBCETHEBHBIM PYTUHHBIM
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neiictBusiM. O0 MHTEepece aBTopa K (heHOMEHY ITPa3IHIUKA CBUIETEIbCTBYET
U1 HEOHOKpaTHOe oObIrphiBaHue (11 mpuMepoB) yCTOMUMBOr0O 000poTa,
BCTPEYAIOIIErocs B ABYXTOMHOM JIATHIIIICKOM (bpa3eoIorM4eckKoM CJio-
Bape — Ha 6oabuiue npazoHukyu (BapuaHT — 1O O0AbUUM NPA30OHUKAM), B
OpUTHHANE — Uz (pa) augstiem svétkiem B 3HAYCHUH ‘OYEHb PEIKO ™.

Hawubosee yacTo ucrosb3oBaHHbBIE aBTOPOM CPaBHEHUS TepeaaloT
atMocdepy OXUIaHUs TTpa3AHUKa, Beb B HAPOJHOUN KYJIBTYpe UMEHHO
MTOATOTOBUTEIBLHBIN 3TAIl 3a4acTyl0 OKa3bIBaeTCsl Ky/a 0oJjiee BaXKHBIM,
HeXKeJn caMo TopkecTBo. [IpuBeaeM nepBbiii KOHTEKCTS:

[Pacckas Capsl| Kaxcdoe sockpecerve npuxodum cesuenHux [yp-
aande u o6yuaem bubauu. Imo 60xcecmeenno! Cecmpol sHcdym 3mozo
Kak npaszoHuka’, u, Koeda Hacmynaem Aemo, MOACHHOe NOMEUeHUe
Hanoausemcs ysemamu.®

[TomuMoO omnKrcaHHOTO B TaHHOM (hparMeHTe HaMps>KeHHOTO OXKUIaHUS
MPEACTOSIIETO MTPa3IHUKa, B HEM IIPEICTaBIICH ellle OJUH BaXKHBIM KOM-
IOHEHT, 8 UMEHHO — OOJIbIIIOe KOJIMYECTBO YKpAIIEHUI, B JAHHOM CITy-
yae 1IBETOB, KOTOPbIe MOTYEPKUBAIOT TOPXKECTBEHHOCTh CBEPILIAIOIIETOCS
coObITUsI. [lomonok u cmensl — 6ce YKpauleHo KaK Ha 60abutoe mopicecneo,
no yeaam cmosim eemeucmote ear’. Eliie oquH aHaJI0rMuHbIM mpumMep: Ces-
WEeHHUK Xc0a1 860CKpeceHbe KaK NPa30HUMHbLI 0eHb, U M020d UepKOo8b 10MU-
aacy om cayuwiamesneil'’. B mociaeaHeM ciydae akTyaIu3|MpoBaHa MACCOBOCTb,
CTOJIb 3HaYMMasl 1J1s1 (heHOMEHa «ITPa3THUK».

CiretyeT OTMETUTb, YTO IIOMMMO JIFOJIEid, B COOTBETCTBUU C KOHIIETI-
uMeit nmpasnHuka A. bpuranepe, B mpoliecc npeanpasIHUIHON TTOAro-
TOBKU 3a4acTylo BoBjieueHa u npupona: | B necy| Cnoxoiinsiii, céauienno-
mopcecmeeHnblil 6.1eck, no02omoeaeHnbll KaKx Ha npas3onuk''. JJanHbIin
KOHTEKCT 0COOEHHO BakeH JUIsl TOHMMaHUSI CBITOCTU ITpa3IHMKA, KOTO-
pasi MapKMpOBaHa STUMOJIOTHEN cioBa svetki < — svets (‘CBATOM’, ‘CBS-
ILIEHHbI ), ¥ CBOMCTBEHHA MHOTUM JIMHTBOKYJIbTYpaM, B TOM YMCJIE U CJla-
BSIHCKOM 2, JIpyroit mpuMep, XapaKTepu3yoLInii HACTYIIJIEHUE BECHBI:

Hackonvko epomioil u padocmroil 6ydem ckomuHa, Kopogul, 3a0pas
66epx Mopovl, Oydym 6e3 ycmanu mviuams ceoe padocmuoe mvluanue,
08Ubl YCMPOAM NePeKAutKy Ha CB0eM si3biKe, U ieHAMA, Gnepevle 0Ka-
3a8uiUcy Ha goae, OyOym npvleams KAK oulanensie Ha 6cex Yemobipex.
<...>. To-mo 6ydem denv, kax npazonux!"

[IpuBeneHHast BBILIE LIMTATA [IEPEIAET BOCTOPKEHHOE YYBCTBO, 0€3 KO-
TOPOTO HEMBICIIMMO HU OIHO TIpa3gHUYHOE aeiicTBre. Eie ogHa nurara
B OTOi1 CBSA3U: | BJieCy| dy6bt 2asnuesvte u 3eaenvte, Kax Ha Anoe densv <... >,
JaHHbIi hparMeHT JEMOHCTPUPYET MHOTOBEKOBOI OINBIT HAOIIOAEHUIA
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JIaTBIIICKOTO HapoJia 3a MUPOM MPUPOIBI U OTHOBPEMEHHO CJIY>KUT 3Ha-

KOM IIPUYPOUYEHHOCTU K KOHKPETHOMY COOBITUIO SIHOBA THS.

Hamnee, mo Mepe pa3BepThIBAHUS OIMCATEIBHOTO TTOBECTBOBAHMS, B
TekcTax A. bpuragepe Bce yeTde BEIPHCOBBIBACTCSI 00pa3 «IIpa3mHUKa»
KaK rapMOHMUYECKOIo eAMHEHUS C OKpYXKaroleit mpuponoii: Koeda 6rHosw
Hacmynum makoi eeuep, Ko20a 36e30Hble 36e30bl Oyoym npazoHoeams Kax
0bt npazonuk’® . JIaHHbI IIPUMEP CIIOXKEH ISl BOCIIPUSITUSI BBULY €I0 OCO-
0011 00pa3HOCTU, OH BLIOMBAETCS U3 OOIIE CUCTEMbl CpaBHEHUI U B
IrpaMMaTHYECKOM IJIaHe («KaK ObI») — IO CUX MO OB UCITOTb30BaHbI
JIMIIb KOHCTPYKIIMMU C «Kak». JIpyroit ¢parMeHT: [cBaneOHoe| Ympo Ovt10
HOYMU HACHOABKO Jce XOPOuWUM, KaK Ko20a 8 Agomax [TOTIOHVM, Ha3Ba-
Hue goMa| cobupaauce na Ceamoe npunacmue <...>'°.

HeobxonuMo oTMETUTH ellle OAWMH BaXKHbIN (hakT: XpUCTUAHCKAS
TpaKTOBKa Mpa3qHUKAa B TPOU3BEIECHUSIX pacCMaTpUBAaEMOIo aBTopa, Kak
1 B CO3HAHMM JIATHIIIEH, 3a9aCTYIO COCYIIIECTBYET C SI3BIYECKIUMM TIPEI-
CTaBJICHUSIMU U puTyanamMu. O CHHKpETHU3Me CaKpaJTbHOTO 1 ITpohaHHO-
IO BOCIIPUSTHUS MPa3aHUKA CBUIETEIbCTBYIOT CAEAYIOLINE TPUMEPDI:

1) Ilodobno Geavim nasomMuHukam Ha RPA3OHUK HCEPMBONPUHOULEHUS |O
1oxopoHax|, / Mot camu noonumaemes 6 2opy 6 OGnecke'”’. B naHHOM
IIprMepe 0COO0TO BHUMAHMSI 3aCITy>KMBACT CIMBOJIMKA XXEePTBBI Ha
rope, a Takxke MaJJOMHUYECTBO K Heil — KaK MpeCTaBsIeTCs, 1OBOJIb-
HO IpO3pavyHasi OTChUIKA K 0M01eiICKOMY UCTOUHUKY (He3aBepIleH-
HOe XepTBoIpuHoleHne Mcaaka Ha TopHOM anrape'®).

2) Komnama nponumahna npumopHo-cMOAAHUCHIBIM 3ANAXOM, KAK HA
Posxcoecmeo”. Peub 1aeT o MOXopoHaX CKOPOTIOCTUXKHO CKOHYABIIIE-
rocs MoAPOCTKa, KOTOPbIe BO MHOTOM (YOPaHCTBO MOMEILIEHUI, My3bI-
KaJIbHas COCTABIISIONIAsS, IPETIOTHECCHIE TTOIapKOB, MACIITa0 IIPO-
HCXOISIIET0) HATTOMUHAIOT cBaeOHOe TopxkecTBO. Hemapom omHa n3
y4yacTHUII moaMeTuna: Kak Ha ceadvby ykpacuau <...>, a ipyrasi noba-
Buna: /la éedb smo u ecmo ceaovoa. Jpyeoii y Hezo u He Oydem?. Heurto
IMog00HOE HaOJIfomaeM 1 B IpyroM ciaydae: Mupmamu 6vL1 ymolkan
Oeavtli casan, Kax pama neeecmor’'. MeHOMEH «ITOXOPOH-CBAAbLObI»
<...> useecmen 6cem cAa6AHAM?, €TO AHAJIOT CYILIECTBYET U Y HEXPHC-
THUAHCKUX HAPOIOB.

WTak, ipuBeIeHHBIC BBIIIE (PparMeHTHI CBUIACTEIBCTBYIOT O COXpa-
HeHnM 00Jiee IpeBHEH, MI(DOIOTMUECKOM OCHOBHI ITpa3THUKA, UYTO, He-
COMHEHHO, MpeacTaBiisieT ocooblii uHTepec. [1pasgHuk y A. bpuragepe
€CTb He UTO MHOE, KaK PUTYaIbHbII, CHMBOJIUYECKUIA TTepexo U3 chepbl
Tpyaa 1 ObITa B chepy MPpUPOAHYIO, KOCMUUYECKYI0, 00KecTBeHHY!10. [1epe-
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XO[I, TToipa3yMeBalolI1ii BO3BpallleHUE K UCXOIHOMY COCTOSIHUIO, HEKU I
KPYT, 3aBePIICHHBIA LINKIL.

[MpubamkeHre MPa3THUKOB B IPOU3BEACHUSIX MMUCATEIbHUIIBI 3HA -
MEHYyeTCsl HapacTaHWeM MHTEHCHMBHOCTU Pa3HOOOPa3HBIX MOATOTOBU-
TeJIbHBIX AeicTBUii. Bce HauMHaeTcsl Kak Obl YKpaaKoil, HeB3HaYail —
JIIO/IM IISTTYYTCST, XOIIT Ha IIBITIOYKAX U BCTYECKU CKPBIBAIOT IIPAa3IHUYHbIC
aTtpuOyThl: Houb Oblaa memHa u CNOKOIHA, HO 8 CB0Ell MeMHOMe HACMOAbLKO
2Ay00Ka u xcuea, KaxK npasoHuMHLLL 00M, 8 KOMOpoM 0OMauiHue, 20moes
ClOpNpU3bL, X00M HA YbINOYKAX, 8eCen0 Nepeuenmoleasch U npsaua 8 1ado-
Hax ceeyu®. OIHAKO TIEPUOJ 3aTUILIbsI HEMTPOMOKUTEICH BO BPEMEHH,
OH COIIPOBOXKIAETCSI TPEBOTOM M, KaK CICACTBUE, 3aKaHYMBACTCS TIepe-
nosioxoMm: [JIuzuHst cobupaercst Ha 6an| M nauunaemcs maxoii nepeno-
40X, KK Ha npazonur’.

[Ipa3nHUYHOE COCTOSIHUE YCUITMBAETCS, Y TIEPCOHAXKK BOBJICKAIOTCS
B ITPOLIECC IIpYEeMa IT'OCTEel MIIM XK€ yJacTBYIOT B pUTYaJie HAHECEHMSI OTBET-
HbIX BU3UTOB: [Pacckas JIusunu| B mom camoiii dens yarce no npudsimuro 6
Bapuesuxuoc [TOTIOHUM | Kax Ha npazoHuK Mbl HCUAU U 20CUAL, 4 HA CAe-
Odyrowuil denv Cuamedicc 8UACS BHOBb HA C8edIce 3aNPAICEHHBIX N0ULA0SX, U
yorce He Ha 00HUX, a HA yeabix mpex cansax®. JJaHHbI KOHTEKCT TepeiaeT
pa3Max HapOIHBIX TYJISIHUMA, a TaKKe XapaKTEepHYIO s OOJIbIIMHCTBA
MPpa3IHUKOB JETCKYIO HEITOCPEICTBEHHOCTh, TaXKe 0e3pacCyIHOCTh MOBe-
TIeHUs1. DTO BpeMsI OTAbIXa, 0TX0a OT IMTOBCEIHEBHBIX HYXK U 00s13aHHO-
CTeil, BpeMsl 3a0bIThsl U PaccliabJICHHOCTH, KOTOPOE PaHO WJIM ITO3HO
3aBEPIIUTCS BO3BPATOM K UCXOIHOMY, TOIPa3THUIHOMY, TOBCEIHEBHO-
OBITOBOMY ITOBEICHUIO, CBSI3aHHOMY C ITPUBBIYHBIM YKJIAIOM KU3HU (Kak
B ciydae ¢ JIn3uHei, KoTopasi BO3BpallaeTcsl K HETIOOMMOMY KEHUXY).
ITo cytu, peub uzaer eiie 06 OMHOM CUMBOJMYECKOM LIMKJIE, TTPa3THUY -
HOM, KOTOPBIi1, ITOI0OHO CMEHE CYTOK M BpEMEH I'0/ia UJIY HeIPEPhIBHOM
JIMHUW POXACHUI U CMEPTeil, aKTyaJIu3UPOBaH B Pa3IMYHBIX IIPOU3BE-
JIEHMSIX JIATBIIICKOTO aBTOPA.

BoiBoapl

I[ToMrMO pa3BepHYTHIX ONMMCAHUNA BCEOOIINX M WHIWBUIYATbHBIX
TOPXKECTB, 3aMEUISIONINX ITOBECTBOBAHNE, B TIPOM3BEICHUIX AHHBI bpn-
rajiepe CyIIeCTBYIOT U «CBEPHYTbIe» MHAMKATOPbI IIPa3IHUYHOM KYJIBTYPHI,
BBIpakeHHBIC CPABHUTEIIBHBIMU KOHCTPYKIIUAMU. CpaBHUTETbHBIC KOH-
CTPYKIINH SIBJISTIOTCS] YHUBEPCATBHBIM SI3BIKOBBIM CPEICTBOM, TIO3BOJISIIO-
IIAM ITHCATSIFHUIIE B MAKCUMAaIBHO CKOHIICHTPUPOBAHHOM BUIIE TIepe-
JlaBaTh MHOTOBEKOBOII OITHIT HAPOXHONM M WHAMBUAYIHLHO-aBTOPCKOM
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KOHIIeNTyaar3alMy oKpyKaloliero Mmupa. B HarissmHoit u cxxartoit hop-
M€ OHU JIEMOHCTPUPYIOT €IMHCTBO U COCYIIIECTBOBAHUE CAKPaJIbHON U
npodaHHOM, MHAUBUAYAIbHON U KOJUIEKTUBHOM, HALIMOHAILHOM U 00-
1IeYeI0BeYeCKOi COCTaBIsAoIIe B aBTOPCKOM ITOHMMaHUM (DeHOMeHa
«IIpa3aHUK». Bcsi COBOKYMMTHOCTh MCTTONIB30BaHHBIX A. bpuranepe cpaBHe-
HU IPEACTABIISIET CTPOTO PETJIaMEHTUPOBAHHbIA MHBAPUAHT MPA3aHUY-
HOTO CLIEHApU$l, 3aKJII0YAIOIIETOCS B OKUIAHUM TOPXKECTBA, MOJTOTOBKE
U YKpalleHUU MOMEIIEHUI, OCO3HAHUU CBSITOCTU COOBITHSI, CeMEeHOM
TapMOHUU, YYBCTBE €IMHEHUS C TPUPOAOIA, OECITOKONCTBE U IIEPEToioxe,
TpUEMe rOCTEN U OTBETHBIX BU3UTAX, MTO-IETCKU 0€33a00THOM BECEIbE U
BO3BpaTe K MICXOIHOMY OyTHUYHOMY MOBeACHUIO. JlaHHbII CLIeHapUid, TIpe-
TepIrieBasi pa3IMYHOIO poaa U3BMEHEHUS (MCTOPUYECKUE, HAalIMOHATbHBIE,
COLIMaJIbHBIE U T.11.), HAXOIUT CBOE BOTUIOLIEHKE B MPAa3IHUYHOM KyJIbType
KaXJ10ro Hapo/ia, 4To, B CBOIO OYEPE/Ib, HAXOAUT OTPAXKEHUE B INTEPATYPE
U (ponbKiIope.

' B cootBeTcTBMM ¢ KOoHLenueir H. M. JIeBsITOBOI1, cpaBHEHNE B JTaHHOM CTAaThe
paccMaTpuBaeTCs Kak YeThIPeXKOMITOHEHTHAsI CTPYKTYpa, BKIIIOYaIoLIast: 00bEeKT
cpaBHeHUS (TO, YTO CPaBHUBAETCSI), OTAJIOH CpaBHEHMSI (C YeM CpaBHUBAETCS),
KOMIIapaTUBHYIO KOHCTAHTY (MOIYJIb CPAaBHEHMSI) 1 MTOKA3aTe/Ib CPABHUTEIbHOTO
oTHolueHus. [lesarosa H. M. O cucteMe cpaBHEHUS 1 CPAaBHUTEJIbHBIX KOHCTPYK-
LIMSIX: MPUCOEIMHUTEbHOE CPAaBHEHE B PYCCKOM si3blKe. Becmuuk Mockosckoeo
20p0o0ck0eo nedaeoeuueckoeo yHugepcumema Ne 2, 2010, c. 15.

2 boiiko JI. I. 3ooMopbHBIIA KO KYJIBTYPhl B CEMaHTHKE YCTOMYUBBIX CPaBHE-
HUl. U36ecmus Boseoepadckoeo eocy0apcmeenno2o nedazoeuteckoeo yHugepcumema
Ne 5, 2008, c. 94.

3 boiiko JI. I. Mup ¢J1opsl B yCTOMYMBBIX CcpaBHEHUSX. M36ecmust Bonreoepadckozo
2ocydapcmeerno2o nedazoeuteckoeo yHusepcumema Ne 10, 2008, c. 76.

4 Unbsicosa JI. Y. Yemoiuuevie cpaghenus ¢ KOAOPAMUBHBIM KOMIOHEHMOM 6 aHe-
AUTICKOM U PYCCKOM A3blKax. ABTopedepar auccepTallii Ha COMCKaHUE YICHOM
CTEeTIeHN KaHIuaaTa puaosornuecknx Hayk. Kazanp, 2009, c. 8.

S Laua A., Ezerina A., Veinberga S. Latviesu frazeologijas vardnica. Divos sgju-
mos. 2. s&j. N — Z. Riga: Avots, 1996, 453. Ipp.

¢ I30paHHbIe I1aBbl TPUJIOTMY JOCTYITHBI B TiepeBojie XKanHbl D3ut (cM.: Bpura-
nepe A. boe, npupooa, mpyd. Tpunorusi. U36paHHble riaBbl. CocT., Iep. U aBTOp
npeauci. K. 93ut. Pura: JIuecma, 1981); Ha pyccKuii I3bIK MepeBeaeHbl U IPY-
rue rnpousseneHus A. bpuranepe, oqHaKo B 1IeJISIX TOUHOM Mepenayn UCIoIb30-
BaHHbBIX aBTOPOM KOHCTPYKIIMI B CTaThe 1aeTCs MX TOCTOBHBIN MEepeBO/I.

7 3mech M Janee XKUPHBIIA KypcuB aBTopa ctaTh. — O. K.

8 Un katru svetdienu nak maciiajs Girlands un notur Bibeles stundu. Tas ir
debeskigi! Masas to gaida ka svetkus, un, kad ir vasara, tad liugsanas telpa ir
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pilna ziedu. [..]! Brigadere A. Dievs, daba, darbs. Gramata jauniem un veciem.
Zvaigzne ABC, [2003], 397. Ipp.

° Griesti un sienas — viss puskots ka lielos godos, kaktos stav kuplas egles.
Turpat, 122. Ipp.

19 Macitajs svetdienu gaidija ka svetku dienu, un baznica tad liiza no klausitajiem.
Turpat, 236. Ipp.

W Kluss, svetsvinigs mirdzums, ka svétkiem sagatavots. Turpat, 244. Ipp.
1206 sToM niofpobHee cM.: Crassnckue OpegHoCU. DMHOAUHEUCIUMECKUTL CA0~
eaps. T. 4. [1—-C. Mocksa: MexayHaponHbie oTHomeHust, 2009, c. 237.

13 Cik lopi tad bus skali un priecigi, govis, sacélusas purnus gaisa, maus ilgi no
vietas savu lielo prieka mausanu, aitas samurmindsies sava valoda, un jeri, kas
pirmo reizi lauka, lekas ka negudri uz visam Cetram. [..] Ta tik bas diena, ka
svetki! Brigadere A. Dievs, daba, darbs. Gramata jauniem un veciem. Zvaigzne
ABC, [2003], 269. Ipp.

4 [..] ozoli spidigi un zali ka Janos. Turpat, 306. lpp.

S Kad atkal naks tads vakars, kad zvaiginu zvaigznes svinés it ka svetkus.
Turpat, 442. Ipp.

16 Rits bij gandriz tikpat jauks, ka kad Avotos taisijas pie dievgalda. Turpat,
222. Ipp.

7 Ka upiru svetkos balti svetcelnieki | Mes pasi kalna kapjam mirdzedami.
Brigadere A. Barontéva béres. Dzeja. Ja saule tev sirdi. Riga: Valters un Rapa,
2001, 267. Ipp.

8 KH. Bbwoimue, ri. 21, 22.

Y Istaba smarZo svekaini salda, ka pa Ziemsvetkiem. Brigadere A. Dievs, daba,
darbs. Gramata jauniem un veciem. Zvaigzne ABC, [2003], 122. Ipp.

20 Ir jau, ir, ka uz kazam ir puskojusas [..]. Tas jau nu ari ir vipa kazas. Citu jau
vairs nebus. Turpat.

2 Mirtem nosprausts bija baltais naves auts ka ligavas plivurs. Brigadere A.
Kvélosa loka. Romans. 1927 — 1928. Riga: A/S Valters un Rapa, 1998, 268. Ipp.
2 Cnassinckue dpesnocmu. Dmuoaunesucmuveckuii caogaps. T. 4. T1 — C. Mocksa:
MexnyHapoaHbie oTHoleHus, 2009, c. 225.

2 Nakts bij tumsa un klusa, bet sava tumsa tik dzila un dziva ka svetku nams,
kura saime, parsteigumus gatavojot, skraida uz pirkstgaliem, liksmi sacukste-
damas un sveces saujas slepdama. Brigadere A. Kvelosa lokd. Romans.
1927 — 1928. Riga: A/S Valters un Rapa, 1998, 208. Ipp.

2 Nu sakas tada trauksme ka uz svetkiem. Brigadere A. Dievs, daba, darbs.
Gramata jauniem un veciem. Zvaigzne ABC, [2003], 362. Ipp.

¥ Tai pasa parbrauksanas diena jau Varnevikos ka pa svetkiem dzivojusi un
ciemojusies, bet otra diena SilmeZs ir atkal klat ar svaigi jugtiem zirgiem un ne
jau ar vienam, bet veselam trejam kamanam. Turpat, 453. Ipp.
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CHRISTMAS IN CLASSIC BRITISH DETECTIVE FICTION

Summary
Christmas in Classic British Detective Fiction

Classic British detective fiction is characterized by its focus on the
truth-seeking process in rather rigid frames established by the rules of
the genre. This process resembles solving a puzzle or a tricky mathe-
matical problem with only limited possibilities for variation. One of the
most important and complicated tasks for detective writers is to create a
gripping and at the same time credible plot. The presence of Christmas
in British detective fiction serves as an excellent spatial and temporal
marker contributing to the credibility of events described. It helps to
explain logically hermetic arrangement of setting in the text. By choosing
an isolated, detached space as a crime scene and a limited number of
characters as suspects, detective writers substantiate their choice by an
explainable reason — traditions of Christmas celebration. The inclusion
of festival attributes and celebrating traditions in the text strengthens
the illusion of theatre performance and justifies the dominance of good
over evil in the end.

Key-words: Christmas, festive time, Christmas attributes, mystery,
detective fiction, theatrical atmosphere

Introduction

Many scholars have focused their scientific interest on the pheno-
menon of festivities and holidays examining its various aspects (anthro-
pological and sociocultural, psychological and pedagogical, religious and
semiotic) and enormous significance in organizing human life and defining
human behaviour. Thus, celebrations (especially, national ones) have
been and still are considered to be a powerful device for manipulating
the society. For example, in Celebrating Ethnicity and Nation: American
Festive Culture from the Revolution to the Early 20" Century —a volume
presenting interdisciplinary essays on various public celebrations (pub-
lished in 2001) - the authors focus on different public celebrations and
festivities and define their significance in shaping American national
identity. In his paper included in the volume, Michael Wala describes
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the reasons and mechanism of some national celebrations (e.g. Washing-
ton’s Birthday or Independence Day) and points to the political struggle
between the Republicans and the Federalists and their attempt to control
the society.!

The significance of festivities in forming the state ideology is also
emphasized in the conference paper A Festivity Calendar: Transfor-
mations and State Power in Latvia. The group of authors draws attention
to the complex interrelationships between a festivity calendar — an
indispensable part of buman’s life — and the ideological ideas of the
ruling state power. The focus is set on transformations in a festivity
calendar caused by the change and / or influence of the power. It is
noteworthy that examining the intentional transformation of the pre-
viously accepted holiday canon carried out by the authorities the authors
state: [that] due to the influence of collective and individual memory,
human consciousness adapts to the changes only gradually*.

Of course, to introduce crucial changes and support transformations
successively the state power possesses a wide and efficient ‘arsenal of
weapons’ such as skillful propaganda, well-considered school policy,
mass media (television, radio, periodicals), and, undoubtedly, literature —
on the one hand, the mirror of the society, on the other hand, the great
and influential teacher of the society. It is even surprising that some
festivals, nowadays widely celebrated and supported by the whole or, at
least, most part of the society, a few hundred years ago were neglected
or accepted unwillingly; and if they had at last gained popularity then
this was owing to a well-organized state policy supported by writers
and journalists. The process of study of the mechanism for implanting
certain holidays into a festive calendar of a nation is many-sided and
comprises different scientific disciplines: history, anthropology, cultural
studies, etc.

One of such well-known and seemingly traditional and usual for the
European society feasts, that, by developing a present literary investi-
gation, turned out to have its own story of entering the holiday calendar
in Great Britain, is Christmas — a festival celebrating the birth of Jesus
Christ. As the present paper focuses on some specific features and reasons
of including and presenting Christmas in British detective fiction, a brief
history of the festival — its entering and declaring itself in the British
society — as well as a short characteristics of classic detective fiction are
given.

To develop the study, the author of the present paper has applied
the cultural-historical and comparative research methods. The cultural-
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historical view on issues addressed allows to understand and explain the
cultural and historical context present in detective fiction under study —
the phenomenon of classic detective fiction, traditions and rituals of
Christmas celebration, presence of certain clich s in text. In comparing
detective fiction written by different British authors (Arthur Conan Doyle,
Gilbert Keith Chesterton, Agatha Christie, Dorothy Leigh Sayers) typo-
logical analogies of presenting Christmas in classic detective are defined
and explained.

Christmas in Great Britain

In his work Rabelais and His World, the prominent scholar Mikhail
Bakhtin defines the essence of feasts:

The feast is always essentially related to time, either to the recur-
rence of an event in the natural (cosmic) cycle, or to biological or
historic timeliness. Moreover, through all the stages of historic
development feasts were linked to moments of crisis, of breaking
points in the cycle of nature or in the life of society and man.
Moments of death and revival, of change and renewal always led
to a festive perception of the world. These moments, expressed in
concrete form, created the peculiar character of the feasts.’

The description provided above accurately characterizes and explains
the nature of Christmas as in its origins uniting two traditions: the
Christian with its celebration of the birth of Christ (on December 25)
and the ancient tradition of marking one of the periods in the cycle of
nature — a winter feast during the darkest period of the year.

Already in the 6" century England, a kind of traditional Christmas
celebrating started to develop, however, in the 17® century for some
time (1647 — 1660) the festival was even banned by the Puritan leader
Oliver Cromwell. It should be noted that till the Victorian times Christmas
was mostly characterized by obligatory church attendance. And only in
the 19 century, the feast time also started to be associated with gift
giving, a special season for children, and some, nowadays traditional,
festive attributes. Thus, one can declare that in Great Britain Christmas
strengthened its position, gained significance and popularity in the life
of the society during the 19% century. It was widely celebrated in the
country. Gradually in people’s consciousness Christmas Time started to
be associated with certain attributes and festive rituals so well-known
nowadays — with Christmas tree, Christmas cards, candle lights and
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decorations, charity, presents, family gatherings, seasonal food and drink,
dancing, and games. An image of the British royal family by their Christ-
mas tree at Windsor Castle was published in the Illustrated London
News in 1848 and helped popularize the celebration of the festival. The
growing popularity of celebrating Christmas in the 19" century Great
Britain was greatly influenced by writers, poets, and journalists of that
time.

Owing to prominent and popular Victorian writers, Christmas with
all its festive attributes was well-represented in periodicals and books,
thus, popularizing the feast and motivating people to take an active part
in Christmas celebration. Literature helped ‘ritualize’ the festival. If
someone has to answer the question about Christmas as represented in
literature certain clichés are to be named: togetherness of family, Christmas
miracle, charity, the triumph of good over evil, etc. The way of repres-
enting Christmas in literary works was established in the 1840s when
Charles Dickens’s novella A Christmmas Carol (1843) was published. A
Christian of the broadest kind, Charles Dickens is considered to be the
founder of Christmas text in European literary tradition. The popularity
of the novella not only secured the position of the festival in the society
but influenced the mode of portraying Christmas in literary works as a
holiday emphasizing family values, goodwill, and compassion.

Dickens’s Christmas novellas and stories provide the author’s social
commentary — he addressed both the rich and the poor, invited the society
to be unified. Like many of his other works, Dickens’ Christmas text
criticizes the economic, social, and moral abuses in the Victorian era.
For example, in A Christmas Carol:

Dickens exposed suggestively selfishness and greed as the
dominant features of his England. He described almost in a docu-
mentary manner Christmas celebrated by the working poor of early-
Victorian England.*

The theme of Christmas represented in Dickens’s creative work as a
time of charity, the so-called ‘spirit’ of Christmas, and seasonal merriment
was and still is exploited by a number of authors, including detective
writers as well. No wonder that in one of his stories G. K. Chesterton
gives a clear reference to the great classic writer:

My last crime was a Christmas crime, a cheery, cozy, English
middle-class crime; a crime of Charles Dickens. I did it in a good
old middle-class house [..] with a crescent of carriage drive, a house
with a stable by the side of it, a house with the name on the two

63



Evita Badina

outer gates, a house with a monkey tree. Enough, you know the
species. I really think my imitation of Dickens’s style was dexterous
and literary.’

Classic British Detective Fiction

Classic detective is a phenomenon of the so-called formula literature,
that means that during the whole period of its existence (starting with
the middle of the 19 century) it has observed and complied with a strict
set of rules, canon. Three variations of classic detective fiction can be
distinguished: English (here: British) intellectual detective (‘whodunit’),
American or ‘hard-boiled’ crime fiction, and French police fiction. In
this classification, the belonging of different classic detective schools to
a certain country should be considered quite relatively; either in Great
Britain and the USA, or in France all three tendencies of classic detective
fiction were and are present, however, the consciousness of the society,
the specific world outlook in each country mentioned above determined
the dominance of intellectual, ‘hard-boiled’ or police detective fiction in
the specific cultural space.

In a nutshell, each school can be characterized in the following way:
a) British intellectual detective, in other words, ‘whodunit’, focuses on

the figure of an investigator, his / her unusual and brilliant mind,

concentrates on the successful process of discovering the truth and
solving a riddle;
b) in American or ‘hard-boiled’ crime fiction an activity is dominating;
c) French police fiction depicts the everyday life of the police officers,
their investigations, tracing suspects, disguising or arresting the crimi-
nals.

The present paper focuses on classic British detective fiction that
celebrates the intellectual powers of investigators. However, the emphasis
is put on another aspect — Christmas as represented in the detective text,
its role in constructing and developing the plot.

A seemingly accidental but in the present context a significant fact
has to be mentioned: the first appearance of Sherlock Holmes — an
extremely popular fictional consulting detective — took place in the maga-
zine Beeton’s Christmas Annual in December issue of 1887. A detective
text that claimed its presence in the world’s cultural space in the 19™
century can be compared with a sponge. Illustrating the everyday life —
the society’s greed and its victims, the opposition of urban and rural life,
the aristocracy’s idleness, the rise of the middle class, contradictory
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attitude towards achievements in science — the authors of detective fiction
saturated their works with elements characteristic of different literary
traditions, for example, haunted houses, dreadful family secrets, or lunatic
women were ‘borrowed’ from Gothic fiction; extremely sensitive cha-
racters with heightened intuition — from Sentimentalism; exotic countries,
people, or objects — from adventure literature.

The importance of finding a logical solution to a problem (mostly
but not always of a criminal character) in classic detective fiction was
defined by Ronald Knox:

A detective story must have as its main interest the unravelling
of a mystery; a mystery whose elements are clearly presented to the
reader at an early stage in the proceedings, and whose nature is
such as to arouse curiosity, a curiosity which is gratified at the end.®

Representation of Christmas in Classic British Detective Fiction

Starting from the 19% century till nowadays detective fiction has
been attempting to encompass all possible spheres of human life. And it
is not surprising that festive mood is a frequent motif in detective stories
and novels, especially if one speaks about Classic British detective fiction
often called ‘whodunit’. To maintain a reader’s interest, detective writers
must be innovative in rather rigid frames put up by the rules of the genre.
One of the problems the authors face is how to offer a believable mystery
in a believable setting. In this sense Christmas time is gratifying as the
writers feel justified to model an unusual, even incredible spatial arrange-
ment for their stories, for example, a train stuck in snow or a deserted
country house without any lodgers inside.

Referring to Yuri Lotman, one of the most distinct features chara-
cterizing the essence of festivities is its strict delimitation from the rest,
‘non-festive’ world. The literary scholar emphasizes the importance of
spatial and temporal factors in organizing a festive event: the feast often
demands another place (more or, vice versa, less solemn space than usual)
and peculiar time (special days, or time traditionally planned for rest
and sleep).”

Having set their mysteries during Christmas Time detective authors
can explain many things to a skeptical reader: the blue carbuncle hidden
in a Christmas goose (Arthur Conan Doyle’s The Adventure of the Blue
Carbuncle) or the royal ruby — in plum pudding (Agatha Christie’s The
Adventure of the Christmas Pudding), pearls in mistletoe (Dorothy Leigh
Sayers’ The Necklace of Pearls), a body in a seemingly hermetically locked
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room behind the door of which suspects — the victim’s family members
(unfriendly, without emotional attachment towards one another) — have
come together from different countries to celebrate Christmas (Agatha
Christie’s Hercule Poirot’s Christmas). The latter offers the logical reason
for people gathering, it is not thought up or artificially invented but is
conventional and defined by a calendar, supported by the state policy.
The festive time gives the authors a reasonable and well-grounded expla-
nation for the presence of a certain amount of people in one specific
place: despite the benefits of the overall progress and urbanization it is
usually an old English house located in the countryside (even in fiction
written in the 1930s or later) — a traditional place of family gathering
during Christmas. An oldfashioned Christmas in the English countryside®
said Mr Jesmond trying to persuade Hercule Poirot to arrive and help
investigate the case. Being an Englishman Mr Jesmond emphasizes things
that, to his mind, are characteristic of the festive time and should be
appealing to everybody — Christmas celebration in an old country house
and: [..] an English Christmas with all the family gathered round, the
children and their stockings, the Christmas tree, the turkey and plum
pudding, the crackers’.

Thus, set during Christmas time a mystery is spatially and temporally
conditioned and ornamented by attributes classic for traditional cele-
bration. It seems that every single Christmas element helps create the
atmosphere — the Christmas tree, the stockings, the turkey, the plum
pudding with the ring and the bachelor’s button. Of course, in these
enumerations one can feel Christie’s irony. She smirks a little about all
Christmas traditions. The same as in other detective stories, Christmas
time, in the society announced as time for charity, family values, goodwill,
and compassion, does not prevent people from committing crimes. Thus,
in detective fiction, the festive time is first of all time for creating a
peculiar atmosphere that helps the authors intrigue a reader, be unusual
and original in the frames of detective fiction canon.

However, choosing Christmas Time for the setting in their stories,
detective authors are often trapped by one and the same clichés repres-
enting the feast. The most frequent motif characterizing proper Christmas
Time is appropriate weather conditions. They are of great importance
in creating a festive atmosphere — in British detective fiction Christmas
Time is necessarily associated with frost, windy and cold weather, and,
of course, snow, as it should be time of White Christmas: ‘I was talking
to a friend of mine in the meteorological office only today,” said Mr Jes-
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mond, ‘and be tells me that it is highly probable there will be snow this
Christmas™®.

Fierce frost and the windows thick with ice crystals are mentioned
in The Adventure of the Blue Carbuncle helping readers to believe that
the story takes place during Christmas.!

It is important to state that a classic detective story is quite frequently
compared with a fairy-tale: it is mostly structured by events, the result
dominates over characters and their evolution (if there is some) as well
as philosophy of a detective story is similar to a fairy-tale — good must
win over evil: it is a compulsory requirement of both fairy-tales and
classic detective stories. The presence of Christmas —a festival celebrating
the birth not the death — in the detective texts strengthens its magical
nature, its unrealistic character that harmonically coexists with the illusion
of credibility. On the one hand there is a dark mystery, to be more
precise, a crime: murder or robbery; on the other hand - it is a festive
spirit, pleasant and amusing time passing with one’s family and close
friends (especially well it can be observed in detective films when light-
hearted music accompanies a cruel murder). In Dorothy Sayers’s detective
story The Necklace of Pearls, one of the main characters, Sir Septimus
Shale is a person who cares much about the appropriate time passing
during Christmas:

He then gathered his family and friends about him, [..] and,
after their Christmas dinner, set them down to play ‘Charade’ and
‘Clumps” and ‘Animal, Vegetable and Mineral’ in the drawing-
room, concluding these diversions by ‘Hide-and-Seek’ in the dark
all over the house."?

In classic British detective fiction, Christmas as a spatial and temporal
organizer not only emphasizes a close relation between a detective story
and a fairy-tale. It also transfers detective text to the world of theatre
with its attributes and atmosphere:

It was committed at Christmas. As an artist I had always attempted
to provide crimes suitable to the special season or landscapes in
which I found myself, choosing this or that terrace or garden for a
catastrophe, as if for a statuary group."

Indeed many so-called Christmas crimes described in British detective
fiction resemble an amusing addition to the festival entertainment as if
these crimes are just another Christmas party game along with traditional
charades. For example, a body found in the snow turns out to be a mysti-
fication, a trick teenagers want to play on Poirot — a famous detective.
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As it was mentioned before, the presence of snow is one of the con-
stant attributes in creating a festive atmosphere in detective text. And it
is also an essential element of theatrical scenery created by the detective
authors as ‘If it snows,” said Colin, ‘we’ll have the perfect setting. A
body and footprints [..]’**. The diverse semantics of snow builds a proper
atmosphere — alarm and death danger are twisted with calm:

They went out through the side door. It was a clear morning with
the sun not yet high over the horizon. It was not snowing now,
but it bad snowed heavily during the night and everywhere around
was an unbroken carpet of thick snow. The world looked very
pure and white and beautiful.

[--]
A few yards away Bridget lay in the snow.

[]

‘Mon Dieu!’ ejaculated M. Poirot. ‘It is something on the stage!’

Thus, Christmas in classic British detective fiction adds playfulness
to the text, it serves as an excellent spatial and temporal marker helping
detective writers create credible plots to entertain their readers who under-
stand ‘the rules of the game’ offered. The inclusion of festival attributes
and celebrating traditions in the text strengthens the illusion of some
theatre performance and justifies the dominance of good over evil in the
end.
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THE SPLENDID HOLIDAY OF ARTHUR MACHEN

Summary
“The Splendid Holiday’ of Arthur Machen

Arthur Machen is a late Victorian writer of mystic texts. Despite the
fact that the majority of the Victorian literature deals with the exploration
of the topical issues of the 19" century, there appeared some texts that
demonstrated interest in the sphere of the supernatural, including alchemy,
spiritualism, Celtic magic and religious aspect of medievalism. Machen
devoted his mystic prose to the investigation of the secret and spiritual
life hidden within the material existence of the organic world. In bis
short story “The Splendid Holiday’, written in 1908, Machen investigated
the incognizable spirituality of Nature. In his opinion, Nature is not just
an entity that belongs to biology: Nature is the soul of the world, which
contains a lot of mysteries and sacraments; it is prebistoric Nature and
it is not subordinate to man. What is more, Nature is trying to talk to
man, revealing its secrets. The language of Nature is hidden in the objects
that fill its space: the man, who understands this language, can receive
the message that contains the highest universal truths. Machen calls the
moment, when a man understands this message, the splendid holiday.

Key-words: Arthur Machen, “The Splendid Holiday’, late Victorian
literature, mysticism, spirituality, the supernatural

Introduction

Arthur Machen is a British writer of mystic literary texts that can be
ascribed to the occult, mystical and supernatural realms of literature.
He was born on March 3, 1863, in Carleon-on-Usk, Wales, and died on
December 15, 1947. The peak of Machen’s literary career that lasted for
almost 60 years falls on the 1890s, when the majority of his programme
texts connected with mystic, supernatural, pagan, irrational themes was
written (The Great God Pan—composed in 1890, The Three Imposters —
composed in 1890, The Inmost Light — composed in 1891 — 1893, The
Hill of Dreams — composed in 1895, The White People — composed in
1899, A Fragment of Life — started in 1899, his short stories The Red
Hand and The Shining Pyramid were written during the 1890s).
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Mysticism is a unique phenomenon of the world’s literature. The
process of the creation of a mystic world view as a special category of
culture happens only, when there is a certain necessity to state some
facts of individual subjective experience, and as a logical continuation —
to construct a system of the philosophical views based on the previous
experience. The fundamental principle of a mystic text is the investigation
and discovery of hidden secrets', when the mysterious manifestations
are either given some rational explanation or the mystery is never solved,
though somehow dealt with.

Much of the Victorian literature considers the characteristic problems
of this period describing it as a period of conflicting ideas and changing
attitudes. British Industrial revolution substantiated the technocratic
values of the state. Literature was viewed as an instrument to reflect the
imperial power of the nation, to parade the success of the British economy
and scientific achievements. The loss of mythological institute brought
on the development of demythologized consciousness, which understands
the world as the only objective material entity. This understanding of
the real world was supported by the scientific development of the period.
Victorian scientists enforced the contrast between science and spirit-
ualism, representing the supernatural as beyond the domain of natural
enquiry. A revival of interest in occult practices, alchemy, spiritualism,
Celtic magic, the religious side of medievalism was a reaction to the
scientific process, showing the topicality of the intellectual controversies
of the day, the controversies that were discussing the position of the
matter and the spirit.

Machen devoted his mystic prose to the investigation of the secret
and spiritual life hidden within the material existence. All his life Machen
was repudiating materialism in its any manifestation, constantly turning
to the philosophy of idealism. Intellectually being in the centre of the
topical debates of the period, he opposed materialism and spirituality,
discrediting the former. Wesley D. Sweetser claimed that Machen set
the meaningless and commonplace existence of man against the ecstasy
of mystical discovery*. He steadily recurs to the doctrine of mysteries:
The truth is that, whether we like it or not, we live, if we live well, in and
by and through mysteries®. Hence, the mystic prose by Machen is a part
of his creative writings that represents in the best way his individuality
as the one of an author, made up in the Victorian period, being its pro-
duct.*

Despite the fact that Machen’s texts were practically forgotten by
the mass reader of the turn of the 19 and 20% centuries, they continued
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their existence into the 20" century, being read only by the fanciers of
mystery, Gothic, and occult knowledge. When Machen’s writings were
demanded at the turn of the centuries, he was viewed as a writer with
his head full of a curiously occult medievalism, privately acquired from
yellowed palimpsest and dog-eared volumes of black letter, wrote in
classic’.

The Splendid Holiday, 1908

The present article is devoted to the investigation of the phenomenon
of the splendid holiday that can be found in some of Machen’s texts.
Nevertheless, it seems important to mention from the start that the very
phrase the splendid holiday is nothing but a title of a short story that was
written by Machen in 1908 after his most fruitful period in a literary
sense. The aforementioned years of Machen’s literary activity are essential
for the present research as by 1907 he said whatever he had to say in fiction
[..] Machen no longer wrote ‘about’ anything, he wrote ‘around’ it°.

The Splendid Holiday is a very short story that takes not more than
three pages. The plot is very simple: the main character, Julian, tells his
friend about his stay in the English countryside in [..] misty meadows,
divided by low banks, between the hills and the river’. Julian mentions
that some people believe the Roman world is lost beneath the turf, that
awhole city sleeps there, gold and marble and amber all buried for ever®.
At the same time, when asked whether he has seen anything there of the
kind, he claims that he has not. Moreover, he stresses that he should have
seen the glittering legion and the eagles’ and he should have heard the
sonorous trumpets pealing from the walls'’, if only he had stayed still.
But nothing had happened to him, though he was ready for some mysteries
to happen.

Julian goes on describing his stay in the countryside saying that every
morning he used to get up early, leaving the village behind him, going
into the misty meadows watching the green turf shimmer and lighten as
the sun was rising. Then he turns to a description of a specific day that
he calls a holiday, as this holiday of the nature makes him think that the
earth too, and the hills, and even the old walls he had observed before
was a language, hard to translate'?. Julian experiences this holiday when
he runs away from the modern village he stays in. In this place Julian
spent the whole day from the rising of the sun till the dusk observing the
changes in the natural environment. Speaking about this day, considering
the changes in the nature, Julian provides a realistic objective represen-
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tation of the natural environment. Being far away from the town, Julian
loses his way among the rolling hills and strays by foot paths from field
into wood. As far as it is an early morning, he cannot see the thing clearly
as everything is covered by a blue smoke. Though Julian feels as if he is
following an unknown object'®, suddenly he starts realizing that it is an
old farm-house built of grey, silvering stones he used to see in his forgotten
dreams. Julian sees a light flowing from these grey glistening walls*
which are speaking of something beyond thought'>. Not being able to
understand the language of the old farm, Julian continues his trip visiting
the river valley, getting into its orchards, thinking about Italy, its vine
and olive gardens. He stays in the valley till the dusk looking at the clear
pale blue sky', sitting beneath a wych-elm on the slope'’, breathing its
scent. All of a sudden a strong wind'® blows dispersing the grey veil, and
Julian sees a red glint and red momentary rays as if rose-hot metal" is
beaten and dinted on the anvil, and the sparks flow abroad as the sun is
sinking. Then he sees the sky is blossoming in the north. And in the sky
he clearly sees rose gardens [..] with golden hedges, and bronze gates,
and the great purple wall?® ketches fire as it grows leaden. The earth is
lit again, but with unnatural jewelled colours |[..].

And then the valley [is] aflame. Fire in the wood. The fire of a
sacrifice beneath the oaks. Fire in the levels fields, a great burning
in the north, and vehement flame to the south, above the town.
And in the still river the very splendour of fire, yes, as if all precious
things were cast into its furnace pools, as if gold and roses and
jewels became flame |..]. Then, the shining of the evening star.!

Only at the end of the story Julian and his friend express their absolute
belief that Julian is a witness of a splendid holiday celebrated by the
Nature.

Holiday as a Spiritual Celebration

Behind the apparent simplicity of the plot and narrative there is
hidden a deep philosophical idea: Julian took part in a spiritual celebration
as he became a witness of the existence of the spiritual reality that lies
beyond human senses. Machen claims that the spiritual reality is ever
existent, though not everybody can see it, hear it, and feel it. Only those
who are tuned for this reality can get a glimpse into it. Those, whose
souls have been spoilt by the gradual attrition of shallow worldliness,
will never experience such a holiday of their spirit.
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Considering the possibility of seeing the unseen world of the spirit it
should be noted that in the short story The Splendid Holiday, Machen
puts forward an idea that the natural world filled with various objects is
nothing but a language that needs to be translated, so that its message
could be understood by a receiver. According to Machen, any text pro-
duced by a writer is a linguistic model of the real objective world: it
contains a lot of signs that are mentioned to tell the highest truths, at the
same time these signs serve as a certain protective veil that conceals the
forbidden truth a reader is not ready to acquire. Indeed, Machen’s serious
attitude to literature is seen in his following statement about literature:
It is the art of describing the indescribable; the art of exhibiting symbols
which may hint at the ineffable mysteries behind them; the art of veil,
which reveals what it conceals.

Machen was confident that it was art and the desire to create it that
distinguished man from animals.?* Consequently the tasks of a writer
and literature as such are to penetrate the visible surface realities, unvei-
ling the truth and striving for the cognition of the eternal verities. In his
opinion, it is the art of literature that expresses the human soul and all
the eternal things in man. With the prevalence of literature over other
arts, Machen ranked writers as the creators of the true reality beneath
the commonest things.?* Machen stresses the idea that literature belongs
to the sphere of senses and calls it the sensuous art [..] the art of causing
delicious sensation by the use of words*. Any author in his writings
uncovers the veil of the material things to find unknown, unexpected
elements, which do not rise from the logical sense.?®

New Jerusalem

Thus, it is possible to state that Machen speaks about the existence
of a supernatural spiritual reality that is set in the sky. This spiritual
reality is characterised by rose gardens, golden hedges, and bronze gates.
The first explanation of the vision seen by Julian lies on the surface:
Julian has seen the New Jerusalem and the star that will show the way
to it. The description of the imaginary city shares certain similarities
with the description of New Jerusalem found in The Book of Revelation
or Apocalypse of Jobn. There, John, being carried in spirit by an Angel
to a high mountain, sees the holy Jerusalem: And I John saw the holy
city, new Jerusalem, coming down from God out of heaven®. According
to John, New Jerusalem, is pure gold, clear like crystal®® and its radiance
lis] similar to a precious gemstone, like a jasper stone shimmering as
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crystal®. The street of the city is also made of pure gold, like transparent
glass®. The city is surrounded by a wall made of jasper and it has twelve
gates. In the city there is the tree of life that bears twelve fruits and yields
its fruit every month: [t|he leaves of the tree |are]| for the healing of the
nations for the healing of the nations® and the river of life bright like
crystal’?. The growing tree certainly stands for the Eden, its garden, and
the Tree of Knowledge.

It is possible to conclude that Machen sees Nature as a realm of God.
He does not separate the material world and the spiritual one. Beneath
enchanting Nature he sees the evidence of the existence of Christian
God, and vice versa — beneath Christianity, he finds beautiful nature. In
The Splendid Holiday, Machen hints at the greatest truths that lie beyond
the veil of sensible perceptible and cognizable appearances. The real
world, being hidden by the veil of the matter, is approachable only for
those who take up spiritual ways. And when a man has a chance to face
the existence of the spiritual world, he should take this happening as the
greatest work, the greatest celebration of his earthly life.

At the same time it should be noted that this particular short story is
the first text by Machen, wherein the motif of New Jerusalem or a city
in the sky appears. For instance, it is mentioned and well described in
The Hill of Dreams (composed in 1895), The Bowmen (1914), Great
Return (1915). The repetition of this motif in the texts that are separated
from each other by huge time span proves that Machen was trying to
reveal something he had experienced once, though being not able to
express it in words. This torture of being dumb made Machen repeat the
attempt several times.

In fact a very similar if not the same motif can be found in one of his
programme texts, The Hill of Dreams. The main character of the novel
is a young man who wants to become a writer. His name is Lucian (this
name is rather accordant with the name of Julian from The Splendid
Holiday). His passion for literature and art as such is great, as he believes
that artists create something because of their love for art. Living in his
imagination, in his dreams, refusing any contacts with the world that
looked like a grey sheet with grey shadows that flickered, passing by*,
Lucian sees London he lives in as an imaginary city that he calls the city
of Siluria. It is a place of spiritual joy and happiness. In fact, Machen
repeats the idea introduced by William Blake who saw London as Jerusa-
lem**, London eternal. The rebuilding of Jerusalem is envisioned by Blake
as the building of human souls. The city of his vision is presented as a
spiritual ideal® where everybody lives a life beyond the material existence.
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Machen goes deeper, not only fashioning Lucian’s vision of London,
but describing the very process of its creation: Lucian denies any possibility
of living in the objective reality gradually levelling to the dust the squalid
kraals of modern times, and rebuilding the splendid and golden city of
Siluria’®.

Machen appreciated Blake’s mystical and symbolic language used
to express the higher truths which cannot be cognised by sensory means
nor proved by logic. It is apparent that Machen shares the same opinion
of Blake about the role of imagination. Blake believed in the divine faculty
of imagination admitting the following:

[..] the individual was able to uncover the more powerful spiritual
reality underlying the mere physical appearance of visible things.
[..] Blake saw the imagination as the means by which man could
discover the true nature of things.’

He stated that imagination, the divine vision, makes an author (a
poet). Blake wrote that the individual sees an infinite and eternal reality
beyond the objective one, discerning the symbols of a greater and infini-
tively more meaningful spiritual reality hidden in the visible physical
world. A fool sees not the same tree that a wise man sees.*® For Blake,
imagination was God in human soul. He placed great emphasis on the
workings of the unconscious mind, on dreams and reveries, and on the
supernatural, which were not influenced by the restrictions of civilized
reason and logic. Machen echoed this approach to imagination, saying
that imagination was the differentia of literature as distinguished from
the long follies of ‘character-drawing’, ‘psychological analysis’, and all
the stuff that went to make the three-volume novel of commerce®.

Conclusion

According to Machen, Nature is not just an entity that belongs to
biology: Nature is the soul of the world, which contains a lot of mysteries
and sacraments; it is prehistoric Nature and it is not subordinate to man.
It is no mere chance that Machen was convinced that the incognizable
spirituality is contained in Nature. Machen’s characters are certain types
of creators modelling their own worlds and introducing certain changes
into the objective reality in different ways. Though it is clear that the
real world, being hidden by the veil of the matter, is approachable only
for those who take up spiritual ways and when it happens it is always a
cause for a splendid holiday and spiritual celebration.
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TEMA ITPA3IHUKA B POMAHAX TEHPUXA BEJLJIA

Summary
The Theme of Celebration in the Novels by Heinrich Boll

The works by Heinrich Boll (1917 — 1985) mark the crisis of the
German mentality. The things which for centuries had been considered
to be true German values — family, home, the continuity of generations,
order, folklore, religion — on the one hand, were impaired as the ones
glorified by fascism, but on the other hand, could not disappear completely,
because they really form the basis of the German mentality. The dismantling
of time and consciousness as well as the loss of patriarchal values were
reflected in the perception of such concepts as ‘holiday’ and ‘celebration’
by the characters in novels by the writer. For them both calendar and
situational celebrations become first unavailable and later unacceptable.
With all their external diversity — national holidays, sports events, annual
church memorial celebrations, fairs and Sunday festivals — they all pass
by Boll’s characters. The characters clearly do not match with them
either in time or in space. The characters by this writer are marked by
the loss of connection not only with the traditional holiday, but also
with the essence of the concept ‘holiday’. Together with the disappearance
of the holiday and its attributes from the world of the characters, the joy
of presenting gifts also disappears, that is why the miracle and magic of
the holiday, and then the ones of the family, vanish from the characters’
lives. The destruction of the image of celebration seems to have one more
reason: it is philistination and fascistination of everything which in the
German mentality is associated with that semantic slot.

Key-words: holidays, celebration, calendar, the destruction of the
image of celebration, situational celebration, Heinrich Boll

[Ipesxie yeM IpUCTYIUTh K aHaIu3y poMaHoB [eHpuxa bemis — He-
MELIKOI'O IMucaTesisi BTOPOil 1Moj0BUHBI XX BeKa, BaXKHO OTMETHUTh, YTO
JUTsE 0003HAUEHUST «ITPa3IHUKa» B HEMELIKOM SI3bIKE CYIIIECTBYIOT J[Ba CJIOBA:
«Fest» m «Feier», pycckue «IIpa3mHUK» U «TOPKECTBO» HE SIBIISIIOTCS TOXK-
JIECTBEHHBIMU UM 10 cdepe ynoTtpeodaeHusi. M3HayanbHO 00a cioBa
cymectBoBaiu, ormevaeT H. C. KonormiioBa, mapajuieibHO B pa3HbIX
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HeMeukux auanekrax. B XII Beke Mbl BUIUM CIEAYIOINIYIO TpaHC(hOopMa-
umio: 18H. «fult» («Kirchenfest») — B CBH. MCY€3a€T, BMECTO HETO YIIOT-
pebusercs aBH. «fira» (HBH. «Feier»), CBH. «vest»> — HBH. «Fest».!

Kak cuuraet uccienosarens B. M. XaHTakoBa, ¢ moMouibio «Fest»
0003HavYaeTcs1 MOBTOPSIOLIEECS COOBITHE.? DTO OTPAaKEHO B 3HAUCHUU
cnoBa — jahrlich wiederkehrender Feiertag (‘exKeromHo MOBTOPSIIOIIUIACS
Mpa3aHUYHbINA geHb’).> CnoBo «Feier» xapakTepu3yeTcst HaTM4ueM CIeIy-
to1mx ceM: festliche Veranstaltung anlifSlich eines bedeutenden Ereignisses
(‘mpa3gHUYHOE MEPONPUATHE IO CAYYar0 OINpPENEIEHHOrO COObITH ).
CUHOHUMUYECKOE COOTHOILIEHUE B TeKcTe ciioB «Feier» u «Fest» oTpa-
JKaeT CMBICJIOBOE Pa3BePThIBAHUE OT €AMHUYHOIO K MOBTOPSIOIIEMYCSI.
B3aumoneiicTBue aTrX ciioB B poMaHax I. besist B 1ieJ1oM TakKe COOTBET-
CTBYET SI3bIKOBOI TPAJIUIIUH.

[Ipu aHann3e poMaHOB OTOOP MaTepuaa Iesl MyTeM MoMCcKa K-
YeBBIX CJIOB U CO3/IaHUsI BBIOOPKU, B OCHOBHOM, B 00bEME IPEII0KEHMS.
CJIOXXHOCTh OTpaHUYEeHUsI KOHTEKCTa B JaHHOI paboTe CBsI3aHa CO CIie-
undukoii cunrakcuca I. bems, kormga 3a4acTyio To, 4YTO B pyCCKOM I1e-
peBOJIe TaeTCs LIEMOYKOM IpeUTOXKeHUI, 00beIMHEHHBIX B a03all, B He-
MEIIKOM TeKCTe 0Ka3bIBACTCS YaCTSIMU OJTHOTO CIIOXKHOTO ITPEIOKEHHS.

Pomansl I. Bennst oxBaThIBalOT COBPEMEHHYIO TTMCATEIIO 3aralHO-
TePMaHCKYI0 IeHCTBUTENBHOCTD € 1945-ro mo 1985 ron. Mectom neiicTBUs
Bcerna sipisieTcst [epmanust, ipudyeM B (hOKyce BHUMaHMs mucaTesis (B
CHUJTY TOTO, YTO CaM OH 10 IIPOMCXOXKICHUIO — KaTOJIMK ¢ PeitHa) okaxeTcst
B OOJIBIIICI CTeTIEH! KaTOJIMYeCcKasi YaCTh HEMIICB.

Peanmuu, 0 KOTOPBIX MUILIET ITPO3auK, IeUaIbHBI: pa3pyxa, IoTepsi eTo
TepPOSIMU OITOPHI B LIEPKBHU 1 CEMbE, IIOTEPSI COLIMAILHOIO CTaTyca, a MO33Ke
Y CO3HATEJILHBII 0TKa3 OT HEero, paciaja Mupa Ha KOMMYHUCTUYECKUI 1
KaIlUTaTUCTUIECCKUI JTarepu, OJIM30CTh 3KOJIOTMUECKOM KaTacTpOdHL. ..
W B OCMBICJIEHUM T€POSIMU ITPOUCXOJISIIIIETO BOKPYT, KaK BBISICHUIOCH,
HE TIOCJICHIO0 POJIb UTPAaeT MMEHHO TeMa Ipa3IHUKa.

TeopuectBo I. beist, mpuHauiexkaiiero B MOMEHT CBOETO BKITIOYe-
HUST B HEMELIKMI JTUTepaTyPHBIi Ipollecc K HarpaBlieHUIo Jlumepamypa
paseanun, GUKCUPYET KPU3UC HEMELIKOW MeHTasibHOCTU. To, 4TO HMcHo-
KOH BEKOB CYMTAJIOCh UCTUHHBIMU HEMELIKUMM LIEGHHOCTSIMU: CEMbsI, IOM,
MPEEeMCTBEHHOCTh ITOKOJIEHUI, TIOPSIAOK, (DOIBKIIOP, PEIUTHSI, — C OMHOMI
CTOPOHBI, 00ECIIEHIIOCh, KaK CBSI3aHHOE C (hallli3MOM, C APYTOii CTOPOHBI,
HE MOIJIO MCUYE3HYTh COBCEM, ITOTOMY UYTO JCHCTBUTEIBHO COCTABIISIIO
OCHOBY HeMEIKOI MeHTaibHOCTH. CJIOM BpeMEHU M CO3HAHUSI, yTpaTta
raTpuapXajbHbIX IIEHHOCTEM, KaK 3TO, Ha IIEPBbIi B3JISII, HA CTPAHHO,
OTPa3WINCh Ha BOCIIPUSITUY TIOHSITUIA «IIPa3IHUK», «TOPKECTBO» TEPOSIMU
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pomaHoB ncatesis. JIist HUX oKa3bIBaloTCs HEIOCTYITHBIMU (B poMaHax
T0e moi1 6b11, Adam (1951) u U ne ckazan Hu edunoeo croea (1953), roe neit-
CTBUE IIPOMCXOIUT BO BPeMsI BOMHBI WJIM Cpa3y IOCJE), a IO3Ke IIPUH-
LMIIMAIbHO HEMpUEeMJIEMBbIMM KaK KaJlleHIApHbIE, TaK U CUTyaTHUBHBIC
TOpPKECTBA.

BapuaHTOB yrmoMuHaHUsI TIPa3IHUKOB Ha CTpPaHMIIAX POMAHOB MBI
BCTpeYaeM HECKOJIbKO. YacTh U3 HUX TaK WA MHAYE IPUCYTCTBYET JIUIIb
UMIUIMIUTHO, METOHUMUYECKH OTChLIAst HAC K TOpXKeCTBY. Tak, Kauean
Ha 6a3apHOIi TUTOIIAAX MaJICHbKOTO BEeHI€PCKOTI'O FOpOIKa HAIIOMMHAIOT
obep-neitteHaHTy [paky (/e mot 6611, ADam ?) MeuTy ero 1eTCTBa — IOKa-
TATbCSI HA SIPMAPOYHBIX KauessiX, a B KOHTEKCTe POMaHa OKa3bIBAIOTCS
METOHUMUEH Mpa3aHKKa (Kauesin Ha 6azapHOii rioLanay — 6a3ap — Hapoj-
HBII MIPAa3IHUK — TYJISIHbE — PpagocTh). Y OT mpa3miHUYHOTO OLTYIIECHUS
Kayesieil B IeTCTBE MPUXOAUT TO CUACThe, KOTOPOE UCIBITHIBAET Iepoid,
BHOBb pacKauyuBasiCh Ha HUX. HO B MUpe BOMHEBI HET MeCTa IIPa3IHUKY,
[IO3TOMY Y CAMU KaueIu BBIMISIASIT KAK-TO 0€3pafoCTHO, U CYACThE, IIPHU-
1Ie/IIee K repolo Ha HUX, CMEHSIETCSI OMEP3eHUEM U TOIIHOTOM. Tak rc-
Yye3aeT U3 KU3HU Teposi He TOJIBKO caM MPpa3aIHMK, HO M €T0 OXKUIaHuE.

Crieay1o111y10 IPYIIILY [IPa3IHUYHBIX COOBITHI COCTABIISIIOT T€, KOTOPhIE
MOBTOPSIIOTCS peryiisipHo. [1pu BceM MX BHEILTHEM pa3HO00pa3uy — HALUO-
HaJIbHbIE TIPa3IHUKU, CIIOPTUBHBIE MPA3THUKU, €KETOIHbIC MaMsTHbIE
LIEPKOBHBIE TOPXKECTBA, SPMapOYHbIe M1 BOCKPECHBIE TYJISIHbSI — BCE OHU
rpoxoasaT Mmumo repoes I. besuiss. OHM TPOCTO He COBIAAAIOT C HUMU WUJIN
BO BPEMEHU, WIK B IIPOCTPAHCTBE.

Jlnst camoro nepBoro pomaHa [de mut 6bi1, Adam ?XapakKTepHO HECOB-
MaJeHue BpeMEHHU OILYIIEHUS TepoeM Ipa3nH1Ka U BpeMEHU MTOBECTBO-
BaHUS, HO CaM MPa3ITHUK — 3TO TOPKECTBO U TAPMOHMS YTEPSIHHOTO MUPA.
Tak BuauT npa3gHuk MtoHa, ¢ KOTOpOoii CBSI3aHO OOJIbILIMHCTBO aCCOLIM-
allMil ¢ Mpa3MHUKOM: MOJIUTBA JIJIs BEHI€PCKOii eBpeiiku MmoHb ObL1a
Mpa3AHUKOM 1 PafoCThiO, 00Jiee TOTO, OHA HE IOTepsijia 3TOro YyBCTBRA Jaxe
B IPY30BUKE, BE3yILEM €€ B KOHILIJIareph, B OTBET Ha TpeOOBaHME KOMEH-
JlaHTa KOHLJIArepsi CIIeTh OHA BCIIOMUHAET MPa3IHUYHYIO JIUTAHUIO (MO-
JIMTBY O HUCITOCJAHUM OJlarofaTv BO BpeMsl LIEPKOBHOU MpoLeccuu y
KaTOJIMKOB) 1 IMOET ee OT BCel AyIu, Taxke HeCMOTps Ha cTpax. M aTtoT
cTpax CBsI3aH, KaK KaxeTcsI, UMEHHO C TIOHMMaHNUeM TepOMHEI HeCOB-
MMaIeHUsI BpeMEHHU U OIIMYIICHMS TTpa3IHUKa.

HecoBmaneHue npa3gHuKa Kak 4ero-To pagioCTHOIO CO BpeMEHeM
TMOBECTBOBAHUS €1IIe OCTPee MOTISPKUBACTCS MTOCISIHUM SIMTU30A0M PO-
MaHa, Korga PaiiHXajlbC, [IaBHbIA TepOii, BUAUT B OKHE CBOETO J0Ma B
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KauecTBe Oesioro ara 6esyio npa3AHUYHYIO CKaTepTh CBOCH MaTepH, a
B CJIEAYIOIIAI MUAT MOrMOaeT Ha TOpore, MOKPHITHIN 3TOM ynaBIIei cka-
TepThio. TaKk CTAHOBUTCS SICHO: BpeMsl TTIOBECTBOBAHUS W BpeMsl TIpa3i-
HMKa He TOJTbKO HECOBMECTUMBI M3-3a BOWHBI, KOTOPast UICT KPYTroM, HO
1 BOOOIIE 0OJIbIlIe HECOBMECTUMBI — Oeiasi cKaTepTh MpeBpallaeTcs B
Oenblii caBaH. CKiIagbIBaeTCs BrieyaTJeHUe, YTO MUP 10OPOro, CBETJIOrO,
Yy[eCHOTO TOBOEHHOTO Mpa3IHUKa yIliesl HaBcer/a.

Iepou crenytomero poMana M ue ckazan Hu eduroeo caoéa Open u
KaTe, HecMOTpsSt Ha TO, YTO OKa3bIBAIOTCS C TIPA3THUKOM (BOCKPECHOE
TYJISTHBE, TOCBSIIIIEHHOE Che3Ty arTeKapeii) B OMHOM BPeMEHU U B OJTHOM
MeCTe, He COBMAAAlOT C HUM, PACXOMSICh B paMKax XyIOXeCTBEHHOTO
MPOCTPAHCTBA TEKCTA, a caM MPa3HUK OOJIbIIIe He HECET PalloCTH, TapMO-
HUM, yyga. Kate nponenbiBaeT Bce TpaJulIMOHHbIE ACCTBUS SIpMapoy-
HOTO TYJISTHbsI: OpOcaeT IMyCThle KEeCTSIHKUA B KYKOJ; JaeT cebsi cobas-
HWTB 3a3bIBajie, TIOKYIIAET y HEeTo JOTepeHHbBIN OMIET U paccMaTpuBacT
GOJTBIIIOTO XKEJATOTO MUIIKY, KOTOPOTO HaJesslach BBIMTPATh; YCaskMBa-
eTcsl Ha CUICHbE Kapycesu, HO MUP BOKPYT HETApMOHUYEH — KYKJIbI TYTIO
yABIOAIOTCS, MULIIKA HEIOCTYTEH, PyKa, KOTopas TAHETCS 32 MOHETKOM,
Ipsi3Ha, caMa sipMapoyHasi IIOIIalb OKyTaHa MbLIbI0, TBIMOM, XKUPHBIMU
3araxaMu, a riIaBHOe, TePOM, HaxOIsCh B IyLle TPa3IHUKA, TOYTH He Te-
peceKaroTCsl HU ¢ KeM M3 eT0 yYaCTHUKOB U OCTAIOTCSI B CBOEM HEepaaoCT-
HOM TMPOCTPAHCTBE.

JJ1s TepoeB ATOTO MucaTelisl XapakTepHa yTpara CBS3U He TOJbKO C
TPaAMIIMOHHBIM TIpa3aHUKOM (KaTe mocieaHsisi 3 reporHb, KOTopasi Bce
K€ 3aX0YeT MOMTH Ha TYJISTHbE), HO M €€ CAMUM ITIOHMMAaHWeM CYTH Ipas3/i-
HUKa (cp. 3HaUeHUe 3TOTO cinoBa: gesellschaftliche Veranstaltung in glanz-
vollem Rabmen (‘061ecTBeHHOE COOBITHE B IIPUATHBIX pamKax’)). C HUM
MepecTaloT CBSI3bIBATHCS TaKUe KATeTOPUH, KaK PaJoCcTh, CMeX, BECEbe.
[TokazaTebHBI B 3TOM CMBICIIE CJIOBA Teposi poMaHa buavspod 6 noaosune
decsamoeo (1959) Tenpuxa demers:

<...> 60 umsa moeeo coiHa lewpuxa u 6o ums Ommo — 6edb OH Obin
MaKoil Muablll MaNb4uK, Makoil Xopouwuil U NOCAYUHbLIL, a CMai ¢ 20-
0amu cogcem uylcuM, MaKum YyicuM, KaK HUKmo Ha moii 3emie; 60
ums Doum, eOUHCMEEeHH020 aeHUA, KAK020 1 K020a-Aubo euoen; s 1io-
oun Doum, mams MOUX 8HYK08, HO He CyMea NOMOUb eli, He cyMen No-
MOUb HU NOOMACMEPbIO CIOAAPA, KOMOPO20 5 8Uden 6ce2o 08a pasa, Hu
momy Houle — e2o 5 HUKo2oa He suden, Pobepm 6via ymmblil u x0100-
Hblll U He npu3Hasan uponuu; Ommo Kazancs cogcem opyeum — 2opas-
0o cepdeunee, HO UMEHHO OH NPUHSAA «<npudacmue Oyueoia» u cman Ham
co8CeM HysucUuM; NAIOHb Ha MOl namamHuk, Jleonopa.
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CepaeyHOCTh CTAHOBUTCSI CHHOHMMOM TIpeIaTe/IbCTBa, a YM M XOJIOM -
HOCTb — 3aJI0TOM JOCTOMHOM XU3HU B MUPE, 20e 08udicerue pyKu Modicem
CMOUMb YeN08EKY JCU3HILS .

BmMmecTte ¢ oTCyTCTBUEM TOBEPHsI K CAMBIM OJIM3KUM U3 XXKU3HU T'ePOeB
YXOIST PafoCTh, CMEX U ellle OMWH HeITPeMEHHBII 1J1s1 repoeB 0oJiee paH-
HUX poMaHOB besutst mpu3Hak npa3gHuka — TaHibl. [locaenHsist, KTo u3
JKEHIIWH TaHIyeT B HacTosiieM, — 3To Kate. [epouHu mocieayomnmx
POMaHOB XapaKTepHU3YyIOT BPeMsI TAHIIEB KaK BPeMsI 10 OCO3HAHUsI TOTO,
YTO B 3TOM MUPE B 3TO BpeMsl IPa3IHUK — MPECTYIICHUE (U C TUM Ipas3i-
HUKOM OHU He COBIAJIA IO BpEMEHM), a 0CO3HAHKME 3TOI0 CBOMCTBEHHO
JKEHIMHAM — reporHsM poMaHoB I Besutsa kyna 6ostblie, 4eM My>KUMHaAM.
OTKa3 OT TaHIIEB KaK OTKa3 OT Mpa3IHUKa Mbl MOXEM IPOCIICAUTH OT
KaTeropuyecKoro oTkasa TaHieBarh MoranHb @emenb (reporHU poMaHa
Bunvapo 6 nososune decssimoeo) 1o cinoB Dpuku Bybsep (repouHu nocien-
Hero poMaHa mucaTelis) O TOM, YTO OHa TOTOBa yeXaTh Ky/ia YTOIHO, I/ie
HET MOYETHBIX TAaHIIEB ¢ OyproMMcTpoM. B peruirkax 3Toii reporHM OTYET-
JIMBO CJIBIIITHO HACTOMYMBOE KeJIaHUE HUKOTIa HE OKa3bIBaThCSI CO BCEM,
YTO CBSI3aHO C HALIMOHAJIbHBIM ITPA3HUKOM, B OITHOM ITPOCTPAHCTRBE.

C 0TKa30M IrepoeB OT ITpa3IH1Ka, MOXHO CKa3aTh, MOSIBIICHUEM BHYT-
PEHHETO 3aIpeTa Ha y9acTHe B MAaCCOBBIX, CTOJIb XapaKTEePHBIX, C TOUKHU
3peHUsT OeJJIEBCKUX FepOEB, Ul HEMEILIKOI MEHTaJIbHOCTH Ipa3IHUKaXx,
MCYE3al0T U UX BHEITHMUE aTPUOYTHI CO CTpaHuUIl poMaHOB. HaunHaeTcst
9TO C repoeB poMaHa Jom 6e3 xo3sauna (1954), KoTopble, TpUHKUMASs TOC-
Tel, — TPaAULIMOHHASI TPa3MHUYHAS CUTYallMs] — He UCIIbITHIBAIOT HUYE-
ro, KpOMe CKYKH Y TIOUTH oMep3eHusi. BuHO, yroleHue, pa3roBopbl 00
HMCKYCCTBE CTAaHOBSTCS ITOBUHHOCTBIO, a HE 2JIEMEHTOM IIpa3mHuKa, a
ITOTOM HcYe3aloT coBceM. OTMEHSIET COBCEM ([IaXKe CEMEITHOE ) TOPKECTBO
B Kade Kponep Moranna @ementb. [opbKo coxkajieeT 0 MPUHIIUITHATBHOMN
HEJIOCTIKMMOCTH CEMEMHBIX MPa3IHUKOB repoii pomaHa [1od koneoem
3abomot (1979) @puir TojabM, XOTsI B €r0 peYr HET OCYKICHUSI BHEIITHE
Mpa3IHUYHON aTPUOYTUKHU, €CTh TOJILKO TIeYasTb (3TO BOOOIIE CBOMCTBEHHO
B TBopuecTBe I. beist umeHHo repossM-My>kunHaMm). Lllapuku Mopoxke-
Horo, deliepBepK, XapoBHs — TPaAUIIMOHHBIC aTPUOYTHI ITpa3IHUKA —
Terepb HEMOCTYITHBI reposiM. Y 3TOT ITpa3aHUK CTajl 3JIEMEHTOM MHOTO,
HEJIOCTHKMMOTO JUISI TePOEB IMTPOCTPAHCTBA.

BMmecTte ¢ ncye3HOBeHUEM M3 MUpa FepoeB Mpa3IHUKA U €T0 aTpuoy-
THUKU (MMEHHO KakK Ipa3IHUKa, a He KaK ero cypporaTa Wid TIOBUHHOCTH)
ncye3aeT v paJocTh JapeHUs mogapkoB. MapTuH (om 6e3 xo3sauna) 3HaeT
Y paJioCTh IOAAPKOB OT OJIM3KMX (HO MbI HE BUIUM 3TOTO MOMEHTa B PO-
MaHe, JIUIIIb [IOHUMAaeM, YTO OH 3HAET), K TOpeUb OT IMOTy4eHUsT hopMaib-
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HbIX IToAapKoB. Ho ¢ Touku 3peHust MecTa 3TOT0 Iepost B CUCTEME IIEPCO-
Haxel pomaHoB I. bess, y Hero ocoboe monoxeHue — OH pedbeHoK, ero
BBIOOD JOPOTH eliie Briepeny. B pomaHe y MapTrHa ecTb Ipyr M POBECHUK
[eHpux, ero perInKy CJIOBHO ObI IIPOELIMPYIOT SMOLIMY MapTrUHa Ha XKK13-
HEHHbBIE Peaiuu, OT KOTOPHIX AajieK caM MapTHH, TOTOMY YTO XXU3Hb [eH-
puxa ropbka u TpynHa. M ecam MapTuH THXO HeHaBHIEHI dyxkue hop-
MaJIbHbIE TTOIapKu, TO [eHpHUX (hOPMYIMPYET MBICIb O TOM, YTO HUKAKUE
MOJapKU HE UCIIPABIT 3TOT MU, €r0 CJI0Ba SIPKO UUTIOCTPUPYIOT OTCYT-
CTBHUE CBSI3U MEXY ITOJAPKOM U IPa3IHUKOM:

Bce onu dapuau emy denveu — Aavbepm, 6adywka, Buire, mame
Mapmuna, Ho u om denee ned e cmaHo8uUACA Kpenye U eAYOUHA 600bl
0cmaganacs makoii yce Heusmepumoi. Koneuro, mosxcro coenams mame
KaKoii-Hu0ydb ho0apok — CyMOUKY U3 KPAcHoli Kojicu U K Heil KpacHble
KOJICaHble NepHamKU, KaKue oH 8uden y 00HOIL JCeHUUHb! 8 KUHO, MOJICHO
Kynumo 4mo-Hu6yov u 043 Buasmol, MoxcHo noiimu 6 KuHo, noecmy
MOPOICEHO020, NONOAHUMb OOMAUWHION KACCY U NPU SMOM NPUHUUNU-
anbHO HUYeeo He nokynams 045 Jleo u npUHYUNUANLHO He 0amb emy
nouyecmeosams HUKakux yayuuienuii. Ho denee éce pagro ne xeamum,
umobbl Kynums 0OM U 6ce ¢ HUM C853aHHoe, Ymobbl 06pecmu Hy8cmeo
Y8epeHHOCmU, CO3HAHUe, YMo Mbl He X00uulb 6oabule no 160y, a 21a6-
HOe, HU 3a Kakue OeHbeu He Kynumy moe2o, ymo omaudaem 050
Anvbepma om 0s0u Jleo.®

Jlanblile TeMa Mpa3aHuKa OyIeT CBs3aHa ¢ IToJapKaMiU, KaK IIPaBuio,
MY>KYMH CTapLIEro IOKOJIeHNUsI, Japbl KOTOPBIX He MOMAYT BIIpoK. Ha aTo
ropbko ceryeT [eHpux @emenb, a fapeHue MoaapKa XKeHITUHAMU Mbl Ha
CTpaHMIIaX POMaHOB HE BCTpeYaeM.

BMmecte ¢ mogapkaMu M3 XXU3HU T€POEB YXOASIT UyI0 1 BOJIIIEOCTBO
npasaHuka. Korma B pomane M ne ckasan Hu eOuHo20 c106a MyliKa CTpe-
JIsIeT CYBEHUPHBIMU 3yOHBbIMU nacTamu, ®Opea HUKAK HE OTHOCUT 3TO
JeiicTBUE K cebe. A B paccKase ero KeHbl O IIPUIIAlleHUN UX IeTeil Ha
COYEJIbHUK K O0TaThIM COCE/ISIM OTYETIMBO BUIHBI pa3HbIe CTOPOHBI (hop-
Maji3aiuu npasnHuka. Kate cpady ToBOPUT O TOM, YTO ITPOCTPAHCTBO
HaeaJbHOTO Mpa3aHuKa (HapsiaHasl eJika, KaMyaTHbIe CKaTepTH, Kpacu-
BBIil BEPTEIL, YUCTOTA U JOPOrast OCHOBaTeIbHas MeOeJib) — He IIPOCTPaH-
CTBO €€ CeMbH, OHU YYXIbI ApYT Apyry. Kak 4yXuM 10 OTHOLIEHUIO KO
BCEii 9TOM POCKOIIIM BBIIISIIUT U POKIECTBEHCKUIA ITOAAPOK OEIHSIKAM —
[JIMHSIHAsT KOTIWJIKA B BUJIE IMMOPOCEHKA (MM IPOCTO HEYEro KOITMTh).
Yy>K1MU ¥ TTOAACTbHBIMU KaXyTCsI 31€Ch U INIABHBIE TE€POM POKIECTBEH-
CKUX nMpa3agHukoB — Mucyc, Mapus u Mocud, He ciyyaiiHo B UX OIuca-
HUU BCTPEYAETCS MHOXKECTBO yKa3aHUI Ha MATePUAJIbl, U3 KOTOPBIX OHU
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caenaHbl: Xpuctoc u3 Mblia, Mapus u Mocud He mpocTo U3 IiIuHbL, a U3
SIPKO pacKpallleHHO. Bce 3To ycuanBaeT KOHTPACT CO CIOBOM «100pO»,
3By4YaBIINM B Havaye pparmeHTa. He MOTryT cMMBOIM3MpPOBATh JOOPO
TepoM 13 MbIJIa ¥ paCKpaIIeHHO IIIMHEI, He MOXET OBITh JOOPOM M TIpa3i-
HUKOM YHMWXXEHHUE JIofeit, a UMEHHO 3TO YyBCTBO B UTOTE OXBaThIBaeT
Koate Bo Bpemst couenbHuKa y hpay @panke. Temu xxe GyHKLIMSIMU 00J1a-
JTaeT W OIMMCaHNe TIPa3IHUIHONM Tpare3bl, ITIOCBAIIECHHON ITepBOMY IIPH-
yactuio Jlenn IpyiiteH. OGITHOCT (hparMEeHTOB B TOM, YTO B pOMaHax
JTAHHOT'O HEMEIIKOTO IMUcaTesIsl YeTKO MPOCIeXKUBAETCS CIeaylolasi 3aK0-
HOMEPHOCTB: YeM TOUHee COOJII0JIeHa BCSI BHEIITHSISI aTpUOyTHKa Mpas/i-
HHUKa, TeM B MCHBIIEH CTETICHM 3TO TIpa3aHuK. Ecm Kate u metv muieHbI
MMCHHO BHEITHUX CTOPOH Mpa3gHNKA, UM, IT0 MaTepHUaIbHBIM CO00pa-
>KEHUSIM, HeJIOCTYITHA Ta IPUHSTAsI B HEMEIIKOH Tpaauliuu aTpubyTHKa,
0e3 KOTOpOoii HeT Mpa3IHuKa, IIPU 3TOM CYTh PoxiecTBa Kak peIurnos3-
HOTO JIelicTBa OHM ITOHUMAIOT OUeHbB ITTy00KO, To JIeHu [pyitTeH, HecMOTpsI
Ha TIPUCYTCTBUE BCEX BHEITHUX aTPUOYTOB IIpa3THUKA ITIePBOTO IIpHUJac-
THSI, HE MOXKET IOHSITh €T0 CYTh, €€ Bepa CPOIHMU SI3bIYECKOI, U BHEIIIHSIS
aTpuOyTHKa 3[€Ch HE B CWJIaX HU Pa3bsICHUTD CYTh €BXapyUCTUM, HU TIPU-
00Tk K Hetd. OT cTpaxa repet TAKMM CBATOTaTCTBOM HsTHsT JIenn, Mapwus,
pacckasbIBasi O TOM, KaK TepOMHsI BOCIIPHHsIIA OOPSII eBXapUCTUN, Ha-
yaja KpeCTUThCS: OHa He MoTIJla cede MpeACTaBUTb, I0YeMY BCE 3TO Lep-
KOBHOE BEJIMKOJICITUE, TAKOe 3eMHOE — CBEUM, 3arax JagaHa, opraHHast
My3bIKa 1 XOPOBOE TICHNE, — He ITOMOTJIO JICHN ITpeoaoIeTh pa3odyapoBa-
HHUE B 00psae mpuyactus. Jaxke TpaIulMOHHAS TTpa3IHUIHAS Tpare3a
CO Crapxeii, BeTYMHOM, BAHUIbHBIM MOPOXKEHBIM U CJIMBKAMU — M Ta HU-
yero He nornpasuia. CBeuH, 3amax jJaaaHa, pa3nHUYHas Tpamne3a — 3T0
BHEIITHIE TIPEICTABICHNS JIFOICH O paIoCTH Bephl, JIeHN Xe, KaK 1 IIOYTH
BCe KCHINWHBI B poMaHax I. besurst, He BUOINUT CBSI3W MEXIy TIIyOMHOI
CBOETO OLIYIIEHUS BEPbl U BHELIHUMU aTpUOyTaMu, KOTOPbIE, ITO MHEHUIO
TaKMUX TeépOMHb, YACTO 3aMelaloT UCTUHHYIO PeIMTMO3HOCTh. Hauboee
SIPKO MJUTIOCTpaIIeit NCUe3HOBEHUS HACTOSIIIETO IIPa3THIKA 1 IyIa CO
CTpaHMII pPOMAHOB IMMCATEIS IIPEACTABISICTCS IIOCMEPTHASI ICTOPHSI CECTPHI
Paxenb u3 pomana Ipynnosoii nopmpem c damoii (1971). B kaTonndeckom
MOHACTBIPE, TIe CKOHYAJIaCh 3Ta MOHAXUHSI, €3KETOHO B MPa3aHUK Ha ee
MOTHIIE BEIpAacTaeT PO30BEIi KycT. BOT 0HO Uymo: 1 Ipa3mHUK BEPHI, U 9yI0
Tocmoma, HO BEISICHSICTCSI, YTO 3TOMY UyIAy HE paJ HUKTO M OHO HUKOMY
He HY>KHO, 0COOCHHO JIMITHUM OHO BUIUTCS PETUTMO3HBIM Kpyram. OT-
KPOBEHHO MAaTEPUAIMCTUYHAS, CBOILIAA HAa HET BCAKYIO BO3MOXHOCTh
YyIECHOTO COOBITHUS TPAKTOBKA 3BYUIMT M3 YCT MOHAXWHM — TIpEACTaBU-
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TeJIbHUIIBI BaTrKaHa, a eAMHCTBEHHBIM Y€JIOBEKOM, KOTOPBIi TOTOB B 3TO
JIETKO M OXOTHO IOBEPUTH (Bepa — 3TO UyI0 U PaloCTh) OKa3bIBa€TCsI TOC-
mmoxa I[peiidep (ona xe Jleau [pyitTeH).

Paszpymienne obpasa rmpa3mHUKa, KaK BUTUTCS, UMEET eIIe OTHY ITPH-
YHUHY: oOMellaHUBaHue 1 (halIcTU3aius BCEro, YTO B HEMEIIKOI MeH-
TaJbHOCTH CBSI3aHO C MPEICTaBACHUEM O MPa3IHUKE U MPA3AHUYHOCTH.
Ecnu enka y rocrmog @paHKe — 3TO TOJIBKO TOPXKECTBO IMOIIIOCTH 1 Me-
IIAHCTBa, TO B poMaHe [ pynnogoii nopmpem ¢ damoti Ipa3mHUK (32 NCKITIO-
YEHMEM JBYX CIyJyaeB) HE YIIOMUHAETCS; KpOMe MPOaHATU3UPOBAHHOIO
BBILLIE OMIMCAaHUS TpaIie3bl IO MOBOY ITePBOro MPUYacTUs, pa3nHUK He
CBsI3aH U ¢ bmorpadueii raaBHOI reponHA. Takoe OTMHOYHOE YITOMIHA-
HHE JOJDKHO OBl OCTaThCs 3a IIpeesiaMi aHaIn3a, HO TIPEICTaBIIsIeT S,
YTO Yy/O0 3[eCh TaKasl XXe METOHMMMSI TTpa3nHUKa, Kak Kayeaud B poMaHe
T0e mot 6b11, Adam?

JIeHMHBIM MPa3gTHUKOM M 9yIOM OBLIH cecTpa Paxwib, 3aMopeHHast
ToJIoIOM (B IIEJISIX ee K¢ 0e30ITacCHOCTH) B MOHACTHIPE eBpeiika-KaTo-
JINYKA; MyX — PYCCKUI1 BoeHHOIUIeHHbIN bopuc Kotnosckuii, apecto-
BaHHBIN C TOKYMEHTaMU Ha MMsI HEMEILIKOTO coJjijiaTa U MOTUOLINI BO
dpaHITy3cKOM Jarepe 1ist BOeHHOIUICHHBIX. [1pa3mHIK 3TOM TeporHA yKe
Kyna 6oJiee KOH(DIMKTEH, YeM y TepoeB Ooyiee paHHUX pOMaHOB, U €TO
KpaitHsist HepUEeMJIEMOCTb JIJ1s1 00111eCcTBa CBsI3aHa, KakK KaxXeTcsl, IMEHHO
¢ ode10ii B caMOM 001IeCTBE (hallIMCTBYIOIIETO MELIAHCTBA: HEMPUINYHO
WCTUHHON HEMKE M HEIOCTOMHO HEMEIIKOH KCHIIMHEI [TOMOTAaTh TOJIOI -
HOI1 eBpeiiKe B TOIBI BOMHBI, TEM 00JIee HEITPUITMIHO YKe B MUPHOE BpeMsI
MoJIep>K1BaTh MUTPAHTOB, €11Ie HEAOCTOMHEE CTaTh JIIOOOBHUIIEH (Ke-
HOI1) pyCCKOI'0 BOGHHOILJIEHHOTO, /1a ellle ¥ HeHanoro BctynuTth B KITT.
Ho He MeHee 0CKOpOUTETbHBIM TSI €€ COrpakaaH OKa3bIBaeTCs TO, UTO
OHA CTaeT KOMHATHI MUTPaHTaM I10 TO¥ e IIeHe, TT0 KOTOPOH IUTaTUT cama,
yuTaeT KaKUX-TO CTpaHHBIX Tpakis u IenpaepanHa (mo3TOB-pOMaHTU-
KOB, CBSI3aHHBIX C TpaAMLIMel yyaa), OTBIAEKas AeTeil OT MpaBUIbHOTO
LIKOJIbHOTO 00pa30BaTeIbHOTO MPOLIECCa, TAE HET Uyla U padOCTH.

Tak co cTpanutr pomaHoB [eHpuxa beta yXoquT mpa3gHUK Kak 4yio,
HO 3aKperuisieTcs repoii-uynak. [TonpITKa IpeacTaBIeHUs TAKOTO Tepost
ObLia ceslaHa aBTOPOM ellIe B ITPeIbIIyIeM pOMaHe, [e IITaBHbIM FrepoeM
sBsgeTcs KioyH [anc [IHMp, HO majble IMHIIO TePOeB-UyIaKOB BCIICT
3a JleHn cHoOBa mepexBaTaT XeHIINHBL: Kate TombMm m Dpuka Byomep,
Onuzader bnaykpemep. MMeHHO UX ciioBa 3apUKCUPYIOT COSAMHEHNUE
MeIIIaHCTBa C uAesIMU (halr3Ma B 00pb0e 3a HICTUHHO HeMelK1e T00po-
JIETEIIH.
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W nocnenHuii BapuaHT NMpa3aHuKa, KOTOPBIN McYe3 U3 XKU3HU Mep-
CcoHaxeil, — cembsi. 11 repoeB benis 6oblnasi ceMbsi — Bcerna Hello-
CTIDKMMOE cdacThe. YTO Ke eCTh BMECTO OOJIBIION APYKHOM CEMbH, O
KOTOPOU TIICTHO MeUTaIoT Trepon? JINIIb TeKopalns — «CIaCTINBasI ce-
Mbs». [1epBbIit pa3 00pa3 ceBI0CYaACTIMBOM CEMbU MMOSIBUTCS B JJome 6e3
X034uHa, Korga ycraMu Hesutbl aBTOp BhICMEET 3Ty TPAAULIMOHHYIO He-
METIKYIO IIEHHOCTh M CKaXKeT O HeXKeJTaHNU UMETh UTO-JIM00 00IIIee ¢ 3Toit
«JIeKopanmeit». Jlanpire oopas ceMbt KaK IeKOPAIINH ITOJYIUT eI OTHY
YTOUYHSIIOIYIO JeTajlb: CYaCTIMBON O(UIIMAIBHO OKa3bIBaeTCsl HE MPo-
CTO HEeKasl CeMbsl — 3TO BCETIa CeMbsl, I/Ie TOPKECTBYET MEILIaHCTBO U Oec-
cMmeptre dammsma. [lepBoit 3mech OyICT cUacTaUBas ceMbsl OBIBIIIETO
dammcTa, a Tenepb YCIEUTHOTO AESITENIsI MUHUCTEPCTBA BOOPYKECHUS
Hertnunrepa (buavapd 6 nososure decamoeo). IlpogonxkaeT aTy JMHUIO
JIEKOpaLMii CYacThs M Mpa3aHrKa oopas DpsrHa Puiepa — myxka Cadbu-
HbI TosrbM (/100 koneoem 3a00mbt), XO3sTMHA UMITCPUHN [Tueaurviil yaell, 1Tt
KOTOPOTO CEMbSI — 3TO JIUIITh 3JIEMEHT PEKJIAMBI TS €TO Y2Ke BCEMUPHOTO
Ou3Heca.

TakuMm o06pa3om, TeMa Mpa3aHuKa B TBopuecTBe I. besuist mocreneHHO
YXOIUT OT TPAIUILIMOHHOTO IIPEACTABICHUS 00 3TOM COOBITUHN, a YIIOMHU-
HaHWE O IIPa3THUKE CTAHOBUTCS JIUIIIh CUCTEMOM IEMOHCTPATUBHBIX OT-
Ka30B OT MpPeANruCcaHHOro O0IIECTBOM U TpaAuLIMeil TOBEAECHUS B TAaKOM
CUTYyaLlUMU.
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CEMAHTUKA ITPA3THUKA B ITPOU3BEJIEHUAX
BJIAIMMUPA KPBIMOBA O JIATBUICKUX CTAPOBEPAX

Summary

Semantics of Festival in Vladimir Krimov’s Works about Old Believers
in Latvia

Description of Christian festivals, more precisely, expectation and
emotional experience of this sacral time by representatives of different
social classes constitutes a quite frequent motif in the Russian literature
of the 19" and the beginning of the 20" century. Literature of Russian
emigration, especially, the first wave of it, strove for retaining peculiarities
of the Russian mode of life outside Russia. One of the tasks was to pre-
serve cultural memory and a peculiar code of cultural bebavior in a new
environment. In his creative work Krimov addresses the town of his
childhood and his books revive scenes from Dinaburg / Dvinsk’s everyday
life in the late 19" century. Krimov is mostly interested in the mode of
life and culture of Russian Old Believers. In the novel ‘Fenka’ the author
depicts idealized images of big merchant patriarchal families of Artamo-
nov and Gorbonosov. Sacral festive behavior helps to reveal the inner
world of the main characters in the novel. Easter was the most significant
festival for Old Believers. The gastronomical code of the festival demon-
strates the multinational and multi-religious life of the town. As depicted
in the novel, the religious, ethnical, and social borders are lifted during
Easter celebration.

Key-words: festival, Old Believers, Russian literature, tradition, emi-
gration

Oo6parnieHne K 1300paXkeHIIO TTpa3IHUKA SBISETCS TOCTATOTHO Yac-
TOTHBIM M YCTOMYHUBBIM MOTHUBOM B PYCCKOI TMTepaType. XpUCTUAHCKUIA
KaJIeHIaph BO MHOTOM OOYCJIaBIMBAaJI XpOHOTOIT PYCCKOI TUTepaTyphl. B
cBoe BpeMs A. H. 3axapoB B ctatbe [lpasocaaghbie acnekmoi SMHONOIMUKU
PYCCKOU Aumepamypbl OTMEUaI:

Bo mHoeux npouseedenusx epems npedcmagneHo He damamu (6eKamu,
eodamu, mecayamu), a Xpucmuanckumu npazonukamu. Bpems scusnu
PACCHUmbIBAN0CH NO UEPKOBHOMY KAACHOADIO, 8 KOMOPOM 2AA8HbIM OblA0
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He uuCcA0 U Mecay, a eéaneensckoe coobimue <...>. Jlasno 3ameueno,
Ymo pyccKuil Hapoo YMu NPAGoOCAAGHbIe NPAOHUKU, MHO2UE CEAMble
60ULAL 6 NOCAOBUbL U NO20BOPKU, 8 KPeCMbHCKULL Obim U mpyod Hapooa,
obpocau npumemamu U N0GePbIMU: 6DEMSL USMEPNOCH OM 0CEHHE20 00
secernneeo IOpvesa ons, om Poycdecmea do Kpewenus, om Ceamok do
macaenuyvl, om Beaukoeo nocma do [lacxu, om [lacxu do Tpouust u
m.d. Ecmb ceéou 3adywesnvle Hazeanus npazonukos: lIpouernoe eoc-
kpecerue, Yucmolii nonedenvHuk, eocnodicuku... Camolil 6axicHblil deHdb
Hedeau ommeuer 0cobo — 6 namams o [lacxe nazean eockpecernvem.!

OrmmcaHne XpUCTUAHCKUX MIPa3THUKOB, a TOUHEE TIPEIBOCXUIIICHIE
U MepeXrBaHUE ITOTO CAaKPaJTbHOTO BPEMEHU MPENCTaBUTEISIMU CaMbIX
Pa3HbBIX COLMATBHBIX CIOEB OOIIECTBa Mbl MOXKEM HaTU B PYCCKOM JIn-
teparype XIX — Hauyana XX BekoB. JIuteparypa pyccKoii aMHUIpaluiu,
0COOEHHO TIEPBOIT BOJHBI, CTapalach COXPAaHUTh OCOOCHHOCTH PYCCKOTO
MHpPOYCTpOIicTBa 3a IpeAenaamMu Poccun. OmHOIT U3 3amad cTajxo coxpa-
HeHUe KyJIbTYpHOM ITaMSITH ¥ 0COO0TO KYJIETYPHOTO ITOBEICHUYECKOTO KOIa
B HOBBIX yca0BUsIX. [IpuBep:KeHHOCTh YCTOSIBIIMMCS TPaguLUsIM, TTPHU-
BBIYHOMY YKJIaay XKU3HU, MOAUMHSIONIEMYCS [IEPKOBHOMY KaJleHIaplo,
CTajI0 OMHOU M3 BaXKHEUIIINX COCTaBJSIONINX /IS TTPeACTaBUTENel cTap-
1Iero IokoyieHusi. Hamboree mociemoBaTeIbHO B IMTEPAaTyPHOM TEKCTE
CEMaHTHKa PYCCKOTO XpPUCTUAHCKOTO ITpa3IHIKa, 0€3yCJIOBHO, TIPEICTaB-
neHa B pomane U. C. IlImenesa Jlemo Tocnodue. 1o HabmoneHnIo psaaa
uccienoBateneit, kuura llImenesa 1 pycCKUX SMUTPAHTOB, 711 COBpe-
MEHHOTO PYCCKOTO YUTATEs cTajla HACTOJIbHOM KHUTOM, CBOE0Opa3HOit
SHUUKIIONEAVEH.

Llenpro JaHHOI CTAaThU SIBIISICTCST aHAJIN3 TIPA3THUIHOM PUTYaTbHO-
ctu B TBopuecTBe B. I1. KphiMoBa, BBeileHIIE KPHBIMOBCKIX TEKCTOB B PSIIT
MMPa3THUIHO-KAICHIAPHOM TPaguIIMUA PYCCKOM JIUTepaTyphl XX BeKa.
TBopuecTBo poausiierocs B 1878 roay B JIunadypre Bnagumupa IMume-
HoBuYa KpbIMOBa CBSI3aHO € JIUTEPATYPHOU XKU3HbBIO PYCCKOM AMUTIpa-
LIMU, TIOCKOJIBKY OCHOBHBIE JIMTEPATYPHBIE TPYAbI ObLIU CO3MAHbI UM ITOC/IE
TOTO KaK OH, IIPEIBOCXUTUB TParmdIecKne COOBITUS PYCCKOU MCTOPUH,
IIOKWHYJ cTpany. B psime mpousBeneHmii KpbiMoB o0palaeTcest K TOpOILy
CBOETO ACTCTBA M HA CTPaHUIIAX €T0 KHUT OKWBAIOT KapTUHEI ObITa JmHa-
oypra / JIBuHcka koHua XI1X Beka.

Haub6onee nocnenoBatebHO JaHHBIA MOTUB IMOJIYYWI Pa3BUTUE B
noBectu Jlemcmeo Apucmapxosa (bepnun, 1924) u B pomane @envka
(IMapwx, 1945). [ltaBHOTO Tepost ITOBeCTH — ApCceHUS AprCTapXxoBa Ir1ca-
TeJIb LIEeAPO HarpaxkaaeT 3M1U30JaMU U3 COOCTBeHHOI Onorpaduun. [1pu-
MedaTeJIeH TOT (haKT, 9TO OTEIl ¥ MaTh OYAYIIEeTO ITACATEIISI IIPOMCXOMIST U3
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XKaun bagun

JIBYX CTapOBEPCKUX POJIOB, HO CHayaJia OTell, a BCJIe/1 32 HUM U MaThb MpU-
HUMAIOT MPaBOC/IaBUe, YTO CTAHOBUTCS HacTosIIIeH Tpareaueit u nist Kpbi-
MOBBIX, U 11 MomyaHOBbIX. OTCTYITHUYECTBO MaTepU IJTAaBHOIO Iepost
OT MpaBeIHON Bepbl B TEKCTE MOBECTU BOCIIPUMHUMAETCS KaK M3MeHa 1
Beauyaiiinas 6emga. CeMeltHbIN pacKo HEOObIYaitHO CUJIBHO TTOBJIUSIT HE
TOJIBKO Ha XapaKTep caMOoro Iucaresisi, Ho U Ha cyab0y reposi moBectu. B
OTJINYME OT MOJABJISIIOIIETO OOJIBIIMHCTBA pyccKuX Mucareseit KpeiMona,
B IIEPBYIO OYEPE/b, UHTEPECYET OBIT 1 KYJIBTYpa pyCCKOTO CTapOBEPUSL.

HecmoTpst Ha HeKOTOpbIEe TPUHLUNHATbHbBIE PA3JIUYUs OTHOLLIEHUE
K XpUCTUAHCKUM MpPa3gHUKaM BO MHOTOM OAMHAKOBO W Yy IMPaBOCJaB-
HBIX, U Y CTApOBEPOB.

[lpazonuunblii karendaps cmapoodpsdyes nonosues u 6e210nonos-
Uees skaruaem 6 cebs 6ce eaukue o0uenpagociaghvle NpasoHuKuy, a
makaice nodasasoujee 6ONUUHCIMBO CPeOHUX U MANbIX, 3a UCKAIOHe-
HUem mex, 4mo Oblau 8HeCeHbl 8 UEPKOBHbLI Karendapb nampuapuleil
(<HUKOHUAHCKOI» NO MEPMUHOA02UU CIAapooOps0Ue8) UepKosbio nocie
packoaa é cepedune 17 eexa. Kpome moeo, Pycckas npasocaaenas cma-
Po0Opsdueckas uepkogs (Mumponoaus) oco6o umum Hedearo (m.e. Boc-
Kpecenve) mpemvio no Ilacxe ceamoix scen-muponocuy,. [lpazonux
gocxodum k coovimusam 1905, koeda é coomeemcmeuu ¢ yapcKum
Manughecmom om 17 okm. cmapoodpadust nosyuusy Rpaso OMKpPsIMo
cogepuams 6o02ocayxncenus, u 6 Ilacxy 1906 cocmosinoce «cHamue ne-
yameil» ¢ aamapeil ux Xxpamos.*

Yuac uacmo naakanu u pedko cmesaucy: cmesimocs 66110 epeutHo <...>.
boe neuanu ovin Haw 6023, — TaHHasE MaKCHMa 3BYYHUT KaK IIPUTOBOP Ce-
MeHHOMY, POJIOBOMY MUPY. Bcs scusnb doma bbina nponumana peaueuei,
peaueueil mpyoHoii, neuanvroil*, — npusHaetcss KppiMoB. OCHOBOI qoMalli-
HETO BOCITUTAHUS OBUTN PEJIUTHUO3HBIC IIOCTHI M 3aIIPETHI.

Mup mpeacTaBIeHHOTO B IIOBECTH TOPOIA, 32 KOTOPBIM CKPBIBACTCST
JIBUHCK — 3TO MUp TIPOBUHIIUAIEHBINA. A TIPOBUHIINS B CPAaBHEHUH C IICH-
TPOM JIOKQJIU3YETCS HE CTOJILKO B MHOM MPOCTPAHCTBE U BpEMEHU, CKOJIbKO
B 0COOOM JIyXOBHOM M3MEPEHUM — B HEll MHasi Mepa BHYTPEHHEl CBOOOIbI.
OTnajleHHOCTb OT LIEHTPa 00YCIaBIMBaET OIIYIIeHE BpeMEHHOM 3aMe/I -
JICHHOCTH, BHECOOBITUITHOCTH CYIIIECTBOBaHMS B OTPAaHNICHHOM 3aMKHY-
TOM IIPOCTpaHCTBE. BO3MOXKHO, OCHOBHAS XapaKTePUCTUKA TTIPOBUHIINHT
B pycckoit tutepaTtype XIX — Havasia XX Beka — O€3bIHULIMAaTUBHOCTb.

ITpumeyareabHO, YTO, BCIOMUHAS CBOE AETCTBO, FepOil MPaKTUYECKU
HE BCIIOMUHAET O PEJIMTUO3HBIX Mpa3nHuKax. CKopee Ha000pOT, /IS re-
pOEB MOBECTH HanuboJiee 3HAKOBBIM 1 BaXKHBIM BpEMEHEM CTaHOBUJIOCH
BpeMsI TIOCTa.
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ITlocmbt 6biau noneoda — boavwoti, Yenenckuii, Poycdecmeenckuii,
Ilempos. Cpeda u namuuya 6biau NOCMHbIMU OHAMU KPYeablil 200, a y
dedyuiku Gbll NOCMHBIM U NOHEOeAbHUK, «N0 00euanuio».’

BocroMmHaHMsI 0 Ipa3THUKAX PACIUIBIBYATEI, HeSIBHBI, MHOTIA TaKe
HETIOHSITHO, O KAKOM ITpa3mIHUKe uaeT peub. CaMoe sipKoe BIICUaTICHIE
MaJICHbKOTO ApCeHHUSI — KaK BO BPEeMSI OTHOTO M3 OOJIBIINX IIPa3THIKOB
comIén ¢ yma crapocra cobopa IllenrkoB, 3aTIeBIINIA ¢ KIIUPOCa IIETYXOM.

/pyeoii paz, HakaHyHe KaK0o20-mo npa3o0HUKa, MeHs N0364AU 3aJicetb
AaMRadKy 6 00Holl u3 nasam. A 3axncee, HO He NOHsAA moeda, nouemy
OHU camu He Mo2au 3Mo coeaams.

CuMBOJIMKA XpUCTHMAHCKOIO IMpa3daHMKa HEC HAXOOUT B AylIC peGeHKa HN
MaJIe1Iero OTKJIMKa, CKOpeEe HaO60pOT, CHMKAeTCs KAKUMU-JINO0 JeTa-
nsamu. BecHoii Ha PamoHuily codopaBiimecs Ha Kjaaoulle TopoxkaHe yCT-
pauBaJin Ha MOTHUJIaX IOMHWHKMU, C BLIHI/IBKOIL/'I, CO CMEXOM, HO y Hac amoeo
He 0e4an0Chb, epeuiHo’.

HecnyyaitHo JTy4IIMM JHEM B TOIY Tepoil CAMTAaeT COOCTBEHHBIC NME-
HUHBI. YK€ 3a Mecdl] JO MMCHHUH B KaJICHAAapE€ HAYMHACTCA O6paTHbIﬁ
OTCYET JI0 KeJTaHHOTO AHs. JIBOp M ca 3apaHee yKpanaloTcs (DOHapruKaMH,
YTOOBI BEYepOM MOPa3UTh BCEX TOCTe MiLttoMuHauueii. BooayliesieH-
HBIA TepOU Tep3aeTCs COMHEHUSIMU, HY>KHO JI B 3TOT JI€Hb MOJIMTHCS
bory.

HyoucHo au moaumscst ewse u ce200Hs? — 0a, HYyICHO, a Mo K geuepy
cobepemcs 00xcob. [lomom, danrvuie, MoxucHO 6ydem u coecem He Mo-
AUMBCSL, BANCHO MOALKO ce200HS... Ho 6edb 602 nonumaem snce smom
Moll pacuem, oH ece 3naem ?.. Hem, ayuwe obewyams, umo u nomom 6ydy
MOAUMBCSL. .. MOICHO 00euyamsp, a mam 6UoHo 6yoem... Hem, mak Heavss,
HA00 UCKPeHHO, 6edb 002 3Haem éce MOu Mbicau, ¢ 6020M mpyoHo.®

Iepoii enBa v He BIIepBbIE B OTKPBITYIO HAPYIIAeT 3alpeThl, TOHM-
Masl, YTO 3TO €TI0 MPa3THUK U CErOIHS Ha HeTo OpaHuThes He OynyT. UMeHHOo
B €ro 4yecThb 3a 00€0M Ha CTOJie — IMUPOT ¢ AByMsI papiiamu. TeTka AHUCHS
MPUHOCUT B TTOAAPOK XKEAThIN TOTUIEHBI ChIp, a asns [aBpuna — 3eie-
HbIA M€/, KOTOPBII OYE€Hb XOPOIIl CO CBEXMMU OTYPLIAMU.

B duHase nmoBecTu y repost BO3HUKAET BCE YCUIMBAIOIIEECs YyBCTBO
MPeoI0JeHUS CBOei OBITOBOI, COLIMAIBHON U PEIUTHO3HON 3aMKHYTOC-
. OH coxXaJieeT, YTO He poauJIcs rpachoM WIIM KHSI3eM, — TOTAAa OH yMeJl
OBl MTPaBUJIbLHO TOBOPUTH, 3HAJ ObI APYTHE SI3bIKHU, U 1axKe KOTAa Obl OIIH -
OaJicsl, TO Hal HUM HUKTO Obl HE CMeEsLICS.

B pomane B. KpeimoBa @envia, neiicTBrie KOTOPOTO HAYMHAETCST B
JuHabypre, 00bEKTOM MPUCTATLHOIO BHUMAaHMS IMUCATENST CTAHOBUTCS

93



XKaun bagun

0COO0BIN YKJIaa XU3HU cTapoBepoB. Kak yxxe oTMevanoch, mucaTelib mpo-
HUCXOIUJT U3 CTApOBEPCKOI CEMbU, HO €T0 POIUTEN BITOCIEACTBUU ITPU-
HSITU TIpaBocCiIaBre. B poMaHe mToKa3aHBI MOcaIn3MpOBaHHBIC 00pa3bl
OOJIBIIMX KYTIeUeCKUX ceMeit ApTaMOHOBBIX M [opOoHOCOBbBIX. B maTpuap-
XaJIJbHOM MMpPEe poMaHa CJIyxKalllde U MPUCIyra, a Takxke OJIM3K1e 3HaKO-
Mbl€ BOCIIPUHUMAIOTCSI KaK WIEHbl CEMbM. [J1aBbl CEMENCTB UYBCTBYIOT
32 HUX JITYHYIO OTBETCTBEHHOCTh, KaK 1 32 CBOMX KPOBHBIX TOMOYAIIICB.
IToBcenHeBHEBIN OBIT TICPCOHAXKEH OIpeACIIsIeTC IICPKOBHBIM KaJleH 1A~
peM. CTOUT 3aMEeTUTh, UTO 10 peBosolvu 1917 roma mpaBociaBHbIE Mpa3-
MHUKHU (IBYHaAECIThIC U BEJIMKKE) COBNAIalU C TOCyadapCcTBEHHbIMU. U
BCSI XKM3HB cTapoil Poccum Oblta TogqunmHeHa epKOBHOMY KPYTY ITpasi-
HUKOB.

CaM poMaH HauMHaeTcs ¢ onucaHuss MacleHUYHOI HeJieId — OHOTO
U3 CaMbIX MOMYJISIPHBIX HAPOMHBIX MPA3AHUKOB, KOTOPBI Mpa3aHyeTCs
U ceTonmHsI. M Ha cesmKu, u 8eco Msacoed no NAMHUUAM 8 6a3apHble OHU Ha
Tocmunom psdy ycmpaueanoce eyasiHbe, He CMOAbKO 2YA5IHbe, CKOAbKO CMOM -
punbL.’

B cTpykTtype pomaHa KpbIMOB TpUXIbl 0OpallaeTcst K OMUCcaHUIo
MMpa3gHUKa MacIeHUIIbI, ICTOKM KOTOPOTO OTHOCSTCS €IIle KO BpeMe-
HaM si3pIYecTBa. BHyTpeHHMIT MOTeHIIMA TyXOBHOM KYJIBTYpPHI CTapOBe-
pPOB HallleJl OTpaxkeHue B pa3IMYHbIX (hopMax OOpSIAOBOM MPaKTUKM.
[IpencraBieHue 0 HEOOXOAMMOCTHU MOPSIAKA BHYTPU KajleHaaps Tpebo-
BaJIO YETKOM IIPUYPOICHHOCTH OTIPEICICHHBIX 00PSIOBBIX (hOPM K OII-
peneieHHBIM BpeMEHHBIM mepuonaM. Kaxmbril reproa MapKupoBaICs
CBOMMU OOBbIYAsIMU, UMEJI CBOE OUepTaHUe, TpeOOBal Marn4ecKux aei-
CTBUIA C OTpeAeIeHHBIMU U KOHKPETHBIMU DYyHKIIMsAMU. C 3UMHEN Ka-
JICHIapHO# OOPSITHOCTBIO CBSI3BIBAINICH ITOATOTOBKA K CBamb0Oe M cama
cBaInoa.

Bo Bropoii nosoBrHe XIX Beka Ha MepBbIii IJIaH BHIXOAUT COLIMAIBHO-
OBITOBOI acIeKT IMpa3nHUKa — CMOTPUHBI HeBecT. Bo BpeMs ryassHuit
TOPOICKNE IIEBUIIBI-CTAPOBEPKH B Pa3HOILIBETHBIX TUTATKAX CJIOBHO MaT-
PEIIKN BBICTPAMBAJINCh B PSII, @ MUMO HUX 110 [OCTMHOMY psIITy XOIWIN
>KEHUXU.

Oobarbosasuiu desuyy, kasaep NpuAaual ee NOKamamocs. <...>
Kamaaucws nenpemenno moavko mym dce no enasroil yauye, mumo loc-
MUHO20 pA0a, mak 4umoobwl 6ce sudeau, u 0euybl, KOMOPLIX eule He npUu-
2Aacunu, ¢ 3a8Ucmulo cmompenu Ha cuacmausuyy. <...> Iocae kama-
Hbs 0esULA CHOBA CMAHOBUAACH 8 PAO U IMUM 02PAHUHUBANOCH NEPBOE
yxaxcusanve."
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Ecnu B KoHeYHOM UTOTre CMOTPHHBI 3aKaHYMBAJIMCh CBAIb0OI, TO TOP-
>K€CTBEHHOE AeHCTBO NOKHO ObLIO TPOU3OMTHU HE paHbIlle BECHBI, 10~
CKOJIbKY B BenkoM nmocty BeHUYaTbes Hesb3sl. KpaiiHe peako >KeHUJIUCh
B TOT K€ MSICO€/I, TOJIbKO €CJIM KaTaHbe ObLJIO B CAaMOM HayaJie CBSITOK.

Oco0oe BHUMaHKE aBTOP YAEISIET «raCTPOHOMUUECKOMY KOIIy» Tpa3-
nHuKa. Ha mpoTsokeHuu Bcelt MacIieHUYHOM HellesIu K 00e Ty IogaBaiuch
ommHbL. O0eanm B JoMe ApTaMOHOBBIX BCET/Ia B TPU Yaca JHSI 1 BceTa B
CTOJIOBOI1, a Yaii muiIn B YaitHoii. OgHako B JInHaOypre HEKOTOPHIC CTa-
PUKHU Yaii HUKOTIa He MUJIU, IIoYuTasi 3T0 TpexoM. Tabak 1 yail cuMTaauch
TpaBaMU SIAIOBUTBHIMM, OT HEUMCTUKA (IbsIBOJIA), TOATOMY IMWJIM JIMTTOBbII
HacToii, Ho Yanie kBac. K 6JimHaM nmomaBajioch Maciio, CMeTaHa, raroc-
HasI MKpa 1 O0JIbIINE KYCKH CEMTU. bautbl Hado ucmo co ckosopodst, 4mood
POm 002ICU2aN0, @ XOA0OHDbLIL KOMOM 8 Jcugome cmarnem'', — Ioy4aeT MoJio-
JIeXb cTapuk [opOOHOCOB.

TTocae 6aun06 nodasanu neweHo2o Aeuia ¢ Kauleil, OMmeapHyo ocem-
PUHY C XPEHOM U Ha caadkoe komnom uz anmornosku. Cudeau 3a cmo-
aom doneo <...>.1?

TocTts Bcerma ycakmBaay Ha ITIOYETHOE MECTO, K OOXKHMUIIE, 3aePHY-
TOM € IBYX CTOPOH OeJioli 3aHaBecKoi. [103BOISIIIOCH BBIMIUTD 10 PIOMKE
MOPTBEIHA — BCEM, 3a UCKJTIOUeHHEM HacTaBHUKA, KOTOPOMY CIIUPTHOE
Iaxke He mpeaiarajgock. Ilpa3mHoBanne MacjieHUIB 3aKaHYMBAJIOCh
ITpoieHbIM BocKpeceHbeM. B 3TOT 1eHb ObL10 00513aTe/IbHBIM MOCEIIEe-
Hue MoJieHHOI. B roponax Poccuiickoit umIiepuu neiicTBOBaj 3ampeT Ha
TOPTOBJIIO 10 OKOHYAHUSI CTY>KObI B [JTaBHOM ITPaBOCIaBHOM XpaMe.

B npowenoe gockpecenve, Kak nonaeaemcs, <...> KAQHAAUCH Opye
dpyay 6 Ho2u u npocuau npoujerus neped Beaukum nocmom. <...> «IIpo-
CMU MeHsL 2peutno2o», u opyeoil omeeuan: «boe npocmums»."

Be3sycnoBHO, cTporas ceMeiiHas AMCUUILIMHA OTpakajaach Ha o0lLe-
CTBEHHOI XX13HU CTapoBepoB. ITocT Bcerma ObUT HACTOSILIMIA, 10 MOHAC-
TBIPCKOMY YCTaBYy, He TOJIbKO 0€3 MoJioKa, HO B BestmkoM IocTy mo cpe-
JlaM ¥ IISITHULIAM, B TIEPBYIO M CTPACTHYIO Henelto 6e3 pbiobl. K Tomy ke
B TeUE€HME T0JIa HEKOTOPbIE U3 CTAPOBEPOB HAKJIAAbIBAJIM Ha CeOsI TOIOJI-
HUTEJIbHBIE 00513aTeIbCTBA COOJII0AAT ITOCT 110 IIOHEASIbHIUKAM, CpeaaM
U IIATHUIIAM, IaXe TOT/a, KOIJIa LIEPKOBb pa3peliaeT ecTh MsicHoe. JlyXoB-
HBIMU JIUIEPaMU CTAPOBEPOB OBbLIN MY>KIYUHBI, OHU ITHCAIN OOJIMYNUTE b~
HbI€ CTATbU, BEJIU PEJIMTHO3HbIE CIIOPBI, HO HACTOSILMMU XPaHUTEISIMU
CTapoii Bephbl U yKJIaaa ObUIM XKEeHILMHBI.

[1aBHBIM TTpa3qHUKOM JUTSI cTapoBepoB ObLia [Tacxa.
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ITacxalbHOMY MOTHBY M €0 3HAYMMOCTH B KJIACCUYECKOI PYCCKOM
JINTEPAType MOCBSIIEHO HECKOIBKO IECATKOB pa0boT. Kak M3BeCTHO, 3TOT
MOTUB OTHIOJb HE MPMBSI3aH K TaK Ha3bIBaeMOI KaJleHIapHOI cIoBeC-
HOCTH (CYIIECTBYIOIIMI B €€ paMKaX >KaHp I1acXaJIbHOI'0 paccKasa OIlu-
caH B ctaThbsix X. bapaHa Jopesoaroyuonnas npazonuunas aumepamypa u
pycekuii mooeprusm™, B. H. 3axapoBa [lacxanvHblil pacckas Kak i#cap pyc-
cxoii aumepamyput, Y. EcaynoBa [lacxanvhbiii apxemun 6 nosmuie Jlocmo-
eéckoeo. Esaneenvciuii mexcm 6 pycckoil aumepamype XVII — XX eexo6'®,
C. llemryHosa [lacxanvrbiii momue 6 aumepamype konya 1910-x — 1930-x
20006 u bughypkayus pycckoii Kyavmypot)'.

ITlpumenamenvho, umo 6 aumepamype «nepeoii 60AHbL IMUSPAUUU NPe-
001adaem UHMEHCUBHOE OCMbICACHUE NACXANbHO0 APXEMUNA, KOMOpoe CMa-
Hosumcs (hyHdamenmanvHoim 045 pycckoil kKyabmypol.'® Tak, B pacckase
b. 3aiiuena Jleekoe 6pems pacckazuuk He IeKIapyupyeT 3HaYMMOoCThb [lacxu
IIJIST PYCCKOM KU3HH, HO B 00JIACTU «KYJIBTYPHOTO 0ECCO3HATEIBHOTO»,
T.€. BCaMOM €ro MUPOBOCIIPUSATHHM (ITPEACTABIECHHOM Kak 00I1Iee 1J1sT BCeX
«OBIBIIMX») BOCIIOMUHaHUE O TIpa3aHoBaHuu [lacxu ecTh camoe sipkoe,
aToToMy camoe 601bHOe BocriomruHaHue o Poccuu. He Tosibko B amurpa-
1My, Ho U B Poccuu TpamuiiMoHHbIN KajleHaaphb rmocie 1917 1. cran oau-
LIETBOPEHKMEM «CTapOro MUpPa», HEPEIKO BbI3bIBABILIMM HOCTAJIbIMYECKUE
yyBcTBa. Kak cienctBre, OH OTOXIECTBIISICS C MIMUIMYECKUM XPOHO-
TOIIOM, YMUPOTBOPEHHOCTh KOTOPOTO OCTPO BOCITPMHUMAJIACh 110 KOH-
TPacTy C COBPEMEHHOM XXKU3HbIO.

ITacxa ObL1a caMbIM OOJIBIITUM COOBITHEM B TOAY, TOpa3ao OOJIbIINM
yeM J1I000M Apyroii mpa3nHuK. Y uemyes Poucdecmeo, ay pycckux Ilacxa, —
206opun Topborocos." Tlocite pa3gHOBaHUSA €1IE JOJITO BCIIOMUHAJIM, YTO
6bL10 10 [Macxu 1 yto mocie [lacxu — yepes CTOBLKO-TO Hele b MITH TaKe
yepe3 Tpu Mecsita. Bo Bce apyrue npa3nHUKYU U 10 BOCKPECEHbBSIM, U 110
cy000TaM repor poMaHa MOJIWIJIMCh B JOMAIITHE MOJICHHOM U TOJIbKO pa3
Broay Ha [Tacxy e3auin B 001IECTBEHHYIO MOJICHHYIO Ha OKparuHe Topojia.
BorociyxkeHue B macxaJbHyI0 HOYb Y CTApOBEPOB HE OBUIO TaKUM TOP-
>KECTBEHHBIM, KaK y IPaBOCIaBHBIX, HO 3aTO 00JIee JUIUTETbHBIM — BCIO
HOYb MOJIMJIMCH 110 IPEBHEMY MOHACTBIPCKOMY YCTaBY M TOJIBKO yKe Ha
paccBeTe IIUTH Pa3roBJISTHCS.

[TacxayibHBII CTOJI HAYMHAJIA TOTOBUTH €I1Ie C yTpa YeTBepra.

Kaxk u écecda nacxanvhwiii cmon eomosuacs 6oavuioil. B 3any npu-
Hecau u3 ambapa 06a 6oabUUX HEKPAULeHbIX CIOAA, HA KPeCMOBUHAX,
NAOMHO COCMABUAU U KPY2OM 00 Noay oduau 6eabiMu cKkamepmsamu u
Ykpacuau eupaandamu 3eaenu. Ha camom cmone, Ha dondxcHbix Ouc-
manyusix, 6biAU paccmagneHtsl 3e1eHvle 20pKU MOAbKO YMOo NPOPOCUIecO
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06¢a u GyMuIAK00OPA3HbLE KOAOHKU APKO-3CACHbIX «CANAMHBIX> CeMSIH.
Tlpucomoenenuem smux yKpauieHuil 3aHUMAAUCD euye Hedeau 3a 0ee.
1151 06CAHBIX 20POK 06€C CMEUIUBANCS C 3eMACIL U IMUM HAOUBAAU 6ONb-
uiue yeemouHble 20puiKUL, a OymMulAKU 00NeNAAAUCE PAZMOYCHHBIMU «Ca-
AAMHbIMU» CeMeHamu. Bnepevie 6 smom 200y noseuauce u Hacmosujue
ysemor <...>.

J1J1s1 KOoHCEepBaTUBHOTO KPblJla CTapOOOPSI/ILIEB XapaKTEPHO U 0coboe,
HETMPUBETIMBOE OTHOIIEHNE K MHOBEPLIAM — TIPEACTaBUTEISIM JPYroi
HanmoHanbHOCTA. HecMoTpst Ha 3asBiieHre [opOoHOCOBA, UTO Jcudbi 6
ede HU1e20 He NOHUMAIOM, OM UXHUX KYUAHUT NOO0 N10JCEUKOLL COCem, 3aMO-
deeutwb, 004120 He npoxcugels <...>*', OH PeryjsspHO o0pallaeTcs K XUBY-
1LIei HemonajieKy eBpeiike, KOTopasl B MaCJICHUUHYIO TIATHULLY PETYJISIPHO
rOTOBWJIA B €ro JoMe (papluMpoBaHHYIO 1IYKY, TIpaBaa, Mocje yxoaa
€BPEICKOM CTPSITYXH MPYKUBAIKY IIPUHOCWIIN U3 JOMAIITHEX MOJICHHOMU
KaJWuJIoO M OKYpPUBAIM KyXHIO JlanaHoM. [Toxoxuii 31130/ eCcTh 1 B TOBE-
ctu Jlememeo Apucmapxosa. B yaiinyio K Aeylike rTIaBHOTO Tepost pery-
JISIpHO TTprxoauJ1 mopTHo# In6311K, KOTOpbIi HUKOTAA HE CHUMaJI CBOEH
€pPMOJIKM, JaXe nepes UKOHAMU, U OH ObUT €IMHCTBEHHBIM, KOTO HE py-
raiu 3a 31o. Paccka3biBasi 0 TOPTOBBIX J€daX CBOETO AEAYIIKM, TJIaBHbI
repoii BCMOMMHAET, KaK B YaiiHYIO MPUXOAWIN U APYTHE 3HAKOMbIE €Bpeur
1 BMECTe MUJIN Yail, HO TTOBECTBOBATE/b J€JaeT BECbMa XapaKTepPHYIO
peMapky — <...> moabko, NOHAMHO, U3 opyeoii nocyou**. Y najee unraTeiib
Y3HAET, YTO B CTOJIOBYIO OHM HE XOIWJIM, U CaM PACCKa3uMK AOTaJbIBAETCS
O IpeAHa3HauYeHUU ABYX KaJIiJI, HE LIEPKOBHBIX HA TPEX LIEMOYKax, a «[pa-
BEIHBIX» — C PYUYKOI U CTAPOOOPSITYECKUM KPECTUKOM, KOTOPBIE JIexKaau
MMEHHO B YaliHOI, a He B CTOJIOBOU. Ho ¢ npasocirasHbimu Ovi10 euje
cmpooice — OHU 6 00M 806ce He X00uau.>

CII0XXHOE TepeTuIeTeHIE Pa3IMIHbIX KYIBTYPHBIX BEKTOPOB, COTIPO-
BOXJaolIeecs HaTMYMEM pa3HOHAIPABAEHHBIX MTPOLIECCOB, HE MPUBO-
JINJI0, OTHAKO, CTApOOOPSIleB K KOH(MIUKTHBIM CUTYALIUSIM U TIPOTUBO-
CTOSIHUIO C IPYTMMU TpymIaMu HacejeHus. Tak, B MATHULY HAUMHAIU
reyb Mpa3aHUYHbIe 0a0bl 1 Ma3ypKu, B CyOOOTY MEKJIM KyJaudyu. Masy-
pPeK — TpaAWLIMOHHBIN MacXaJbHbI MUPOT HA OCHOBE OPEXOB U MU3I0Ma.
ITpuroroBneHue KaTOJUYECKOTOo 0J110/1a B CTAPOBEPCKOM JIOME CBUIETEIb-
CTBYET O TIPOHMKHOBEHUY TPATULINH IPYTUX KYJIBTYpP B OBIT CTApOOOPSI -
ueB JIluHaOypra.

ba6b1 6b1TM APOXKIKEBBIE U HA OEJIKaX, KPY>KeBHbIE, CHEXKHbIE, TMMOH-
Hble, madpaHHble, ¢ KapJaMOHOM OaKaJeiHbIC U ellle CaMbleé HEOObIK-
HOBEHHbIE, 00JIMTHIE CBEPXY IJ1a3ypblO, MOCHITAHHbIE MUHIAJIEM, Pa3HO-
LIBETHBIM CaxapHbIM MaKOM, KOPMHKOI 1 TPOCTO ¢ KOpoukoit. [Tporiecc
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MPUTOTOBJICHUST PUTYAIbHBIX KYIIAHWUIA COMPOBOXKIAJICS LIEIBIM PSIIOM
CyeBepHii, TaK, KOTIa BhIITEKaIN KYJINUH, B JOME ObLIO 3aIPELICHO XJI0-
MaTh ABEPbMU, HYXKHO OBLIO pa3roBapMBaTh BITOJITOJ0CA U XOAUTh Ha
LIBITTOYKAX.

CoipHbix nacok 6vL10 vemoipe copma, 3a6apHble U He3aeaphble, nPo-
CMO MBOPOJICHbIE, WOKOAAOHbIE U 0adice eule PUCMAauKoeas, 4mo 0biao
enepevle ucnpobosaro <...>. /llea boavuiux 0Kopoka, 00uH 8apemvli,
dpyeoil 3aneuénmblil 8 xnebe <...>, K0Jca ceepxy Hape3ana Keaopamu-
Kamu u 6 benvle Mecma HamvlKara 26030uxa. boavuioil ycapenwiii no-
POCEHOK, <...> 08e HCapeHbiX UHOUWIKU, D0NbUASL MeAAHbSI Ho2A U 0adice
¢hazan donoansau msacHoe ykpauwenue cmoaa. Kpauiervie siiya 6viau 6
HeCKONbKUX 8a3aX, HAYUHAS C 00bIKHOBEHHBIX KPACHBIX U KOHUAS 8Ce-
B03MOJICHBIMU CAMBIMU NPUUYOAUBLIMU paspucoskamu <...>.

Bce sgiina ykpamanuch oykBamMu X. B., uTo o3Hayano — Xpucroc Boc-
kpec! Kak rpaBuio, mpa3mnHoOBaJI B TeUEHUE TPEX JTHEM, TTOKA CTOSUT CTOJT.
Kpome 3Toro rocronckoro crojia B 3ajie ObLT e1ie ¥ CBOI CTOJ B JIIOJICKON.
MHoroe 13 TOro, YTO TOTOBUJIOCH Ha MAacXabHBIM CTOJI, CAMM X03sieBa
Jlaxe He ycreBaiu nornpobosathb. To, YTO HE MOTJIM ChECTh, Pa30asaioch
Ha cmopony. st [opboHOCOBa nacxanvhblii cmoa 0bia KAKUM-MO CUMBO-
/10M, OpeBHUM PYCCKUM 00bi4aeM, ROUMU PeAUSUOHIM 002MAMOM U e20 HA00
0bL10 noddepaucusams u oxXpausimes. B meuenue cemu nedeav Beaukoeo nocma
NOOYUHANUCH PEAUSUOZHBIM 3ANPEMam U 6CHOMUHAAU 00 SMOM NACXANbHOM
cmone®.

B BockpeceHbe, HaUMHAs ¢ IBEHAAIIATHA YaCOB JHSI, TPOXOIUIN BU-
3uThl. [100bIBaB B HECKOJIBKUX JIOMaX, Be3/ie 3aKYCUIIb U BbITbEIIIb, HO K
0c000 yBaXkaeMbIM JIIOISIM, PYKOBOIUTEISIM TyXOBHBIX OOIIMH HYKHO
OBLTIO MPUIATH TPE3BBIM.

Imu euzumot Ha [lacxy u na Hoswiii 100, cuumanuce 0653amenvHbiMU,
U He npuexamo ¢ GU3UMOM 03HAUAA0 8bIKA3AMb S6HOE HENOYMeHUe K
amomy domy. C eusumom e30uau, NOHAMHO, MOALKO MYNCHUHBL.?

Haubonee 6oraTeie mpeacTaBUTE N CTAPOBEPCKOI OOIIMHBI TOpOaa
€XeTOTHO MOCHUTANIN KyJIMYH U STl 3aKJIFOUCHHBIM B TIOPEMY. Kadicdomy,
Kakoii Obl OH 6epbl He Obla, Xoulb U He esonas [lacxa, a éce pasHo dososen
oydem, — ycmanosua [opoorocos.”’

3HakKoBbIM 1151 KpbIMOBa CTAaHOBUTCS MacXaJlbHbIN 0OPSII XpUCTO-
coBaHus. B nome TopboHOCOBa ¢ MOMOIIBIO JAHHOIO 00psiIa IIPOUCXO-
AT CHITHE PEIMTUO3HBIX, COLMAIBHBIX M COCIOBHBIX TPaHUI. XPUCTO-
CYIOTCSI BCE CO BCEMU U KaXKIbIH ¢ KaxkabIM. CTapoBephl, IIpaBOCIaBHEIE,
KaTOJIMKU U JIIOTepaHe, U 1aKe caM IydepHaTop XpUCTOCOBAJICS € Kyxap-
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koit. [IpousHOCHMMOE MPUBETCTBHE HATTOMUHAET PalOCTh alTOCTOJIOB MPU
BeCTU 0 BockpeceHUM CriacuTess U CIIY>KUT BbIpaXKeHUEM PagoCTy CaMUX
BEPYIOIINX, 3HAKOM MUpa 1 OPaTCKOIA TIIOOBH.

B HapomHOI KyIbType XOXIeHUE IO 3eMJle HEBUAUMOTO MU HEey3-
HaHHOTO XpHUCTa MPUYPOUCHO HE K POKIECTBEHCKOMY, 8 UMEHHO K Tac-
XaJIbHOMY LIMKJTY TTpa3nHUKOB. OTHorpad XIX Beka CBUACTEIbCTBYET O
pacmpocTpaHEHHOM IIOBEPhE, IO KOTOPOMY Ha npomsiiceHuu éceii Ceem-
A0LL ceOmuypl cam Xpucmoc ¢ anocmonamu, 8 HUEHCKUX pyouuax, xooum
no zemae®.

B (brHanax moBecTu U poMaHa y IIaBHbIX FepOEB BOZHUKAET BCE YCU-
JIMBAIOIIIeeCs IyBCTBO IIPEOIOICHNS CBOCI OBITOBOI, COLIMATBHOM 1 PEJI-
TMO3HOU 3aMKHYTOCTA. COOTHOIICHWIO MUPOBOTO U TIPOBUHIINATIHLHOTO
MPOCTPAHCTB MOcBsiIeHa Tpuaorust Branumupa KpbimoBa 3a muniuonamu,
HECKOJIbKO TiepepaboTaHHas MoBeCTh Jemcmeo Apucmapxoeéa COCTaBUT
OITHY 13 IJIaB 3TO HOBOM KHUTH. 3aMbICE] 3TOM HOBOI KHHUTH y3Ke OBIT
ouepueH KpbIMOBEIM B IPEINCIIOBUH K OTICIHHOMY U3IaHUIO TIOBECTH B
1924 rony:

U3 nposunyuanvroil mewjanckoli cpedbl agmop OHeGHUKA NOCIMENEeHHO
noobIMaemcs @ camole 6epxHue caou u docmueaem KpynHozo 61a2oco-
CIOSIHUSL; OM Y3KUX MOPeAUUEeCKUX UHMePeco8 OH NPUXOOUM K KpPYeo30py
WUPOKO 06paz0eant020 eeponeiiya; yxooum eneped Ha HecKoAbKO HO-
KoAeHutl om moil cpedvl, U3 KOMOPOU evlulen; nocie Kpaiueil peaueu-
03HOCMU Jemcmea, OH CMaHosumcs epasicoeden peaueuu <...>.”

JlaHHbII (PaKT CBUOETEILCTBYET O TOM, UTO IIPa3IHUYHAS OOPSAHOCTD
CTapoOOPSIALIEB HE IPeACTaB/Isia COOO0M 3aCTHIBIIYIO CUCTEMY PUTYAJIOB.
H3MeHeHUs1, TPOMCXOAUBIINE B COACPXKAHUY TPAIUIIMOHHOM KYJIBTYPBI
BCETro PyCCKOTO HACEIEHMsI, 3aTparBaJIiv M CTAPOOOPSIITIECKYIO KYIIBTYPY.

TakuMm o6pa3zoM, TBopuecTBO KpbIMOBa JINIIHII pa3 TOTYEPKUBAET,
YTO PEJIMTHO3HOE MUPOBO33PEHUE CTAPOOOPSIIYECKMX TPYIIIT OKA3BIBAIO
BJIMSIHME Ha BCIO TPaIUMLIMOHHO-OBITOBYIO KyIbTypy KoHIa XIX — Hauasa
XX BekoB. [1pu aToM B mpo3e KpbiMoBa HaMedaeTCsT CTOIKHOBEHUE IBYX
Pa3HBIX TOYEK 3PEHUS] OTHOCUTEIBHO TPa3mHUYHON 00psiaHoCTH. J1is
HanboJiee paguKaJIbHBIX KPYTOB XapaKTepeH KOHCEPBATU3M, OLIYILAETCS
IMOCTOSTHHAST TCHIECHIINS K OTPaHUUYEHUIO 00PSIIOBOI chephl, 3alIUTHI ¢
OT TIPOHUKHOBEHMWS HOBBIX 3JIEMEHTOB U COOTBETCTBEHHO M3MEHCHUS
CMBICIIA TIpa3MHUKA U 00pSImOBOTO AciicTBUSA. [1py 3TOM TJIaBHEIC TEpOU
MPO3aNYECKUX IIPOU3BEACHUI JEMOHCTPUPYIOT 0oJiee THOKOE OTHOIIIE-
HUeE K Tpa3gHUYHOI 00psiaHoCcTH. CliencTBMEeM 3TOTO ObLIO JIM0O0 UCcUe3-
HOBEHUE HEKOTOPBIX OOPSIIOBBIX SIBJICHUI, TMO0 3aMeHa UX CHHOHUMMUY -
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HBIMU T10 COAEPKAHUIO XPUCTUAHCKUMU AeicTBUsIMU. [lepemenanuch
AKIEHTHI B OOOCHOBAHUHN HEOOXOAMMOCTHU COBEPIIIATH TOT WJIA MHOM PU-
tyan. OTHOIIEHHE K TOMY UM UHOMY OOPSITOBOMY JECICTBHIO HEPEIKO
00O0CHOBBIBAETCS COOOPAKEHUSIMUA HE PEIUTHUO3HOTO, a MOPAIbHO-3TH-
YEeCKOT0 Xapakrepa.
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ZIEMASSVETKI ASTRIDAS LINDGRENES DARBOS

Summary
Christmas in Astrid Lindgren’s Literary Works

Each nation bhas its own customs, songs, dances, tales, favourite
dishes, traditions, including Christmas traditions. The aim of the author
of the article is to explore the representation of Christmas and Christmas
traditions in the texts by the Swedish writer Astrid Lindgren, who is one
of the most original and popular writers and is considered to be a founder
of a new trend in Swedish children’s literature.

In ber books ‘Madicken’ (Madicken, 1960) and “The Children of
Noisy Village’ (‘Alla vi barn i Bullerbyn’, 1946), Lindgren provides a
detailed representation of Christmas in a broad context: the description
of Christmas is divided into several parts. At the same time, in the book
‘Emil of Lonneberga’ (‘Emil i Lonneberga’, 1963) special attention is
paid to the description of dishes, including Christmas cooking and treating
guests. In Lindgren’s books, it is possible to notice minor differences in
the description of the traditions of Christmas celebration. This can be
explained either by the difference in the time periods when these books
were written (the books were published between 1940 and 1980), or by
the fact that these books reflect the life of various groups of society.

Comparing the Christmas traditions described by Lindgren with the
actual Christmas celebration in contemporary Sweden, it should be stated
that the Christmas traditions represented by the Swedish writer are almost
identical to the modern traditions of Christmas celebration.

Key-words: Christmas, Christmas traditions, Swedish children’s lite-
rature, Christmas decorations, the Christmas tree, Christmas dishes

Ievads

Katrai tautai ir savas parazas, dziesmas, dejas, pasakas, iecienitakie
édieni, tradicijas. Dailliteratara rakstnieki nereti ir pievérsusies dazadu
svétku atainojumam, tostarp ari Ziemassvétkiem. Raksta mérkis ir izpétit
Ziemassvétku tradiciju aprakstu zviedru rakstnieces Astridas Lindgrénes
(Astrid Lindgren) darbos.
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Ziemassvetki Astridas Lindgrenes darbos

A. Lindgrénes dailrade ir ciesi saistita ar bérnibas atminam un
pardzivojumiem. Ari vecumdienas rakstniece vél aizvien sirdi ir bijusi
bérns, nevis bérnu literataras klasike. Literates bérniba ir gaisu atminu
caurstravota, piepildita ar labiem cilvékiem, gan pieaugusajiem, gan
bérniem:

Seit bija labi biit bérniem un bija labi biit Samuela Augusta un
Hannas berniem. Kapéc bija labi? Es par to esmu domajusi, un,
skiet, es zinu atbildi. Bija divas lietas, kas padarija misu bérnibu
laimigu — drosiba un briviba. Bija drosi ar Siem cilvekiem, kuri Joti
ripéjas viens par otru un vienmeér atradas blakus, ja tas bija nepie-
ciesams, bet citadi, lava mums brivi un laimigi skraidelét apkart
pa fantastisko rotalu laukumu, kas bija miisu bernibas Nése.!

Atainojot savas bérnibas atminas, A. Lindgréne pievérsas dazadu
tradiciju atspogulojumam, ipasi Ziemassvétku aprakstam, kas bija vinas
vissvarigakie svétki. Zviedru rakstnieces bérnu gramatas var saskatit
tas Ziemassvétku tradicijas, kas tika piekoptas vinas vecaku gimené.
A. Lindgréne Ziemassvétkus min daudzas gramatas, tomeér ipasi izcelami
ir darbi Lennebergas Emils (Emil i Lonneberga, 1963), Madikena (Madic-
ken, 1960), Madikena un Janijkalninu Pims (Madicken och Junibackens
Pims, 1976), Mes — visi berni no Troksnu ciema (Alla vi barn i Bullerbyn,
1946), Vel par mums — berniem no Troksnu ciema (Mera om oss barn i
Bullerbyn, 1949), kur Ziemassvétkiem veltitas vairakas nodalas.

Ziemassvétki ir |oti plass jédziens, kas ietver daudz dazadu tradiciju
un parazu. Raksta uzmaniba vérsta nozimigakajiem Ziemassvétku sim-
boliem, zimém un tradicijam musdienu Zviedrija, ka ari salidzinats, vai
A. Lindgrénes darbos Ziemassvétki tiek svinéti tapat ka masdienu zviedru
gimenés. Rakstnieces gramatas, kuras atainotas Ziemassvétku tradicijas,
ir izdotas 20. gadsimta 40. — 80. gados. Lai varétu salidzinat, vai A. Lind-
grénes Ziemassvétku atainojums atbilst musdienam, ir apzinati pétijumi
par zviedru Ziemassvétku tradicijam, proti, Alberta Eskeréda (Albert
Eskerdd) Gadasvétki: Ka gadasvétki tiek svineti misu valsti cauri gad-
simtiem (Arets fester: Hur &rets fester firats i vé&rt land genom seklerna,
1953), Britas Ulsones (Brita Olsson) un Elizabetes Ekstrandes Heming-
sones (Elisabeth Ekstrand Hemmingsson) Ziemassvetku gramata (Jul-
boken, 1986), Ebbes Séna (Ebbe Schon) Zviedru tradicijas (Svenska
traditioner, 1998).
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Ziemassvetki Zviedrija

Zviedrija, tapat ka Latvija, Ziemassvétki asocigjas ar pascepto pipar-
kuku smarzu, zirniem, piragiem, svecisu liesminam egles zaros, davanam,
kuras dazkart atnes pats Ziemassvétku vecitis. Ziemassvetki Zviedrija,
tapat ka citas zemés, ir jaunu un vecu, religisku un paganisku, iekszemes
un citzemyju paradumu sajaukums.?

Jateic, ka zviedru svétku tradiciju attistibu veicinajusi baznica, tomér
masu informacijas lidzekli, saskarsme ar vél nepazistamam ierasam,
kadas ievies iecelotaji, veicindjusi daudzus jauninajumus. Jaatzist, ka
Zviedrija godina Saulgriezus un, salidzinot ar daudzam valstim, Ziemas-
svétkus mazak saista ar Kristus dzim$anas dienu. Ziemassvétku rita agrais
dievkalpojums (julotta) ir paliekas no viduslaiku Ziemassvétku nakts
dievkalpojumiem. Lidz pat 20. gadsimta 50. gadiem bija saglabajusies
tradicija braukt kamanas uz baznicu.? Salidzinot ar citiem religiskajiem
svetkiem, Ziemassvétkos baznicu apmekle biezak, tacu $i tradicija zaude
savu nozimi.

Zviedrija Ziemassvétku gaidiSana sakas jau no novembra beigam,
kad maja tiek izrotata, izkarinati bérnu Ziemassvétku kalendari un iede-
dzinatas Adventes sveces, skan Ziemassvétku dziesmas, un turpinas lidz
pat Tris kéninu dienai — 6. janvarim. Ta ir diena, kad vel pedgjo reizi
tiek aizdegtas svecites eglité, un péc tam ir janovac visi svétku rotajumi.
Dienu pirms Ziemassvétkiem, 24. decembra vakara, ir svétku kulmina-
cija, kad &éd Ziemassvétku vakarinas un izdala davanas, bet tas notiek
tikai péc tam, kad pécpusdiena skatita populara televizijas programma
Donalds Daks (Kalle Anka).*

Ziemassvétki Zviedrija asociéjas ar sniegu. A. Lindgréne sniega
nozimi akcenté katra bérnu gramata. Sniegs saistas ne tikai ar Ziemas-
svétkiem — tas ir gaidiSanas laiks, kas lidzas ikdienai ienes mieru un
gaiSuma sajutu:

Tagad atlika tikai gaidit, kad atnaks ziema, un ta atnaca ari. Isi
pirms Ziemsvetkiem iestajas sals un td sniga, ka prieks bija skatities.
Sniga par visu Kathultu un visu Lennebergu, un visu Smolandi,
un visa apkartne izskatijas ka liela sniega kupena.’®

Sniga ta, ka pa logu bija redzams viens vienigs baltums un nemaz
nevareja saredzet pari skolas pagalmam.®

Meza bija tik dzil$ sniegs, ka mums vajadzeja nopurinat sniegu
no eglem, lai redzétu, vai tas skaistas vai ne.”

Troks$nu ciema bérniem skiet, ja nebas sniega, Ziemassvétki nepienaks:
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Skaistas tomer ir piesnigusa ielas un maja, kuru jumti ir balti, ta
liekas aritetim. Un Madikena varetu iet sazin cik ilgi. Tagad beidzot
ir jutami Ziemassvetki.®
Uz zviedru atklatném Ziemassvétki vienmér ir attéloti balti un ar
dzilu sniegu, lai gan patiesiba Zviedrijas dienvidu dala sadus Ziemas-
svetkus var baudit salidzinosi reti.

Ziemassvetku dekoracijas

Sagaidot Ziemassvétkus, svariga nodarbe ir majas uzkops$ana un
dekoreésana, jo [..] aizkari un izsutas plaukta apmales nav mazgatas, viss
izskatas tiesi tapat ka parasti, un vakaram pirms Ziemassvetkiem tadam
nav jabit [..]°. A. Lindgréne katra bérnu gramata pievérs$ ipasu uzmanibu
majas uzkopsanai, kura aktivi iesaistas bérni:

Alva un Linus-Ida jau sakusas lielos Ziemassvétku uzkopsanas
darbus. Vinas nonémusas visus aizkarus, un visnegaiditakas vietas
stav spaini gridas mazgasanai |..]."°

Kathulta tagad darba bija pilnas rokas, jo par Ziemsvetkiem
visiem rupju gana. Pirmam kartam — liela velas mazgasana.'!

Pirms Ziemassvétkiem majas tiek rotatas ar dazadiem Ziemassvetku
dekoriem — sveCturiem, rukiem, engelisiem, piparkakam un piparkaku
majinam, Ziemassvétku sarkanam pukém, zviedru iecienitam hiacintém.
Svariga nozime ir gaismai un ugunij, jo Ziemassvétki ir vistumsakais un
aukstakais laiks, tadeé] senak Zviedrija sievietes pirms Ziemassvétkiem
nodarbojas ar svecu liesanu.'? Sveces izgatavoja no kausétiem dzivnieku
taukiem, lielakoties aitas.'® Lai ari musdienu Zviedrija svecu lieSana nav
aktuala, zviedri ir iecienijusi “dzivo gaismu” un izmanto sveces liesmu
noskanas radisanai ne tikai svétkos, bet ari ikdiena. Ziemassvétkos pie-
nemts davinat pastaisitas sveces, kas simbolizé prieku un viesmilibu,
draudzibu un labu garastavokli.

Ja, nu Ziemassvétki var nakt surp uz Janijkalniniem, viss ir gatavs,
lai tos uznemtu. Ir tiri izberzts katrs kakts, visiem logiem prieksa
ir balti, tikko iesterkeleti aizkari, visos svecturos ielikias sveces,
virtuve spid jauni lupatdeki, vara trauki laistas gar sienam, un
plits kupola mala izrotata ar sarkanu un zalu zidpapiru, un ir tads
svetku noskanojums ka pasos Ziemassvetkos.'

Tipisks rotajums ir Ziemassvetku azitis (julbock), kas parasti darinats
no salmiem. Salmu dekori ir raksturigi Skandinavijas Ziemassvétkiem.
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Zviedrijas pilsétas centralaja laukuma izliek Ziemassvétku salmu aziti,
tas ir mitologisks personazs zviedru un norvégu kultara. Ziemassveétkos
azis palidzot rukim piegadat bérniem davanas, savukart bérni pa nakti
berot apavos auzas, ar ko azim cienaties.

Ziemassvétku eglites tradicija nakusi no Vacijas 18. - 19. gadsimta
mija. Turigajas gimeneés eglite tika rotata ar kaut ko édamu, pieméram,
ktkam, konfektém, aboliem, bet nabadzigakajas gimenés dekoréja ar
vates pikuciem. Musdienu Zviedrija izmanto gan auglus un konfektes,
gan karodzinus, gan egliSu rotajumus no papira un cita materiala.'
A. Lindgrénes darbos Ziemassvétku eglitei ir tikpat svariga loma. Eglites
cirSana, rotasana — tas ir laiks, ko bérni pavada kopa ar vecakiem:

[..] tad més braucam meza un cirtam Ziemassvetku eglites. Visi
Troksnu ciema téti pie Ziemassvetku eglisu cirsanas ir kopa ar mums
un, saprotams, ari visi berni.'®

Tur stav eglite ar aizdegtam svecitem un ir tik skaista, cik eglite
vien var bit; uguns kuras podinu krasni, un tik briniskigi smarzo
eglite, krasns un hiacintes. Tik tieSam Ziemassvetki ir klat!"’

Ziemassvetku eédiens

Neatnemama Ziemassvétku sastavdala ir mielasta gatavosana. Zie-
massvétku édiens un ta pagatavoSana ipasi detalizéti atainota A. Lind-
grénes darbos Lennebergas Emils (Emil i Lonneberga, 1963), Lennebergas
Emila jaunie nedarbi (Nya byss av Emil i Lonneberga, 1966) un Lenne-
bergas Emila dzive rit talak (An lever Emil i Lonneberga, 1970), kuros
stastits par dzivi Kathultas séta, Lennebergas draudzé Smolandé (Sma-
land). Gramatas par Emilu rakstniece detalizéti parada édiena tradicijas
un ta gatavosSanas ierazas Zviedrija 19. gadsimta beigas.

Kathultas séta tika svinéti dazadi svetki, tomeér ipasi spilgti atainota
gatavoSanas Ziemassvétkiem, jo tie tika uzskatiti par galvenajiem gada
svétkiem. Literaturzinatniece J. Kursite norada, ka [..] allaz cilveks noda-
lijis, kas pieder katrai dienai no ta, kas pieder svetkiem.

Pirmais ticis vértets ka mazak nozimigs iepreti otram. [..] ja runa-
jam par tradiciju, taja bija noskirums starp ikdiena patérejamo
partiku un svetku, godu edienu. [..] Vardam ‘cienat’ senak bija ne
tikai nozime ‘izradit uzmanibu ar edinasanu un dzirdinasanu’, bet
ari ‘godat’. Svétki un godi bija divkarsas cienasanas izradisana,
savstarpéjo attiecibu atjaunosanas un veicinasanas laiks.'®
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Ziemassvetku édienu klasta svariga ir cukgala. Ierasti ta bijusi gala,
ko zviedri &d visu gadu. Cuakas kavusi rudeni, kad tas vislabak nobaro-
jusas, un galu likusi salijuma, lai pietiek lidz nakamajam rudenim. Viena
vai divas ctkas rudeni palika nenokautas — lidz Lacijam. Tadgjadi Zie-
massvetki bija laiks, kad vargja ést un baudit svaigu galu." Ari Kathulta
pirms Ziemassvétkiem nokava sivénu un gatavoja dazadus galas édienus —
klimpas, galas desas, putraimu desas, asins desas un damu desas, skinki,
ribinas, recekli, ceptu speki ar kartupeliem un loku mérci, ko var pat
pasniegt pasam karalim®, u. c.

Par tradiciju kluva kadiku dzériena pagatavosana un placenu, sirup-
maizes, smalko rudzu rausu un safrana maizes, parasto kviesu placenu
un piparkuku cepsana:

[..] gan seviski mazi, jauki klingerisi un marengas, gan kiicinas
un sviesta cepumi, ja, visu jau nemaz nevar uzskaitit.*'

Emils un Ida Otro Ziemassvétku diena cienaja nabagmajas iemit-
niekus ar gardumiem. Ka jau svétkos ir ierasts, tika aizdedzinatas sveces
un édieni pasniegti spozajos traukos ar baltajam malam. Tur atradas:

bloda ar asins klimpam,
bloda ar speka desam,
bloda ar recekli,

bloda ar aknu pasteti,
bloda ar sardelem,

bloda ar galas titenisiem,
bloda ar tela kotletem,
bloda ar ribinam,

bloda ar putraimu desam,
bloda ar kartupelu desam,
bloda ar silku salatiem,
bloda ar salitu galu,

bloda ar sutinatu versa meli,
bloda ar asins desam,
bloda ar lielu skinki,

bloda ar lielu sieru,

bloda ar placeniem,

bloda ar sirupa maizi,

bloda ar smalku rudzu maizi,

bloda ar kadiku dzerienu,

piena kanna,

Skivis ar risu biezputru,

karba ar siera pudinu,

trauks ar plumem,

bloda ar abolu torti,

bloda ar zemenu ievarijumu,

bloda ar putukréjumu,

bloda ar bumbieriem

un neliels, labi nobarots cepts
sivens, kas bija garnets ar
kristala cukuru.**

Cilvéku garsas sajutas un izsalkumu A. Lindgréne ataino ar darbibas

vardu palidzibu, proti, [..] pie galda Smakstéja, knaksteja un slurksteja®.

Gramata Madikena Ziemassvétku galdam gatavoja tos pasus édienus,

ko Emila majas Kathulta:

[..] Ziemassvetku skinkis, ciikgalas galerts, ciikas ribinas ar aknu
pasteti, silku salati un galas kotletites, [..] kiupinatu desu un maltas
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galas desu virtenes, kadikogu dzeriens krize, sarmzivs toveri un
siera pudins karba — viss ir gatavs. Maizes klaipi, Ziemassvétku
maize un safrana rausisi gul sakrauti grédas maizes lade, piparkikas
un mandelcepumi, auzu parslas cepumi un pitie rausi pilda cepumu
karbas, — Ziemassvetki var nakt.**

Ediens, kas nebija minéts stastos par Emilu, ir sarmzivs (lutfisk). Ta
ir neatnemama zviedru Ziemassvétku galda sastavdala — kaltéta mencas
pasugas zivs, kas paris nedélas mércéta parmainus udeni un sarmaina
$kiduma, lidz ar to zivs uzbriest un klast miksta. Sarmzivs ésana ir viens
no Ziemassvétku svinéSanas tradicijam, kas ilgst apméram 450 gadu.?

Troks$nu ciema bérniem Ziemassvétki sakas tad, kad vini cep pipar-
kukas:

Es nezinu, kad Ziemassvétki sakas citas vietas, bet Seit, Troksnu
ciema, Ziemassvetki pienak tai diend, kad més cepam piparkitkas.*®

Ziemassvetku rukis un davanas

Zviedrija ciemos nak Ziemassvétku rukitis (fomten), kur$ atnes bér-
niem davanas un dzivo zem majas. Japiemin, ka pirms rukiSa apdavina-
Sanas funkcijas pildija Ziemassvétku azitis.”” Musdienas un ari A. Lind-
grénes gramatas rukisi apdavina tos bérnus, kuri visu gadu labi uzvedas.
Rukis ir kluvis par zviedru Ziemassvétku svarigako simbolu, par to var
partapt jebkurs vecaks un ar maisu uz muguras pieklauvét pie durvim
un uzdot jautdjumu: Vai te dzivo ratni béerni?

Alva ir sastiepusi iek$a malku, lai Ziemassvetkos kuretos stipra
uguns, un notirijusi sniegu td, ka mazi, jauki celini iet uz vartiem,
uz malkas Skaniti un uz upiti, ja, ari leja uz upiti, jo pa so celinu
ieradisies Ziemassvetku rikis, un nebutu labi, ja sniega de| vips
nevarétu paiet, — doma Madikena un Lisabete. Bet sogad iesana
biis izmekléti laba, Sogad vinam, rikim, nebis nekadu gritibu, jo
visai upitei ir notirits sniegs.*

Ziemassvétku rukitis izdala davanas (julklappar), ko varétu tulkot
ka ‘Ziemassvétku klapites’. Lai davanu sanémeéjs neredzeétu, kurs ir atnesis
davanas, apdavinatajs pielavijas pie durvim, skali pieklauvéja jeb piekla-
péja un atstaja davanu. Tadé] vel joprojam Ziemassvétku davanam ir
ipass semantisks nosaukums — julklappar.

Mes visi dabiijam vienadi daudz Ziemassvéetku davanu. Es dabiju
jaunu lelli un tris gramatas, un interesantu spéli, un kleitas drébi,
un dirainus, un daudz ko citu.”’
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Visbiezak Ziemassvétkos bérni sanem gramatas:

Bet, kad vipa gul sava gulta un lidzas vinai ir Ziemassvétku
davanas, tad vina jau priecajas, ka bus jauna diena, kad vina lasis
savas Ziemassvetkos davinatas gramatas un izmeginds savas Zie-
massvetkos davinatas slepes, un rotalasies ar savu Ziemassvétkos
davinato lelli, kam mugura ir jurniekkleita un kuras vards ir Kajsa.>

Te pa celam Brita izvilka savu pasaku gramatu. Vina to paostija.
Un tad mes visi paostijam. Jaunas gramatas smarZo tik jauki, ta
ka pec smarZas var noteikt, cik jauki tas bis lasit. Péc tam Brita
saka lasit. Vinas mamma ari bija sacijusi, ka gramatas esot jataupa
nelasitas lidz Ziemassvetku vakaram.>!

Davanas sanem ne tikai bérni un vecaki, bet ari putni:

Mes tos darza salikam abeles, un nepagaja ilgs laiks, kad putni
ielaidas zaros un knabaja. Vini laikam gan nodomaja, ka ir jau
Ziemassvetku vakars. Bija tik sakaisti, kad bija Ziemassveétku kilisi,
visapkart sniegs un vel viss kas cits.>

Sovakar tétis ieliks abeles Ziemassvétku kaliSus, lai ari zvirbuli
pamodusies zina, ka Ziemassvetki klat.>

Jauka Ziemassvétku tradicija, ko A. Lindgréne apraksta daudzas
bérnu gramatas, ir ciemos ie$ana:

Vispirms vina aizsita Madikenu un Lisbeti ar parasto Ziemas-
svetku grozu pie Linaus-Idas. Vipa dabiis Ziemassvétku $kinki,
galertu, ribinas, vina dabis desu, aknu pasteti, maizi, rausus, abolus
un sveces.>*

Saja groza Emila mate bija iesainojusi daudzus gardumus; tur
bija pa gabalinam no visam desam, speka skelites un skinka skélites
tur bija placeni, pladinas, safranriecieni un piparkitkas, sveces un
maza tass karbina ar Spaucamo tabaku Dullajam Jokem.>

Ziemassvétku priekSpusdiena més — berni no Trokspu ciema —
vienmer ejam pie Kristines uz Lévnesu majam, nesdami pilnu grozu
ar labumiem, ko visas mammas salikusas.>®

Es gan nedomaju, ka tur batu par daudz, bet krietni daudz gan.
Liels skinka gabals, desa, Ziemassvétku siers, kafija, piparkikas,
sveces, karameles un — es visu pat neatceros.’’

Ziemassvetki vienmér rada pozitivu noskanojumu, bérnos paradas
prieka sajuta:
— Cik labi, ka ir Ziemassvetki, — saka Madikena.
— Man gan tie liekas vislabakie, ko vien kads ir izdomajis.>®
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[..] apreibusas no Ziemassvetku liksmes, vipas leka pa gridu,
leka un lec, dejo un dzied, un Saso rej. Tik tiesam, ir Ziemassvetki!®

Madikena ir tik laimiga, ka vinai iesapas sirds.*
Tie ir visjaukakie svetki, kadus vien es zinu.*

Kathulta gan Ziemsvetku prieksvakara, gan pasos Ziemsvétkos
valdija prieks.?

Ir briniskigi, kad ir Ziemassvetki. Ir patiesi Zel, ka Ziemassvetku
nav mazliet biezak.*

Secinajumi

Aplukojot A. Lindgrénes latviesu valoda tulkoto darbu klastu, var
secinat, ka latviesu lasitajam zviedru rakstniece ir tuva gan ar raditiem
bérnu un pieauguso téliem, gan ar gimenes attiecibu risinajumu trakté-
jumu, kas nereti atklajas svétku tradiciju ievérosana. Pieméram, Ziemas-
svétku atainojums ir lidzigs: visi varoni pirms svétkiem ir rapju pilni un
satraukti — vai saks snigt, vai majas paspés uzkopt, vai visi sanems dava-
nas u. tml.; sievietes atbild par uzkopsanas darbiem un majas rotasanu,
mielasta gatavosanu, savukart virieSiem no meza jaatnes eglite, ka ari
janokauj cuka. Bérniem vienmeér ir paliga funkcijas.

A. Lindgrénes darbos manamas nenozimigas atskiribas Ziemassvétku
svinésanas tradicijas. Tas varétu but saistits ar gramatu sarakstiSanas
laika periodu (izdotas no 1940. lidz 1980. gadam) un ar to, ka darbos
atainoti dazadi zviedru sabiedribas slani, pieméram, Madikena nak no
turigakas gimenes, savukart Emils — no zemnieku gimenes.

Salidzinot A. Lindgrénes literaros Ziemassvétkus ar masdienu tradi-
cijam, jateic, ka tas ir lidzigas. Zviedrija, tapat ka rakstnieces gramatas,
svariga ir pirmssvétku maju uzkop$ana un rotasana, mielasta gatavosana,
davanu sagadasana un apdavinasana. A. Lindgréne bérnu gramatas
sniedz plasu un detalizétu parskatu par zviedru Ziemassvétku tradicijam.

! Lindgren A. Samuel August frén Sevedstorp och Hanna i Hult. Norge: Raben &
Sjogren, 1991, p. 41.

2 Swahn J.-O. Svenska festseder. Virnamo: Filth & Hissler, 1994, p. 39.

3 Eskerod A. Arets fester: Hur &rets fester firats i vért land genom seklerna.
Stockholm: LT, 1953, p. 193.

* Swahn ].-O. Svenska festseder. Virnamo: Filth & Hissler, 1994, p. 39.

5 Lindgréne A. Lennebergas Emils. Riga: Liesma, 1989, 153.-154. lpp.
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¢ Lindgréne A. Meés — visi bérni no Troksnu ciema. Riga: Zvaigzne ABC, 2004,
83. Ipp.

7 Lindgréne A. Vel par mums — bérniem no Troksnpu ciema. Riga: Zvaigzne
ABC, 2004, 9. Ipp.

§ Lindgréne A. Madikena un Junijkalnipu Pims. Riga: Zvaigzne ABC, 1999,
199. Ipp.

° Lindgréne M. Madikena. Riga: Zvaigzne ABC, 1999, 127. Ipp.

19 Turpat, 104. lpp.

! Lindgréne A. Lennebergas Emils. Riga: Liesma, 1989, 154. Ipp.
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Stockholm: LT, 1953, p. 186.

13 Schon E. Svenska traditioner. Sundbyberg: Semic, 1998, p. 16.
4 Lindgréne M. Madikena. Riga: Zvaigzne ABC, 1999, 124. Ipp.

15 QOlsson B., Ekstrand Hemmingsson E. Julboken. Visterds: ICA forlaget AB,
1986, p. 108.

16 Lindgréne A. Vel par mums — bérniem no Trokspu ciema. Riga: Zvaigzne
ABC, 2004, 9. Ipp.
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AnbpoHcac Moty3ac

ITPA3THUK BO3HECEHHS ITPECBATOH JJEBBI MAPHH
HA HEFECA B ATJIOHE: MECTHBIE OCOBEHHOCTH
N COBIIAIEHUS C TUTBOM

Summary

“The Feast of the Assumption of the Blessed Virgin Mary’ in Aglona:
Local Peculiarities and Links with Lithuania

‘The Feast of the Assumption of the Blessed Virgin Mary’ is one of
the most characteristic and popular Catholic feasts in Latvia and Lithu-
ania. In Latvia it is prominently celebrated in Aglona. This feast in Aglona
and Lithuania (in Krekenava and Pivasinnai) has not been researched in
the scientific field of religious ethnology. For this research the following
objectives were set: firstly, to shortly introduce the historical origins of
‘the Feast of the Assumption of the Blessed Virgin Mary’; secondly, to
analyse what sacral objects, devotional practices, and ritual customs
make this feast distinctive, and thirdly, to reveal the links of this feast in
Aglona with the neighbouring Lithuania and its local peculiarities.

The research leads to the following conclusions: firstly, the devotion
of ‘the Feast of the Assumption of the Blessed Virgin Mary’ became
known in Aglona in the 18 century; in Lithuania — in the 15" century
in Krekenava and in the 19" century in Pivasinnai; secondly, the origins
of this feast in Aglona are the cultural heritage of Dominicans from
Lithuania (Trakai), and thirdly, this feast in Aglona and Lithuania (in
Krekenava and Pivasiinai) reveals itself by visiting sacral objects mixed
with folk devotional practices and ritual customs. St. Anthony’s spring,
the monument of the Three Crosses, and 14 stations of the Way of the
Cross make Aglona unique. Aglona is unique in its funeral psalms and
prayers of the Way of the Cross.

The results of the research validate the hypothesis set at the beginning
of the research that ‘the Feast of the Assumption of the Blessed Virgin
Mary’ in Aglona is original in its local peculiarities and therefore is diffe-
rent from the ones celebrated in Lithuania.

Key-words: the Assumption of the Blessed Virgin Mary, Latvia,
Lithuania, Aglona, Krekenava, Pivasinnai
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Baenenne

Llenp — uccienoBaTh TOYKM COMTPUKOCHOBEHUS MTpa3aHuKa BosHe-
cenus llpecesamoit Jlesvt Mapuu na Hebeca B ArnoHe u JIuTse.
3amayu MCCIeOOBaAHUS:

1) KpaTKo mpencTaBUTh NCTOPUICCKUE MCTOKU TIpa3nHUKa BosHneceHus
Ilpeceamoii Jlesvoi Mapuu na Hebeca B Arnone v JIutse;

2) pacKphbITh, KaKue caKpaJbHble 00bEKThI, MOJIUTBEHHBIE MMPAKTUKU U
o0psAbl MpeacTaBiseT npa3sgHUK Bosnecenus [Ipecesmoii /leaul
Mapuu na Hebeca B Arnone u B [1luBannonaii u Kpekenane (JIutpa);

3) BBISICHUTH MECTHBIC OCOOCHHOCTH Mpa3mHuKa Bosuecenus [lpecesmoil
Ileevr Mapuu na Hebeca B ATIIOHE 1 X COBITafeHUS ¢ JIUTBOIA.
Tunoresa uccinenoBaHusd —Npa3nHuK Bosuecenus [Ipecesmoii

eevt Mapuu na Hebeca B ATJIOHE OTIMYAETCSI MECTHBIMU OCOOEHHOCTSIMU

ot npa3naHuka B KpekeHase u [TuBanonaii (JIutsa).
MeTonbl MccieqgoOBaHUS — PETPOCIEKTUBHbBIN, CPABHUTEIb-

HBI, CHCTEMHBIN.

Crpanbl bantum gBnsitorcsa xpuctuanckumu. B TMonbie, B JIuTe u
B 3THoTrpaduueckoi BoctouHoit yactu JlatBuu — JlaTraauu npeobnamaer
Katoymum3M. B 1215 1. JlaTranus 6bUTa IIpoBO3TJIallicHa 3eMJICH, TTOCBSI -
meHHot Jlese Mapum, v ctana HasbiBatees Teppa Mapuana (Terra Mariana),
T.e. 3emas Mapuu. ImaBHasT CBITBIHSI 3TOM 3eMJI — ATJIOHCKOE CBSITHIIHIIIC.
[naBHBIN Tpa3aHKUK 3TOM CBITHIHU — TNpa3gHUK Bosnecenus [lpecesamoii
Meevr Mapuu na Hebeca. DTOT nmpa3aHUK U3BeCTeH U B JIUTBe — B Hace-
neHHbIX myHkTax [TuBamntoHait u KpekeHase. Bo Bpems npazaHuka Boz-
Hecenus Ilpecesmoii lleevt Mapuu na Hebeca (15 aBrycra) ITaToMHUKH, KaK
B ArsioHe, Tak 1 B KpekeHaBe u [1BatmoHait, TocenamT IeHCTBYIONINE
cakpaibHble MecTa. OO0 3TOM ONMyOJMKOBAaHHBIX HAYUYHBIX PA0OT MTOYTH
HET.

ABTOD CTaTbU YACTUYHO 00 3TOM MUIIET B HAYYHBIX XXypHaax Litera-
tura un kultiura: process, mijiedarbiba, problemas. Zinainisko rakstu
krajums VIIIB ctatbe Kyavm 2opor mpéx kpecmog 6 Aenone (Jlameus), Buno-
nioce (Jlumea) u Kazumuepy Jlonvuu (Ioavwa)' i Mazikas zinatne sodien:
pastavigais un mainigais. Zinatnisko rakstu krajums VII B cratbe Aenona
u BuabHroc: mouKku conpukocHo8eHUs IMHOMY3bIKU PeAusU03H020 NAAOM-
Huuecmea u mypusma®. J17st ucciie1oBaHusI MOJIe3HY0 MHGOPMALIUIO Ipe-
JIOCTaBJIIEeT JATHIIICKUI UCTOPpUK BraguciaBc MajnakoBCKUC B CTaThe
Aenona’.
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HemHorouucieHHOCTh OHY6J'II/IKOB3.HHBIX pa60T YKa3bIBa€T HA TO, YTO
NCCIIEA0BAHUE ABJISACTCSA HOBBIM.

Hcropuyeckoe u (hoJIbKIOPHOE MPOUCXOKAEHHE NIPa3IHIKa Bosnecenus
Ilpeceamoit Jleevt Mapuu na Hebeca B Arnone

IMpenanus nosectBy1OT, uTO [1pecssras Jlea Mapus ymepia B Mepy-
camme. [lepen ee cMepThIO CO BCETo MUpa COOPATMCh allOCTOJBI /IS TOTO,
YTOOBI TPOCTUTHCS ¢ MaTtepbio Crracutesnst. Bo BpeMsl TOXOpOH aItoCTo
[leTp yBumen, yto Mapus Bockpecia, ITO3TOMY IIPeIIOKII IIPOBEPUTH
ee rpob. Bee ¢ atmm cormacmmmch. OTKpPBIB TPoO, OHM HEe OOHAPYXKIIIN
Tena Mapuu — rpo0 ObLT MOKPHIT LIBETaMU. AITOCTOJIBI TIOCYUTAIN, YTO
Tocmonp BocKpecwit ee M3 MEPTBBIX M BO3HEC Ha Hebeca. Takyro MCTOpHio
B 780 1. pacckaseiBaeT CBaroit Moann n3 Jamacka.* Ucropuyeckue mc-
TOYHHUKM CBUIETEIBCTBYIOT O TOM, UTO IIpa3mTHUK Boszuecenus Ipecesmoli
Jleevr Mapuu na Hebeca yzakonen B VIII B. 1 Ha3BaH umeHneM Dormiitio.
Ero npasnHoBaHue Ha3HadyeHo Ha 15 aBrycra.’ Tosibko B 1950 . mama Iuit
XII o6wstBUT tormy Bosuecenus Ipeceamoii Jleevr Mapuu na Hebeca.®

Hcropns cBarrnmiia Artonsl HaunHaercst BKoHLe XVII sBexa. B 1697 1.
X03sTiiKa MecTHOTro MMeHMs OBa FOctiHa [llocToBrIIKa B ATJIOHY IpHTIa-
CHJTa MOHAXOB-TOMIHUKAHIIEB 13 BuibHIOCA TSI OCHOBAHMSI MOHACTHIPST
U IIpUXOaCKOi 1miKobl.” [1pubeiBiie u3 BuibHioca B ATIOHY JOMUHU-
KaHIIbI B 1699 L. MOCTpOMIIN IePEBSHHBII MOHACTBIPD, a B 1700 L. 1 AepeBsIH-
HBIIA KocTesl. B ckopoM BpeMeH! MOHAX! B IIEHTPAIbHOM ajTape KocTesia
YCTaHOBWJIM UKOHY Bocomameps ¢ Maadenuem | ArmoHcKast boromateps|.

CymecTByioT aBe JereHanl. OmHa IJTacHT, 9TO B ATJIOHE NKOHA hoeo-
mamepu ¢ Maadenyem — KOst UKOHBI boeomameps ¢ Maadenyem n3 Tpa-
kait.® [lpyras nerenna riacurt, uto B XVII Beke nkona u3 Tpakaii Oblia
mpuBe3eHa B Artony. OpurnHai octaiics B ATJIoHe, a B Tpakaii Bo3Bpa-
meHa konust.’ B 1751 r. AIoHCKOMY KOCTeJTy ObLIO IIPUCBOEHO UMsI Bo3-
necenus [lpeceamoit /leevt Mapuu na Hebeca vi 15 aBrycta ObLI0 BBEIE€HO
IIpa3THOBAaHUE 3TOTO IIpa3THUKA.

B 1780 1., TTociTe TOro Kak B ATJIOHE CropeJt AepeBIHHBIN KOCTE, OBIT
ITOCTPOCH HOBBIN KAMEHHBII KOCTEJI, MOHACTBIPH M OTpaia KOCTETEHOTO
JBOpa ¢ 6 BOPOTAMU C YCTAHOBJIEHHBIMU B MX HUILIAX CKY/IbITYPaMHU, I10-
CBSIIIIEHHBIMU cTpamgHoMy myTu Mucyca Xpucra. JlaHHBINM CTpaTHBIN Ty Th
Hucyca Xpucra HazbiBacTCsT KpecTHBIM ITyTeM ¢ 14 CTOSTHUSIMU.

C BOCTOYHOIT CTOPOHBI ATJIOHCKOTO CBSITWJIMINA HAXOTUTCS UYHO-
TBOPHBIN NCTOYHUK, KOTOPBI, OJTarogapst CBOMM JICUeOHBIM CBOMCTBAM,
¢ 1824 r. na3BaH nctrouHuKoM CB. AHTOHUS. '
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Bo Bpems npazaHuka Bosnecenus [lpecesmoii Jleevt Mapuu na Hebeca
BCEM 3THM CBSITBIHSM Bo3IaBajlach 0cobast YecTh. Kak rokasbiBaeT apXvB-
HBII MaTepuaJ, MaJOMHUKHU B KOCTEJ IPUXOT ¢ iBeTaMmu. [Tocie Casi-
Toit JIutyprum nanoMHuKH, untast RoZukronis (Posapuii baaxcennoii Jlegb
Mapuu), 06XoIT LUEHTPAJbHBINM aaTapb Ha KoJieHsX. JIpyrve naJoMHUKH,
CHJISI Ha CKaMeiKax B KOCTeJie, BOCIIEBAIOT PEJIUTMO3HbIE MIECHOTICHUS
Jaunava Svata (Cesamas fesa), Aglyuna, Aglyuna, Latgolas ilgas (Aenona,
Aenona, mocka Jlameanvckas), Mote Aglyuna (Aeaonckas Mamy). Takke
MMaJJOMHMKH ITOCEIIAIOT MOTHIIBI yMEPIIKX POJACTBEHHUKOB, TIE 3aKUTaloT
CBeuM 1 BocneBaloT TpaypHble IcaaMbl.!! DTo nmoarBepxkuaet u Jluneeo-
meppumopuansHwlil c108aps Jlameaauu.'> HeKoTopble MaJOMHUKHA OKOJIO
rcToyHrKka CBATOro AHTOHUS BoctieBatoT Svato Ontona giudam (Tumn
Cé. Aumonus)."’ BeuepoM 14 aBrycra maJoMHUKH, BoctieBast Krustacels
(Kpecmuuiii nymo), unyt Kpecmmuoiii nyms ¢ 14 CTOSHUSIMU U MOHYMEHTOM
Tpex Kpecmoe, KOTOPBIIL €CTh B Orpaae KOCTeJbHOIo 1Bopa. 4

Panbl11e HAaNTPOTUB IMTaBHBIX BOPOT KocTesa Oblna Jopoea Posapuii baa-
acennoil Jleeot Mapuu, ycwinianHas KamHsIMU. [TamomHuku, untast RoZu-
kronis (Posapuit Baaxcennoii leevr Mapuu), XOOUIU 110 HEW HA KOJIEHX
TaK, YTOObI KOJIECHV HAYMHAJIA KPOBOTOUYUTH, 33 3TO MOXKHO OBLIO ITOJTY-
yuTh boxbio 6iarogars.

Tak npa3nHuk Bosuecenus [Ipeceamoii Jleeoi Mapuu na Hebeca B Ka-
ToJIMYeCcKoi JIaTBUM cTa OUeHb MOMY/ISIPHBIM, a B ATJIOHE — TJIaBHBIM.

Hcropuyeckoe u (poJIbKIOPHOE MPOUCXOKAEHHE NIPa3IHIUKa Bosnecenus
Ilpeceamoii Jleevt Mapuu na Hebeca B JIntse

B JIutBe npa3zauuk Bosuecenus Ilpeceamoii Jlesvr Mapuu na Hebeca
ocobenHo otMeuaeTcsa B Kpekenase (ITaHeBexkckuii paitoH) u B [1nBa-
IIfoHal (AJTUTYCKHIT paiioH).

Toponok KpekenaBa npuHaaiexur enapxuu I[lanesexuca. Historie
cudownych Obrazow yreepxnaer, uto B 1409 . B KpekeHaBCKoOIi Kari-
JIIIe ObUTa 9yI0TBOPHAsI UKOHA hocomameps ¢ Maadenyem. B 1419 1. oHa
ObLIa TIepeHeceHa B MEePBbIN MOCTPOSHHBIN KOCTENT UMEHU Bo3HeceHus
Ipeceamoii Jleevr Mapuu na Hebeca.'® Bo Bpemst pasgHuka Bosnecenus
Ilpeceamoii /leevt Mapuu na Hebeca 0K010 3TOM MKOHBI TTAJIOMHUKM J10 WU
mocite CesiToit Mecchl MOIOT MOJUTBY Jlrwoumas Kopoaesa. MonmTBa Ha-
MMCcaHa Ha IMOJIbCKOM s13bIKe — Najlaskawsza Pani moja, Krélowo Nieba.
Ha nnroBcknii s136IK 0Ha Obla riepeBeneHa B XX Beke.!” Takke maJloMHU -
KU B KocTeJsie BocneBatoT Pozapuii baascennoii /leevr Mapuu. I1oToM no-
CeIaoT MOTUJIBI YMEPIIIMX POJACTBCHHUKOB, TJIe 3aKUTAIOT CBeun. 8
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[TuBartoHait — 310 Apyroe Mecto BJIUTBe, Iae npa3nHuK Bo3xecenus
Ilpecesmoit Jleevt Mapuu na Hebeca ocobeHHO oTMeualoT. [opoaok pac-
TOJIOKEH Ha Gepery o3epa, Ha XoJIMe, U OKpyKeH jJecamu. U3BecTHO, 4TO
INusaunonaii B XVI Beke npuHamiexai MoHaxaM-0eHenukTruHLaM (Ordo
Sancti Benedicti) u3 Tpakaii, KoTopbie B 1825 I. TOCTpOMIN NEPBBII KOC-
Tenl uMeHu Bosuecenus Ilpeceamoii [eevt Mapuu na Hebeca. Bckope oH
cropeit. Torga MOHaXU-IOMUHUKAHIIEI M3 Tpakaili Ha HOBOM MECTE TIOCT-
POWJIY IPYToii KOCcTe U KaMeHHbIe CTyrieHU Jlopoeu Pozapuii baaycennoll
Jeevt Mapuu, KOTOpble COSNMHSUIN KJIaaOuIIe ¢ KocTeaoM. Bo Bpemst mpas-
nHuka Bosuecenus Ilpeceamoii leevt Mapuu na Hebeca TalOMHUKU BTY
Jopoey obxoaunu, BocrieBast Pozapuii baaxcennoii Jleevot Mapuu.” B xoc-
TeJie BUCUT UKOHa Boeomamepns ¢ Maadenyem. T1o nereHue aTa MKOHa Obl1a
npuBe3eHa B Tpakait u3 Typuun. MoHaxu-0eHeAMKTUHIBI U3 Tpakaii aTy
UKOHY Togapusin kocteny IMuBauntonait. [1ocne Cegaroii JIutypruu na-
JIOMHUKMU, uutas Pozapuii baaxcennoii leevt Mapuu, 00XOASAT LEHTpasb-
HBII aJITapb Ha KOJIEHSIX?’, 3aTeM ITOCELIAIOT MOTITBI yMEPIIUX POICTBEH-
HMKOB, II¢ 3aKUTaloT CBeur’' .

[aHHoe uccienoBaHue OTPaXKeHO B TAOJIMIIE, B KOTOPOI MPUBEACHbI
CBEIIEHUs O CaKpaJbHbIX 00BEKTaX, MOJUTBEHHBIX ITPAKTUKAX U 00psiaax
BO BpeMsI nipa3aHuka Bosuecenus /Jleevt Mapuu na Hebeca B AtnoHe u B
Kpexkenase, [MuBaitonaii (JIutsa).

Tabnuia 1. CBeaeHust 0 cCakpabHbIX 00bEKTAX, MOJIMTBEHHBIX MPAKTUKAX M 00ps/IaxX
BO BpeMms npa3aHuka Bosuecenus /leevt Mapuu na Hebeca B Arnone u B Kpekenase,
IMuBamonaii (JIutsa)

CakpaJibHble 00beKThbI, MOJUTBEHHbIE B Kpekenase,
NPAKTHKH ¥ 00ps/bI Npasauuka Bosnecenus B Arione  ITusannonaii
l'll\;:l Ilpeceamoii Jleevt Mapuu na Hebeca (JIutBa)
No Haumenosanue (f)—ecm  (+)—ectn
n/n (-) — HeT (-) — HeT
1 2 3 4 5

CaxkpaJibHble 00beKThbI
1. 1. Kocten c ukoHoit boeomameps
¢ Maaoenyem
Hcrounuk CBsiTOro AHTOHUS
MonymeHT Tpex Kpecmog
KpecTHbiit yTh ¢ 14 cTOSHUSIMUI
Hopora Poszapuii baaxcennoit Jlesor Mapuu

+

el el R
b ||

- B KpekeHasne
+ B [luBamoHai
+

o S S S S

6. 6. Kianoume

117



Anbdoncac Morty3ac

1 2 3 4 5
MosmmTBeHHbIE IPAKTHKA

7. 1. Monutsl Poszapuii [lpeceamoii /leeot Mapuu + +

8. Monutbl Krustacels (Kpecmubiii nymo) + -

9. 3. TpaypHble ncajMbl + -

OOopsbI

10. 1. TIlpasmuuk Bosuecenus [peceamoii Jlegvt n n
Mapuu na Hebeca

11. 2. Xom Ha KOJEHAX i - B KpekeHnane

+ B [luBaunonai

12. 3. O6xom Kpecmnoeo nymu ¢ 14 CTOSTHUSIMU " )
1 MOHYMeHTOM Tpex Kpecmoes

13. 4. O6xon Jlopoeu Pozapuii baascennoii /lesoi + - B KpekeHane
Mapuu + B [1uBannoHai

14. 5. Ytenue monutssl Posapuii Ilpeceamoii /legot " n
Mapuu

15. 6. Yrenue monutBbl Krustacels (Kpecmubiii " )
nymo)

16. 7. BocrieBaHue peIUTMO3HBIX IIECEH + +

17. 8. Bocmnesanue MonuTBbI Krustacels i B
(Kpecmmbiit nymv)

18. 9. BocmeBanue rcaimMoB + -

19. 10. IMoceweHnne Mmorun + +

20. 11. CxuraHue cBey + +

BoiBoapl

OcHOBBIBasICh Ha JaHHBIX UCCIEIOBaHMUsI, MOXHO YTBEPXkIaTbh, UYTO
KyABT Bosuecenus Ipecesmoii Jleeot Mapuu na Hebeca cTaHOBUTCS U3BECT-
HbiM B KpekeHaBe B XV Beke, B AryioHe — B XVIII Beke, B [1uBaiitonaii —
B XIX Beke. [1pa3mauk Bosuecenus Ilpecesimoii eevt Mapuu na Hebeca B
Arnone, B Kpekenase, B [1mBamrronaii (JIntsa) — Hace e MOHAIIIECTBA.
Bcero B ArioHe ecTb ABaAlaTh CaKpalbHbIX 00bEKTOB, MOJTUTBEHHBIX ITPaK-
THUK ¥ 00psiioB, B KpekeHaBe — BoceMb, B [TuBaltoHaii — ofMHHAAIATb.
B ArtoHe ecTb 11ecTh cakpaibHbIX 00beKTOB, B KpekeHase — nBa, B [1uBa-
IIfoHalt — Tpu. B ArioHe ecTh Tpr MOJTUTBEHHBIC IIPAKTUKHU, B KpekeHaBe
u B [luBaunoHait — no ogHoii. B ArjioHe ecTb oquHHAALIATh OOPSIIOB, B
Kpekenape — nsith, B [luBanitoHait — cemb. B ArjioHe ecTh 1eBSITh COBITA-
IIeHui ¢ mpa3aHuKamu B JIuTee. B ArjioHe ecTh TakKe JeBSITh MECTHBIX
ocobeHHocTel, a B Kpekenase u [1vBaiiitoHali ux HET, 4TO MOATBEPXKIACT
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BBIIBUHYTYIO B 3TOI paboTe TMIIOTE3Y O TOM, UTO Mpa3aHUK BozHecenus
Ilpeceamoii Jlesvt Mapuu na Hebeca B ATIOHE OTJIMYAETCS MECTHBIMU OCO-
OeHHocTsAMU OT npas3aHuka B KpekeHase u B [TuBanntonai (JIutsa).

! Moty3ac A. KysbT ropsl Tpéx KpecToB B AriioHe (JIatBusi), BuibHioce (JIuTBa)
n Kasumuepn Jonbuu (IMonbia). Burima M. (galv. red.) Literatira un kultira:
process, mijiedarbiba, problémas. Zinatnisko rakstu krajums VIII. Daugavpils:
Saule, 2006, 319.-335. Ipp.

2 Mory3ac A. ArioHa 1 BUIbHIOC: TOYKM COITPUKOCHOBEHMS 3THOMY3bIKU PEJIH-
TMO3HOTO ManoMHuYecTBa u Typusma. Grauzdina I. (galv. red.) Mizikas zinatne
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MAPATOKC TPAITUIIMOHHO! KYJIBTYPBI:
ITPA3THUKU B I1OCT

Summary
The Paradox of Traditional Culture: Festivals during Fastings

Holiday in traditional culture is always a sacred time, opposed to
everyday life. It is characterized by specific norms of behavior, special
producing and protecting rites, rich meals, and much fun. Fastings were
sacred periods of time, too, but of an opposite character with heavy
restrictions on food, fun, bebavior. Holiday is associated with wealth
and abundance, fasting — with poverty and hunger. But Russian tradition
included so-called ‘fasting holidays’ which combined traditional festival
activities and fasting norms. There was a strict ban for divinations during
fasting, but, nevertheless, in several regions of Russia during the period
of Advent there were days, when girls were allowed to divinate about
their future groom. Restrictions for food were not always extended to
the ritual cakes. Probibitions for fun did not extend for days, during which
a special rite of ‘Calling for Spring’ was performed. Singing and playing
accordion was allowed on Palm Sunday, which falls in the fasting time.
At the same time some fasting holidays were characterized by even more
heavy restrictions than usual fasting days. Thus, at Annunciation whatever
kind of work was forbidden, while it was allowed during fasting days in
general; at lvan Lean (September 11) dietary restrictions were amplified,
including ban on vegetables. Thus, the fasting holidays should be regarded
as a special sacred time, combining specific traits of feasts and fasts.

Key-words: folklore, folk calendar, holiday, post, regulations

Benenne. Hapoanblii KaneHaapb

HaponHblii KajeHaaph y pycCKUX IMPEICTaBIsieT CO00I MICTOPUIECKU
CJIOXKUBIIYIOCS] CUCTEMY WIEHEHUS U perilaMEeHTALIUK TOJ0BOIO BPEMEHM.
OH B 3HAYUTEJILHOM CTeIIeH! (DOPMUPYET BCIO TPAAULIMOHHYIO KYJILTYPY,
sBJIsIeTCsT €€ LeHTpoM. OH He TOJbKO OPraHu3yeT OOPSIOBBIA LMK U,
COOTBETCTBEHHO, XO351ICTBEHHO-OBITOBYIO KU3Hb COLIMYMa, HO C HUM CBSI-
3aHbI 1 MHOTHE XXaHpPbI (posibKitopa. HapomHbIil KajeHaaph — 3TO CJI0XKHOE
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SABJIEHUE, B KOTOPOM MEPETUIETAIOTCS COJTHEYHBIN, JIYHHBINA, XpUCTUAH-
CKU KaJIeHAaph, MMPa3IHUKA U 6YI[HI/I, MOCTHI K Msicoenbl 1 T.IT. OH 00be-
JIMHAET MHOXECTBO MOJIEJIEN, KOTOPBIE 06pa3y10T CaMOCTOATEIbHBIC LIMKJTbI.
OHU B CBOIO O4Yepeab COOTHOCATCA C 0CO0BIM KpPpYromMm HapOIHBIX ITPEI-
CTaBJIEHU O TIPUPOJIE U YETIOBEKE.

BC3YCJ'IOBHO, B HACTOAILIECEC BPpEMA JOMUHUPYET B OCHOBE PYCCKOIO
HapOAHOIrO KaJieHAapsd XPUCTUAHCKUN MECALIECTIOB, OIPENCIIAIONINIA
CTPYKTYpPY €AMHUIL TOJOBOTO BPEMEHU. DOTU eAMHULIBI HECOAHOPOAHBI U
pa3HOMaC].LIT8.6HLI. DTO 1 IOl — MECS1L — Helles — JC€Hb, M1 CE30H — HUKIT —
nepuona, u NpasqiHuKU — 6yz[1-m, " BEJIMKUE, OoJIbILIME U MaJible npasn-
HUKH, U TIOCTBI — MACOECAbI, U ITOABM>KHBIC MPA3AHUKN U MPa3saHUKU B
qyucjaax v ap.

IToHsATHE MPa3AHIKA B HAPOAHOI KYJIbTYpe

[1pa3mHUK B TpaIUIIMOHHOM KYJIBType SABISICTCSI OMHIUM U3 KITFOUEBBIX
IMOHATHUIA. B crcTemMe HapoaHOTO KaleHmapst OH IMPeACTaBIISICT CO00it 0co-
0oe, cakpaabHOE BpeMsI, Y KOTOPOTO eCTh IEJIBIN psii 0COOCHHOCTEI, OT-
JIMYAOIINX €TO OT BpeMeHHM ITpodaHHoro. [1pa3smHrK XapaKTepu3yeTcsT
0COOBIMHU (hopMaMU TTOBEICHMS, CIICITUATBHBIMUI PUTYaJIAMU 00 PEKHOTO
WIN TIPOAYIUPYIOIIETO XapaKTepa, OOMIBHOM Tpare30il U BeCeIbeM.
BoBIIMHCTBO TTPa3THUKOB COITPOBOXIACTCS PA3TMIHBIMU PUTYATEHBIMI
1 Marn4eCKUMU IeUCTBUSIMU, UMCIOIIIMMU TTPOIYLIMPYFOIINIA MJTN 3aIIIAT-
HBIN XapakTep. be3ycioBHO, cocTaB TOYMTaeMBIX IPA3THUKOB pa3inya-
eTCs TI0 STHUYECKNM, KOH(MDECCHOHAIBHBIM U JTOKAIBHBIM TPaIUIINSIM,
HO MMEETCS 1 PSIT OOIIMX YepPT.

OnHOI U3 TIIaBHBIX OTIMIUTEIHFHEIX YePT JII000TO TTpa3IHUKA SIBIISI-
eTCsI 3aIIpeT Ha paboTy. HoTrIa 3armpenaloTes KaKie-TO OTIEIbHBIC BUIBI
TPYHAOBOI AeSITETLHOCTH, HO Yallle 3TO OTpaHNICHHE Ha paOOTY B IICJIOM.
JanHas xapaKTepHUCTHKa IIpa3nHUKa 3a(UKCHpPOBaHAa B CaMOM €TI0 Ha-
3BaHUU — 3TO MPA3THEII IeHb, CBOOOIHBIN OT JIF0O0TO Tpyma. 3aIpeT Ha
TPYA BCTYIAET B CHJTy OOBIYHO HaKaHyHe ITpa3IHUKa:

Yource K 6euepy 6ce noddenarom u éce — 3aempa npasonux. Tym yyuc
pabomams Henwb3s.!

Hnsg OOTBIIMHCTBA TIPAa3THUKOB OTPaHUUYCHUE PACIIPOCTPAHSIIOCH
TOJIBLKO Ha BpeMsI LIEPKOBHOI CITy>KOBI:

Ha npasonuku koneuro ne pabomanu. Hy, ne eeco denv, Ho éepyio-
wue 20U NoKa cayicda 6 yepxkeu udem Huueeo deaams He 0agaiu, 0a
U Mbl CAMU 3HAAU, YO HeAb35.?
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B Gosblinve v BelMKue Mpa3qHUKU 3allPpeT MOT paclpoOCTPaHSIThCS
Ha LIeJIbIA AeHb WX AaXKe Ha BeCh MPa3AHUYHBIN epruoa, KOTOPBI MOT
3aHMMAaTbh HECKOJIbKO mHel. Tak, HarpuMep, Bo BiaagmMmupckoii oomacti
He padoTtaau oT CeMuKa (deTBepra Ha Tpoulikoii Henenn) 1o Bedepa y-
XOBa JHs, 4mo0 2po3 He 0bino 6 cenokoc’. HapyleHne mogo6HOro 3anpera
I'PO3UT HECYACThIMU, KaK OTIEIbHOMY YEJIOBEKY, TaK U BCEMY I€PEBEH-
ckomy coumymy. Hanmpumep, B benropoackoit obyiactu paboTel Ha bia-
roBelleHbe ObUIM YPEBAThI ITOXKapaMM.*

WMHorna mox 3anmpeToM HaXOAWIUCh OTAEIbHbIE BUAbI pA0OT, B TO Bpe-
Ms KaK Ha Ipyrue orpaHuyYeHus He Hajaraauch. Tak, B LleHTpanbHOI
Poccun moBOIBEHO CTPOTO peryInpyIoTcs padoThl ¢ 3emiieit Ha EropbeB
neHb. CanTaeTcs, 9To pabOTHI Ha OTOPOE OITACHHI TS YeI0oBeKa:

FEeopuil, on cepoumnlii, kKmo 6 a3mom deHb 6 020pode — MoAKY He Oy-
dem, nospedum umo, Hu4eeo He 830tidem, a bvieaem u do cmepmu Eeo-
puil kareuum.’

B Bonrorpanckoit o6actu Ha CBSITKH CTPOTO 3aIIPeIaIoch MPSICTh
1 BooO111ie paboTaTh ¢ epcThio: Ha Ceamku éepemero He 603bMmym, UHa4e
08UbL Kpyscums 6yoyme,

PurtyanpHoe conepxkaHne pa3THUKOB, TIOMIMO 3aIIPETOB, COCTABIISIIIO
TTOCeIIeHNEe IIEPKOBHOM CITy>KOBI, TTIOXOIBI Ha KJIamOHIIe, TTpa3IHNIHAs
Tparesa, KoTopasl TpaKToBaJlach M KaK MpUYallleHue, U KaK CBoeoopas-
Hoe XepTBonpuHoleHue. OTanyaau Npa3aHUKU He TIPOCTO OOUIBLHOM,
HO M 0c000i1 TIhIIEeii. DTO MOIJIM OBITH OCOOBIE OTI0Ja WIIN, HAaIIpUMED,
OIpefesIeHHOE YHCIIO OJIFOI Ha cToJie. P mpa3smHUKOB OTJIMYAIICS OCO-
ObIMU BUJAMU BBITIEUKH, KOTOPBIE Je/1aiv TOJBKO B ONpeAeIeHHBIN Ipa3-
nHuK. Hanbosnee nokasareiabHa B 3ToM oTHoleHuu [lacxa, Ha KoTopyto
IIPUHSITO OBUIO MeYb KYJIMYM, KPACUTH SIATIA 1 IeJIATh TBOPOXKHEIE TTACXM.

OTmyaioTcs Mpa3gHUKN OT OYIHEH M 0COOBIM YKpalIeHHEeM I0Ma
cHapyxu 1 u3HyTpu. B Bonrorpanckoit o61actu 66110 npuHATO Ha Tpo-
UILy 3achIiNaTh BECh IOJ TpaBoOii: B xame eecv noa uabepom 3acvinanu, 0yx
MaKoii cmoum, pasHvlMU Mpasamid, Ho 4abepom 0053amenvHo’ .

Bo Bnagumupckoii u SIpociaBckoii 00acTsx moj B U30ax TakKe
3achlIajiy TPaBoii, a OKHA U MPOCTPAHCTBO OKOJIO ToMa yKpalliajiu 6epe-
30BBIMU BeTKaMM.®

71 mpa3qHIKOB XapaKTepHBI M 0COOBIC (DOPMBI ITOBEICHNSI, TaK Ha-
3bIBaeMble pUTYajbHbIe OecunHCTBA.” IMEIOTCSI 1 Apyrue xapakTepuc-
TUKU TIPa3IHUKOB, HO OYEBUIHO, YTO MPa3THUK — 3TO 0CO00E, UCKITIO-
yuTeabHOE Bpemst. '
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ITonsTHE IOCTA B HAPOJHOM KYJbTYype

ITocThl, TakKe SABISISICh CAKpaTbHBIM MIEPHUOAOM, B OTJIMYME OT Mpas-
HUKOB OBbLIIM BpeMeHeM OorpaHUUYeHUs BO BceM. B npaBociaBHOI Tpaau-
1IMY CYIIECTBYET YeThipe Oosblux nocta (Beaukuii, I[lerpoBckuit, Ye-
meHckuit u PoxxaecTtBeHckwmit), Tpu omHOmHEeBHBIX (Kpemenckmit co-
YeTbHUK, IeHb YCeKHOBeHNMS IT1aBbl MoanHa [Ipenteun n Bo3nBmkeHbe)
1 TIOCTOBBIE THU — Ccpelbl U MATHUIEI. HekoTophle Moau 1Mo TeM WiIn
WHBIM TPUYMHAM JIePXKaJli ellle ITOCT B MoHeAeTbHUK. ! B psine cutyanmit
MOCT ObLI MOCTOSTHHBIM. Eciin yeloBeK BbI3AOpaBInUBal Mocjie cooopo-
BaHUsI, TO OH JOJIKEH ObLIT COOMIOAATH MOCT 10 KOHIIA XKU3HMU.

Ha Pycu coGmtonanu u HeypouHble TTOCThI. Tak, MOIJIM TTOCTUTBLCS
nepen nHeM MBana Kymanel, 9TOOBI HAiTW IIBETOK ITallOPOTHUKA, HA
ITacxy — 9yToOBI y3HATh BEAbMY WJIM HE MyYUTHCS OT XKaxXnbl. [TocTummch
B JIeHb BeHYaHUs XKeHUX 1 HeBecTa, YTOObI X He cria3uiaun. CyliecTBo-
BaJIM TaKKe «JIEKaPCTBEHHBIE ITOCTHI». HaKOHeI, MOIIM ITOCTUTHCS B paM-
Kax xo3s1iicTBeHHOI Maruu. B CMoJieHCKO# ry0epHUHN JepKalu MOCT B
TeueHue Henenu nepe [TokpoBoM, 4TOOBI He OBLIO TTaieska CKOTUHEL.

Co0moieH1E TTOCTOBBIX OTPAaHMYEHUI OBIJIO CPEICTBOM pa3TnueHUS
SI3BIYECKOTO M XpUCTHAHCKOTO, YeJIOBeKa M MA(OJIOTMIECKOTO CYIIIECTBA.
Tak, eedombl nocmog He Oa00ym'2, newuii 6 nocm caro ecm', cmoasapuvl u
naomuuxu om boea npokasmot, LOMoOMY Mo 8 NOCM CKOPOMHO e0am' N T. 1.

IIpa3gHuk accouuunpyercst ¢ 60raTCTBOM U M300MIMEM, a TTOCT — C
0eTHOCTBIO 1 ToI0A0M. OOBIIHO ITOCT IIPEAIICCTBYET IPA3THIKY, KaK ObI
BBIJIEJISISE €T0 M3 O0OBIMHOTO MPodaHHOT0 BpeMeHH. OH SIBIISIETCSI CBOE00-
Ppa3HBIM Marn4ecKM ITPUEMOM, OITpeJeIeHHOM XXepTBOii, CITOCOOOM 10~
CTUXKEHUSI PUTYaTbHOM YUCTOThI. UMEHHO IT03TOMY MOCT OOBIYHO MpPe/I-
LLIeCTBYeT HauboJiee 3HAUMMbIM Mpa3IHUKAM:

Ecau 6om mot He ROCIUACS, MO 8Ce 2080PAM, MO U He yOem mebe
npaszonuka. Bom neped [lacxoii nocm, u éom neped Poxcoecmeom, u
eom neped Ycneuvém, u neped Ilemposxamu."

B 10 xe BpeMs 1 caM TOCT yallle Bcero obocoousiics. OnpeaeneH-
Hble IECTBUSI Bcerma 0003Havyauiu ero Havajao. KanyH jio0oro mocra
Ha3bIBAJICS 3aTOBEHBEM U OBIJI BpEMEHEM, KOT/Ia JIIOIN BO3IEPKUBAINICH
OT pabOThI, OOMIBLHO €11 U BECEJTUINCH B TIPENABEPUM ITOCTOBBIX Orpa-
HudeHnii. COOTBETCTBEHHO M OKOHYaHME ITocTa OBLIO caMo 110 cebe Tpas-
JTHWUKOM, HO MHOTIA OHO Y PYCCKUX COMPOBOXIAIOCH YHUYTOXECHUEM
CHMBOJIA TI0CTa, XOTs 0OJIbIlIe TTOAOOHOE JeHCTBUE ObLIO Pa3BUTO Yy 3a-
MagHbIX CJIaBsH. '
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HpaanuKn B IMOCT

Ka3zasoch OBl TTOCT 1 TIpa3MHUK HAXOISTCS B OIITO3UIIVH IPYT APYTY IT0
LIeJIOMY PSIITY TIPM3HAKOB, HO B PYCCKOM TPAIUIINK €CTh THI, KOTOPBIE 00Be-
JIWHSTIOT ITOCT ¥ TIPa3THUK. DTO TaK Ha3bIBACMBIC «ITOCTOBBIC TTPA3THUKI».

HexoTophle n3 HUX IIMPOKO U3BEeCTHHI. [1pexae Bcero, 3To BepoHoe
BOCKpECEHBE, KOTOPOE MPUXOAUTCS Ha BelMmKuii TocT. DTOT Impa3aHUK
CBsI3aH ¢ OMOJICHICKOI MCTOPUEH, BXOAUT B IIPEATIaCXaJbHBIN LINKII, 1
3arpeThl Berkoro mocTa B 3TOT IeHb oTpaHnamBaroTcs. [Ipexmae Beero,
peYb MACT O MUINEBHIX 3alIpeTax, ITOCKOIbKY B 3TOT ACHb MOXHO €CTh
pBIOY: Ha Bep6hoe eau poiby, cneyuanbHo MysucuKku Ha pexy Xoouau, 108Ul
PblOKY, umob Ha Bepbroe noecms'’ .

Ho B HapomHOI KyIbType OBUTH 1 APYTHE «II0CIA0JICHIST» 3TOTO THS.
Ha Bep6Hoe BockpeceHbe pa3peniaaoch IeTh, a MOJIOAEXKb MOTJIa BEIUTH
Ha YJIUIY U IIPOUTHUCH TI0 AePEeBHE C MIECHIMM:

Yuac 6omumo6 nocmom neau — nu-nu, Ho 6om na Beporno — mym yoic
6ce avixoounu, ¢ neciamu. He nascaau, no ¢ necusmu no yauye uiau.'®

BepOHoe BocKpeceHbe, Oyaydr IBYHAIECSATHIM IIPa3IHUKOM, TECHO
CBsI3aHHBIM ¢ coObITUAMU [Tacxu, He coBceM 0ObIUHBIN MTpa3aHuK. [Tpu-
Xosich Ha Benmukuii moct, oH (hopMabHO HEe MMEET HU MpeAIpa3aHoBa-
HUS (ITOCKOJIBKY perjiaMeHTalu JlazapeBoii Ccy0OOTHI He OTJIMYAI0TCS OT
HOPMAaTUBOB OCTaJIbHBIX TTOCTOBBIX JHEI), HU BTOPOTO JHS Mpa3aHuKa
(ITOCKOJIBKY cpa3sy e 3a HuM cieayet CTpacTHast ceAMUIIa, BO BpeMs KO-
TOPOI TTOCTOBBIE ITPaBUJIa TOJIBKO YKECTOYAIOTCS).

O/HaKO CYHIECTBYIOT U IpyTUE NHU, KOTOPbIE TPUXOISTCS Ha MOCT,
HO B HAPOJIHOI TPAIULIMKU HE CBSI3aHbI HATIPSIMYIO HU C CAMUM ITOCTOM,
HU C TIPa3JHUKOM, KOTOPOMY OH MpealiecTsyet. M, B oTau4ue ot 1ep-
KOBHOM TpaJvlIK, B HAPOJIHOM KaJIeHIape OHM Ha3bIBAIOTCSI TIpa3aHU-
KaMU 1 UMEIOT YePThI, OTJIMYAIOIIME UX OT IIPOYMX ITOCTOBBIX JHEH.

Hanpumep, mis LientpanbHoii Poccun xapakTepHbI THU, TIPUXOJIS -
myecs Ha OUIMIITOBCKUIA TIOCT, BO BpeMsI KOTOPBIX pa3pellieHo Hapy-
1IaTh ITIOCTOBBIE 3aIIpeThl. DTO AHU CB. EKaTeprHbI, CB. AHIpes, a TAaKKe
pexe cBaThix BapBapni, CaBBbl 1 Hukomas. HapylieHus mocta B 9T¥ 1HUA
OBLIY CBSI3aHbI C ITOBEICHUEM He3aMyKHUX AeByIieK. OHU B 3TH JTHU Ha-
PYIIIaIv OJIMH U3 OCHOBHBIX ITOCTOBBIX 3aIPETOB — 3aIIpeT rafaTh. OOBIYHO
JIEBYILLIKY TIOCTUJIMCh TIepe]] FrafaHUsIMU 0 XXeHuxe. M naxe HecMOTpst Ha
TO, YTO THU CB. EKaTepuHbI 1 CB. AH/Ipest IPUXOAWINCH Ha TIOCT, B psijie
JIOKAJIbHBIX TPAAUIIUIA CYMTATIOCH TPABWJIBHBIM YCUJIUTh MOCT. Tak, 4TOOBI
B IeHb AHapes [lepBo3BaHHOTO YBUIECTh BO CHE KEHMXA, HY>KHO OBLIO
6ech 0erHb Hu1e20 8 pom He bpamb, 60Mm HU KPOULeUKU'.
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OmnuH U3 IJIaBHbIX 3alIPETOB LIEPKOBHOI XKU3HU BOOOIIE 1 TTOCTOB B
YAaCTHOCTHM — He TajaTh — B JAaHHOM CJIydae He IPOCTO HapyllaeTcs, a
3aMEHSIETCS IIPOTUBOIIOIOKHON PEKOMEHIAIINEH, CTAHOBSIIIECIICS CBOE-
00pa3HBIM IIPABUIIOM:

Hy u umo, umo nocm. Adpeeé 0eHv 5mo npasoHUK, Camo epHoe ea-
danve Ha Andpes Ilepsoszeannozo.”

Ha KarepuHuH aeHb AEBYIIKN COOMPATUCH TPYIIION U LIUTH JIOMATh
BeTKy B camy. Ee craBuiIn B BOIy, ¥ ec/ii OHa paciiBeTajia K PoxaecTBy, To
JICBYIIIKA TOJIKHA ObL1a XX1aTh cBaToB. CaMo 1o cebe JaHHOe AeiicTBHIE —
TOJIEKO HAYAJIO TaJaHNs, €r0 PE3Y/ILTaT CTAHET U3BECTEH B CAMOE TIPa3I-
HUYHOE, a CJIEOBATEILHO, pa3pelleHHoe T Tagannii BpeMs. Ho yxe
TO, YTO ITOATOTOBKA K TAJaHUIO OCYIIECTBIISIETCS BO BPEMSI ITOCTA, TOBO-
PUT 0 CBOEOOPA3HOM HapyILIEHUU MPAaBUJI TOCTOBOTO BPEMEHMU, TO €CTh O
BBIIICJICHUY 3TUX IBYX MPAa3IHUKOB U UM MOAOOHBIX U3 TOCTOBOTO Bpe-
MEHU 1 HaIeJICHUU UX YepTaMU, IIPUCYIIUMU BPEMEHU MPa3THUIHOMY.

Jio6oe meBUYbe ragaHe — 3TO B 3HAYUTEILHOM CTEIIEHN BeUepKa,
TO €CTh BEUEPUHKA, KOTOPAS COTIPOBOXKIAETCS €CIIV HE TTECHIMMI Y TAHIIAMUA,
TO UTPAMHU U APYTVUMU MOJIOAEKHBIMY pa3BIeueHASIMU, 3alIPEIeHHBIMI
B IIOCT U pa3pellleHHbIMU B MPa3IHUKU:

Mot na Examepuny necen-mo He neau, a 60m codepemcsi, mym yic u
Ganmol, u 36e3061 cuumams xo0uu (uepa maxas 6vlaa), U yic 8 Kap-
mbl, ROCMOM 8 Kapmbl HeAb3s, A MYM NPA30HUK.”!

WHorna «1pa3nHUKHU B IOCT» CHUMAJIX APYTUeE TOCTOBbIE OrPaHUYe-
Hust. Tak, 3arpeT Ha CKOPOMHYIO ITHIIY He BCEraa paclpoCTpaHsUICS Ha
00psimoBYyIO BhITIeuky. Hampumep, Bo BpeMst Benunkoro mocta (ripexnie
Bcero Ha CpenokpecTthbe U ieHb CopoKa MydeHUKOB) TTIOYTH ITOBCEMECTHO
MIeKJIX pa3IMIHbIC BUIBI OOPSIIOBOTO TIEYCHBSI B BUIE KPECTUKOB WIIN
NTUYEK (;(KABOPOHKOB, XYypaBYILIEeK, [PAYMKOB U T.I1.). Ero rnexkjim uMeHHO
B T€ THU, KOTOPbIE IIPUHSITO CYNTATH ITpa3IHUKAMHM B MIOCT. MlcrionmHuTe 1M
BCerla yBEepsSIIOT COOMpAaTesIeil, YTO neueHve U3z nNOCmHO20 mecma, U3 HOCH -
H020 neKkau*, HO TIPY YTOYHEHUHU PELIETITa 3TOTO «IIOCTHOTO» TeCTa MPU-
XOIUTCS CJIBILIATD, YTO Ty 100ABIISUIM WIIK SIALIA, WJIK MOJIOKO, WJIH HY-
TPSTHOM XKUP, a B Bosirorpaackoit 06;1acT OBEJIOCH YCIbIILATh: [locmHuoe
mecmo, Oepeuib 015 ONapbl CAUBOUEK. .. >,

OTMeTHnM, 94TO O(UIIHAIBHEIC TTUIICBEIC ITOCTA0ICHNS B paMKax Be-
JIMKOTI'O ITOCTa PaCIpOCTPaHSIOTCS TOJIbKO Ha JABa Ipa3gHuKa: BepOHoe
BOCKpeceHbe 1 biiaroBelieHbe — B 3TU JTHU pa3pelleHo ecTh puidy. Oc-
TaJbHbIe THU Beamkoro mocra He OTHOCITCSI K MPa3MHUYHBIM C TOUKHU
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3pEHUST XPUCTUAHCKKX TorMaToB. Ho B HApOIHOM TpagMIIMK ITPaKTUIECKU
TMOJTHAsT OTMEHA ITOCTOBBIX IUIIEBBIX 3alIPETOB CBsi3aHa MMeHHO ¢ Cpe-
nokpectbeM 1 CopoKaMmu, XOTSI TIPU COITOCTaBICHUN 3HAYMMOCTH TIpa3-
JTHUKOB BCE UCTIOJTHUTEJIM TOBOPSIT O TOM, 4TO biiaroBeiieHbe u BepoHoe
BOCKPECEHbE — BEJIMKHME ITpa3nHUKHU, a Cpenokpectbe 1 COpOKU — MaJible.
TeM He MeHee 3HAYMMOCTb 3TUX AHEH B paMKaxX (hOJIbKJIOPHOM TPaIuIIMu
CTOJIb BEJIMKa, YTO OHU HE TOJIHKO OCO3HAIOTCS KaK Mpa3IHUIHbIC THU,
HO Ha HMX PacIIpOCTPAHSIIOTCS XapaKTepHbIE IS IIPa3aHUKa 3JIEMEHTHI,
TaKue KaK CKOpOMHasl T1IIa.

Ha nepuon Benukoro nmocra mpuxoauioch U elle HECKOJIbKO JTHEN,
KOTOPBIE TAKXKE CYUTAIUCH B PSIIIC TPAIULIVI TTpa3fHUIHBIMU. OHU ObLIN
CBsI3aHBI C OObIUAEM «3aKJIMKATh BeCHY». [laHHOE 00OpsIIoBOE JeiiCTBUE
MPUXOAMTCS vale Bcero Ha COpoKU, HO B OTAEIbHBIX TPAJAMIIUSIX 3TO
MOTYT ObITh Apyrue aHU: Anekceit Terbiii, EBnokus u 1.0. Bce aTu 1HU
MPUXOAITCS Ha IOCT M COOTBETCTBEHHO Ha HUX JCHCTBYIOT TTOCTOBBIE
orpaHu4eHus. B To ke BpeMsi MMEHHO B 3TH JIHM HapyILIAeTCsI TAKOM ITOCTO-
BOI1 HOPMAaTHB, KaK 3aIlpeT Ha TIeH1e. B 3TOT 1eHb JKeHIIIMHBI, IEBYILKHU I
MaJICHbKUE IETH UCIIOJHSIOT BECHSIHKY — MECHU, 3aKJIMKAIOII1e BECHY.
[pu HapyieHUK TIOOOTO0 3aIpeTa B TPAAUIIMOHHOM KYJIBTYpe BCeria KOH-
CTPYHpYeETCs «00XOAHO MaHeBp».>* B TaHHOM cllyyae OH HOCUT CBOEO0-
pa3HBIil «IMHTBUCTUYECKUII» XapakTep. Halm ucroaHuTe M, ToBopst o
MECHSIX, YIOTPEOJISIIOT IJIaroJl «IeTh», a BOT BECHSIHKH, 10 UX CJIIOBO-
YHOTPEDJIEHUIO, HE «ITOI0T», & «IYKAIOT», «KJIMKAIOT», «<Kprdat». C TOUKU
3peHUsT HOCUTENIeH (hOoIBKIOPHOM TPAIULIMK 3TO HE «IIEHUE», a CJIe0Ba-
TeJIbHO HMKAKOT'0 HapyIlIeHKs [TOCTOBOI0 HOPMAaTUBa HET.

Takum 06pa3oM, B paMKax CTOJIb 3HAYMMOTO KaJIeHIapHOTo IIeproaa
KakK BeJMKMii ocT ecTh LeNblid Psi MHEM, KOTOPhIE He TOJIbKO OCO3Ha-
I0TCsI TIpa3IHUKAMM, HO M BO BPeMsI KOTOPBIX OT/EJIbHbIC 3JIEMEHTHI 11O~
CTOBOTO MOBEIEHUST 3aMEHSIIOTCST YePTaMM, CBOMICTBEHHBIMU ITPa3IHNY-
HOM KyJIBTYpE.

ITocT Kak Mpa3IHuK

Ho Gb1BafoT 1 00paTHBIC CUTYaIlUH, KOTIa HapOIHAS TPATUIINS BI-
JIeJIgeT IeHb KaK Mpa3IHUYHBINA, HO TIPY 3TOM INIaBHOI €ro 0Co0eHHOC-
TBIO CTAHOBSITCS ICCTBHS, CBOMICTBEHHBIC HE ITPA3IHIKY, a ITOCTY. To ecTh
CyTb ITpa3THIKA OKa3bIBaeTcA B ITocTe. [1pr 9TOM IeHb TaKOTOo IIpa3aHUKa
yalme BCEro caM IT0 cebe TTOCTOBOM, M €T0 «ITpa3gHUYHAasT» COCTABIISIO-
11ast yCUJIMBaeT MMEHHO TIOCTOBEIC perylaMEHTAIINH, a He Te, YTO IPHUCYIITN
IIpa3IHUKY.
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Hanpumep, TakiumM 0coOBIM BpeMEHEM SIBJISICTCS ICHb YCEKHOBEHUS
rnaBbl MoanHa [penreun, kotopeiit otMeuaetcst 11 centaops. Mo uep-
KOBHOM TpaauIIMKX OH OTHOCUTCS K OTHOIHEBHBIM IMOcTaM. B >ku3HuU 11ep-
KBU 3TO OYEHb 3HAYMMBII IeHb. B HApOIHOI TpaaAuLIMU OH OCO3HAETCSI
Kak Ipa3IHUK.

B npaBociaBHOI TpaaWIIMU €CTh €Ile 1Ba THsI, KOTOPBIC SIBJISIOTCS
OIHOIHEBHBIMU MocTamMu>: KpeleHCKMii couebHIK U Bo3aBrKeHbe.

BoszaBukeHbe XOTS M 0CO3HAETCSl 3HAYMMOM 1aTOM B HAPOJIHOM Ka-
JIeHIape, HO PeIKO OIMCHIBAETCSI B KATETOPUSIX, CBOMCTBEHHBIX ITpa3/l-
HUKY. OOBIYHO 3TO MOrpaHUYHAs JIaTa, CBSI3aHHAsI C «3aKPBITUEM» 3eMJIU
Ha 3UMY, C YXOJIOM 3M€ii Mo 3eMJTIO, C YKJTabIBAHUEM MEIBE/ISI B OEPIIOTY,
OTJIETOM IITHUIL B TEILJIbIC CTPAHbI U T.1I.

KpeleHcKuit cOUYeTbHUK 0CO3HAETCs KaK KaHYH Ipa3aHUKa, U XOTs
OH npuxonutcst Ha CBATKU, SIBJISIOIIMECS MPa3AHUIHBIM IIUKIJIOM, B KOTO-
POM He COOTIONAIOTCS ITOCT B CPEJLy U ISITHUILY, UMEHHO 3TOT JACHb OT/IMYa-
eTcsl CTpOTrUM noctoM. M B maHHOM ciydae MocT SIBJISIeTCS TpeaaBepueM
Mpa3aHuKa, 0e3 Hero IjiaBHas Liejib Ipa3aHuka KpeleHus: — ocBsiiie-
HUE CBSTOM BOIBI U ITPUYAILIEHHUE €10 — TEePSIET CBOIO CaKpaIbHYIO CHUITY.

Jenb Moanna INpenreun nHoit. HecMoTps Ha TO, UTO BO MHOTMX Tpa-
TUIMSIX OH COAEPKUT B CBOEM Ha3BaHMU yKazaHue Ha nmocT — MBaH [1o-
CTHBIN — 3TOT JieHb Ha3bIBAECTCS MPA3THUKOM:

Hesan [Tocmubtii 5mo npazonuk. boavuwioil npasonux, Xoms u nocm nmym.>

nim

Hesan [onosocek on 'y nac npecmon. Camulili Haul enaéHblll NPa30HUK.
Mot e2o no-ocobomy eyasiau, mym éedo nocm.*’

TakuM 006pa3oM, UCIOJTHUTEIN 3HAIOT, YTO ATOT IeHb OTHOCUTCS K
ITOCTOBBIM JTHSIM, HO YBEPEHHO Ha3bIBAIOT 3TOT IEHb ITPa3THUKOM, TIPO-
THUBOIIOCTABJISISI €T0 HE TOJIBKO OYIHSIM, HO Y CAMOMY ITOCTY.

[TocToBast mprpoa 3TOro JHS CBsI3aHa ¢ XPUCTUAHCKOM JIETEH/IOM.
CornacHo eit, nocine Kpemenus Tocmonns cesaroit Moann Kpectutenb
ObLT 3aKJTIOYEH B TEMHUILY ITpaBuTeieM [amien MpomoM 3a To, 4TO OCyX-
JlaJl ero HEBEPHOCTh 3aKOHHOM XKeHe U 0€33aKOHHOE COXUTEIBCTBO C
Hpomuanoii. B neHs cBoero poxaeHust Mipoa yctpousi mup, Ha KOTOPOM
noub Mponuansr Caomest moisicana repes roctsimu; Mipo, ouapoBaHHBI
ee TaHIIeM, TTOKJISUICS JaTh eif Bce, 4ero oHa Hu rornpocut, u Cajgomest
TMOITPOCHIIa TOTYAC Xe IOAaTh eif Ha omrone rostioBy Moanna Kpecturesns.
Hpon ucrnioaHun ee mpockOy, u Canomest, B3siB OJ11010 C TOJIOBOI, OTHeCIa
ero Mpoauaze, Koropast MICKOJIOJIA SI3bIK IIPOPOKa UIJION 1 3aKoIajia ro-
JIOBY CBSITOTO B HEUMCTOM MECTE.
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B HapogHoii TpaauLMu JiereHaa mepeocMbICsIach U TOpoXaaia 3a-
MPETHI Ha BCE, YTO KaK-TO HaIIOMWHAJIO TOJIOBY, KPOBb, OJIFOI0, M€Y, OT-
pybaHue, IleHre 1 TaHLBI. Tak, HalpuMep, B 9TOT I€Hb 3alpelajoch eCTh
IIapOBHUIHBIE TUIOALI. Hellb3st ObLI0 yIOTpeOIsITh AJIS CEPBUPOBKHM CTOJIA
OJroa 1 Tapesiky. JJOBOJIbHO IIMPOKO PacIipoOCTpaHEeH 3aIpeT JOTparu-
BaThCs B 3TOT AEHbB A0 OCTPBIX U peXXyLIMX opyauii. HecMoTpst Ha TO, UTO
Poccuu mouTu Besne ycToitumB 3arpet joMaTh xJ1e0, Ha ieHb MBaHa [1o-
CTHOTO PacIpoCTpaHsICS APYroili HOpMaTUB — xJebd pe3aTh HOXOM
HeJlb3ss. MOTUBUPOBKOI TaHHOTO 3aIlpeTa SIBJISIETCS MpeICTaBIeHEe O
TOM, UTO B TeUEHHUE rojga oTceueHHas rojosa Moanna [Ipenreun moutn
MpHUpacTaeT K CBOeMY MECTy, HO KOTIa JIOAW B 3TOT AEHb PEXYT XJe0,
roJIOBAa CHOBA OTIAAET:

Y eeo 3a 200 eonoea-mo npupocmem K wiee, Hy noumu npupacmenm.
U 6om ecau 6 3mom deHv HONCUKOM-MO pe3ams, Mo ONsIMb 8pode KaK
ee ompesaeutv, 8pode kax mul Upoo. boe nakaxcem 3a smo.*

Hepenko cunTanoch Takxke, 4To Ha XJjiebe, eClTv €ro pe3aTh B 9TOT ICHb,
BBICTYITaeT KPOBb: KPOGKa ebicmynum, maku kaneavku®. Hermpocturenb-
HBIMU CYUTATKCH B 9TOT J€Hb ITIECHU U TUISICKU, TaK Kak CanoMest UMEHHO
TaHLIEM U TICCHSIMU BBIMTPOCKIIA OTPYOUTH rojioBy MoanHa Kpecturens.

HecMoTpst Ha TO, YTO IEHb YCTOMYMUBO CYMTACTCS MPA3THUKOM, IJIsI
HEro, Kak U MOJI0KEHO JJIsT TOCTOBOTO MepUo/a, CYIIeCTBOBAIN OTPaHM-
4yeHUs B efie U Becesibe. CunTanoch, uTo moct Ha MBana [onoBoceka mo-
JKE€H HATTOMHUTb JIIOISIM O TOM, K YeMy TTPUBOIUT HEBO3AEPKAHHOCTD B
TMMIIIE Y TIUThE.

Ecnu BhILIEpUBEIEHHBIE TTPECKPUITLIMKU TPEOOBATIKM COOTIOAECHUS
BCEMU YJIcHAMU OOIIMHBI, TO OBLI 1 PSII IMPEANMUCAHUI, PACIPOCTPAHEH-
HBIX B psifie TpodeCcCUOHATBHBIX IPYIIIL.

Tak, HarpuMep, Cpear TApMOHKCTOB YCTOMYMBO MPEACTABICHKE O
TOM, 4TO Ha AeHb MBaHa [Ipeareun HeNlb3s Aaxke TOTParuBaThCs A0 rap-
MoHu. [Ipuyem, cuuTaeTcst, 4TO 3aMPEThI STOTO JHS CTPOXKE, YEM aHATIO-
TMYHBIC TTOCTOBbIE:

FEuwe Ilocmom mak-cak, a ywc na Heana Ilocmrnoeo daxce ve noo-
xo0u — yovem cpa3sy. Cpasy napaiuk cayuaemcs. CKoavko cayyaeg
0b110 — 2mo yac nposeperto. Kmo na Heana Ilocmrnoeo do eapmonu
domponemcs — 0be3Hoxcum, obe3pyuum. Mean epo3nblii — 3a My3bIKy
Hakascem, a eapMoHb 6e0b ecau MPOHeulb Mexa-mo U cAy4aiiHo 3ade-
Helub, OHA U NUCKHem — MY3bika — epex.>

Takum o6pazom, MBau [1penreua mprodpeTan uepThl JOBOJBHO CTPO-
TOro IMOCTOBOTO IHA. M maxe B TeX e PEeBHSIX, TIIe OH CUUTAJICS IIPECTOIb-
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HBIM IIPa3THUKOM, €0 OTMEYaJIM C COOJIIOICHUEM BCEX ITOCTOBBIX 3arIpe-
TOB ¥ OOBIYHO OCHOBHBIE I'YJISTHUSI TTPOUCXOAMIN Ha CJACIYIOUINI TEeHb,
KOTOPBIiA, Oymydn OYTHUM JHEM, B CBOIO OUepeIb TPUOOPET YepThI ITpas-
JHUKA.

BoiBoapl

TTocTbl M Mpa3THUKK 00J1a1a10T LIEIBIM HA0OPOM OTJIMUUTEIbHBIX TTPU3-
HakoB. B mpa3nHuKu 3anpeiieHo paboTaTh, 00513aTeJIbHO MOCEIIEHUE
LIEPKOBHOM CJTy>kObI, BO3MOXHBI ITOXO/IbI HA KJIaA0UILIE U TTOA0OHbIE CaK-
paJibHbIe MecTa, OOMJIbHAs Tpare3a, KOJUIEKTUBHbIE (DOPMBbI pa3Bieye-
HUI 1 yBeceaeHnA. OHM OTIMIAIOTCS OT OYIHEH 0COOBIM YKpaIIeHIEeM
JloMa, 00s13aTeJIbHBIM MCIOJIb30BAHUEM HAPSIIHOM MTpa3qIHUYHOM OIEK/IbI,
ocobbiMu (popmamu nosenaeHus. [1oct, HanpoTuB, TpedyeT OT YeoBeKa
aKTUBHOM (pU3nUecKoii paboThl, OTpaHUYEHUS B €1ie U pa3BiedeHusx. B
MOCTOBbBIE THU CTAPAIOTCS HE UCTIOJIb30BaTh HAPSIAHBIE BEIH IS 1€KOPU-
poBaHug goMma. IpeabsaBisiioTcss ocoObie TpeOOBaHUS K OEXIe, KOTO-
past 1oKHa ObITh CKPOMHOI, @ 32a4aCTyI0 TEMHOM, OJIM3KOU K TpaypHOIA.
Cy1ecTBYIOT 1 0COOBIe (POPMBI TTOCTOBOTO MOBeneHU. Jlaxke Tmocere-
HUeE LIEPKBU B MOCT OTJIMYAETCS OT MPUXOAa Ha MPA3THUYHYIO CITYXO0y, a
MocelIeHUe KIaa0uIla U APYTUX CAaKpaTbHbIX MECT CTAHOBUTCS ICCTBUEM,
HarpaBJIeHHbIM Ha UCKYTLJIEHWE TPEXOB, a HE IeCTBUEM, YCUJIMBAIOLLIUM
CcaKpaJIbHYIO TIPUPOY TTpa3aAHUKA.

I1py TakOM YEeTKOM OT/IEJIEHNHM TTpa3IHMUKA OT ITOCTa B PYCCKOM (DoJib-
KJIOPHOM TpaauIIMU OBITYET TEM HE MeHee (peHOMEH, KOT/ia B paMKax He-
KOTO KaJIeHJIapHOTOo LIMKJIa MeperuieTaloTcsl 4YepThl, CBOMCTBEHHbIE KakK
MMPa3THUKY, TaK ¥ TOCTY. DTO MOTYT OBITh TaK Ha3bIBaGMbIC «ITOCTOBEIC
Mpa3aHUKKW», KOTOPbIE MPUXOISTCS Ha TTOCT, U IHU, KOTOPbIE CYUTAIOTCS
npa3aHUKaMK, HO MIPU 3TOM 00JIalaloT BCEMU MPU3HAKaMU TTOCTOBOTO
nHs. Takve THM HApOAHOTO KajleHAapsI Hy>)KHO paccMaTpuBaTh Kak 0CO-
00e cakpabHOE BpeMsI, CoUeTarolee B cede CrIebIIecKIe YepThI ITpas-
HUKOB U MOCTOB.

' ApxuB TocynapCTBEHHOTO PecnyOJMKaHCKOTO LIEHTPa PyccKoro (hosbkiopa
(Janee Apxus 'PLIP®). Komnexums 33-9.

2 ApxuB Bcepoccuiickoro ucTopuko-stHorpaduyeckoro mysest, . Topxok
(Janee Apxus BUDM). Komrekmust 2003.

3 ApxuB I'PLIP®. Komnekuus 33—14.

4 Apxus 'PLIP®D. Komnekuus 31-7.

> Apxu I'PLP®. Komtekums 76—12.
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¢ Apxus I'PLIP®. Komiekiust 34—1.

7 ApxuB I'PLHHP®. Kosekims 34—30.

8 TToonpoOHee mpo yKpaleHue 3eaeHbio Ha Tpoutry cm. Toucroit H. U. Tpounkas
3enieHb. Craesanckuil u 6anrkanckuil goaviaop: Ayxosras kyasvmypa Ilosecvs Ha 00-
wecnasanckom ¢goue. O1B. pen. H. W. Toncroit. Mocksa: Hayka, 1986, c. 14—18.
° Toscrast C. M. PutyanbHble OecurHCTBa MojoaexXu. CaassaHCKUll U OaAKAHCKULL
goavkaop: Jlyxoenas kysemypa I[lonecvs Ha obuecragsanckom goune. OTB. pell.
H. U. Toncroii. Mocksa: Hayka, 1986, c. 12—14; Jlypse M. JI. DpoTudeckue urpbl
PSEKEHBIX B pycckoii Tpaguiin (I1o 1opeBOMOIIMOHHBIM ITYOJIUKALIVSIM M COBpE-
MEHHBIM 3amnucam). Pycckuil apomuueckuii ghoavkaop. Mocksa: Jlamomup, 1995,
c. 177—184; TortopkoB A. JI. PuryanbHoe oOHaXXeHWEe B HAPOIHOU KYJIBType cJla-
BsSIH. [endephblii no0xod ¢ anmponoaoeuteckux oucyunaunax. Cankr-IlerepOypr:
Axnereiis, 2001, ¢. 11-25; Mopo3zoB U. A., CrertiioBa M. C. CBumanue ¢ mpea-
koM (IlepexxuTouHbIe (POPMBI PUTYATLHOTO OpaKa B CBITOUHBIX 3a0aBax psKe-
HbIX). Cekc u 3pomuka 6 pycckoil mpaouyuonHol Kyavmype. Mocksa: Jlamomup,
1996, c. 248—304.

0 [TonpoGHee o Mpa3mTHUKE B TpaAUIIMOHHOM KyabType cM. Tonctas C. M. I1pa3s-
IHUK. CrassHckue dpegHocmu. DTHOJIMHIBUCTUYECKUI CI0Baphb MO O0I1IeH pell.
H. U. Tonctoro. T. 4. MockBa: MexayHaponHbie oTHoleHus, 2009, ¢. 237—240.
" TlonpoGHee o mocTax B moHeneabHUK cM. banioB A. TToHeneTbHUK U TOHEAC b~
HUYaHbe: MicTopuko-aTHOrpaduyeckuii ouepk. Pycckuii apxug Ne 5, 1904, c. 27—
36; banos A. «IloHenenbHUYaHbe»: M3 HapogHBIX 00bIYaeB B [1omeXOHCKOM
yesne, SIpociaBckoii rydoepHuu. fApocaasckue eybeprckue gedomocmu Ne 181, 1895,
c. 3—12.

12 ApxuB 'PLIP®. Komnekius 33—10.

13 Apxus 'PLIP®. Koutexuus 76—11.

14 Apxus 'PLIP®. Kosurekius 33—9.

15 Apxus I'PLIP®. Kosrekius 33—10.

16 [Tonpo6Hee o moctax cM. AranikuHa T. A. Tloct. Crassnckue dpegrocmu. DTHO-
JIMHTBUCTUYECKUI clioBaphb o oouieit pen. H. M. Toncroro. T. 4. MockBa: Mex-
nyHapomHbie otHoreHus, 2009, c. 202—206.

17 Apxus 'PLIP®. Kojurekims 69—31.

18 Apxu 'PLIP®. Korekius 33—9.

19 Apxus I'PIP®. Kosekuust 69—14.

2 Apxus 'PLHP®. Kosekims 76—12.

2 Apxus I'PLIP®. Kotekiust 69—31.

2 Apxus I'PLIP®D. Komnekums 33—10.

2 Apxus 'PLIP®D. Komnexkuus 34—30.

2 [TogpoGHee 06 aToM cM. baiidypuH A. K. «Henb3s... HO eciii 04eHb HYXKHO...»
(K MHTEpIpeTalyy CIoco00B HapYyLUEHUsI MPAaBUJ U 3alIpeToB). 1pyos: ghakyns-
mema smuonoeuu. Boin. 1. Cankr-ITerepOypr: M3nareascTtBo EBporieiickoro yHu-
Bepcuteta B Cankt-IletepOypre, 2001, ¢. 4—11.
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¥ B JaHHOM CJTy4dae Mbl TOBOPUM O JTHSIX, KOTOpbIE MPUYPOUYCHBI K 3HAYMMBIM
LIEPKOBHBIM JIaTaM, a He O Cpe/iaX U MATHUIIAX, KOTOPHIE SIBJISTIOTCST IIOCTOBBIMU
JHSIMU BO BCE HEEIM, KPOME CILIOLTHBIX CEIMULI.
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Menvna A6aynaeBa

PEJIMTUO3HBIN ITPA3THUK
B KOHTEKCTE COBPEMEHHBIX
DTHOKYJBTYPHBIX TPAHC®OPMAIIU

Summary

Religious Holiday in the Context of Modern Ethnocultural
Transformations

Holiday of the Muslim religious calendar — Mawlid (Maulid) is asso-
ciated with the birthday of the Prophet Muhammad. Mawlid in its uni-
versal form is a ritual based on the collective reading of the Quran texts
and stories about the Prophet’s life. Currently, Mawlid is actively included
in the context of everyday life of modern Dagestan people and has become
a ritual that marks significant events in the life of the community. As a
form of social practice, Mawlid has been ‘transposed’ into a domestic
ritual, which is included in the content of the holiday. At the same time,
a collective reading of ‘sacred’ texts is preserved. A new ‘version’ of
Mawlid in the context of everyday life — a wedding Mawlid — is becoming
widespread in the social and cultural areas of Dagestan in connection
with the high level of the Muslim identity of the population. Wedding
Mawlid includes components of common Mawlid — reading of the Quran
texts. The official part of the wedding is limited to the festive feast and
performance of religious songs. Thus the wedding Mawlid translates
new cultural priorities of Dagestan people and is a marker of modern
ethno-cultural transformations in the region.

Key-words: holiday, religious holiday, Mawlid, universal Mawlid,
wedding Mawlid, religious song

BBenenne

LenTpanabHast XapaKTepUCTUKA COLIMOKYJIBTYPHOI CTPYKTYphI Pec-
my6auku JlarectaH — HajuM4ue BbICOKO MIOJIM HACEJIEHUS C IIPUOPUTE-
TOM MYCYJIBMaHCKOM CaMOMICHTU(PUKALINHI. YCWICHNE STHOKYJIBTYPHO
TpaguLINU U JOMUHUPOBAHME MCIAMCKOTO TUITA CAMOUICHTU(MDUKAIINT
00YCJIOBIIEHO MCIAMCKUM «PEHECCAaHCOM», KOTOPbIi MpUIIEICS Ha
1990 — 2000-¢ romel. B mpocTpaHCTBE MOBCETHEBHOCTH aKTYATN3HPYIOTCS
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LIEHHOCTU apab0-MyCyJIbMaHCKOI KYJIbTYPbI, PEXKIe BCET0, €€ pUTyasb-
Hasl KOMIIOHEHTa, (hOpPMBI IPOSIBICHUSI KOTOPOi chopMupoBain ycToii -
YUBYIO JJOKAJBHYIO TPagUIio. Ecii HEKOTOphIe Mpa3THUKH, CBSI3aHHBIC
¢ KaJIeHIapHBIM 3eMJIeAeTbYeCKIM IIMKIIOM, KaK, HarpuMep, HaBpys, pe-
TYJISPHO COMTPOBOXAAIOTCS PETUTUO3HBIM U OKOJIOPETUTMO3HBIM AUCKYP-
COM O IMPaBOMEPHOCTHU UX MTPa3nHOBaHUsI, TOCKOJIbKY HE COOTBETCTBYIOT
MYCYJIBMaHCKOMY PeecTpy «KPacHBIX JHEU KaJeHIapsI», TO IIPa3THUKH,
«BITMCAaHHBIC» B KOHTEKCT apab0-MyCYJIbMaHCKOU KYJTBTYPBI, aKTUBHO IT0-
3ULIMOHUPYIOTCSI B COBPEMEHHOM COLIMOKYJIBTYPHOM IPOCTPaHCTBE pec-
myommuku. [1pesxne Becero, 310 AeHb poxxneHust [Ipopoka Myxammana, OKOH-
YaHNe MyCYJIbMaHCKOTO TTocTa — M amb-PuTp 1 mpa3gHUK KePTBOIIPH-
HomeHust — M anb-Anxa. [1pa3mHUK, MOCBSIIEHHBIN THIO POXKICHUS
ITpopoka — Maynua-aH-Habou, ormevaeTcs B iepuo Padur an-aBBajib —
TPEThEro Mecsiila UCIaMCKOro KajeHaapsi. MaBiiua COCTOUT M3 IIOMUHA-
HUS AJjlaxa, IeKJIaMalliy OTOeIbHBIX cyp KopaHa, YTeHUs XaaucoB —
CTUXOTBOPHBIX U IIPO3aMIECKIX ITOBECTBOBAHMI O XKM3HM M IIPOPOUCCKOI
Muccuu Myxammana. Ha MaBiuae mpuHSITO BO3HOCUTH 01arogapHOCThb
BceBbilrHeMy 10 MOBoOAY MpUX0oaa B 3TOT MUp Myxammaza, oopaliaThes
K bory ¢ MmoibGaMu, pazgaBaTb MUJIOCTBIHIO OeIHBIM. [TpucyTCTBYIO1IIME
Ha MaBJIuAe MYXUYWHBI W KCHIIWHBI TEPPUTOPUATBHO pa3aeiacHBl M He
JOJDKHBI IOTIAaTh B TIOJIE 3peHMs APYT apyra. Tak Kak MaBau — peJiu-
TMO3HBIN Mpa3qHUK, OH BKJIIOYAeT 00s13aTeIbHbIN pUTYas, COCTaBJISIIO-
eI 9aCThIO KOTOPOTO SIBJISICTCS MYy3bIKa.

‘VHuBepcaJbHbIi MABIH]

B HacTosiiiee BpeMsi B pOCCUIICKOM MYy3bIKOBEACHUM OTMEJaeTCsl pa3-
HasI CTeIIeHb M3YUYEHHOCTH PETHOHAIBHBIX MYCYTbMAaHCKIX MY3bIKallb-
HO-KYJIBTYPHBIX TPAIUIINI: €CIIN PEJIUTUO3HAS My3bIKaTbHAST TPATAIINS
MycyJibMaH [10BOTIKbST MCClieayeTCsl JOCTaTOYHO aKTUBHO, TO UCCTIENO-
BaHUE caKpaJlbHO-PEIUTMO3HOI My3blkU HaponoB CeBepHoro Kaskasa
HaXOAUTCS Ha HavajbHOM dtane. Mccnemosanust JI. 3. bopogosckoii!,
A. b. Coduiickoir?, I. P. Tyitmosoii®, M. U. LllaMCyTAMHOBO* IOCBSILLIEHBI
CaKpaJIbHO-PEJIUTMO3HOI My3bIKE TaTap, My3bIKaJbHbIM (hopMaM HcIaM-
ckoro purtyana; padotsl T. C. CepreeBoit’ — ¢hOpMHUPOBAHUIO 3aITaTHO-
apabckoit My3bIKanbHOM Kaccuku, Tpyas I B. Ilamummn® — kmaccraec-
KOt My3BIKE MCJIAMCKOTO MUpa. M3ydeHne MycyIbMaHCKOI MYy3BIKaIBHOM
KYJABTYpbI Halll1o oTpaxkeHue B Tpyaax XK. Jropunr (During)’, A. Llunoax
(Shiloah)?, E. C. ®énopoBoit’. Paa ncciaenoBaHuil MOCBSILEH aHATU3Y
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YHUBEPCAIBbHBIX M pETMOHAIBHBIX Mojeseil peuntauyu Kopana.'* Bzan-
MOJICCTBUE MCJIamMa C MY3bIKaJIbHBIMU KYJILTYPaMU HAPOJOB MUPA pac-
cMarpuBaeT uckyccrsosen B. H. FOnycopa.!!

Paccyxnast 0 MHOroBeKOBBIX TPAAULIMSIX TTpa3IHOBAHMSI MaBIuaa B
cTpaHax apadckoro mupa, B. H. FOHycoBa Ha3bIBaeT KOMIOHEHTHI ITpa3-
JIHAKA, CBOMCTBEHHbIE KYJbTYypaM pa3jiMUHbIX HampaBjieHUu# cydusma.
Tak, HarTpuMep, B HEKOTOPBIX CYPUINCKUX «OpAeHAX» MaBJIUI COITPOBOXK-
naetcs peuurtanueid KopaHa, UCTIOJTHEHUMEM COJbHBIX U aHCAMOJIEBBIX
PETUTHO3HBIX TTECEH Ha TEKCTHI CY(PUIICKUX IT03TOB, KPYTOBEIMU TaHIIAMU
CO CJIOXKHOUW CUMBOJIMKOM IBVKEHU U 3JIEMEHTAMU IbIXaTeJIbHOM MpaK-
TUKU HOTH, CITELNAIbHOI MHCTPYMEHTAIBHOM MY3bIKOM JUTS CyIIaHus. 2
B. H. FOHYyCcOBa IIpUBOIUT OMKMCAHNE CAMBIX paHHUX BApUAHTOB TIpa3/l-
HuKa MaBnun;

Ha <...>mopaicecmgo ycmpemunoce MHOJICecmao 6020c10608, cygues,
nponosednuxos, umey0e Koparna u nosmos uz bazdaoa, Mocyaa, /lnce-
3upel, Cundxcapa, Hacubuna, a makxace uz [lepcuu, u onu ocmaga-
aucw 8 Apbene c myxappama 0o Hauanra pabuy-ib-aeanb. Imup eenen
8bICIMPOUMb HA 2AABHOU Yaulye 0k010 20 depesaHHbIX 6anaeanos 8 4—5
amadiceii, Komopbule OblAU POCKOUIHO YKPAUIeHbl U c8epXy 0OHU3Y 3aH5 -
mbl neguamu, aKkmepamu meHego2o meampa u mysvikanmamu. B smu
OHU HAPOO HUUeM He 3aHUMANCS U AULUb XOOUA 80016 0a1aA2aH08, NH00YACh
npedcmaenenusmu. B camyro Houv mayauda smup npoexas no 3moi
yauye, u neped HUM K0AbIXaA0Ch MHOJICECIBO 20PAULUX ceHell, YKpen-
ANEHHbIX HA CNUHAX MYA08. 3a8epuiuncs npasoHuK mopicecmeeHHbiM
yeoujeHuem."

CoBpeMeHHBI MaBJI TPOBOANUTCS B MeueTH. B Jlarectane MaBin-
JIOM TaK3Ke Ha3bIBAIOT PEIUTUO3HBIE TOPKECTBA, MOCBSIIIEHHBIE THSIM POXK-
JICHUST 3HAKOBBIX ITEPCOHATNI MCIAMCKOTO MUPA; TAKWUE MaBJIUIbI ITPOBO-
JIIT B MEUETSIX TIPY OOJTBIIOM KOJIMIECTBE IIPUXOXKAH, 4 TAKKE B JOMALITHEM
ITOMEIIEHNH B KPYTY ITPUIIIAIIIEHHBIX POACTBEHHIUKOB 1 WICHOB OOIIIHEL.

KanoHnyeckast yacTh MaBJIMIA, TOMUMO KOJJIEKTUBHOTO uTeHMst Ko-
paHa ¥ oBeCTBOBaHUI 0 XXu3Hu [Ipopoka, BKITIOUaeT MporeBaHue CTH-
XOTBOPHBIX TEKCTOB, ITO COIEPKAHMIO MIEHTUIHBIX XaICaM. DTH TEKCTHI
CTAHOBSITCS OCHOBO JIJIS PETUTHO3HBIX TIECEH — HAIIMIOB. ACKETUIHOCTD
WICITOJIHEHUSI, TICHUE BIIOJIT0JI0CA, CTATUMHOCTh SMOILIMOHABHOIO (poHa
XapaKTepU3YIOT 00pa3HbIii TIAaH PEIUTHO3HO MECHHU.
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Magm B 001eCTBEHHO-TIOIMTHYECKOM U COIMOKYJITYPHOM NMPOCTPAHCTBE

[MonynsipHOCTH MaBIMIA 00ECIIEYMBACT EMY YCTOMYMBOE IMOJIOKEHKE
HE TOJIBKO B IIOBCETHEBHOM PEIMTHO3HOM XXU3HU Mycy/ibMaH JlarecraHa,
HO M BBIBOIUT €TO Ha YPOBEHB OOIIECTBEHHO-TIOIUTHYeCKMit. Tak, Ha-
npumep, B siHBape 2015 roga nmo ykazanuio [maBel Pecriyonuku Jdarectan
U Ipu nopaepxkke JlyXoBHOro yrpasjieHust MycyibMan Jlarectana B LieH-
TpaJIbHOM MeueTr Maxaukaibl ObLT IIPOBEACH OOIIeIareCTaHCKUIT MaB-
nua. [ToBogoM [jist ero opraHu3alyy CTaayd KapuKaTypHBIE CIOXETHI,
OIyOJIMKOBaHHBIE BO (hpaHIty3ckoit razete Charlie Hebdo, 1 06111eCcTBEH-
HBI pe30HaHC, BbI3BAHHBII HalaJeHWEM Ha COTPYAHUKOB PeaaKIIM1
9TOro exeHenenbHuka. [1pu aToM B cocennux ¢ Jlarectanom YeueHckoit
Pecnyonuke n MHTyIIe TUM IPOTECT MPOTUB KaprKaTyp Ha MyCYJIbMaHC-
KOTO IIPOPOKa ObUI BbIpaxKeH B (hopMe IPpak IaHCKUX aKLIMI — MUTUHIOB
u Mapiieit. B Jlarecrane ockopOJieHre YyBCTB BEPYIOIIMX BBUIMIOCH B
WHULIMUPOBAHHBIN PYKOBOICTBOM PECIYOJIMKU MaBIUI, YTBEPAUBIIUM
Je-GakTo yuacTue peIMTMO3HbIX MHCTUTYTOB B COLIMAIBHO-TIOJIMTUYEC-
Kol cpepe cyobekTa Poccuiickoit @enepainm.

CKJIOHHOCTb JAreCTaHIEB K apXaundHbIM MPAKTUKAM, YCUIMBAIOILIIM
COLIMAJIbHYIO CIUIOYEHHOCTD, ynoOHas (popMa IMpoBeIeHUST MaBJIMIa IO~
3BOJIMJIM ITIPHCITOCOOUTH MYCYJIbMaHCKUI PUTYaJI K YCJIOBHUSIM ITOBCETHEB-
HOCTU: TOJYYWIN ITOMY/ISIPHOCTD U IIIMPOKO PACIIPOCTPAHEHBI «IOMalll-
HME» MaBJIU/IbI, TTOCBSIILIEHHbIE 3HAMEHATEIbHBIM COOBITUSIM KU3HU CEMbU
WM OOLIMHBI — POXKAEHUIO pebeHKA, IIepeCceIeHIIO B HOBBII JOM, CYACT-
JINBOMY M30aBJIEHUIO OT THOEIU YieHa CeMbU U T.1I. TakuM 00pa3om, Mpo-
M30IIUI0 «TPAHCIIOHUPOBAHKE» PEIMTUO3HOTO PUTYaia B IIPOCTPAHCTBO
[MOBCEAHEBHOCTH, IIPU 3TOM B MaBJIM]I BKIIIOYWINCH OBITOBbIE, OObIICHHBIC
KOMITOHEHTHI B BUJE MPAa3MHUIHOTO 3aCTOJIbSI U MOAAPKOB YYaCTHUKAM
puryaia. ComepxkareabHas YacTh pUTYyajia TTOTOJHIIIACH PEIUTHO3HBIMU
MEeCHSIMU, KOTOPBIE GJ1arofapst 3ByKOBOMY — MY3bIKaJIbHO-MHTOHAIIMOH-
HOMY — KOHTEHTY BHEC/IU B IIPOCTPAHCTBO MaB/IMIA OTTEHOK OLITOBOIO
npa3nHuKa. @opma poBeIeHUST «IOMAIITHETO» MaBJIMa COOTIONAET CJI0-
SKUBILYIOCS B KYJIBTYpPE MCIAMCKOTO MUPa ITPAaKTUKY Pa3ie]bHOIO pa3Me-
LICHKS MY>KYMH Y XKEHIIUH B IoMeLIeHu. YacTo «1oMallHuii» MaBII
MPOBOIUTCS TOJIBKO JIJISI MYy>KYMH WM TOJIBKO JUIS )KeHIIIWH, a OpraHu3a-
TOPbI MEPOIPUSITHS 3apaHee NHMOOPMUPYIOT 00 3TOM rocteit. TekcT «momari-
HEro» MaBJIM/ia YUTaIOT IpodeccroHa bHbIe YTelibl KopaHa, Bianeronme
PEIUTMO3HBIMU TEKCTAMU HA YPOBHE, 00€CIIEYMBAIOLIMM ITPOBEIECHKIE PU-
Tyaja. MaBnuz, TaKuM 00pa3oM, CTAaHOBUTCSI (DOPMOI TOPKECTBEHHOIO
MapKUPOBaHUsI COOBITHUS B IIPOCTPAHCTBE TTOBCEIHEBHOCTM.
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Tpanchopmanus masauaa. CoBpeMeHHbIN CBAIOHbIH MABJIH

ITpazgHrKOM ceMeliHOTo UMKJIa, MOJYYMBIIIMM HanOoJIblliee BIUSHUE
€O CTOPOHBI YHUBEPCAJIBLHOTO MaBIUAA, CTajl CBaleOHbI 00psia. Mycyib-
MaHCKHE IPUOPUTETHI JOCTATOYHO TaBHO (¢ Havaja 1990-x romoB) cTamm
BJIUSITH Ha (hOpMY MPOBEICHNUSI CBaIcOHOTO TOPXKECTBA — «IIpUTJIallaroliast
CTOpOHAa» 3apaHee OOBSIBIISIET, UTO CBaaAb0a OyaeT 6e3 aJIKOroJbHbIX Ha-
MMUTKOB U TaHIIEB, ITOCKOJIBKY U T€, ¥ IPYTr€ HE BIIUCHIBAIOTCA B HOpMa-
TUBBI UciaMa. Takye cBagbObl IIMPOKO PaCIIPOCTPaHEeHBI B TOPOAaX, a B
CEJIBCKOI MECTHOCTH (OCOOCHHO B BRICOKOTOPHBIX paifoHaX) TIPAKTUICCKI
yKopeHWInch. Heckonbko rmosxe (mpuodausurteabHo ¢ Hayana 2000-X IT.)
JlaHHas ¢hopMa CBasieOHOTO TOPKECTBA CTaJla IIPeIBapsIThCSI YTEHNUEM KOpa-
HUYECKUX TEKCTOB, BXOASIINX B LIUKJ YHUBEpcalbHOro MaBauaa. I1o-
CKOJIbKY MYCYJIbMaHCKHE TIPUOPUTETHI, aKTyaIM3UPYIOLINe ceOs B IIPO-
CTpaHCTBE CBaIcOHOTO TOPKECTBA, Y JareCTaHLieB K TOMY BPEMEHM yKe
MOJIYYUJIN LIMPOKOE MPU3HAHUE U YKOPEHWINCh MEHTATbHO, BBEACHMUE
PUTYaIBHOI MYCYJIBMaHCKOI KOMITOHCHTHI B CBaIb0y 0Ka3aJI0Ch 3aK0-
HOMEPHbBIM 1 OCYILIECTBUIOCH OpraHUYHO. Tak oOpa3oBaiach JoKajlbHasl,
JlarecTaHcKast, 0COOEHHOCTD CBafAeOHOM IIepeMOHNM, chOPMUPOBAHHAS
Ha «11aTopMe» MyCYIbMaHCKOTO pUTyaJja 1 MOJIydMBILIAas ONpeaecHue
cBaabOa-MaBIu.

TopkecTBeHHAST YaCTh MyCYIbMaHCKOI CBaIbOBI ITIPOBOIUTCS B TIOME-
LLIEHU U, pa3aeIeHHOM Ha JBa CEKTOpa AJIsl pa3MelleHNsI MY>KYMH U XKeH-
muH. [IprcyTcTBYIOMIE Ha MaBIMIE KEHIITUHBI OJICTH COOTBETCTBEHHO
PEIMTMO3HBIM HOPMaM B IIaThs, MOJHOCTHIO 3aKPhIBAIOIIME TEJI0, U FO-
JIOBHOI1 T71aTOK. Ha cBameOHOM MaBIMae He 3ByYUT MHCTPYMEHTAIbHAS
MYy3BbIKa 1 HE UCTIOHSIIOTCSI TAaHIIBI. DTO YCIOBUE UCKITIOUACT pa3BIieKa-
TeJIbHBI KOHTEHT TOPXECTBA, a COOCTBEHHO «COAEPXKaHUE» MEPOIIPUSI-
THUS TIPEICTaBJIeHO YUTEeHHEM KOPaAaHMYECKNX TEKCTOB, XaJINCOB, UCITO-
HEHUEM PEeJIMTMO3HbIX MeceH. PeInrno3Hbie mecHU — HaIUMAbl — UCTTOJI-
HSIOTCS TIPUTIAIIICHHBIMI My3bIKaHTaMH Ha apaOCKOM SI3BIKE U SI3BIKaX
JlareCTaHCKUX HAapoAHOCTe. My3bIKaJIbHO-MHTOHALIMOHHbBIE OCOOEHHO-
CTU PEJIUTUO3HBIX MECEH OB PACCMOTPEHBI HAMU B MPEABLIAYIIIMX ITy0-
JIMKaugax.

BaxkHBbIi1 acrieKT peuruo3Hoi My3bIKaJIbHOM TpaguLMU — UCIIOJI-
HUTEIBCKUIA, TTOCKOJIBKY TICHUE HaIllAa TpeOyeT 3HAHMST KOPaHMIECKIX
TEKCTOB, XOPOLIEro MPOU3HOIIEHUST HAa apaOCKOM $SI3bIKE, a TAKXKE HAaBBIKU
COJILHOTO M aHCaMOJICBOTO BOKAJILHOTO McIToTHeHNs. ClienuaibHOe 00y-
YeHMe TIEHUIO HAIIMIOB B MCIIAMCKUX YUCOHBIX 3aBEACHUSIX HE TIPEayC-
MOTpPEHO, U MPUOOPETEHNE HABBIKOB PUTYAJIbHOTO MEHUST TIPOUCXOAUT
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WICHTUYHO HAPOIHO-TIECEHHOM TPaAUIIUK, B PAMKaX CaMOJIETEIbHOTO
TBOpuecTBa. VICIIoIHEHNE PEIMTUO3HBIX MECEH B YHUBEPCATbHOM MaB-
JIMJE, KOTOPBIi IPOBOIUTCS B MEUETH, IIPOMCXOAUT CHUIaMU HauboJee
AKTUBHBIX ITPUXOKAH, UMEIOIIMX OOJIbIIION OITBIT B JAHHOM CEKTOPE PEJIH-
TMO3HOM KYJIBTYphl. Kak IpaBuiio, 3To CI0KUBIIKMECS 3a TOAbI TPAKTUKU
aHcaMOJI1, Y9aCTHUKHU KOTOPBIX MPOIUIU O0yYeHUe B UCIIAMCKUX y4eO-
HBIX 3aBEICHUSIX, 3HAIOT KOPAaHUYECKHE TEKCThI M XaIUChl, BIaACIOT KOp-
IIyCOM MEJIOINIi, Ha OCHOBE KOTOPBIX ITPOIEBAIOT PEJIUTMO3HbBIE TEKCTHI.
B HacTost1iee BpeMst MOXKHO TOBOPUTD O CJIOXKUBILIMXCSI B pAMKaX MyCYJIb-
MaHCKOT'O pUTYyaJla npogeccUuoHanbHbIX MPAdUyusaX PETUTHO3HBIX IIECEH 1
npogheccuonanbHoMm yposHe UCTIONIHEHUSI. Takue aHcaMOU, KaK, Hallpu-
Mep, BoKayibHasI rpynna Yupkeil, SIBJASIOTCS, 110 CYTH, LIEXOBBIMU O00be-
TUHEHUSMU YTell0OB MaBIUAOB. B mpoBeneHun «1oMalrHero» Mapjiuaa
MIPUHUMAIOT YYaCTHUE WICHBI CEMbU OpraHMU3aTopa PeIMTMO3HOIO MEPOII-
pusitus. [Tpr HEOOXOMMMOCTH, BBI3BAHHOM OTCYTCTBUEM B OJIM3KOM KPYTY
POICTBEHHUKOB, UMEIOIINX HEOOXOIMMYIO TIOATOTOBKY U 1pogheccuomanb-
HbLIl 0nbim, PUTYaJl MIPOBOAAT MPUIJIAIIEHHBIC CIYXUTeau Kyibra. [1o
OKOHYaHMM MaBjuaa B 0J1arolapHOCTh 3a €ro IIPOBEICHUE UCTIOJHUTE-
JIel puTyajia MPUIVIAIIAoT K TOPXKECTBEHHOMY 3aCTOJIbIO M HAarpaXkAaioT
ronapkaMu. [TpakTuka mpumianieHus Ha MaBJIUI YTELIOB U3BHE OOIIMHBI
XapakTepHa, IIPEeXIe BCEro, sl Topojia ¢ ero MOJUATHUYHBIM Hacese-
HUEM U TEPPUTOPUATBLHBIM PacCPelOTOYEHUEM POIACTBEHHUKOB, B TO
BpeMs KaK B CEIbCKOM MECTHOCTHU MPOOJIEMbI C TIPOBEACHUEM MaBJIMIA
HE BO3HUKAIOT M3-3a HAJIMYMS YTELIOB B KAXKI0i CEMEIHOI OOIIMHE.
[IpuMeyarTeTbHO, YTO B HEKOTOPBIX CITydasiX My3bIKAHThI UCITOJTHSIIOT
HaIlKIbI B COMTPOBOXKIECHUM «MUHYCOBOI» (DOHOrpaMMbl — B TAKOM CJTydae
WHCTPYMEHTAJbHBIM COITPOBOKICHUEM BBICTYIIAET POBHBII, CTATUYHBII
3BYKOBOI1 (pOH, a caMO HaJIMuMe MHCTPYMEHTAJIbHOM (hOHOIpaMMBbI Ha
MaBJInJIE, CKOpee BCETO, OOBSICHSIETCST KOH(DOPMUCTCKUM MOBEICHUEM Opra-
HU3aTOPOB CBaJeOHOro MaBauaa. BrpoueM, caMmo MPUCYTCTBUE MY3bl-
KaJIbHOTO KOMIIOHEHTA Ha CBaJeOHOM MaBJIMIe TPAaHCIUPYET XapaKTep
PEJIMTUO3HOCTH «ITPUTJIallaloieil CTOPOHbBI» — OT TPAAULIMOHHOTO HC-
JlaMa 710 OPTOOKCaIbHOTO. MyCyJIbMaHCKast CBaab0a OPTOIOKCOB (TTpH-
BEPXKEHIIEB «CTPOTOT0» UcjIamMa) — PUTyall, OCHOBaHHBII HAa YTEHUU KO-
pPaHUYECKUX TEKCTOB, UTO alIpMOPU UCKITFOUAET KaKOe-TM00 IMTPUCYTCTBHE
My3bIKM. MeHee XXeCTKOe OTHOIIECHHE K MY3bIKe KaK Pa3BJIeKaTeIbHOMY
KOHTEHTY — B cpelle MyCyIbMaH, TIPUAECPXKUBAIOIINXCS TPAAULIMOHHOMN
(opMBI MclTaMa, CBSI3aHHOTO C IyXOBHO-KYJIBTYPHBIM CYOCTPaTOM.
Tpanuims cybuiickoro 3ukpa, mpakTukKa BOKaJbHOI'O 1 MHCTPYMEH-
TaJbHOTO MY3UIIMPOBAHUS OTPA3UJIMCh HAa OTHOIIEHUM JareCTaHIIeB K
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MY3bIKE KaK K YaCTH KyJIbTYPHOTO HACAEIsI, YTO 0OECIICUNIIO PA3BUTHE
MMeCEHHO-UHCTPYMEHTATBHOTO (DOIBKIIOPA, a B €r0 MPOCTPAHCTBE — CaK-
pabHO-PEIUTHO3HO MY3bIKK. MycylbMaHCKast CBafibba CTOPOHHUKOB
TPaAULIMOHHOTO MC/IaMa J0IYCKAaeT 3BydaHUe My3bIKU BO BPEMsI TOPKe-
CTBEHHOTO MEPOIPUSATHSI, YTO, BOBMOXHO, U CTAJIO MPOAYLIUPYIOLINM
TTOCBUIOM JIJIsI PA3BUTUS Y TIOTTYJISIPU3ALIMY KaHPa PETUTUO3HOM MeCHN —
Hamuaa. McKIiounTeIbHOE MOJ0KEHUE Ha MaBIMIE HALIUAOB MTPU MOJI-
HOM OTCYTCTBUM MHCTPYMEHTAIbHOI MY3bIKM aKTyaTU3UPYET CaKpasib-
HOE 3HAUEHME KOPAHUYECKUX U JOTMAaTUUYECKUX TEKCTOB, COCTABIISIOLINX
BepOabHYIO OCHOBY PEJIUTMO3HBIX MECEH, U 0003HAYACT MPUKIIATHYIO
(DYHKIIMIO MY3BIKM B MyCYJIbBMAHCKOM PUTYaJIe.

B LietoM, TopxKeCTBEHHAsT YaCTh CBaIbObI-MaB/INIa BKITIOUACT TO3IPAaB-
JICHYS, apECOBaHHbIE MOJIOMOKEHAM U UX POIUTE/ISIM; UTEHHE KOpaHUUe-
CKUX TEKCTOB; PEIUTMO3HBIE TIECHU — HAIIU/IbI. BBIMOIHSIS MPUKIIATHYIO
(byHKIIMIO B MaBIuIe, My3bIKa BBICTYIACT BAXXHBIM 3THOUACHTHU(MKA -
LIMOHHBIM MapKEPOM, «TPAHCIIOHUPYIOLINM» YHUBEPCATbHBINA PETUTH-
O3HBII PUTYasl B KOHTEKCT MOBCEAHEBHOM KYIBTYPhI JareCTaHLEB.

BoiBoapl

Takum o6pa3om, yHUBEpCAIbHBIN MaBIWI, CHOPMUPOBAHHBII B pam-
KaxX peJIMTMO3HOTO pUTYyalla, pacIIi P CBOE IIPUCYTCTBHUE B KYJIBTYPHOM
IIPOCTPAHCTBE PETMOHA W TPAaHC(HOPMHUPOBAJICS B HOBBIC (hOPMEI OOIIIe-
CTBEHHO-TIOJIUTUYECKUX U CEMEIHO-00IIICCTBEHHBIX IIPAKTHK.

B KoHTeKcTe MaBIMIa IPOM3OIIIO CTAHOBICHIE HOBOTO TICCEHHOTO
KaHpa — Hamma. CchopmupoBanack ocodast KyabTypa UCTIOJTHEHUS 1
MTOMYJISIPU3alIMY HAIlTAIa, 00pa3oBaach MHAYCTPUS CTYIUITHOM 3aITICc
n pacripoctpaHennst CD 1 DVD-auckos ¢ 3anucsamu HamuaoB. [Tossu-
JINCH aHCAMOJIA UCTIOTHUTENICH, 00CCIIEUNBAIOIINX MY3bIKaJTbHBIN KOH-
TEHT cBageOHBIX MaBIuaoB. OOpa3oBanach 3cTpamgHas pa3HOBUIHOCTD
HaIlliaa, UCTIOMHSIEMAasI COJI0 M IEMOHCTPHUPYIOIIash He CBOMCTBEHHYIO
00psIIOBO-MYCYJIBMaHCKOMY KOHTEKCTY arOHAJTbHOCTD. Takolt THI HaIlMIa
OpTaHWYCH B IIPOCTPAHCTBE MaCCOBOI MY3BIKAJIBHOI KYJIBTYPHI B OIIpe-
IIeJICHHOI CTeTIeH! O1aromapsi UCIIOJIb30BAHUIO COBPEMEHHBIX KOMITBIO-
TEePHBIX TEXHOJIOTHIT 00pabOTKM My3bIKAIBLHOTO 3ByKa. IlokaszaTenbHO,
YTO SCTPATHBINA HAIIIUI 00s13aH CBOEMY ITOSIBIICHHUIO pPUTYaIbBHOMY TIpa3-
ITHUKY — MaBJIHLIY.

Magnna 1eMOHCTPUPYET IPUOPUTET apXaMIHBIX PETUTHO3HBIX ITPaK-
THK ¥ CBUACTEIBCTBYET O HAIMIMHU apXan3allMOHHBIX TCHICHIINI B CO-
mryme. B To ke BpeMst MaBImI CTa IDIaT(pOopMOii IUTT KpeaTUBHBIX SIBJICHHI
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B c(hepe cakpaibHO-PETUTHO3HOM MY3bIKI U MHCITUPUPOBAJ MOSIBIIEHHE
SCTPaJHOM PAa3HOBUAHOCTHU PEJIUTHO3HOM MeCHU Haua. Bee aTo yTBep-
JKIaeT 0cob0e 3HAYCHUE DTOTO MPA3AHUKA B COLMOKYIBTYPHOMR KU3HU
COBPEMEHHBIX TareCTaHIICB.
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Enena Koposnéna

MPEJACTABJIEHME O MPA3IHUKE
B KYJIETYPHO-I3BIKOBOY TPAIUTIAN
CTAPOBEPOB JIATTATUN

Summary

The Conception of Holidays in Culture and Language Tradition
of Old Believers’ in Latgale

The article considers the concept of holiday based on the dialect of
Old Believers in Latgale. This material has been collected by the author
and her students during expeditions since 1977. The concept of holiday
reflects united components of Christian and heathen cultures, that is a
characteristic feature of Slavonic folk culture generally. The names of
holidays and their content are connected with the mundane life of Jesus
and the Virgin; they are based on the Christian calendar. All holidays
are divided into two parts according to their importance — those devoted
to the Lord and those devoted to the Virgin; accordingly they differ as
the Great (Easter, the Virgin’s death), the Small (Christmas, the Virgin’s
birthday), and the Middle (holidays related to the permission to work in
the afternoon). The content of the holiday is sacral: it is necessary to
attend public prayer, to pray at home, and abstain from work.

Holidays are the means of identifying the Old Believers as different
from other religious denominations: ‘our Christmas is opposed to Catho-
lic or Latvian one’. The Christian component has supplanted the heathen
component: for example, at Christmas spiritual leaders and chorus visit
Old Believers’ houses singing carols instead of heathen ‘kolyada’.

The heathen customs are connected with the holiday eve: the Christ-
mas and Epiphany eve is called ‘kuteynik’, at this time the youth may
tell fortunes, commit excesses.

Key-words: Christian holidays, Old Believer, calendar, prohibitions,
motivation

IIpa3aHuK — 3TO BpeMs i padOThI TyIIH

[pa3nHUK y JaTralbCKUX CTAPOBEPOB XapaKTEPU3YETCsI TEMHU 3KE 0CO-
OEHHOCTSIMM, YTO U Y PYCCKUX, MPOXKXUBAIOLINX B CEJTbCKONX MECTHOCTH B
Poccuu u SIBASIOIIMXCS MPEACTABUTEISIMU TPAAUIIMOHHON KYJBTYPHI.
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DTOT (hparMeHT HAPOTHOM KYJBTYphl XOPOIIO pa3paboTaH M OIMKMCaH B
Hayke.' Ero omimuaet cakparbhocmos, mpaduyuoHHOCHMb, OMME4eHHOCMb 8
Kanendape, 6ceoxeamHocms, 3anpem Ha OYOHUUHYIO 0esimeabHOCMb, 0c0b0e
npazoHuuHoe nogedeHue U IMOUUOHANbHbLIL HACMPOLl, 0c00as NPa3oOHU4HAs
o0dexcda’ n ocobast mpasgHryHasg ena. OMHaKO Yy JIaTrajJbCKUX CTApOBEPOB
KOHLEIIT «ITPa3IHUK» SIBJISIETCS ITPEXKIE BCETO XPUCTUAHCKHM.

ATpUOYTUBHBIE CIOBOCOYETAHUS U MPEIUKATHI, a TaKXKe AepUBaThI
JIEKCEMBI «ITPAa3IHUK» OTPAXKAIOT CYIITHOCTHBIE TPOTOTUITMYECKUE CBO -
cTBa mpa3gaHuka. [Ipa3mHUK B TIPEACTaBICHUM CTaApOBEPOB CTapIIETo
MOKOJIEH!S, TPUHAIIeXKAIIMX K TPaAUIIMOHHON KYJIbTYpe, BKJIIOYAET
IOCTBI ¥ IOMMHAJIbHBIE CIYXObI. [To MHEHUIO CTapOBEPOB, NPa30HUK —
2MO 8peMs 045 pabomol Oyuis.

Ceuac yoce mano npazonym nocmos.*

Ceeo0Hs1 npazonecmeo 3a ynokoi dyuu yconuezo.’

Cyonone llpa3onuxu yepixosnoeo KareHoaps JIEXUT U B OCHOBE CEMaH-
TUYECKOTO Mos [IpazoHuku B apXxaHTeIbCKUX TOBOPax®, HO XapaKTep ero
1 aKIIEHTBI COBCEM JIpyrue. B 1iesoM cieayeT oTMETUTS Clleaytoniee:

B ocHose HapoOH020 KaneHOaps Aedcum XpUCcmuancKuil KaleHoaps,
6 3HAUUMENbHOU CIeNneHU OnPe0eHOUUL MEPMUHON0UIO XPOHOHUMOS.

Hapoouwiit karenoaps dbimyem npeumyu,ecmeeHHo 6 YCmuoii ¢op-
Me, Hocum OUANeKmHublil XapaKmep u codemaem 6 cede yepkosHwle o
NPOUCXONCOCHUIO XPOHOHUMbL, A0ANMUPOBAHHbBIE U MOOUDUUUPOBAH-
Hble 8 0yXe HapoOHOI IMUMOA0UU U COOCMBEEHHO HAPOOHbIe HA3BAHUSL,
onpedeasioujue MUGOPUMYanbHoe COOePICaHUe NPA3OHUKA UAU X035~
CMBEHHYI0 0esAMeAbHOCMb U HCUSHEHHbIE COObimuUs.”

[puBeaeM HIMPOKO PacIpOCTPaHEHHBIN IPUMEP HAPOIHO STUMOJIOTUH,
CBSI3AHHBIN C OCMBICIIEHUEM CAMOTO BasKHOTO M0 3HAYMMOCTH ITOMUHAITb-
HOTO JAHS — PagyHuLibL.

ITo ceoemy npoucxoxncoeHuro cro60 «padoHULa» 80CX00UM K CAOEAM
«po0» U «padocmuv», npuuem, ocoooe mecmo Padoruupt 6 200utHOM Kpyee
UepKOoBHbIX NPA30HUK08 — cpasy nocae Ceemaoll nacxanbHoil Hedeau —
KaK Ob1 005136186a€M XPUCMUAH He CKOpOemb U He cemogamy no n08ooy
cmepmu OAU3KUX, a, Ha06opom, padosamuvCs UX poHCOeHUur 8 0pyeyio
HCU3Hb — dHCU3Hb 8euHyio. Tlobeda Had cmepmobro, 00epICaHHas cmep-
MbIO U BOCKPeceHuem Xpucma, 6blmeCHsIem nevaib 0 8PeMeHHOU pas-
AyKe ¢ pooHbimu.

OpHako 1o NpeacCTaBJICHUIO CTAPOBEPOB U BCEX MPAaBOCIaBHbIX BOO6]J_I€,
Ha3BaHMUE OOBSICHSIETCS TEM, YTO POAUTEIN PAAYIOTCA, KOrga Mbl UX I10-
MUHAaCM.
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[loiidy kymoro eapums, 3a6mpa Padanuya, 6 mMens nuienuya yice
3aMO4eHa, 6cex NOMUHAIOM, 2060PSAM, OHU HCOYM U padyiomces, Ko2oa
ux nomunarom.’

[locae Ilacku desamviii denv Padynuya, smo o6a3amenvhas Hedeas —
OHU Maoa xeacmaearmcs, HA0o UOMU 8 YepKoes Uil 0oMa 3aliceudb
AamMnaokxy uiu ceeuy."’

B kaxmom IMalleKTHOM COLIMyME HApOIHbINM KajeHOapbh 00pa3yeT
CHCTEMY, B KOTOPOI KaxIOMY MTPa3AHUKY COOTBETCTBYET OTIPEIeICHHbII
Ha0Op OOPSIIOBBIX ACUCTBUIA, 3aIIPETOB, IIPUMET, ITOBEPUIA, (HOTHKIIOP-
HBIX TEKCTOB U T.J. B KaXXKIOM peruoHe o0Hapyicuearomces ceou 0CobeHHo-
CMu 8 3HAYUMOCIMU, 8eCOMOCMU, PUMYAAbHOU U MUGOL02UHECKOll Hazpy3Ke
omoeavHbix dam u ompeskog karendaps''. Hapumep, 6 npazonuk Ycexno-
eenus enaevt Hoanna I[lpedomauu 3anpeuwjaemest pe3amos HONCOM, 0COOEHHO
Kanycmy u xaeb, mak Kak oHu umerom Kpyeayro gopmy: «4 cecoons u kap-
MOWKY HOZMEM HUCMUL, HOJICUK 8 DYKU He Opam»'?.

Ilpa3anuk — cpeacTBo uaeHTU(UKAIMH CTAPOBEPOB

JlaTBuiickue cTapoBEPhI SKUBYT B MTHOSI3bIYHOM OKPYKEHUH B YCIOBHUSIX
MTOJIM3THIYIECKOTO U TTOJMKOH(PECCHOHATBHOTO O0IIEeCTBA. AKTYaTbHBIM
B HACTOSIIIEE BPEMST U3-3a TEOITOIUTIIECKOTO ITOTOKEHNS U TTT00AIN3a-
LMK OKA3BIBAETCS TIPOOIeMa COXpAaHEHUsI BEPHI U CAMOMIEHTUIHOCTH.
[To mpeacTaBaeHUIO CTAPOBEPOB, UCTUHHBIE PUBEPKEHIIBI IPEeBIICITpa-
BOCJTaBHOM BepbI COOJTIONAIOT BCE LIEPKOBHBIC MTPA3IHUKH U ITOCTHI.

IIpazonuxu nysucro cobnooams.'>*
A cobarooaio ece npazonuru.'*
Ilocmout cunvho cmpoeo cobardanu."”

Yarce cmpoonce, kak y Hac, 2moil peauzuul, 6¢ex NOCHOS U IMUX NPA3-
OHUKO8 Yoice, HasepHoe, Hemy.'®

[Ipa3aHUKY SBJISIOTCS CPEACTBOM caMoMaAeHTH(UKau. JIucTaHIm-
pYSICh OT TIpeJICTaBUTENEH IPYTUX KOH(ECCUIA, CTAPOBEPHI yITOTPEOSIOT
[IpY Ha3BaHUU [Tpa3IHUKA OIIPeAe/IUTEIN-UACHTU(UKATOPBL: HAIIPUMED,
naue Poxcecmeo, pycckoe Poxicecmeo, cmaposepckoe Poxcecmeo, 311 ipas-
JIHHUKU IIPOTUBOIIOCTABISIOTCS Aambluickomy Poocdecmesy, kamoauueckomy
Poxcoecmey.

Habop kaneHaapHbIX pa3nHUKOB, OTMEYaeMbIX CTapOBEepaMu, Mo-
3BOJIICT CYIUTh O HUX KaK O TJIyOOKO BepYIOLIUX JItos1X. Tak, 1o cBuUje-
TEJICTBY HALLMX MH(MOPMAHTOB, IPUHAIEKALIUX K TPAIULIMOHHOM KYJIb-
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Type, OHM Tpa3aHoBaIu ToabKo PoxaecTBo, HO He HoBBII roa, cTaphblii
HoBsrit Tom, KoTopoMy IPHUCBOMIN HAUMEHOBAHKE CTAPOBEPCKOTO, T10-
TOMY 9TO Ha 3TOT ICHB IIPUXOAUTCS ITpa3nHuK Oope3anne [ocrogre. Yto
KacaeTcs JIMIHBIX, MHANBUAYAIBHBIX TIPAa3IHUKOB, TO M3-3a OCITHOCTH
paHbllIe HEe Mpa3IHOBAJIU HU IeHb POXKIEHMS, HU IeHb aHresa, a Korma
«O0XUUCH», CTAJIU MPa3aAHOBATh IeHb aHTeJ1a, HO He JeHb POXXIACHUS, a
B ITOCJIEIHME TOBI M AICHb aHTeNa, U IeHb poxkaeHus. Ceituac, MOCKOJIbKY
KaToJnyeckoe POoXXIecTBO SIBISICTCS TOCYIApCTBEHHBIM MPa3IHUKOM,
CTapOBEPHI CPEAHETO M MITAIIIETO ITOKOJICHHUS TTPa3IHYIOT KaTOJTMIECKOE
PoxpnectBo, HoBrlii ro, mpaBociaBHoe PoxnecTBo, crapsiii HoBblii rog,
Kpewenue, IMacxy, AHoB aeHb, wiu Jluro. [1pu aToM xapakTepHoe st
BCEX PYCCKHUX UCITOJIHEHUE KOJISIA0OK Ha PoxkaecTBO He oTMeuaeTcsl y Ha-
LIUX CTApOBEPOB, PYHKIMIO OJ1aronoxkeJaHnii B HOBOM T'OY BbITIOTHSIET
XpUCTOCTIABJIEHNE: B Koas0ax jceaarom cuacmos Xo035€6am, d 8 HAC He, 8
Hac uucmo peaueuosuslii cmovica'’. B mepsbiii aeHb Poxaecrsa u [lacxu nian
TOJIBKO PoxXmecTBa, B pa3HBIX MECTAX IO-Pa3HOMY, IyXOBHBI HACTABHUK
C KJIMpolllaHaMM 00BE3Kal0T JoOMa CTApPOBEPOB U UCITOTHSIOT Iepe1 KO-
HaMU TPOIapu, XeJaloT B HOBOM oy OJarornoiydusi Bceil cembe, Mo-
3/IPaBIISIIOT € Mpa3gHUKOM. E3I5T ToIbKO B Te 1oMa, Ky1a UX 3apaHee Mpu-
mramaioT. CTapoBephl CYUTAIOT ce0d JTIOIbMU 00TO000SI3HEeHHBIMN. [71aB-
HOE VX Ka4eCTBO — XXUTh, KaK 3aBeIaI1 OTIILI 1 Ie/IbI: COOJTIONATh ITOCTHI
U Mpa3aIHUKU, TIOMUHATh YMEPIINX, MOJIUTBCS U TPYAUTHCS.

Bom maxk npazonosanu u nomom xcoaru 6amouwky, koeoa 6amrouKa
npuedem xpucmocaagums. Ko mue déa pasza é 200 npuesncaem xpuc-
mocaagums bamrwouka: npuesscaem na Poxcecmeo u na Ilacky. Buapa
YMPOM PaHo, nOA08eHadUamozo, s Moabko nooustace. Taxk kpacueo
nponeau 6cé mo, 4mo NOA0NCEHO, 8 KOHUeE eeautanue nponowom. Beau-
YaHue nponeay Hapacnee MaK Kpacugo, max mpo2amensHo, 0aice max
npusmuo oas dywu. lopum aramnada é 00HOM Mecme, 8 Opy2om, NOMO-
AUMCS, NepeKpecmumcst, yuén, o1azoca08un, noJcesal MHe 300D06bs,
6ceeo. Hy, som mak Posxcecmeo npazonyrom.'s

K13Hb BHOCHUT CBOM KOPPEKTHUBHI B IIPUBBITHEINA PUTM XU3HU CTa-
pOBEPOB.

H3zmenuncs, KoHeuHo Jice, npoyecc 00apueaHus Xpucmociagos: me-
nepv dapam moavko denveu. Ho, kak u koeda-mo y Hawux darekux
npeodkos, Hem YCMAaHoBAeHHOU, ONPeOeNeHHOl CYMMbL: X03AUH doma
daem mo Koauuecmeo denez, KOMopoe cam cuumaem HyjcHoM. Tenepo
9MO Yoice 00HA U3 HeMHO2UX MPAduUULl, KOMopas COXPAHUAQ CEOI0 UC-
KOHHYIO (hopmy OnAamol N0 HCEAAHUIO U B03MONCHOCMU X0351e6, MAaK
Kak 6 Haule epems OOAbUUHCIMEO UePKOBGHbIX 00ps006 (6eHuanue,
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NOMUHAHUE POOHBIX 8 NOMUHAAbHbIE OHU, NOXOPOHHYLI 00ps0 U 0p.) 8
KDPYRHbIX NPUX00AX, 0COOEHHO 8 20p00ax, UMEIOm OnpedeseHHYI, 0gu-
YUANbHO YCMAHOBAEHHYI0, 3A KAXCOblil 00p0 pa3HYyH0, HO (UK CUPOBAH-
Hyto naamy."

CrapoBepsl BceTaa IIpa3IHOBAIM BOCKPECCHbBE: IeHh HAUMHAIIN CO-
BMECTHOM CEMEMHOU MOJIMTBOU epea NKOHOM, TOTOBUJIA MPAa3aIHUIHOE
yIOllleHHE, PACIIPOCTPAHEHHOE B CPEie CTAPOBEPOB, TYJIABOUIITHUKHU, XO-
JIAJIY B MOJICHHYIO Y HE BBITTOTHSIIN OOJIBIIMX PAOOT, MOXKHO ObLIO TOJIBKO
yXaXkMBaTh 32 CKOTOM 1 TIPUTOTOBUTH O0EI.

B eockpecenve nukoeda ne pabomanu. M mama eceeoa eosopuna, umo
6ceeda boe 6cé dasan, a nomom, Koeda HaCMYNUAU KOAXO03Hble 8peme-
Ha, Mo 6 KoAxose pabomanu u 6 cyboomy, u @ 80CKpecenve, U 60 6ce
NPA30HUKU, a ypojcau KaK-mo O0biiu maseHvkue. A koeda cobarwdanu
npasoHuKU, ypoxcau Obiau xopoutue, 6cé mama 206opuna: «Bcé Boe
dasan». Bce npazonuku cobardanuce, 8ce NOCMbL COONO0ANUCD, U BCE
UiNO c80UM YepedoM, N0 CEOUM HeBUOUMBIM 3aKOHAM, U 8CE Obl10 KAK
Hado. Jlemom, KoHeuHO, npa3oHUK06 0bL10 MeHbule U Hado ObLa0 pabo-
mamo, HO 8 60CKPeCceHbe HUK020a He pabomani, NOMOMY 4mo 3mo —
Bockpecenue Hcyca Xpucma.”

Monodedxncwy 6 6ockpecenve moeaa uepams nocae cayicOwl 8 uepbl.
bBuisano 6 eockpecenve, nomuayii boe, umob onu mam ede-mo nouinu
NUMb UL 2YNAAMb, 8 WABEAU UPALU NO B0CKPECEHbIM MONbKO.?

Y cTapoBepoB OBITYIOT ITOCTOBUIIEL: Bockpecenbe gviuie Hac. 3a 0c-
KpeceHve Hem npoujetvbs. BbICOKMIA CTaTyC BOCKPECEHbSI TO3BOJISIET BbIIE-
JIUTB HapsIy C TOCTIOACKMMU U OOTOPOAUIIKUMU BOCKPECHBIE TTPA3IHUKH.

Ecnu B BockpeceHbe Mpa3aHyeTcsl IePKOBHbIN Mpa3aHUK, TO CTapo-
BEPHI TOBOPSIT O TOM, UYTO B BOCKPECEHbE MBOMHOM Tpa3mHUK: Ce2o0Hs
0801IHOIL NPA3OHUK — 80CKpeceHbe U SHaMeHbe™.

LlepKoBHOCTABSIHU3M «ITPa3AHUK» STUMOJOTUYECKU 3HAUUT — «ITpa3-
JHBIA, TIOPOXHMIA, ITyCTOM, CBOOOAHBIIN OT TPyIa», JaThIIICKOEe Ha3BaHUE
MpasIHUKa «Svetki» STUMOIOTHYECKH CBSI3aHO CO CIIOBAMU — «CBSITOM,
cakpaJibHbIN». B 3HaueHMe C10Ba «ITpa3gHUK» CTAPOBEPHI BKJIAIBIBAIOT
Y 3HAYEHUE «ITyCTOMN, CBOOOHBIN OT pabOThI», U 3HAUYEHUE «CAKPATBHBII».
O0a 3TUX MOHSTHUS U COCTABISIIOT KOHLIENTYalIbHOE CONEPXKAHUE MPa3/-
HHMKa Yy CTapOBEPOB CTapllero MOKOoJeHUs, TpeACTaBUTE e TpaAuLIMOH-
HOW KYJIBTYDBI.

Ot OynHe#t mpa3qHUKY OTJIUYAIMCh 3alpeTaMK Ha BCE UM HEKOTO-
pble BUIBI PaboT, a TakxkKe OOPSIOBBIMU IEUCTBUSIMU, HACBIILIEHHBIMU
Pa3IMYHON CUMBOJIMKOM.
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Medosbiit cnac — 6cé nocneno, MoNCHO ecb, nuén nodpesaiom.”

Ha baaeosewenve cuumanocs 60abwum epexom dasice 8040Cbl pac-
yecoleamsp.**

A nomom ee |BepOy| 6ceeda npurocuiu 0omoil u cmasuau K UKOHAM,
a K020a 6ecHoll nepablil paz 8bleOHAU CKOM 8 noje, Mo e20 HA0o 0bL10
2moii 6epboil nocmebamsv, Moeoa cKkom Ha nojae 6yoem cnoKoUHbLI U He
3aboneem om cenasy.”

Imo Ha MacasaHoll Hedene 8 3a208UHbL HA00 e30Uumb. Ymo 00po2y OAUH-
Hell npoedeub, mo Oydem ypodcaii OaunHei.>

XpUCTHAHCKHE TTPa3IHUKI — 3TO ITOCEIICHNE MOJICHHO (8 MoAeHHYI0 He
cxooun, u npazonuxa wem®’), JOMAILHSS MOJIUTBA MEPE] MUKOHAMU C 3a-
JKKEHHOM JTaMITagKOM BCeX TOMOYAIIIeB M OCBOOOXIACHUE OT ITOBCEIHEB-
HBIX 3200T. Bce BUIBI paboT IIpeKpaIiaroTcs yke BeuepoM HaKaHyHe TTpa3/-
HUKa. MHTEepecHO, 9TO cTapoBephl He pabOTAIOT M BO BPEMST OOJIBIIINX
KaTOJIMYECKUX MPA3THUKOB: Podumenu Hukoe0a He no3eoasau HaM 4mo-
AUb0 deaams: CMUPaAmMy, MbIMbCS 8 OAHe U 8 KAMoAUu4ecKlue NpaoHuKu, pas
npasoHuK — 60AbUO020 HUYE20 deaamsb Heab3a™® 1 Jaxe MOCELIAIOT CBATOE
JIJISI KATOJTMKOB MeCTO — ATJIOHCKUI KocTel: Ha boeopoduuy 15 ageycmay
Kamoaukos, Koeda ece cooupaomcs 6 Aenr0HCKomM Kocméne, éce X00uau: u
Aamblidl, U pyccKue, nomomy umo amo npazonux. Omoaeanu daus Ilpeces-
moii [ese. Bvin makoii nopsdok®.

Kak BunmM, mouynTtaHue mpa3gHUKa OKa3bIBACTCS HACTOIBKO CHIIh-
HBIM, YTO MO3BOJISIET BhICTPAUBaTh OTHOILIEHUS C COCEISIMU B TyXe B3a-
MMHOTO YBaXKEHMS Y MTOHUMaHUs1. KaToauku ctapiiiero mokojeHus Obuiu
CTOJIb XK€ OT3BIBYMBEI M B IIPABOCIABHBIC TIPA3MHUKH TOXE HE 3aHMMa-
JIMCH OOJIBIIMMU pabOTaMU.

Knaccudukanum npa3qHUKOB LEPKOBHOTO KaJleHaaps

[Mpa3nHuku, MounTaeMble CTapOBEPAMU, OCHOBAHBI HA XPUCTHAH-
ckoM KasieHnape. HasBaHust mpa3mHUKOB, JAThI ¥ TIOPSITOK UX COBEPIIIe-
HMUS, @ TAKXXE COJIEpPKaHNE TEKCTOB, UCTIOJHSIEMBIX BO BpeMsT OOrociyxe-
HUSI, — 3TO 80CHOMUHAHUE, NPOCAABAeHUE U 0020CA08CKOe UCTOAKO0BAHUE
KArueabix amanos ucmopuu Cnacenusi, Komopas 80NA0UEHA, 2AAGHbIM 00-
pazom, 6 cobbimusix 3emuoil wcusnu HMcyca Xpucma (Cnacumens) u Jegot
Mapuu®, 1o3TOMY BCe Npa3gHUKHU aeasaTcesa Ha locnoockue n Boeopoouu-
Hble. B 1IepKOBHOM XpUCTUAHCKOM KaJeHIape IBEHAAATh IBYHAIECThIX
npa3aHUKOB. Cpeau HUX NEBSATh Hen00BUICHBIX, KAK NX Ha3bIBAIOT CTAPO-
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Bepbhl, 8 uucae: Poxnectso [IpecBsatoii boroponuubl, Bosnpuskenue Kpe-
cra Tocriognsi, Beenenue Bo xpam IlpecBsitoit boroponuiibl, PoxaecTBo
Xpucroso, borossnenue, Cperenne [ocrmogne, biaarosemenue [1pecss-
toii boropoauiiel, [Tpeodpaxkenue [ocriogne, Yenenue [pecssaroii boro-
DPOIULIBI U TPU HOOBUIICHIX, He 8 Hlicae, naasarouux npazonuka: Bxon Toc-
noneHb B Uepycanum, Bosnecenue Tocriogxe, lenb CBaToii Tpouiibl.

HeMHOTO MEHBIIMMH 110 3HAUMMOCTH SBJISTIOTCSI TaK Ha3bIBacMBIC
seauxue TIipa3nHUKA. OHM 3aHUMAIOT B IIPAa3IHUIHOM HEePapXUIeCKOM
psiLy BTOPOE MECTO, HO IO CBOEMY 3HAUEHUIO MPUPABHUBAIOTCS K IBYHA-
NeCSIThIM Tpa3nHukaM. K HUM OTHOCSTCSI Takue Mpa3aHUKU, Kak Pox-
nmectBo cBsaTtoro Moanna Kpecturesns, YceKHOBEHUE TJIaBBl CBSITOTO
npopoka Moanna Kpecturens, Csatoro Moanna borociosa, ripa3mHUK
CBITBIX BepxoBHBIX artoctosioB [Terpa u [1aBna, [Tokpos [Ipecssaroii boro-
ponuubl, cBaTuTe s Hukonas Yynorsopua. Bce BMecTe 3Tu mpa3qHUKU
Ha3BIBAIOTCS B TIPABOCIABHON TPATUIINU 200068bIMU.

ITacxa HaxoguTCs BHE 3TOM KilaccuduKaun. [1acxa st mpaBociiaB-
HBIX XpPUCTUAH — 3TO Mpa3IHUK MPpa3nHUKOB. Ero mpasaHyoT Lieayio He-
nemto. Camas mopyucecmeennas — smo Iacka.>' MeHee 3HAUMMOIA SIBJISIETCST
Bropas Hemens ITacxu, Korma mpasgHyercs Otmanue ITacxu, mosTomy
crapoBephl pa3nuyaioT bompmryio [Tacxy m Manyto ITacxy. Ciemys sToit
JIOTMKE oTpeneieHus 0ojiee 3HAUMMOI0 U MeHee 3HaYMMOT0 ITpa3aHuKa,
PoxnectBo boropoauiisl B Hapoae Ha3biBaloT Majoii boropoauueii, a
Venenune boropoauiisl — boabinoit boropoauiieii:

boeopoouuy boavuyro, Manyo boeopoouuy cobarodaru boeopoouubt
dse: boavwas u Manas. § cenmsa6ps manvlit BPA30OHUK — OeHb POXHCOCHUS
Byeypoouypnt. Yenenve — smo byeypoduya, a Poycecmeo — smo Manas
boeopoouya.>?

CTtapoBepbl ITOBCEMECTHO CUMTAIOT, YTO Ay4uLe 6ce2o nomupams ¢ Ilacku
0o Tpouywt, nomomy umo Xpucma norom*® (Bo BpeMst morpe0eHust UCIIOJI-
HSIOT [MacXaJbHbIE [IECHOIICHHS).

B xaxk/moM cTapoBepCKOM IOME BUCUT LIEPKOBHBII JIPEBICIIPaBOC/IaB-
HBII KasleHaapb. HeKoTophle pa3qHUKY MTPa3aHYIOTCS HECKOJIbKO THE.
[Mocne ciyk0bl IyXOBHBIIA HACTABHUK OObSIBIISICT IIPUX0XKAHAM, CKOJIBKO
JIHEM IJINTCS IIPa3IHUK U C KAKOIO BPEMEHU MOXKHO paboTaTh: MHOLIA B
MOCJIeIHMI IeHb 3aMpeT Ha paboTy JeHCTBYET TOIBKO 10 obena. Takue
Mpa3aHUKU HAa3bIBAIOTCS cpednumu npazonuxkamu. I aTa MOTUBaLIMS yKe
He CBsI3aHa ¢ 0003HAYeHUEM CTEIIEHU 3HAYMMOCTH IIPa3IHHUKA.
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Oc00eHHOCTH MPA3THOBAHKSA XPUCTHAHCKHUX MPA3THUKOB JIATIAIbCKAMH
cTapoBepaMu

[lepeuncienre Bcex 0COOCHHOCTEI He BXOAUT B 3aa4y HAIIIETO pac-
CMOTPEHMS, 5TO OTIEe/IbHASI, OYeHb OOIMpPHAs TeMa cciienoBaHms. B maH-
HOM cJTydae HaM BaXKHO yKa3aTh Ha TO, YTO TaKKe OCOOCHHOCTH BOOOIIIE
cymecTByIoT. J1st ctapoBepoB JlaTranmu, HampuMep, He XapaKTepHO Ky-
naHue B popyou Ha KpeuieHue.

Hem, makoeo y nac He 6bl10: y Hac Ha Kpewenue nukoeda ne Kyna-
auce 8 npopyou. Mol moavko océsuieHHY0 600y 8 KPEUeHCKYH HoYb C
moaumeoii bepem.**

Oco0060 TToYnTaeTCA Y CTapOOOPSIAIICB IMSATOe BOCKpeceHne Beamkoro
nocta. OHo mocBsIIaeTcs npernoaooHoit Mapuu Erunerckoit. Ilpasn-
HyeTCsI B YeTBEpT IsIToi ceaMulIbl Benrkoro mocrta. A caMo 60rocityxkeHue
B MECTHOI LIEPKBM MPOXOIUT B KaHYH 3TOro Mpa3IHUKa: B Cpedy Bede-
poM. B Hapone OHO moIy4nsIo HazBaHue MapbUHO CTOSIHKME Uiu Mapb-
IOLIKMHO CTOSIHUE.

CrapoBepbl ToBOpIT U Tak: «[loiigem Ha MapboIIKy». DTO 3HAYMUT,
YTO OHU MOMIYT Ha OOTOCTYKEHHUE B MOJIEHHYIO B 3TOT JIeHb.

Jlannas cayaucba sensemes 04eHb NPOOOANCUMENbHOLL U 0COOEHHO 6e-
AUMECMBEHHOL — 68€0b 80 8peMs OAUMENbHO20 HENPEPbIEHO20 0020CAY -
JICEHUSL COBEPULAIOMCA OKO0A0 MbICAHU 3eMHBIX NOKAOHO8, NON0ONCEHHBIX
N0 UepKoBHOMY ycmaey.*

Moé arobumoe Mapvuno cmosnue, oHo éceeoa Ovbieaem 6 cpedy Ha
nAmMoil Hedeau NOCMA, OHO NPUPAGHUBAEMCA K NOKAAHUI). >

Mapwuro cmosnue — coan epexu, nowén bamrouike NOKasamocs, 6a-
MIOWKA 2060pUM, MO Mbl MOALKO COANU CEOU 2PeXU, d Mbl OONNCHDL
ewé u ommonums ceou epexu.’’

A xo0una na Mapouno cmosinue, KAaHAeUIbCA 8 3eMAK0 6¢E.3

[locae [lacku nposodHnoe ockpecerve, @ NOHEOCAbHUK, 80 BMOPHUK
MOAAMCsl, NOMUHAlom nouménno, Mapwsuno cmosinue co cpedsl Ha yem-
eepe, moaumcss Mapve Eeunemckoii. Mapes Obinra degywika, u o4eHs
OvLaa pacnymuas, o4eHs Oviaa npeabooeiika boavuias, locnods max
nomoe eii 0opazymumocs.>

Mapvrowrkuno cmosuue — paz 200 kaanamucs npuuiaocs. Mapvrou-
KUHO CIOsIHUEe CIOUMCS 6CH) HOUb 8CEHOUHYH0. Y

Mapvrowrkuno cmosnue Hado 12 aeceHok 0mmoaumsCs u 6C¢ 6 3eMo,
6cé 6 zemaro.*!
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Ha TpOI/I]_Iy JYXOBHBIC OTIIbI C KITMpOIIaHaMU CTOAT JIMTUIO HA MOT' -
JlaX, HUKaKMX Tpali€3 Ha Kianouiie He IIPOUCXOIMT. B CTapuHy ObLIO
NPUHATO pazgaBaTb HUIIUM, KOTOPBIX MHOTI'O CO6I/IpaJ'IOCI> Ha KJ'[aZ[6I/IH_[C,
noJassHue — KpalleHble B CMHUI WY 3€JIEHBI LBET Aila U yrouaTh ux
nuporaMu, KOTOpbI€ CIICIIMATIBHO IEKJIN 1O 3TOMY CJIydyalro.

Panvwe na kaadbuwax cmosiau moavko @ mpouukyio cyobomy u 6
noredeavhuk. B opyeue onu e cmosau. Ilomuro neped Tpouueil 6a-
OyuKa éceeda nekaa senewku 04 Huwux. Jlenewku opanu ¢ coboii Ha
Kaadbuwe u mam pazoasanu Huwum. Jlenewxu u c meopoeom oviau. A
Ham, peOsImam, unmepecHo Obi10 AeneuwKu pasdagams.*

B HacTosiee BpPEMs B MECTHBIX ra3e€Tax reyaTactca I‘pa(l)I/IK IPOBECACHUSA
TPOULIKHX CJ'IY)K6 Ha I€PEBEHCKUX CTapOBEPCKUX KJ1anouIiax.

Haponﬂaﬂ TpaauIuAa Npa3THOBAHUA IEPKOBHBIX NMPA3THUKOB

B ocHoee caasanckoeo napoonoeo kanenoaps nedicum Xpucmuanc-
KUl (UepKoBHbLIL, NPABOCAABHDbLII U KAMOAUYECKULL) KAAeHOapb, Onpe-
deasowuti cocmae, nopadok, uepapxuio eOuHuy, 20006020 8peMeHlU
(npexcoe 6ceeo npazoHuUK08, Nocmos u msacoedos). Oonaxo codepiica-
menvHAas cMopoHa HapoOHO20 KAAeHOaps, UHMepnpemayus npasoHu-
K08, nepuo0og u ce30H08, a MaKice Ux pumyaibHoe «OCHaueHue», m.e.
npuypouerHvle Kk Hum oopsadst, 00biuau, 3anpemot, NPeonucanusl, 6 ye-
0M He 8bl80OUMbL U3 XPUCIUAHCKO00 YHeHUs U A6ASI0MCs OpeaHu1ec-
KUM KOMHOHeHmoM HapodHoi mpaduyuu. CodepicamenvHyio 0CHO8Y
HapooHoe2o Kanendaps cocmasnsgem Mugono2uteckas mpaKkmosrka epe-
MeHU, paznu4eHue 8peMenU caKpaibHo2o, HUcmozo, 006po2o u — Heyu-
€Mo20, 31020, ONACHO20, MO HAXO0UM OmpadiceHue 6 sA3vike (8 Ha36a-
HUAX NPA30HUKO8, NOYUMAEMbIX U ONACHbIX OHell U nepu00os).

CymiecTByeT 00IbIIOE KOJTMYECTBO 3aIPETOB, CBSI3aHHBIX C Mpa3-
HUYHBIMH JTHSIMM, BBITTOJTHEHWE 3THUX 3aITPETOB JOJKHO OBITh HEYKOCHU -
TEJIbHBIM, B IPOTUBHOM CJTydyae YeJIOBeKa XIeT Kapa HeOecHast, T0O3TOMY
MPpa3IHUKOB Hajgo 6oaThcst. KpoMe Toro, cormacHo HapOIHBIM ITOBEPhSIM
HaKaHyHe BceX OOJIBIINX MPa3gAHUKOB aKTUBU3UPYETCS HEUMCTas CUJIa.
OrmacHoe BpeMsl BOCIIPUHUMAJIOCh KaK pa3pbiB MEXKIY «TeM» U «3TUM»
CBETOM, IMEHHO ITO3TOMY IPa3IHUKOB TaK 00sITcs. B oTHOIIIEHNH K TTpa3-
ITHUKY Y CTApOBEPOB 3TO MPOSBISIETCI B TOM, YTO CAMOM OMAacHOM TOY-
KO KaJIeHIapsI SBJIsIeTCsI He caM TIpa3aHMK, a ero KaHyH. [1puBegem mpu-
Mep MOJIOAEKHBIX OecuMHCTB HakaHyHe PoxxnecrBa u MBana Kymanbl.

ITo MmHeHMIO UccnenoBaTeeli crapoBepus, Harpumep, M. O. Illaxona,
cpedu cmapogepos NPAKMmu4ecKy He COXPAHUAOCh HUKAKUX HAPOOHbIX cyese-
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DUil, NEPeICUMKO08 A3bIHeCmea. 3ameuamenvHbiM U0OM HAPOOHO20 MEOpYe-
cmea seanomes cmapoobpsoueckue dyxoguvie cmuxu™. OIHaAKO MHEHME
HCCIIeI0BAaTelIsl CTAPOBEPUSI PACXOAUTCS C PeaIbHOM IIPAKTUKOM IIIMPOKO
pacIpOCTpaHEHHBIX PUTYaJIbHBIX OECUMHCTB, BOCXOASIINX K SI3bIYECTBY.
[IpuBeneM HECKOJIBKO CBUIETEILCTB HAIIMX MH(POPMaHTOB 13 JlaTranuu:

Ha kymeiinuke deticmeosanu, 6ceco xeamano: 06epu 3aésdicem ede-
HU6yos emuxaps. Huxkmo ne pyeancs. To komy kyau cHocum, 0posvi Ha
dopoey. Bpeonuuaau-epeonuuanu. Beceeo obiro. Hu pyeanucs, Hu mu-
Auyuio 36anu — Huvaeo! Huuaeo nam e yepoxcaru nHukmo. I[lonuma-
au, ymo 3mo maxoe. Hado 010 Ha Kymeiinuk Kymeitinuyamso. CoOu-
DAAUCH, HAPSANCAAUCH 04 U HAMA3BIBANUCH BCAK, XOOUAU NO OOMAM.
Tlocmeromes — nukoeda HuKmo Hueoeo He pyean. Jleepu 3agsoicem, mo
Kakue xcenepa 6pocaem nod osepu. Hazaempa ne evinezmu. U 6cé pagro
He Jcano8anucs HUKyoa Ao0u, ROHUMAAU, YMo M0 MOA00ENCH.

Bosbmém mewtok moacmlii ¢ CeHOM U 3y mpyoy 3amkém, Ha3aempa
b6aba mam ecmaém uau Moa00yxa 3amonisem, 8anum ObiM, 28anm Kpu-
yum, depegHs cobupaemcs, 4mo maxoe, MONUAOCS 8CE XOPOuLo.*

B kymuto, kymelinuk kaoa, kada KymeiiHuk, eopas bepeaiu oposa,
packpadym ecu 0pogst mada.’’

Tlapuu 6ecanu Ha KymelHUK KOUYHHUYAAU, 20e KaKyr mpyoy 3a10-
acam. ITleuxy 3amons, Haoo Obim ¢ U306l 6e0POM GbIHOCUMb.*

Bssau yenyro 6anio cheey Hakamanu myoa komamu.”

COXpaHI/IJ'[OCI: CBUIETEJIBCTBO O MTOJOOHBIX OECUMHCTBAX U BO BpeMA
JICTHETO COJTHLUECCTOAHUA:

bwvisano, mooda bvina na Meanos denv npokazums. 3nan, umo Hea-
HO6 deHb, mak KoHs Kapayaun.>®

B lloaecckom napoonom kanendape C. M. Toactoit mpeacTaBieHoO
MHEHME O TOM, UTO OECUMHCTBA Yallle BCEro MpuypouYeHbI K pOKIeCTBEH-
CKOMY U1 KYITaJIbCKOMY LIMKITY, T.€. K IBYM HanboJiee OImacHbIM OTpe3KaM
TOJOBOTO BpeMEHM (3MMHEE U JICTHEE COJTHIICCTOSTHIE), XapaKTe PU3YIO-
IIUMCSI HAauOOJIBIIIMM Pa3ryJOM HEYUMCTON CUJIbI, U YTO 3TO NajieKo He
ClIyyaiHo.

Xapaxmep smux deticmesuii u npexcoe 6ceeo maxKue ux 31eMeHmbl,
KaK 860p06CMB0, Nepesopauueéanue, pazopacvléanue, paspyuleHue, Cocu-
canue, nepecopaicusarHue 6opoeu u 0p., He ocmaensiem COMHEHUA 6 UX
CAKpAnbHOU QYHKYUU U 3ACMasasem OMHOCUMb pUmyanbHble OecuuH-
cmea K Kkameeopuu OXpaHumeabHslX U OHUCmMUumeibHblx 06pﬂ006.5]
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B npyroii cBoeit pabote C. M. TosicTast CBUIETEIBCTBYET O IEPCOHU-
(DI/IKaLII/II/I 1 AEMOHUM3aIUM MPa3JHHUKOB, TAKXKE 6pr1.L[I/IX NCTOKMU B CJia-
BAHCKOM A3bIYECTBC:

Hapoouvie 0bpasvr cesmbix He NPOCMO HAeASHMCS MUPoI0UYeC-
KUMU Yepmamu U Ma2u4ecKumu cnocoOHocmsamu, no00OGHo nouumae-
MbIM NPeOKAM, HO U NPUPABHUBAIMCA K OeMOHUMECKUM NEPCOHANCAM,
00pazyst 0cobblii paspsi0 KareHOapHvIX 0eMOH08.%

[IpuBenem npumep, 3anucaHHblii Hamu B 2016 romy. Y Halmx ctapo-
BEpOB IIMPOKO pacIipocTpaHeHa napeMust bopuc koweil 3aepoi3. Pa3zBep-
HyTO€ 0OBSICHEHHUE YIaJIOCh 3aII1CaTh B HAIIIX JTHU.

Bcé uoém k xonuy, bopucosa nedeas, 6vin bopuc, bopuc yace koreii
manyn, bopuc ymsazvieaem 3a yeon koueii, Heuem doKopmums, u noae
naxamo Haoo, u KOHb cO0X — MaK 3mo 6bl10 6 cmaputy.™

VY craposepos Jlatranuu npuHsaTO caxarb orypusl Ha [laxom: Ceii
oeypuwt Ha Ilaxom — 6ydeutb Hocums mexom®. B 2014 1. B 1. Hotpa 51 3amnu-
caJia TaKOW JUaJIOr:

Taxom dxce 3ae6mpa, Hado cesmv. — [Taxom moxcem npurnecmu — mo-
Jcem eviHecmu. — A s 6ydy é cybbomy cesmv — He Ha [laxom, He Ha
Eneny.> (pa3roBop XeHIIUH B OXXMIAHUN aBTOJTaBKH)

Hap OHbIC HA3BAHUA NMPA3THUKOB

M CTOYHMKOM PUTYaJI0B M BEPOBAHUI MOXET CIIYKUTh cama SI3bIKO-
Bast (popMa npasaHuka, 1o siejieHrue C. M. Toscrast Ha3bIBaeT peurmep-
npemauyueli KAHOHU4ECK020 XPUCMUAHCK020 XPOHOHUMA™.

Haspanue nmpa3mHrKa, TIOIydrBIIIcecs B pe3y/IbTaTe alalTaliH IIEPKOB-
HOCJIaBSHM3Ma Ha pyCCKOM TTOYBE 1 ITpoliecca SI3bIKOBOM KOHACHCAIINH,
3aKOHOMEPHOM B YCTHOM peur, B HAPOIAHOI CPeie MOXET OCMBICIISITHCS B
nyxe Mudosiornueckux rnpeacraBieHuii ciassiH. Hanpumep, BcemupHoe
Boznmemxenne Kpecra [ocrionHst, KoTopoe mmpa3mayeTcs 14 ceHTIO0ps (110
CTapoMy CTUIIIO) — 27 CeHTSIOPS (TT0 HOBOMY CTIUTIO), Ha3bIBaeTCs Y Ha-
LIUX cTapoBepoB Bozdsuxncenve, Cosudicennve.

Dmo 00uH U3 eAUKUX XPUCMUAHCKUX npa30nukos. Tlpazdnyemcs
Yecmob oOpemenHo20 @ nepgoil nosogure 1V eexa ceamoil pagnoanoc-
monvHotl yapuueil Eaenoii Yecmuoeo u 2Kusomeopauieeo Kpecma Xpu-
cmosa. Ha3zvigaemces « Bozosudicenuem» nomomy, 4mo npu oopemenuu
ceeo Kpecma 6 Hepycanume, ede 6vin pacnsam Tocnods naw Ucyc Xpu-
cmoc, Uepycarumcekuii nampuapx Makapuii 60306u3an (nooHuman) eco
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6e6epx, nokazvieas Yecmmuoii Kpecm muoxncecmey napoda. Hapoo sce ¢
baaeoeosenuem gockauyan: «locnoou, nomunyith

Kpecm [ocnodens nouumaemes Xpucmuanamu KaK 6eAuyaiiiuas ces-
moins, kak 3uams Llaps Hebecrnoeo. Imo 3nams nocum na cebe Kasxc-
Ovtil xpucmuanut u, no yuenuio Llepieu, no npunamomy eto Ilpedanuio
OM CEAMbIX ANOCMON08 U C8AMbIX OMU0E, Uz00paxicaem eeo Ha cebe
DYKOH, Kpecmoo6pasHo, ¢ Moaumeon...>’

CoueraHue TEPKOBHOCIaBAHM3MA U PYCCKOI'O aHajiora 1mopoxaacTt
HBOfIHym MOTHUBALINIO. MOTI/IBaL[I/IH Ha3BaHus1 CdeuiceHbe OJUHAKOBA
BO BCEX pyccKuX roBopax: CIOBIKEeHbBE, IIOTOMY UTO Tamabl CABUTAIOTCS.
OnHaKO HaIlM CTAPOBEPHI TTOMHSIT U IIEPKOBHYIO MOTUBAIINIO, 2 HAPOI -
HYIO XapaKTepU3YIOT KaK OOBSICHSIONIYIO MPAa3IHNK «I10-IIPOCTOMY, TT0-
0abcku»:

Cdsumcenve — kpecm Hcycy Xpucmy — no-npocmomy, ho-6adcku
2a0bl 08UAIOMCSA HA 3UMY, 8 /1ec He X00u Hukozda 6 Cosuicenve, cmambo
mecma Hem. [louinu 6a0b1 3a peuky, 20pazo OpyCHUKU HA CONKAX MHO2O0,
nowau OHbL U 3a0blaU 9MOm nPa3oHuK, myda 3auiau, a ommyda He
8bliiMU — @Ce CONKU 8 2adax, eadbl cO8UAIOMCA, C 1eCy HeAb3s HUHe20
Hecmu [Tabl B IOM 3anon3yT]|. Kax mul npoiidéus — yoc ead u ecmy
2ao0, Kycum, 000puujeibess — OH maKoil cmpauHstit!>

BoiBoapl

Kak BumnM, KyneTypa U SI3BIK CTAPOBEPOB, HAXOISIINXCS B MHOSI-
3BIYHOM OKPYKCHUM, COXPAHSIIOT MHOTO apXamdecKuX, sI3bIYECKHUX I10
CBOEMY ITPOUCXOXKICHHUIO UePT, KOTOPbIE YaCTO MPUOOPETAIOT XPUCTUAH -
cKoe 00bsicHeHUe. Perno3HoCTh MPUBOIUT U K Y>KECTOUESHUIO 3aMpeTOB,
He CBSI3aHHBIX C XpPUCTUAHCKUMU OCHOBaMU: B biaroBeteHbe 3arpenia-
eTCs Iaxke MPUIeChIBAaThCA. Y HAIIMX CTapOBEPOB HAOIIOMACTCS XapaK-
TepHOE 015 HApOOH020 KAAeHOAps NePCOHAICHOe BOCHpUsIMUe NPA30HUKA,
c60e20 poda «nepcoHoyenmpuuHocmp»>’: HarpumMep, Poxnecrso boropo-
OB 1 YcrieHne boropoaniisl y ctapoBepoB Ha3bBaeTcs hoeopoduya,
IIJIsT M30eKaHMsI OMOHUMMHY B Ha3BaHUE BBOOUTCS ompeacineHue Maaas
boeopoouya v boavwas boeopoduya. I1epcOHOLEHTPUUHOCTD TPUBOIUT
K ITepCcOHMMUKALIMY TTPa3IHUKA, a B JaIbHENIIIEM MOXET IMPUBECTH K €TI0
nemMoHuzauuu: bopuc koneii 3aepvi3. MoxeT HaOII0IAThCSI pEMHTEPIIPE-
TaIUs XpPUCTHAHCKNUX XPOHOHNMOB M COOTBETCTBYIOIINX COOBITHIA B SI3BI-
KOBOIi1 (hopMe U pUTYaTbHOM COiepsKaHUU HapoaHoro KaneHaaps®: Cosu-
Jcenve, Bozosuicenve.
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ZKM3Hb MECTHBIX CTAPOOOPSIILIEB TECHO CBsI3aHA C LIEPKOBHBIMU 00-
psiAaMu M TIpa3sgHUKAMM, KOTOPbIE XOPOIIIO COXPAHUIUCH U HAJTOXKUIH
OTIIEYATOK Ha BCIO KYJIBTYPY U MTOBCEIHEBHYIO XIU3Hb CTapoBEPOB. Bee
MIPa3IHUKY CTAPOBEPHI IIPA3THOBAIN OANHAKOBO: 3aKUTAIH JIAMITAIKI
repe oopa3zaMu 1 MOJIMJIMCh, XOIMJIM B MOJIEHHYIO, He paboTaiu. Kpome
TOTO, 3allPET Ha Pa3BIICYEHUST BO BpEeMsI IIPAa3IHUKOB U MOCTOB ACHCTBO-
BaJIl HEYKOCHUTEILHO:

3aoceém aamnadku u moauaucs. Bmonennyro xodunu, He padomanu.’'
B npasonuk, Boxce 36a6, umoObl umo-Hubyos deaanu.”
Youce u koaxosvt cmanu, modice mvl He pabomanu nPazoOHuKom.%

B npazonuku Hukakas moaooeiics, HUKMO Hueoe He 2YAsSAU, U 8eCb
nocm mak 0bin: HUKAKUX c6a0e0, HUKAKUX nonerouiex.*

[Mpa3mHrK 0co3HABAJICS CTapOBEPaAMU KaK BPEMsI JIsI MOJTUTBBI U pa-
00ThI ny1u. beITOBOE MTOBEICHUE U 3aIIPETHI HA TOT U WHOW BUI JEsI-
TEJIBHOCTU MOTUBHPOBAJIMCh XPUCTUAHCKUMU TTpa3nHuKaMu. Hanpumep,
y HaIlIMX CTAPOBEPOB IIPUHSATO 3aKaHYNBATh BCE TOJIEBbIe pa0boThI 110 [1o-
kposa [IpecsiToit Boropoauiiel, Kak ero MpUHITO Ha3bIBaTh, [lokpoBa.
Bce cTporo npuaepuBaroTcs 3TOro rpaBuia.®> MoTHBalnio HaXOIUM B
XPUCTUAHCKOW WHTEPMNpPETalNu Npa3aHuKa. [Ipasocaagnsie at0du éepolil
owyuarom npocmepmoiii Hao coboti nokpoe Llapuywst HebecHoti — 3auwumy u
usbaenenue om 6caKoll Hyxcowl u newaru.®® Takum 06pa3oM, BpeMsl Iepes
ITokpoBoM paccMaTpuBaeTcst Kak 01aronpusiTHOE, yIaqyHOe, CYACTIMBOE.
Kpome Toro, BciencTBre pa3HOro pojia acCOMaTUBHBIX TIEPEHOCOB, pUd-
MOBOK, TAPOHUMUYECKOTO OTTATKMBAHUS OT 3BYKOBOTO KOMITIIEKCA, CITy-
JKaIlero HapOIHBIM Ha3BaHMEM MPA3IHUKA, TTOSIBIISICTCS] HOBast MOTHBA -
1Ms1, OOYCIIOBJIEHHAs 3HAHUEM MECTHBIX MTPUPOIHBIX YCIOBUM, MOcCie
[ToxpoBa 3eMJ1s1 TOKPBIBAETCSI CHETOM: TI0Kpbigaem 3emMato CHe2oM yaice —
Tokpos nasvieaemcs®. D10 TpeACTABIEHNE OTPAXACTCS U B ITAPEMUU,
pacrpocTpaHEeHHOU BO MHOTUX MaTEPUKOBBIX PYCCKUX roBopax: [Ipecési-
mas Boeopoduya, nokpoil 3emaio cHexckom, a mens weenuukom®. B KoH-
LIENTyaJJbHOM OCMBICJIEHUU TIpa3AHUKa CTapoBepaMu, Kak U B JIIOOOM
Jipyrom cheHOMEeHEe HapOTHOM KYJIBTYPbI, HAOII0AAeTCSI CHHKPETU3M XU -
CTUAHCKOTO U SI3bIYECKOTO, OTHAKO B CO3HAHUU CTAPOBEPOB JlaXke MU-
(honornyeckue npeacTaBIeHUS MOTUBUPYIOTCSI U OCMBICIISIIOTCS C TOYKH
3pEHUST XPUCTUAHCKOTO BEPOYUCHUSI. DTO OTJAMYAET HAILIUX CTAPOBEPOB
OT TIPaBOCJIABHBIX, I, KAK OHU UX HA3bIBAIOT, HUKOHUAH.
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DIEVTURIBAS ATSPOGULOJUMS
LATVIJAS GLEZNIECIBA 20. GADSIMTA
STARPKARU PERIODA

Summary

Representation of Dievturiba in 20" Century Latvian Painting of
the Interwar Period

The present article identifies the Latvian painters and their artworks,
whose content or formal concept represents the aspects of Latvian tradi-
tional religion — Dievturiba.

The present paper is based on research concerned with individual
artists who have attempted to express the ideas of Dievturiba movement
in their painting. Not all of the considered artists were enthusiastically
supporting the ideas of Dievturiba; however, in their creative and art
works these ideas are expressed and displayed.

The author attributes great importance to the analysis of the mutual
context of Dievturiba as a traditional religion and painting based on its
ideas. The ideas of Dievturiba revealed in the works of different artists
appear not only in the content of their works, but they have significantly
affected their formal style. Each of the represented artists has developed
a different framework or set of religious imagery. All artists have used
in their works ancient images with specifically Latvian marks, ornaments,
and symbols, but the variations of their combinations are greatly diverse,
thus they do not constitute a homogeneous system. It should be noted
that in Latvian folk songs and national legends, the religious characters
are attributed to several and different tasks and areas of activities. Accor-
dingly each character can be described with different signs and symbols
revealing a great diversity of colors and the use of symbols.

Referring to this variety, one can talk about iconic images created
by individual artists, but not about common imagery of Dievturiba icono-
graphy.

Key-words: Dievturiba, art, painting, 20" century interwar period
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Ievads

Pétijuma témas Dievturibas atspogulojums Latvijas gleznieciba
20. gadsimta starpkaru perioda aktualitati pamato tas, ka attiecigaja
vésturiskaja perioda aizsakas senas latviesu dievestibas attélosana télotaja
maksla. Neilgi péc Latvijas neatkaribas pasludinasanas neliela radosas
inteligences domubiedru grupa uzsaka senas latviesu dievestibas apzina-
§anas un atjaunosanas procesu.

Dievturu kustiba strauji attistijas un guva plasu sabiedribas atbalstu,
ka rezultata 1926. gada 26. julija Latvijas Garigo lietu parvaldé tika
registréta pirma Latvijas Dievturu Draudze.! Ta ka dievturibas aktuali-
z&Sanas procesa lielu lomu ienéma tiesi makslinieki, rakstnieki, dzejnieki
un citi rado$as kultaras parstavji, ir likumsakarigi, ka o ideju atspogu-
lojums iespaidoja makslinieku dailrades un vinu raditos makslas darbus.

Témas izvéli un apskatamo laika periodu pamato vairaki faktori:
pirmkart, starpkaru periods uzskatams par pirmo posmu dievturibas
apzinasanas procesa, otrkart, tiesi $aja perioda dievturibas konteksta
paradas attéla nozime un popularitate, treskart, lidz ar Otra pasaules
kara sakumu dievturu kustiba Latvijas teritorija tika aizliegta. Latviesu
dievibu attélosanai makslinieki saka izmantot un radit dazadus télus un
simbolus, ka ari pieskirt latviskam ornamentam religiski simbolisku
nozimi. Apskatamais laika periods ir iss, bet dinamisks posms dievturibas
attistiba, kas darbojas noteiktos vésturisko apstaklos. Jaatzimé, ka diev-
turu darbiba turpinas lidz pat musdienam, bijusi vairaki stagnacijas pe-
riodi, bet nevienu bridi dievturi nav izzudusi vai partraukusi savu darbibu.

Si pétijuma galvenais uzdevums ir apzinat 20. gadsimta starpkaru
perioda tapusos latviesu glezniecibas darbus, kuru saturiska koncepcija
atspogulo dievturibas idejas un saturu. Latvijas makslas vésturé $i téma
lidz $im nav pétita un interpretéta. Nemot véra publikacijas apjomu,
pétijuma aplakoti tikai glezniecibas makslas darbi. Jaatzimé, ka latviesu
maksla ir sastopami gan télniecibas, gan grafikas, gan lietiskas makslas
darbi, kuru saturs pauz dievturibas idejisko jégu un uzskatus.

Dievturiba latviskas kulttiras konteksta 20. gadsimta starpkaru perioda

Dievturibas pasaules uzskats balstas uz latviskas un nacionalas reli-
gijas izveidi, kas veidota un attistita ka garigas kultaras pamats. Laika
periods, kura attistijas dievturibas principi un uzskati, sakrita ar Latvijas
ka neatkarigas un nacionalas valsts izveides periodu un nostabilizésanos.
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Saja laika ka viena no batiskakajam aktualitatém gan valstiska limeni,
gan sabiedribas idejiska doma tika izvirzita ideja par latviskas Latvijas
izveidi. Butiski atzimét, ka latviskums tika izprasts un akcentéts dazadi —
vieniem tas skita panakts tad, kad latviesu rokas pargaja saimnieciskie
uznémumi un naudas krajumi, otriem — latviska Latvija ir tad, ja to
parvalda latviesu tautibas ierédni, treSiem — pietiekot ar to, ka latviesu
uzraksti stav visur pirmaja vieta.

Lidz ar nacionalas pasapzinas augsanu un nacionalas neatkaribas
apjausanu sabiedriba bija vérojama tautisko un vésturisko vértibu apzina-
$ana un parvertésana. Par nepiecieSsamibu veidot savu — nacionalo religiju,
kura balstitos uz pagatnes tradiciju un vésturiska mantojuma pamatiem,
sprieda ne tikai Latvija, ta bija aktualitate ari Eiropa. It seviski §i tendence
bija aktuala tam valstim, kuras bija ieguvusas vai atguvusas nacionalo
neatkaribu. Lidzigus piemérus var atrast gan Igaunija, gan Lietuva, kur,
mostoties tautu nacionalajai pasapzinai, ieziméjas tendence restaurét tra-
dicionalo tautas religiju, pieméram, senie igauni pasaulé redzé&jusi divas
augstakas varas — labo un launo. Domubiedri, kas vélgjas atjaunot un
izpétit seno igaunu tradicionalo religiju, apvienojas savieniba Hiis, tas
statati apstiprinati 1931. gada 3. junija.? Igaunu taristi izdeva gan savu
zurnalu, gan savas idejas popularizéja citos ta laika periodikas izdevumos.

Dievturu religiskie uzskati ciesi savijas ar latvieSu tautas kultaras
tradicijam. Dievturibas pamata tika uzsvérta tautiska ideja. Reize ar
dievturibas skaidrojumiem ka latviskas kultoras pamatu dievturu idejis-
kais lideris un organizacijas dibinatajs Ernests Brastins (1892 — 1942)
mingjis, ka latvietiba ir jaizkopj sava ipasa stila. Savukart stils var attis-
tities nemitigi, atkartojot vienas un tas pasas formas. Jaatzime, ka E. Bras-
tins bija ari makslinieks, publicists un makslas teorétikis.

Dievturibas un makslas attiecibas

Dievturiba ka latviska religija tika radita ar ideju, ka ta dos pamatu
jaunam posmam kulttra un maksla. Pirmkart, $is apgalvojums balstijas
ideja, ka ta bas latviska un nacionala maksla un kulttra, kura nebus jatama
svesa ietekme un tradicijas. Latvie$u dievestibas dibinataji uzskatija, ka
tiesi dievturiba ka religija bas ta, kas dos dvéseli jaunajam posmam maksla.

Sis jaunais posms, kas jau ribina aiz durvim, bis latvisks, nopietns
un dievestigs. Jaunie dzejnieki, jaunie makslinieki var priecaties,
ka viniem bus lemts dzivot latviskas dzejas un makslas atdzimsanas
perioda, un ka viniem pasas Laimas novelets — darboties $ai jaunaja
laika.?
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Seit gan jamin, ka, pétot 20. gadsimta 30. gadu situaciju makslas
dzive, Stella Pelse ir secinajusi, ka galu gala dievturu kustibas propa-
gandetais makslas modelis tika atvasinats no tam pasam daudz kritize-
tajam kristigas Eiropas tradicijam — akademiskas makslas “lielo™ siZetu
atskanam, kas absorbéjusas ari realisma tautisko raksturu un simbolisma
dveselisko dzilumu®.

Analizgjot religijas un makslas attiecibas, E. Brastins mingja, ka visam
lielam makslam piemit kada kopiga ipasiba, kas noteic vinu saturu un
formu, jo visas lielas makslas ir simboliskas jeb zimigas®. Apskatot lielo
religiju un lielo makslu savstarpéjo sasaisti, E. Brastin$ min, ka varena
bija gan kristiga maksla, gan seno kultaru — indusu, égiptiesu, gricku —
maksla, kuru pamats bija tikpat simbolisks. Par latviskas makslas pamatu
E. Brastins izvirzija svéto zimju izmanto$anu, minot, ka masu pasu svétas
zimes ir janoliek lielas latviskas makslas pamatos, lai §i maksla batu ari
sveta maksla. Makslinieku audzinasana vins aicinaja uzsvert latviska
simbologiju un mitologiju, lai senas, svétas zimes, téli un veidoli klatu
par latvisko formu avotu.

Makslinieks Jekabs Bine (1895 — 1955) raksta Religija un maksla ir
mingjis, ka kultura ir ciesi saistita ar tautu. Nav starptautiskas kultiras,
tapat ka nav starprasu kultiras®. ]. Bine bija aktivs un parliecinats diev-
turibas piekritéjs, uzskatu un atzinu paudgjs. Vins biezi publicgja savas
pardomas gan par makslu, gan religiju, gan dazadam savu laiku aktualam
kulttras norisém un procesiem. J. Bine nereti kritiski vérsies pret moder-
nam un laikmetigi aktualam iezimém maksla. Pamatojot religijas un
makslas savstarpgjo attiecibu nozimibu, vins secinaja, ka maksla ir pilnver-
tiga tikai tad, kad ta saaugusi ar savas tautas kultiras paréjam nozarem,
piemeram — ja maksla dod veidu savas tautas religiskam un pratnieciskam
tieksmem’. Vins§ atzist, ka ir loti maz tadu religiju, kas nebatu izmanto-
jusas dazadas makslas nozares savas popularitates veicinasanai un uzskatu
pausanai. Tomeér ne vienmeér religiskas un nacionalas makslas intereses
sakrit vai to savstarpéjas attiecibas balstas brivas un rado$as izpausmes
formas. Apskatot makslas un religijas attiecibas ka savstarpéjas sadar-
bibas principu kristietiba, jamin, ka ir religijas, kuras makslas loma ir
samazinata lidz minimumam vai pat noliegta. Pieméram, ka vienigos
makslinieciskos izteiksmes lidzeklus savu uzskatu pausanai Austrumu
religijas pielauj arhitektaru, literataru un maziku.

J. Bine, apcerot latviskas Latvijas nakotni, izteica domu, ka, lai Latvija
uzplauktu latviskais un zustu svesais, vispirms ir jalikvidé svesais viedoklis
mausu kultara. J. Bine uzsvéra, ka sabiedriba tiek pausti atskirigi prieks-
stati par to, kadai butu jabut latvieSu nacionalai kultarai, — no vienas puses,
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atrodamas domas, ka latviesiem vajadziga ipasi latviska kultara, lai paustu
pasaulei to, kas més (latviesi) patiesi esam, bet turpat valdot ari cits vie-
doklis, ka, savu kultaru veidojot, latvietim ir jarékinas ar laikmetu un
“internacionalas kultaras” iespaidiem, citadi var palikt svess kaiminu acis.

Dievturiem maksliniekiem nozimigs bija jautajums par makslas darbu
ka simbolu neséju. Lidz ar dievturibas atjaunosanu gan E. Brastins, gan
citi dievturibas piekritéji aizsaka seno latvieSu zimju un ornamentu tulko-
$anu un skaidro$anu. 1939. gada J. Bine rakstija: Ornamentu — simbolu
tulkosana vel maz kas darits, un Brastina ievaditie pétijumi par miisu
rakstu nozimi atradusi musu teorétiku pulka vel maz sekotaju.’

Japiebilst, ka makslas darbos, kuri tapusi ka dievturu domu un uzskatu
véstijums, tiesi simboliskais aspekts ir pats butiskakais un nozimigakais.
Psihologiski nemot, simbols ir jau ikviens prieksstats miisu apzina par
kadu arpus cilveka esosu lietu, notikumu vai noris#’, ta secina E. Brastins.
Talak vins pauz parliecibu, ka bez zimém un simboliem nav iedomajama
neviena kulttra. Péc butibas katrs priekSmets var tikt uzskatits ka simbols
kadai idejai, kam ir sakars ar So prieksmetu. Vislielaka simbolu nozime
ir saistama ar makslas darbu, jo tiesi taja $i nozime atklajas vislabak.
Visbagatakas ar simboliem ir religijas, jo tajas paustas domas un atzinas
ir visnepieejamakas logiskai domasanai — tadas ka dievibas, muziba,
nemirstiba u. ¢. Simbolu izmantosana un atveidosana maksla noved pie
alegorijam un lidzibam. Makslinieks sava darba pieskir izteiksmi un
vaibstus citkart tikai tekstos aprakstitiem simboliem. Var uzskatit, ka
gluzi ka karte ir tikai nedzivs zemes simbols attieciba pret gleznu, ta
simbols ir sauss un nedzivs, salidzinot ar alegoriju. Visur, kur cilveka
garigas dzives sasniegumi tiek ietérpti kultaras formas, tas ir simboliskas.
Dievturiem rup latviesu kulttras latviska simbolika, tadél jo ipasi nozi-
miga ir gan to radiSana, gan attélosana.

Pétot makslas un simbolu attiecibas, E. Brastins atzist, ka maksla
tikai retumis pazib viens otrs simbols. Latviska religija ar savu simboliku
vél tikai nedaudz ir latviesu lepnums un dargums. Sis atzinas liecina par
dievturu interesém un nolukiem iedibinat un radit savus religiskos sim-
bolus, turklat uzskatot, ka tiesi dievturibai ir jaklast par jédzienu un
vardu, kas ka simbols izteic latvieSu pasaules uzskatu un lidz ar to ari $is
tautas garigas dzives virzienu. Dievturi sava nakotnes redz&éjuma velgjas,
lai latvietis un dievturis nozimé vienu un to pasu, bet, ka secina S. Pelse,
Sis “latvisma manifests” tomer uzskatams par idealu jabutibas dekla-
raciju, kas nespéj parvaret plaisu starp dainu pasauli un vizualas makslas
specifiku, pasa autora |E. Brastina — A. G.| jaunrade realizejoties vien
mazparliecinosa realisma un simbolisma idiomu krustojuma'.
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Par dievturibas un makslas attiecibam izdevuma Labietis 1934. gada
rakstija Aldis Goba, apskatot dazadas kultaras un makslas jomas, anali-
zédams to atbilstibu latviesu tradicionalas religijas uzskatiem. Attieciba
uz glezniecibu un télniecibu A. Goba secinaja, ka ari musu telojosas
makslas apsika. Makslinieki gan prata rikoties ar krasam, ar zimuliem,
bet viniem nebija ko teikt: viniem pietruka satura, pietriika domu un
idealu, nebija jutu un gribas"'. Jaunais laiks lika maksla meklét latvisku
un nozimigu saturu, kas palidz skatitajam radit un izprast pasaules lat-
visku skatiSanu. Makslinieki tika aicinati radit makslas darbus, kuros
atklatos bagata un teiksmaina latviska pasaule. Tapat ka rakstniekam
nepietiek ar to, ka vin$ prot rakstit, ta ari gleznotajam ir jameklé iespéjas,
ko gleznot. Péc autora domam, lieliskas un plasas iespéjas paver latviska
religija, kas atklaj plasu, nozimigu un teiksmainu pasauli. Makslinieku
uzdevums butu cildenos teiksmu télus padarit skaidrakus un izprota-
makus. Teliem jadzimst maksla un japadara religiska apcere skaidraka
un saprotamaka. Latviskie makslinieki tika aicinati radit latvisku makslu,
no kuras preti starotu latviskais dailums un saturs. Ar prieku autors
atziméja makslinieku Ansi Ciruli, kurs ir izpratis “latviski dievoto skais-
tumu” un rada to skatitajiem.

Par dievestibas un makslas savstarpéjo mijiedarbibu liecina ari
E. Brastina dievturibas skaidrojums Ceroksli: Ista dievestiba vienmer
atradusies ciesa sadraudziba ar dzeju un makslu, jo ta vislabak palidz
saprast neredzamo'. Attiecibas ar religiju maksla meklé svetas zimes,
tapat ka svétums meklé makslu.

Apskatot makslas un religijas attiecibu aspektus, makslas vésturnieks
Janis Silins (1896 — 1991) ir secinajis, ka religiska maksla nav ista vai
tikai Skietama makslinieciska elementa aréja un nejausa sastapsanas ar
istu vai Skietamu religisko komponentu formu uzskatama veidojuma; ta
ir organiska sinteze, kur veidojuma veseluma sasledzas makslinieciski
nozimigais ar religisko nozimigo. Daildarba religiskai jegai ka arpus
estetiskam momentam ir jabut iekausetai pasa makslinieciska veidojuma,
ta satversme un uzbuve®.

Dievturibas atspogulojums latviesu gleznieciba 20. gadsimta
20. - 30. gados

Jau 19. — 20. gadsimta mija bija vérojama aktiva latviskas mitolo-
gijas un folkloras tematikas izmantosana makslinieku darbos, pieméram,
Janis Rozentals (1866 — 1916) latvisko mitu un folkloru atklaj caur jugend-
stila un simbolisma stilistiku (Péec pirmajiem gailiem; Velnu gimene),
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tapat ari Riharda Zarina (1869 — 1939) oforta cikla Kur Latvijas meZi
Salc redzami latviskas identitates mekl&jumi.

20. gadsimta 20. — 30. gados bija jatams atbalsts un atgrieSanas pie
t. 8. nacionala stila, kura stilistiskas izpausmes bija nenoteiktas, tas varéja
izpausties gan gleznieciskos panémienos, gan saturiskas norades, gan
idejiskos simbolos. Latvijas valstiska neatkariba ir dross pamats augosajai
interesei par savas tautas nacionalajam vértibam. Péc autoritara rezima
nostiprinasanas 1934. gada latviskie centieni iegust citu jégu un uzde-
vumus. Tapat ka sabiedriba kopuma, ari makslinieki turpina pastiprinati
intereséties par etnografisko mantojumu, vésturiski klasisko tradiciju
idealiem un, vienlaikus kritiz&jot modernisma idejas un to ietekmes, bri-
Ziem vairak vai mazak tas lietoja un sintezéja latviskaja maksla. Maksla
biezi tika izprasta ka noteiktu mérku — patiesibas, religijas un morales,
bet ipasi — latvietibas veicinataja. Aktivi tika diskutéts par nacionalas
makslas un kultaras talako attistibu. Saja laika gleznieciba ka lidzeklis
latvietibas pausanai, biezi lidztekus dzilai latviskas véstures un tradiciju
pausanai, ka stilistiskie lidzekli tiek izmantotas impresionisma, simbo-
lisma un realisma stilistiskas pieredzes modifikacijas un prieksstati.
Mitologiskais Zanrs ienéma ipasu vietu, jo tas vizuali iespaidigi attéloja
senas dievibas, gadskartu un debesu paradibu personificéjumus un, grez-
nojot ar siem darbiem sabiedrisko éku interjerus, valdibas reprezentacijas
zales, pieskira pastavosai iekartai lielaku aréjo spozumu un latviskumu.

Saja laika gan presé, gan izstazu apskatos un recenzijas nereti para-
dijas asa un kritiska viedoklu pausana attieciba gan pret maksliniekiem,
kuri meklé jaunus makslas stilus un izpausmes veidus savos rados$ajos
darbos, gan pret maksliniekiem, kuri stingri un tradicionali pieturas pie
latviska ornamenta, vésturiskas pagatnes attélojuma ka makslas satura
pamata. Raksturojot $o periodu, makslas vésturnieks J. Silins ir atziméjis:

Divdesmitie gadi bija parbaudes laiks. Adama Alksna devize —
tautas dzivei un dzimtai zemei tuvu savu makslu — ieguva jaunu
saturu, jegu: Vakaru kulturas loka, sava valsti meklet, kopt latviesu
makslas ipato celu.'*

1935. gada, analizgjot latvieSsu makslinieku tradicijas, makslinieks
Jekabs Strazdins (1905 — 1958) rakstija:

Miisu individuala maksla vel jauna, un makslinieku dzive vel nav
izaugusas ipatnejas tradicijas. Jasaka pat, ka misu makslinieku “tra-
dicijas” ne tikai nav latviskas, bet nav ari, vispar nemot, veseligas.">

Autors sava raksta vérsas pret maksliniekiem, kuri iedvesmu un radoso
pieredzi guvusi arzemés. Vinaprat, loti negativi makslas pasauli un ska-
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titaju ietekmé tas, ka Sie makslinieki, kas apguvusi Parizes “idealu”,
censas radit tadu makslinieka télu, kas raisa nenopietnu attieksmi pret
makslu kopuma. Si téma aktuala bija ari rakstniekam, aktivam dievturim
Viktoram Eglitim.

20. gadsimta 20. — 30. gadu perioda darbojusies vairaki makslinieki,
kuru radosa darbiba ir saistama ar latviesu dievestibas idejiskas butibas
télojumu. Atseviski makslinieki pasi bijusi aktivi dievturibas piekritéji
un popularizétaji, pieméram, Jékabs Bine, Ernests Brastins, télnieks Arvids
Brastins (1892 — 1942). Citi savus uzskatus nav skali paudusi, bet vinu
darbos ir labi saskatams latviesu dievestibas pamatprincipu un latvisko
uzskatu atspogulojums, pieméram, Ansis Cirulis (1883 — 1942), Hilda
Vika (1897 — 1963), Alberts Kronenbergs (1887 — 1958), Jekabs Straz-
dins, Karlis Stnins (1907 — 1979) un citi. J. Silins vairakus no siem maksli-
niekiem (A. Ciruli, H. Viku, E. Brastinu, N. Strunki u. c.) nodévéjis par
stilizétajiem, kuri centusies parveidot akadémiska realisma tradicionalo
uztveri un tiekusies uz dailotu primitivu, pievérsoties mitologiskam témam.

Senos latviesu dievibu télus makslinieki izmantoja ka iedvesmas
avotus gan télnieciba, gan gleznieciba, gan ari gramatu grafikas un jo
seviski daudz lietiskaja maksla. Telnieciba dievturibas ideju atspogulo-
jums saskatams A. Brastina, A. Bérnieka, J. Plépja u. c. darbos. Pie aktiva-
kajiem gleznotajiem, kuru dailradé 20. - 30. gadu perioda ir tapusi vairaki
makslas darbi, kuru idejiskais saturs vai kompozicijas redzamo télu
véstijums saskan ar dievturibas paustajam koncepcijam, var pieskaitit
E. Brastinu, J. Bini, A. Ciruli, H. Viku un K. Stninu.

Jekabs Bine. Dievs, Mara, Laima, 1931. Audekls, ella. 64x74 cm. LNMM
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Skaidrite Cielava mingjusi, ka vislielako interesi par mitologisko telu
pasauli izradijusi gleznotaji J. Bine, E. Brastins un citi, kuri iesaistijas
péc latviesu folkloras materialiem restaurétas religiskas sistémas — diev-
turibas — radiSana. Analizéjot minéto makslinieku sniegumu 20. gadsimta
20. — 30. gados, S. Cielava secinajusi, ka [..] vinu darbiba ietekmeja
telotaju makslu tada mera, ka radas lokals, savdabigs mitologiskais
Zanrs'®.

Dievturibas ideju konteksts latviesu gleznieciba 20. gadsimta
20. - 30. gados

Dievturibas ideju izplatibas iespéjas un raksturu darba apskatitaja
laika perioda var iedalit divos posmos — pirmais aizsakas 20. gadsimta
20. gadu vida, kad 1926. gada dievturiba ieguva religiskas organizacijas
statusu.'” Tas ilgst lidz Karla Ulmana politiskajam apvérsumam —
1934. gada 15. maijam, péc kura iestajas nosacits otrais posms, kura
laika notika politiska rezima veicinatas izmainas gan dievturibas pastave-
$anas un uzskatu pausana, gan makslas dzivé kopuma. Pirmaja posma
dievturi uzsaka savu ideju popularizésanu, veicinot dievturibas uzskatu
izpétes, pamatosanas, skaidrosanas un izplatisanas darbibu. Saja laika
dievturiba valstiski tika atzita ka religiska kustiba un tas sekotaji varéja
brivi un parliecinosi izplatit savus religiskos uzskatus. Otrais posms iezimé
gan politiskas, gan socialas parmainas valsti. Tas neparprotami atsaucas
ariuz dievturibas ideju nesgjiem. Lai gan K. Ulmana parvalditaja politis-
kaja rezima makslai un kultarai tika pieskirta liela nozime un atbalsts,
tas galvena loma bija specifiska latviskuma attélosana un vadona téla
radisana. Saja laika Dievturu Sadraudze tika parregistréta ka sabiedriska
organizacija, ta netiesi zaudgjot religisko nozimi. Oficialaja maksla pasa-
tljumus un atbalstu gast latviska maksla. Nosaciti skiet, ka gan dievturi,
gan politiska vara runa par vienu un to pasu, tomér pastavéja butiskas
atskiribas, kas izpaudas ne vien uzskatos, bet ari maksla un kultara.

Jasecina, ka dievturibas principu attéloSanu latviesu gleznieciba
20. gadsimta 20. — 30. gados nevar dévét par ipasi popularu vai siste-
matisku. Saja perioda, kas raksturojams ka visparéjs latviska un nacionala
stila mekl&jumu laiks maksla, dievturi aktivi centas popularizét savus
religiskos uzskatus, izmantojot dazadus propagandas veidus. Nacionalas
identitates mekléjumi maksla saskanéja ar dievturu uzstaditajiem meér-
kiem un uzdevumiem. Nozimigu vietu ienéma gan rakstito tekstu publika-
cijas presé vai atseviskos izdevumos, gan uzstasanas pasakumos un atbal-
stitaju pulcésanas vietas, gan centieni savus uzskatus paust sava radosaja
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darba. Ne visi makslinieki, kas sava radosaja darbiba pieversas latvisko
dievestibu attélosanai, ikdiena pasi bija aizrautigi dievturu uzskatu paudéji.
Senatnes pétijumi, ornamenta un latvisko zimju izzinasana un skaidro-
$ana, to simboliska izmanto$ana bija attieciga vésturiska perioda aktuali-
tate. No 1 viedokla raugoties, Dievturibu ka religijas attéelojumu maksla
varétu iedalit divas grupas: makslinieki, kas pasi bija aktivi dievturi, un
mabkslinieki, kuru makslu dievturi uzskatija par atbilstosu dievturu idejam.
Aktivi un parliecinati dievturi bija makslinieki E. Brastin$ un J. Bine.
Maksliniece H. Vika, iespéjams, dievturibas témai savos darbos pievérsas,
pateicoties savam dzivesbiedram V. Eglitim, kur$ bija parliecinats diev-
turis. Turpretim par A. Cirula un K. Stnina uzskatiem nav iespéjams
spriest. Lai gan vinu darbos ir saskatami latvisko dievestibu mekléjumi
un to attélojums, nav rakstiska pamatojuma, ka abi makslinieki bijusi
dievturibas piekritéji. Iespéjams, So makslinieku darbu saturs ir veidojies
saistiba ar senatnes pétijumiem, dainu un teiksmu apcerém vai latviskas
makslas mekléjumiem. Tomeér $o makslinieku darbus recenzijas un mak-
slas apceréjumos aktivi slavéja dievturu grupai piederosi makslas kritiki.
Tas lauj A. Cirula, K. Stinina makslas darbus pieskaitit pie tadiem, kuru
vizualais veéstijums atbilst dievturibas uzskatiem un idejam.

Makslinieki savos darbos dievturibas idejas ir atklajusi loti dazadi;
ne vien saturiskas, bet butiskas atskiribas ir vérojamas ari no stilistiski
formalo meklgjumu viedokla. Katrs makslinieks ir radijis savu dievibas
téla izskatu, tadé] nevar runat par vienotu latvisko dievibu vizualo ikono-
grafiju. Lai gan makslinieki dievestibu télu attélosanai izmanto senas
zimes, ornamentus un simbolus, to variaciju kombinacijas ir dazadas un
tas neveido vienoto sistému. Seit japiebilst, ka ari par dievturibas pamatu
uzskatitajas dainas, senajas teikas un jebkur folklora dievibu téliem tiek
piedévétas gan vairakas nozimes, gan uzdevumi un darbibas jomas. Attie-
cigi katru dievibu var raksturot atskirigas pazimes. Dazadiba vérojama
gan noteiktu raksturojo$o krasu, gan dzivnieku, gan zimju izmanto$ana.
Nemot véra $o dazadibu, var runat par katra atseviska makslinieka izvei-
doto dievisko radibu ikonisko télu, bet ne kopgjo dievturibas télu ikono-
grafiju.

Ka vienojosu tendenci dievturibas uzskatu atspogulo$ana var minét
makslinieku patstavigos méginajumus glezniecibas forma un satura meklét
latvisko identitati. Makslinieki risina pilnigi jaunus un sarezgitus uzdevu-
mus, mitologiskas kompozicijas attélojot dievibas un mekléjot $o télu
vietu un nozimi cilvéka un zemes dzive. No vienas puses, makslinieki
izmanto ikonografisko materialu dievturu ideju konteksta, no otras puses,
risina stilistisko uzdevumus, ka latviskas dievibas attélot, kadu veidolu
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pieskirt Siem personaziem. J. Bine, H. Vika dievibam pieskir idealizétu
cilvéka veidolu, kura dzive ir analoga zemes cilvéka dzivei. Debesu valstibas
téli tiek attéloti lauku séta, pirti, blakus cilvékiem, veicot ikdienas darbu.
E. Brastina darbos dievestibas ideja atklajas vairak saturiski, kur skati-
tajam ir jaizprot idejiskais véstijums, balstoties uz savam zinasanam un
izjutam.

A. Cirula un K. Stunina dievibas vairak ir statiskas figuras, kuru sa-
saiste ar ikdienas cilvéku jitama mazak. Sie makslinieki savos darbos
vairak izmanto ornamentus un latvju rakstu zimes, kas senos dievus apvij
ar dekorativitates un zinamas atsvesinatibas raksturu. Gan A. Cirula,
gan K. Sunina darbos dievibu figaras, to kustibas un apgerbs ir vairak
stilizéts un shematisks.

Katra makslinieka rokraksts pauz savu formalas izteiksmes stilu.
Grati ir saskatit stilistisku lidzibu apskatito makslinieku darbos, bet Seit
noteikti var runat par saturisko un idejisko lidzibu visu makslinieku
darbos. Katrs no maksliniekiem ir veicis savus atskirigus formas un stila
mekl&jumus.

J- Bine sava dailrade bijis parliecinats akademiska realisma piekritéjs.
Vins nemeklé novatoriskas formas vai jaunus izteiksmes lidzeklus. Gan
figuralas kompozicijas, gan ainavas un klusas dabas balstas uz akade-
misku pieeju. Tapat ari J. Bines mitologiskajos darbos koptéla iecere un
kompozicija stingri balstas uz realisma pamatiem.

Turpretim E. Brastina gleznieciskie izteiksmes lidzekli vairak batu
dévéjami ka mérens modernisms, kuros samanama zinama ekspresio-
nisma ietekme. Dailrades sakuma, gleznojot stilizéti un primitivi, ar laiku
vina otas triepieni kluva arvien brivaki un ekspresivaki. Vairak uzmanibas
pievérsot saturiskam véstijumam, makslinieks nereti balansé uz ilustrativi
dekorativu pazimju robezas.

Citadi atskiriga ir H. Vika, jo vinas darbos dievestibu interpretéjuma,
skiet, savijas sapnu pasaule ar realiem téliem. Gleznojot idilliski roman-
tiskas noskanas veidotu kompoziciju, maksliniece taja ieklauj dievisko
Maru vai Laimu. H. Vikas rokraksta pamata ir stilizéts ziméjums, kas
veido primitivu un reizé izsmalcinatu kopainu. Kompoziciju detalas
brizam ieskanas neliela dekorativitate.

A. Cirulis mitologiskajiem téliem pieskir idilliskas pasaules mirdzumu
un krasu dzidrumu, tas ir dievibas, kas nepazist launumu un zemes dzives
gratibas un smagumu. Saules apmirdzéta, ir gan Laima, gan dejotajas
Saules pagalma, gan Janis, Pérkons un Dieva bérni. Télos reizé sajutams
gan statiskums un augsta stilizacijas pakape, gan ritms un cilvécisks dzivi-
gums. A. Cirula dievibas bieZi attélotas ar paceltu roku — it ka svétot
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cilvékus un zemi. Mitologiska sizeta kompozicija tiek bagatigi rotata ar
latvisko ornamentu, zimém un simboliem.

Apkopojot dievturu paustas teorétiskas idejas un gleznieciba attéloto,
nevar uzskatit, ka makslinieki butu centusies savos darbos ilustrét dievtu-
ribas ikonografiju. Vairak var runat par méginajumiem, pamatojoties
uz dievturibas interpretacijam, attélot latvisko teiksmu, folkloras un dainu
télus. Taja pasa laika jaatzime, ka dievturibas uzskati balstijas tiesi uz
$o senatnes mantojumu. Lidz ar to, Skiet, loti gruti novilkt robezu, kur
beidzas latviskas folkloras un teiksmu attélojums un kur tas batu inter-
pretéjams ka dievturibas religiskais skatijums. Ka iznémumu varétu minét
J. Bines darbu Dievs, Mara, Laima, kura makslinieks ir vélgjies ikono-
grafiski izveidot un attélot latvisko dievibu panteonu.

Secinajumi

Pétijuma tapsanas laika tika sniegts neliels ieskats dievturibas veido-
§anas procesa, ta vésturisko uzskatu un ideju konteksta. Teorétisko atzinu
un faktu analize sniedza iespéju izprast dievturu ideologijas pamatus.
Tajos, balstoties uz latvju senajam dainam un teiksmam, dievturi izvirzija
savus skaidrojumus un principus, ka seno mantojumu nepieciesams integ-
rét kulttra, maksla un sabiedriba kopuma. Dievturiba tika izvirzita ka
latviskas kultaras pamats. Attieciba uz makslu, dievturi ka galveno mérki
izvirzija latviskas makslas attistibu. Par latviskas makslas pamatprin-
cipiem uzskatot makslas darba formas un satura sasaisti ar latviska orna-
menta, zimju un dievestibas télu sintézi. Ka butiskakais makslas darba
tika uzsvérts saturs un ta idejiskais véstijums, kam bija japauz latviskas
dziveszinas un identitates kopums.

Péc dievturibas idejiska satura un mérku apzinasanas, darba autore
veica makslas darbu atlasi, kuru saturiskas un / vai formalas koncepcijas
atbilst siem principiem. Darba gaita tika apskatiti E. Brastina, J. Bines,
A. Cirula, H. Vikas un K. Stunina dailradé tapusie makslas darbi un
sniegta to interpretacija dievturibas ideju konteksta. Autore secinaja, ka
gan maksliniekus, gan vinu raditos makslas darbus ir iespéjams iedalit
atsevi$kas grupas, balstoties gan uz saturisko, gan formalo darbu vérté-
jumu. Konceptualas atskiribas var saskatit makslinieku biografiju un
uzskatu ietekmés, kuras rosinajusas konkrétas personibas pievérsties
latvisko dievestibu, ornamenta un zimju pétniecibai un to attélosanai
makslas darbos. Dazi no maksliniekiem, pieméram, E. Brastins, J. Bine,
pasi bija aizrautigi dievturibas ideju piekritéji. Par A. Cirula vai K. Stnina
atbalstu §im idejam ir grati spriest, jo tam trukst rakstiski fiksétu faktu.
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H. Vikas atbalstu dievturibai, visticamak, ietekméja vinas dzivesbiedrs,
parliecinats dievturis, rakstnieks V. Eglitis. Tikmér dievturu publikacijas
pauda atbalstu gan A. Cirula, gan K. Sunina un H. Vikas makslai ka
latviskai un dievturibas ideju véstosai.

Tapat atskiribas makslas darbos ir saskatamas no tajos redzamajiem
latviskas makslas meklgjumu virzieniem. E. Brastins savos darbos vairak
pievérsas saturisko ideju pausanai, izmantojot simbolu un zimju valodu.
J- Bine un H. Vika savas stilistiskas izteiksmes veida pieskira latviskajam
dievestibam gan vizuala téla, gan darbibas un uztveres veidola cilve-
ciskumu. A. Cirula un K. Sanina rokraksta atrodami latviskas formas
mekléjumi caur geometrizaciju un stilizaciju.
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SVETKI LATVIJAS MAKSLAS AKADEMIJAS
GLEZNIECIBAS NODALAS MAGISTRU DIPLOMDARBOS

Summary

Celebration in the Master Works by the Graduates of Art Academy
of Latvia Department of Painting

Celebration is a frequently selected topic in the Master works by the
students of Art Academy of Latvia Department of Painting. Celebration
has experienced a significant turn in its function since Modernism and
avant-garde period. The postwar Diploma works of students of Art
Academy of Latvia preserved in the Museum fund reveal many trends in
the depiction of celebration in the years between 1947 and the 1997.

There are several paintings in the period from 2006 till 2010, which
reflect the celebration process in three different ways. First is a bean
feast which can be traced from the Ancient Rome. The second is carnival
referring to the carnival tradition in Europe, especially the Venice
Carnival. The third type is individual celebration in some special moments
of life announcing them as celebration. This type numbers the widest
range of painting representations.

On the basis of the Master and diploma works in painting, it can be
seen that the quantitative representation of traditional feast has decreased.
Festive consciousness prevails over bobemian way of life; hence cele-
bration becomes a symbolic gesture by its initial definition. Celebration,
which appears as such in one’s individual subjective perception, is a
frequent motif in most of the Art Academy of Latvia Master works in
painting. This makes festive spirit and festivity relevant factors for the
further development of contemporary art.

Key-words: celebration, Art Academy of Latvia, Master works, pain-
ting, contemporary art

Ievads

Svétku definicija atbilstosi laika izpratnei ir mainijusies. Tradicijas
iezimé senu vésturi no agrakajiem svétku konstatéjumiem svinigas norisés,
mitologiskajiem godinasanas ritualiem un nozimigiem ritiem par godu
gadalaikiem, pieméram, Vasaras un Ziemas saulgriezi Stounhendza, die-
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vibam un tradicijam. Senie fenikiesi svétkus atziméja ar triumfa gajienu
svinigas procesijas. Senie grieki praktizéja Olimpiskas spéles ka atlétu
ideala skaistuma un speka godinasanu, ka ari dramaturgu sacensibu jeb
teatra spéles par labakas lugas uzrakstisanu.

Attiecibas starp cilveku un dievu tiek noformulétas svetkos, kas
nodrosina to, ka dievi saglaba dabisko kartibu un pasaule nekrit
atpakal haosa un demonu vara.'

Viduslaikos svétku iemesls varéja bat ari lietus ka Dieva svétiba péc
ilgstoSa sausuma, razas gads péc bada, miera periods péc kara. Svetki
ka ipasa notikuma vai procesa atzimésanas veids bija ciesi saistiti ar ko-
pienas, pilsétas, ciemata, vélak ari regiona iedzivotaju dzivi. Kristietibai
ievieSot savu svétku kalendaru, pastavéja ari tautas paganiskais kalendars.

Daudzajiem Baznicas svéetkiem, ka ari pavesta koronacijas grez-
najai ceremonijai bija jaatstaj iespaids uz ticigajiem. Svétku liturgijas
tika noturetas dazadas vietas un visas lielajas baznicas. Pavesta
koronacijas procesam bija vairakas fazes, kas laika gaita izvertas
ar lielu pompu izverstu simbolisku svetku virkne.*

Atkariba no ta, vai panteisms, politeisms vai ticiba senc¢u kultam pa-
stavéja konkrétaja regiona, tika saglabatas atbilstosas tradicijas, tostarp
ari svetki. Lidzigi galmos bija renesanses laika: Galma svetkos un izklai-
des, ka ari publiskajas ceremonijas tika imiteti antikie paraugi (no triumfa
lidz dzirem) un mitologiskie siZets’.

Svétki jaskata atseviska konteksta no vienkarso cilvéku dzives para-
zam, kuru ievéro$ana bija raksturigas pieticigakas iezimes un gadsimtiem
ilgas tradicijas, retu reizi ievieSot inovativus motivus. Lielakoties tie bija
vésturisku apstaklu noteikti.

Apgaismibas un industrialais laikmets, makslas zinatnes 19. gadsimta
aizsaka ta laika fenomenu pétniecibu filozofija, enciklopédiju sastadisanu,
pétijumos kluva aktuali objektu analizét no dazadiem aspektiem, veikt
eksperimentus, attistijas égiptologija, Senas Romas pétnieciba, interese
par vésturi. Tam [striktai dzives kartibas ievérosanai — L. T.] kalpoja ari
galma ceremonijas, kuru norisi reguleja ceremoniju meistars*. Ceremoniju
norisé ieklavas mitologizéta pagatne un striktas laika prasibas, kuras
noteica zinatnes laikmets. Tas bija neoklasicisma laiks gleznieciba, ko
nomainija romantisms un impresionisms. Parmainas notika savstarpéjas
cinas iespaida, akadémiskajai glezniecibas manierei konkuréjot ar realismu,
simbolismu, impresionismu. Akadémiska tradicija, kas jau gadsimtus ir
viena no Eiropas glezniecibas pamatiezimém - skrupulozas ziméjumu
studijas, strikta kompozicijas uzbave —, dalgji ir iemesls tam, kapéc mus-
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dienu gleznotaji nevar distancéties no Senas Griekijas un Romas klasiska
mantojuma, to filozofijas un svétku izpratnes.

Lidzigi ir ar modernisma periodu un avangardu. Modernisms paslu-
dindja sevi ka jaunu, aktualu makslu attieciba pret iesikstéjusajiem akadé-
misma principiem. Savukart akadémisma principi, veidojot neskaitamas
parafrazes par mitologiskiem sizetiem, ainavam historisma un eklektisma
stilos, oponéja modernisma pieejai, kas uzsvéra pievérsanos ikdienas
ainam, mizanscénam kafejnicas, tirgos, parkos, aktualizéja vienkarso
cilvéku vidi bez lieka mitologisma. Notika tuvinasanas téliem un to iekséjai
pasaulei, ka ari apkartéjai priekSmetiskai videi. Modernisma laika sakas
eksperimenti ar glezniecisko formveidi un jauni virzieni citos makslas
zanros. Avangards visradikalak veérsas pret t. s. “veco” makslu, reliktiem,
anahronismiem. Tristans Tzara dadaistu manifesta rakstija:

Skaistums un patiesiba maksla neeksiste; kas mani interese, ir
personibas intensitate, parlikia tiesi, skaidri uz darbu; cilveks un
vina vitalitate; lenkis, no kura vips apliko elementus, un kada
veida vins zina, ka savakt sajutas, emocijas, vardu un jiutu meZgin-
auduma. [..] Ka viss dzivé, Dada ir bezjedziga.’

Lai ari avangardisti tiecas, ipasi dadaisma perioda, pasludinat jaunu,
nebijusu makslu, bija jaatzist, ka bez makslas prieksteciem nebutu ne
modernisma, ne avangarda. Tapat avangards nav iespé&jams bez akadé-
miskas makslas, pret kuru tik kaismigi pretojas jaunas makslas iniciatori.
Avangarda asumu, skautnes, hipertroféto emocionalitati radija laikmeta
situacija, starpkaru periods un kars.

Péckara maksla ieziméja vairakus realisma, ekspresionisma periodus,
hiperrealisma un abstraktas makslas popularitati. Socialistiskais realisms
attistija zinamu tematisko loku gleznieciba, ka ari iedibinaja jaunas svétku
dienas, kuras bija jaattelo maksla. Pardzivojot skarbako periodu
1960. gados, LPSR Teodora Zalkalna Makslas akadémija un LPSR Mak-
slinieku savieniba turpinaja pastavét latviesu glezniecibas skola, sagla-
bajot potencialos darbibas virzienus.

Masdienu tirgus ekonomikas laikmets, kas sakas lidz ar Latvijas
neatkaribas atgtsanu un iestasanos Eiropas Savieniba, radija jaunus glo-
balizétus apstaklus. Latvijas valstij ir jauni svétki un pieminas dienas,
savukart Eiropas diena — 9. maijs — katru gadu rada konfliktu starp tiem,
kas svin Eiropas dienu, un tiem, kas piemin Otra pasaules kara beigas.
No vienas puses, s1 musdienu realitate skatama ka pagaidu situacija, no
otras puses, tas ir spilgts piemérs tam, ka svétku svinésana rada véstures
aktualizaciju.
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Peckara glezniecibas piemeri

Latvijas Makslas akadémijas muzeja fonda esosie darbi uzrada stabilu
svetku témas risinajumu un maksliniecisko pieeju dazadibu. 1947. gada
Oskara Vindedza darbs Ligo svetki var but uzskatams par agrako diplom-
darbu svétku tematikas saistiba, koncentréjot uzmanibu uz vienu no
tradicionalakajiem svétkiem latviesu tautas kulttra. 1949. gada Radolfa
Ziemela darbs Viesi Dziesmu svétkos veido gleznieciskas pardomas par
Dziesmu svétku nozimi. 1949. gada Olgerta Urbana darbs Fizkultiriesu
svetki orientéjas uz sporta svétkiem ka tautas un nacijas savienojo$o
elementu. 1949. gada DZemmas Skulmes diplomdarbs Dziesmu svetki
izvérsts ka triptihs. Makslinieces darbs lauj monumentala veida gut atzinu
par Dziesmu svétku neizsiksto$o nozimi latviesu tautai. 1951. gada Arvida
Jégera plafons Lenina pieminekla atklasana traktéjams gan ka svétku,
gan ka izteikta fakta dokumentacija. 1955. gada Kamila Safargaléjeva
makslas darbs Tautas svéetki Kazahstand iezimeé cittautu svétku svinésanas
tradicijas, kas tolaik tika internacionalizétas PSRS republikas. 1959. gada
Jazepa Pigozna diplomdarbs Ligo vakars ir vél viens latviesu tautas svétku
trakt&jums. 1965. gada Maijas Gérmanes darbs Sparu svetki — individu-
alizéts un personificéts svéetku variants. Sparu svetki katrai ekai ir tikai
vienreiz un aplukojami ka konkrétas cilveku grupas, §imenes, kolektivo
pulu rezultats. Miervalza Pola 1975. gada darbs Absolventi risinats ka
monumentali glezniecisks mets Anri Barbisa vidusskolai. 1978. gada
Olgas Breiksas darbs Studentu portreti, ka ari 1980. gada Ludmilas
Korsakovas darbs Diplomandi svétkus atklaj ka konkrétu dzives posmu
parvarésanas veidu.

1980. gadu dekadi iezimé interese svétku témas attélosana maksla.
1980. gada Ivara Klepera darbs Speleju, dancoju ka monumentals sienas
gleznojuma mets reflekté par zinamam tautasdziesmu rindinam un iezimé
1915. gada Raina lugas Speléju, dancoju pastarpinatu kontekstu.
1980. gada Daces Lapinas darbs Izlaidums ka monumentals sienas glez-
nojuma mets skolas aktu zalé bija ne tikai skolénu sapna pabeigt skolu
vizualizacija, bet ari atgadinajums par individualo pienakumu to sasniegt.
1982. gada Sandras Krastinas darbs Péc demonstracijas — monumentals
sienas gleznojuma mets skatams ka “neobligati obligatas” prakses atspo-
gulojums, pauzot gan patosu, gan sasniedzamos mérkus. Darba ir redzams
kontrasts noskanojuma demonstracijas laika un péc tas. 1985. gada Kiras
Zitmanes darbs DZezs ka monumentals sienas gleznojuma mets veido
izklaides un svétku pieméru Rietumu sabiedribas muzikas iespaida.
1985. gada Romana Ivanovska darbs Svétki iezimé abstraktu svétku témas
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risinajumu monumentala sienas gleznojuma meta. 1985. gada Maras
Lases darbs Svétdiena reflekté par ikdienas, brivdienas un kristiesu svét-
dienas tému. 1986. gada Vijas Zarinas darbs Dziesmu svetku simtgadei
liek domat par atkartotu talaika drosmigu risindjumu Dziesmu svétku
témas attélojuma, taja pasa laika — 1985. gada nevienam maksliniekam
neaktualiz&jot PSRS 40. gadadienu.

1990. gadu dekade ir turpinajums svétku gleznieciskaja stilistika un
formveidé. 1990. gada Laimas Akmentinas darbs Kazas iezimé tradiciona-
los svétkus dzives rita, pardomajot kazu nozimi, [Emumu un ar to saistito
dzivi nakotné. Tas lauj kazas skatit ne tikai Sabloniska pozitivisma ietvara.
1990. gada Sandras Lagzdinas darbs Zajumballe ir viens no unikaliem
mazpilsétu un tiesi tautas svétku attélojumiem muasdienu perspektiva.
1991. gada Ievas Liepinas darba DZezs — monumentala sienas gleznojuma
méginats rast atbildi uz jautajumu, kas patiesiba amerikanu nacijai ir
dzezs, kapéc tas ir tik saistoss un ka dzezu varétu “svinét” postsocialisma
valstis. 1992. gada Andra Teikmana makslas darbs Kekatas vértéjams
ka vernakularas kultaras atspogulojums maksla, kas lidz ar budélu tradi-
cijam un bluka vilksanu simboliska veida varétu but viens no latviesu
svétku attélosanas pamatu pamatiem. 1994. gada Romana Dzjubenko
piecu gleznu cikla makslas darbs Valentina diena iezimé Valentindienas
apskatu Austrumeiropas konteksta. 1995. gada Kristines Rubenes gleznas
Arlekini; Rits; Pusdiena; Vakars reflekte par Venécijas karnevala tematiku.
1997. gada Zannas Osokinas darba Saulstavji (Connyecmosnue) var vérot
Ziemas un Vasaras saulgriezu norises. 1997. gada Ramina Nafikova
darbs Saiets (Tautas svetki Tatarstana) ir viens no internacionalo svétku
svinésanas un attélosanas tradiciju piemériem.®

Svétku tematikai veltito gleznu apskats ilustré to, ka, lai ari latviesu
un arzemju gleznieciba ir loti daudz citu attélojamu motivu, svétku témai
ir paliekosa nozime musdienu gleznieciba.

Svetku attelojums Latvijas Makslas akademijas magistrantu gleznas

Svetku koncepts — pastavoss arpus ikdienibas un parasta — ir kultara
un maksla attelosanas vérts motivs, kas piedzivojis savas nozimes parmai-
nas Latvijas Makslas akadémijas jauno magistrantu gleznieciba diplom-
darbos. Globalizacijas apstaklos un ieviestaja svétku sistéma Rietumeiropas
un Austrumeiropas kulttras telpa atradas jaunie gleznotaji magistranti,
kuri absolvéja Latvijas Makslas akadémiju laika no 2006. lidz 2010. gadam.
Magistrantu darbos vérojams stabils svétku attélosanas ipatsvars, kas
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turpina ieprieks$&jos gados iesaktas témas. Svétki un to variacijas ir visda-
zadakas, atkariba no galvena glezna risinama motiva.

Pirmais svétku variants apskatamaja laika posma magistrantu glez-
notaju darbos ir dzires. Dzires bija nozimiga svétku sastavdala senajas
civilizacijas lidz pat Senas Romas mantinieku praktizétai tradicijai. Mak-
slinieku darbos varéja but bagatigs mielasta attélojums, dziesmas, dejas,
fragmentari teatra elementi u. c. norises. Sada veida dzires ir gleznotas
gan 2007. gada Karines Paranjancas darba Dzires (1., 2. attéls), gan
2008. gada Anitas Arbidanes darba Dzires (3. attéls). Dziru varianti laik-
metigas makslas un postmodernisma pluralisma stasta par dzives aplieci-
najumu, telu vitalitati, dualismu un kontrastu cinu. K. Paranjanca raksta:

Mes visi esam pasaules globalizacijas un tebniska progresa
upuri. [..] Es iecereju savu darbu ka prieka manifestaciju.’

1. attéls. Karine Paranjanca. 2. attéls. Karine Paranjanca. Dxzires.
Dzires. LMA magistra darbs LMA magistra darbs gleznieciba.
gleznieciba. Audekls, ella. 2007. Audekls, ella. 2007.
Cikla glezna Cetri Cikla glezna Krievu teja

3. attéls. Anita Arbidane.
Dzires. LMA magistra
darbs gleznieciba.
Audekls, ella. 2008
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Lai ari autore ieklaujas klusas dabas zanra, vinas darbos attélotajiem
arbuziem un citiem priek§metiem ir simboliska, visparcilvécisko vértibu
piesatinata nozime. A. Arbidanes darbs Dzires (Dzimsanas diena) ka
lielformata figurala kompozicija ar klusas dabas elementiem parstav
realisma virzienu laikmetigaja maksla.

[..] Attelota aina nav izfantazeta, visi darbojosies personazi ir
autores kursa biedri un pasniedzéji, kuriem ir laiméjies tikt “Dziru”
ipaso viesu saraksta, jo, raugi, Anita Arbidane ir So svetku gavil-

; 8
niece.

Saja darba ir renesanses makslinieku ietekme, un pati autore ir atsau-
kusies uz Sveto Vakarédienu un Kazam Kana. Glezna dzires — pretéji
ieprieks$éjam darbam - ir konkréta notikuma un svinibu attélojums,
visparinata veida turpinot dziru attélosanas tradiciju.

Otrs svétku variants ir masku balle, partapsana. Latviesu gleznieciba
laiku pa laikam tiek aktualizéta karnevala téma. Karnevals tiek skatits
ka grieku mistériju véstnesis, spilgts piemérs — Venécijas karnevala atspo-
gulojums. Karnevala téma ir iecienita tadu meistaru ka Kaspara Zarina,
Kristines Rubenes darbos, ka ari jauno gleznotaju interpretacijas, pieme-
ram, 2007. gada Kaspara Perska Karnevals (4. attéls). Lai ari autors
uzsver, ka tas nav pirmais karnevala attélojums un ir viens no daudziem’,
§i karnevala nozime ir subjektiva pieeja un psihologiski ekspresivs télu
tvérums.

4. attéls. Kaspars Perskis. Karnevals. LMA magistra darbs gleznieciba.
Audekls, ella. 2007

Tresais svetku variants ir individuali risinatas gleznas, kuru tematika
nav nosaukti svétki. Svétki rodami papildu pamattémas risinajumam ka
gaiss, pozitivs vai, gluzi otradi, destruktivs moments, kas iestajas katram
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autoram konkrétos dzives posmos. Svétki var but pats makslas tapsanas
process, celojums, gimenes papildinajums utt. — notikums, kas sasaucas
ar eksistencialisma filozofijas postulatiem tvert iespaidus no ta, ko dzive
piedava pasreizgja bridi, un nosvinét to kopa ar citiem cilvekiem. Ta tika
veidots 2008. gada Aigas Kalninas diplomdarbs Pasporirets ar kirbjiem,
Jurikas Bakanes darbs Roza zilonu laiks, Lindas Freibergas darbs Mani
Dominikanas dargumi, Patricijas Brektes darbs MAGREB AL-AKSA
jeb rietosas saules zeme (5. attéls), Andas Danieles darbs Neticamie piedzi-
vojumi, 2010. gada Ligas Lazdinas darbs Tads laiks — Berline (6. attéls),
Annas Laicanes Vasaras kleita. Sajos diplomdarbos uzsvérti nozimigi
dzives brizi, kas padara tos par svétkiem un iedibina jaunas svétku sviné-
Sanas parazas.

5. attéls. Patricija Brekte. MAGREB AL-AKSA jeb rietosas saules zeme.
LMA magistra darbs gleznieciba. Cikls. 2008

. —

6. attéls. Liga Lazdina. Tads laiks — Berline. LMA magistra darbs gleznieciba.
Cikls. 2010. Glezna Jauna Gada rits. Audekls, ella. 2009
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Latvie$u gadskartu svétki un svinamas dienas diplomdarbos netiek
tik biezi attéloti ka agrakas makslinieku paaudzes diplomdarbos, kas ir
ieklauti Latvijas Makslas akadémijas muzeja fonda.

Secinajumi

Latvijas Makslas akadémijas magistra darbu absolventi nav zaudéjusi
glezniecibas kadreiz&jo raksturu, Sarmu un eleganci. Gleznosana joprojam
ir radoss process, kura produktivi iesaistita makslinieka energija un inte-
lektualie resursi.

Rados$a bohéma, kas dominé sabiedribas uzskatos, ir reducéju-
sies — zaud@jusi savu pompozitati un ariskibu. Svétki to tradicionala
nozimé — ka tautas nacionalie vai kristietibas inspirétie — gleznojumu
attélojuma ir samazinajusies. Bohémas vieta prevalé svétku apzina, pa-
darot tos par simbolisku Zestu péc sakotnéjas definicijas. Sis parmainas
ieziméja 2000. gadu sakums un plurali postmoderniskais raksturs, kuru
spilgti atspogulo 11. Sidnejas biennales koncepcija Ikdiena (Every Day)
1998. gada: “Ikdiena” ir svetki, un [..] globali starp laikmetigas makslas
maksliniekiem ir pieaugosa interese ikdienas fenomena un relativi
vienkdarsu Zestu speka.'’

Lidzigas tendences ikdienas nozimes pétnieciba pastav ari Latvijas
maksla. Tadas izstades ka Barikadem 25 2016. gada Latvijas Makslinieku
savienibas galerija, jauno makslas zinatnieku organizéta izstade Makslas
dzires 2014. gada, profesora Alekseja Naumova gleznu izstade Dzim-
Sanas diena galerija Daugava 2009. gada, ka ari daudzas citas izstades
nesena laikposma apliecinaja svétku témas aktualitati maksla, vienlaikus
noradot uz svétku diskursa mainu. Svétku attélojums subjektivi indivi-
dualas uztveres konteksta musdienu Makslas akadémijas magistrantu
diplomdarbos reprezenté butisku to nozimes transformaciju.

! Johansen K. F. A History of Ancient Philosophy: From the Beginning to the
Augustine. Oxford: Routledge, 20035, p. 12.

2 Rubenis A. No renesanses pavasara uz humanisma rudeni. Riga: Latvijas
Makslas akadémija, 2008, 136. Ipp.

3 Turpat, 126. Ipp.

4Rubenis A. Apgaismibas laiks Eiropa. Riga: Latvijas Makslas akadémija, 2008,

18. Ipp.
5 Tzara T. Dada Manifesto. 1918. http://www.english.upenn.edu/~jenglish/
English104/tzara.html (skatits 20.01.2016).
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¢ Péc Latvijas Makslas akademijas muzeja fonda materialiem. Riga: Latvijas
Makslas akadémija, 2016. gads.

7 Paranjanca K. Dzires. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2007, 18.-19. Ipp.

8 Arbidane A. Dzires. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2008, 12. Ipp.

? Perskis K. Karnevals. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2007, 7. Ipp.

10 Timms P. What’s Wrong with Contemporary Art? New South Wales: UNSW
Press, 2004, p. 88.

LITERATURA

Arbidane A. Dzires. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2008.

Johansen K. F. A History of Ancient Philosophy: From the Beginning to the
Augustine. Oxford: Routledge, 2005.

Latvijas Makslas akademijas muzeja fonda materiali. Riga: Latvijas Makslas
akadémijas muzeja fonds, 2016.

Paranjanca K. Dzires. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2007.

Perskis K. Karnevals. LMA magistra darbs gleznieciba. Riga: Latvijas Makslas
akadémija, 2007.

Rubenis A. Apgaismibas laiks Eiropa. Riga: Latvijas Makslas akadémija, 2008.
Rubenis A. No renesanses pavasara uz humanisma rudeni. Riga: Latvijas Makslas
akadémija, 2008.

Timms P. What’s Wrong with Contemporary Art? New South Wales: UNSW
Press, 2004.

Tzara T. Dada Manifesto. 1918. http://www.english.upenn.edu/~jenglish/
English104/tzara.html (skatits 20.01.2016).

185



Ingars Gusans

SVETKU KONCEPTS SMAGAJA METALMUZIKA

Summary
Concept of Festival in Heavy Metal Music

The research object of the present paper is the concept of festivals in
style of heavy metal, the subject of the research — expression of the concept
of festivals in lyrics of metal songs. For selection of lyrics the electronic
encyclopaedia ‘Encyclopaedia Metallum’ was used.

The designation festival’ was chosen as a key word for describing
such an event; the research studies lyrics in English, 18 in total. The
songs belong to the last two decades and they have been performed by
various bands, being specialized from instrumental metal to the most
extreme subgenres of metal — black metal and death metal.

The understanding of a festival in the lyrics of heavy metal crucially
differs from the comprebension of festival as an emotionally positive
event. Only several samples reflect a festival as a cultural event or that
of battle and victory. The majority of lyrics bear a negative connotation
and destructive atmosphere. They reflect festival as a pagan celebration
and rituals connected with evil. Festivals are considered also as invoking
horror and fear. The concept of a festival is also reflected in desire to
melt, but not in its simplest form — to wear a mask. The lyrics about
violence as a festivity are emotionally unpleasant.

In general such texts adopt features of horror fiction both concerning
characters and spacetime. Space and time in lyrics are mainly mystified
and mythologized by means of such attributes as, for instance, night,
midnight, sanctuary, darkness, the evil spirits, dead bodies, daemons,
etc. A characteristic feature of these lyrics is the carnivalization.

Key-words: festival, heavy metal, horror fiction, fear, death

Ievads

Svétki ir neatpemama cilvéku dzives sastavdala, kas tiek svinéti gan
sabiedriba, gan Saura gimenes loka. To raksturs ir dazads, sakot ar reli-
giskiem un beidzot ar sadziviskiem, lidz ar to ari svétku izjutas, emocijas
ir atskirigas, tas var but gan svinigi pacilatas, pieméram, religiskajos un
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valsts svétkos, sajusmas un neviltota prieka pilnas, pieméram, dzimsanas
dienas vai Jauna gada svinibas. Tomeér, ka rada tendences pasaules kul-
turas un subkulttras, ir pietiekami daudz dazadu faktoru, kas, no vienas
puses, papladina svétku jédziena uztveri, no otras, neglabjami zaudé svétku
sajutu ka tadu. Ja runa tiesi par jaunieSiem, underground tendencém,
pie kuram dalgji var pieskaitit ari pétamo objektu, tad $is koncepta papla-
$inajums galvenokart ir vérsts uz otru emociju gammu — bailém, Saus-
mam, sapém, fiziskam un garigdm cieSanam, kas nav nepiepemamas
lielai sabiedribas dalai, bet nav noliedzams, ka tadas izjutas pastav, jo,
neskatoties uz globalizacijas un unificésanas procesiem, joprojam ir indi-
vidi, kas apzinati vai neapzinati provocé sabiedribu ar saviem pasaules
uztveres uzskatiem. Turklat jebkura senaka rituala, pieméram, iniciacija,
kas ari skaitijas svétki, tiesi bailu radisana bija viens no pamatfaktoriem.
Tapeéc pienemot, ka svétki gadsimtiem ilgi bija sava veida glancéti, nopude-
réti un bez biedéjosa elementa, tad metala muzikas parstavji, kontrastéjot
ar popmuzikas liriku, jau no saviem pirmsakumiem (pagajusa gadsimta
60. - 70. gadiem) pievérsas gan sabiedriba aktualiem jautajumiem, gan
personigo probléemu apdziedasanai, gan cilveka pirmatnéjo izjutu un
pardabiska apzinasanai, ka ari zemapzinas dzilu izpétei, nonakot lidz
pat ritualam lietam.

Smagais roks vai metals lielakoties ir konfrontéjoss ar sabiedribas
morales normam un laika gaita klast arvien neiecietigaks, bet ari daudz-
veidigaks gan muzikas formu, gan tekstu, gan izdoto albumu noformé-
jumu zina. Ari Seit darbojas postmodernas kultaras princips, ka izgudrot
kaut ko jaunu un nebijusu muzikas lauka nav praktiski iespéjams, un
tas ari nav pamatuzdevums, tapéc tiek kultivétas jau izstradatas vértibas,
pasniedzot tas marginala saasinatiba, ka ari brutala tieSuma, kailuma
vai arl slépjot gruti saprotamu metaforu forma. Tadgjadi tiek pausti
konkréta muzika moralie / politiskie uzskati vai ari $i nodarbosanas ma-
zikas lauka tiek pienemta ka spéle, kurai nav noteikumu, bet pilniga
visatlautiba, nonemot no sevis atbildibu par atklato, izdziedato, pateikto.

Pétijuma objekts ir svétku koncepts heavy metal stila, pétijuma prieks-
mets — svétku koncepta izpausmes metala dziesmu tekstos. Nemot véra,
ka termins koncepis tiek biezi izmantots dazadas valodniecibas un kul-
turas sféras un ta izpratnes robezas ir diezgan plasas, $aja pétijuma tas
tiek lietots lingvokulturologiska aspekta, t. i., koncepts — ta ir kolektivas
apzinas vieniba (virzosa uz augstakaja garigajam vertibam), kura ir
valodiski izteikta un kurai piemit etnokulturala specifika'. Vel precizak
koncepta batibu raksturo valodnieka Nikolaja Krasavska dota definicija,
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ka koncepts ir kada summara paradiba, kuras strukturu veido pats jedziens
un cilveka vertibu (nereti telainie) prieksstati par to>. Minéta definicija
apliecina gan to, ka pats jédziens ir obligata un neatpemama koncepta
sastavdala, gan to, ka koncepta izpratne ir plasaka par jédziena izpratni.
Koncepts atskiriba no jedziena ne tikai tiek apjausts, bet ari tiek pardzi-
vots®. Lidz ar to var secinat, ka koncepta izpratne ir plasaka par jédziena
sapratni.

Jaatzimé ari dazas problémas saistiba ar pétijjumu. Pirmkart, ta ka
tehnisku apsvérumu dé| latviesu metalmazikas albumiem piekluve ir
daudz grataka neka arzemju, tad tika izvéléti dziesmu teksti anglu valoda.
Atlasot dziesmu tekstus, diskusiju var raisit izvélétais svétku apziméjums
anglu valoda — festival. Izmantojot vairakas vardnicas, kuras ir sastopami
tulkojumi holiday, festivity, celebration, feast, tika izvéléts vards festival,
paréjos atstajot ka iespéjamos sinonimus pétijuma izvérsanai. Dziesmu
tekstu meklgjumos tika atrastas vairakas elektroniskas enciklopédijas,
kur tiek apkopoti teksti un cita informacija par grupam. Nemot véra ari
$adas informacijas parpilnibu, tika izvéléta biezak apmekléta un pasaulé
par vienu no ietilpigakajam uzskatama Encyclopaedia Metallum®, kur
ir iesp&ja aplukot grupas gan péc nosaukumiem, gan péc valstim, gan
péc muzikas apaksstiliem, gan ari péc dziesmu nosaukumiem utt.

Ka atslégas vards tika izvélets svetku apziméjums festival. Ar sadu
vardu tika uzraditas vairak ka 50 dziesmas, kas lielakoties pieder pédéjam
divam desmitgadém un kuras iedziedajusas dazadas grupas, kas spélg,
sakot ar instrumentalo metalu un beidzot ar vissmagakajiem metala sti-
liem — black metal un death metal. Janorada vél viena iezime, kas ir rak-
sturiga visam $ada veida enciklopédijam. Ne visam dziesmam ir pieejami
teksti, jo tekstu iesniegSana lielakoties ir atkariga no pasas grupas inicia-
tivas, lidz ar to daudzi makslinieki ari neiesniedz savus tekstus. Attieciba
uz replikam un kritiku, vai metala dziesmu teksti sava negativisma, agre-
sivitates un ari zemas kvalitates dél ir pétijuma cienigi, pirmkart, var
teikt, ka literatiras petisana pedejas paris desmitgades ir kJuvusi mazak
elitara. Acimredzamaka sis attistibas izpausme ir kultiras studiju attis-
tiba, kas apliko literatiru ka vienu no visas kultiras, ieskaitot muziku,
filmas, izdoto presi utt., elementiem’. Otrkart, nevar noliegt, ka muzikai,
ieskaitot smago metalu, ir daudz plasaka auditorija neka literatarai. Lai
gan populard mazika musdienas vairak tiek uztverta ka masu patérina
prece, kurai nav ilgtermina iespaida uz kultaru, tomér, péc sociologijas
profesores Dinas Vainsteinas (Deena Weinstein) uzskatiem, smagas metal-
muzikas fani ar lielu pietati izturas pret So muziku, tas tekstiem, izpil-
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ditajiem, gan apbrinojot, gan apjasmojot, gan méginot identificéties,
tadejadi si ciena sniedzas talu aiz tira patérina robezam, pamazam izvei-
dojot globalu heavy metal kultaru®.

Neapsaubami, ka pasaulé jau ir nopietni pétijumi par heavy metal
izcelsmi, kultaru un stiliem (pieméram, R. Walser, H. Berger u. c.), tacu
$adu pétijumu ir maz Latvija. Akadémiskaja vide paradas muzikologu
atzinumi par klasisko muziku, bet par popularo maziku (tostarp roku)
izvértéjums gandriz neparadas. Ka iznémumu var izcelt Zurnalista Ulda
Rudaka gramatu Rokupacija (2008), kas ir autobiografisks darbs par
Latvijas roka vesturi. Vel ir pieminamas gramatas, kas veltitas atsevisku
grupu, pieméram, Credo, Jauns Meéness, vésturei, taCu japiebilst, ka sadu
monografiska tipa darbu centra ir muzikas, izpilditaja, socialpolitiska fona,
retak tekstu analize. Smaga roka un metala pieminésana Latvija aprobe-
zojas ar dazam intervijam un izdoto albumu recenzijam atseviskos laik-
rakstos, Zurnalos un smagas muzikas vietnés, pieméram, wiww.truemetal.lv
vai www.karametals.lv. Konkrétais pétijums ir balstits Roberta Velsera
(Robert Walser)” atzinas, kas ir viens no nozimigakajiem pamatpétiju-
miem par metalmuziku gan muzikala, gan sociala un kulturas aspekta,
atklajot, ka metalmuzika ir veidojusies, cik ciesas saiknes tai ir ar klasisko
muziku, kadas sociali politiskas vai liriskas témas tiek atspogulotas dziesmu
tekstos utt. Savukart jaunakos pétijumos, pieméram, Kita Kana-Harisa
(Keith Kabn-Harris) gramata Extreme Metal (Ekstremais metals)?, jau
tiek aprakstita jauno metala zanru — black metal, death metal tekstuala
un politiska problematika, kas aizskar vardarbibu, ka ari fasismu un
rasismu.

Dziesmas teksta pétijumu var ietekmét ari pati dziesma, tas melodija,
struktiira un teksta izpildijuma maniere, ko péta ar kognitivas metodes
palidzibu, bet $aja pétijuma tiks apskatiti tikai konkréti dziesmu teksti
anglu valoda, kopskaita 18: Fireaxe, 1999 — Festival; Jon Olivas’s Pain,
2010 - Festival; Demiurg, 2007 — Flesh Festival; Rape Festival, 2010 —
Rape Festival; Reverend Bizarre, 2011 — The Festival; Wasteform, 2003 —
Puncture Festival; Cultes Des Ghoules, 2013 — Festival of Devotion;
Darkology, 2015 — Festival of Fear; Drunk,2008 — Camyp Crystal Festival,
Daath, 2007 — Festival Mass Soulform; Ghast, 2014 — Festival of Serpents;
Hate, 2013 — Festival ov Slaves; Hatred, 2003 — The Festival of Crimes;
Perplexus, 2013 — Festival of the Fullmoon; Root, 2001 — The Festival
of Destruction; Temple of Demigod, 2015 — Festival of the Dead; The
Accused, 2009 — Festival of Flesh; Embalming Theatre, 2010 — It’s Not
a Bear Festival.
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Tradicionalie svetki netradicionala izpausme

Ka jau minéts ieprieks, svétku apziméumam ir izvéléts jedziens festi-
val. Ta ka teksti ir skatiti anglu valoda, ir izmantotas ari anglu skaidrojo-
$as vardnicas, kuras par vardu festival ir redzamas sadas versijas: svétki ka
1) konkréta diena vai laika periods, kad tiek atzimétas religiska vai

cita rakstura svinibas, kuras ietver ceremonijas, mielastus vai citus

ritualus’ (pieméram, Ziemassvétki, Lieldienas u. c.);

2) periodiskas svinibas, jubilejas (pieméram, Annas dienas svinibas);
3) svétku aktivitasu, kultaras pasakumu periods vai programma (Posi-

tivus festivals u. c.).

Tatad $is ir primaras svétku jédziena nozimes, ko lieto musdienu
valodas lietotaji un kas ir mekléjamas $ajos dziesmu tekstos. Pirmo grupu
veido vairaki teksti, kas apdzied svétku periodus un aktivitates, bet ari
tie ir skirami sikak. Te var izdalit, pirmkart, tekstu, kas apdzied svétkus
ka kultaras pasakumu. Ta ir grupas Embalming Theatre dziesma It’s
not a Bear Festival (Tie nav lacu svetki), kura atstasta notikumu, kas
notika Serbija, kad policija no rita atrada laca kratina jaunekli, kas tur
acimredzami bija nokluvis no tuvuma notiekosa ikgadgja alus festivala.
Satura primitivismu noteikti aizéno daudz svarigaka iezime, kas izdodas
$ai grupai un ko izmanto daudzas grupas savos tekstos, — tas ir atskanas
vai vardu spéles, pieméram, $aja gadijuma:

It’s not a bear festival!
And it’s not a beer cage! "’
[Tie nav lacu sveétki!

Un tas nav alus kratins!]

Otrkart, svetki ka izskirigas cinas un uzvaras svétki. So izpausmi
atklaj grupas Perplexus dziesma Festival of the Fullmoon (Pilnmeéness
svetki), kas stasta par dzimtas zemes zaud€&jumu, bet turpinajuma akcenté
pilnméness nakti, ka isto laiku atgriezties:

On this night of the fullmoon we’ll look to the sky, and know
many have fallen and more will die

On this night of nights a song was sung to make certain that the
battles is one |..]

This night is one to reclaim our land, the festival of the fullmoon

[Saja pilnméness nakti més skatisimies debesis un zinasim, ka
daudzi ir kritusi un vél vairak mirs,

Saja naks$u nakti dziesma tika dziedata, lai apstiprinitu, ka ir
ista cina klat [..]

Si nakts ir istd, lai atgiitu masu zemi, pilnméness svétki. ]
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Dziesma beidzas ar patosa pilnu uzvaras sajutu:

The propbhets of old, the druids of age have told storys of our
great land. And now its ours and on this night the moon can be
seen up high in the sky.

[Agrak praviesi, senie druidi ir stastijusi stastus par musu vareno
zemi. Un tagad ta ir masu un $aja nakti méness ir redzams augstu

debesis.]

Treskart, svétki ka cita rakstura svinibas ar dazadiem atbilstoSiem
ritualiem un ceremonijam. Jaatzime, ka turpindjuma apskatamie teksti
arvien vairak attalinas no ierastas svétku izpratnes tie$i noskanas un
dazadu destruktivo izpausmju zina. Te var runat par dziesmu tekstu
sasauci ar $ausmu literattru, jo ari vairaki aplukotie dziesmu teksti par-
nem Sausmu literatarai raksturigo laiktelpu un télus.

Parasti dziesmu tekstus raksta pasi grupu dalibnieki, tapéc saja gadi-
juma noteikti ir izcelama ari grupas Fireaxe dziesma Festival (Svetki),
kuras teksta autors ir slavenais Hovards Filips Lavkrafts (Howard Phillips
Lovecraft, 1890 — 1937), sausmu stastu autors. Ta ka vins tiek atzits par
vienu no Sausmu literattiras korifejiem, $aja teksta ir sastopami §im Zanram
raksturigie fiziski tumsie laiki'! — ziema, pusnakts, Ziemassvétki (Saja
gadijuma Ziemas saulgriezi), kas tiek svinéti paganiskas tradicijas:

There is snow on the ground,

And the valleys are cold,

And a midnight profound

Blackly squats o’er the wold;

But a light on the billtops half-seen hints of feastings
unhallowed and old.

There is death in the clouds,

There is fear in the night,

For the dead in their shrouds

Hail the sun’s turning flight.

[Uz zemes ir sniegs

Un ielejas ir aukstas,

Un dzila pusnakts

Melni tup par pasauli;

Bet knapi redzama gaisma kalna galotnés norada uz grécigo un
seno dziroSanu.

Makoni nes navi,

Nakti apvij bailes

Jo mirusie savos likautos

Sveicina saulgriezus.]
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Tipiska iezime Sausmu literatarai ir darbibas vardu tagadnes laika
lietojums, kas atvieglo lasitaja emocionalo identifikaciju?, nelaujot aprak-
stitajai atmosférai atrasties kaut kur talu pagatné, bet drizak radot muzi-
guma sajutu, ko apliecina svétku cikliskums. Konkrétie svétki tiek atainoti
bailes un Sausmas iedzenosa apraksta. Loti iespéjams, ka daudzi tekstu
autori pat neapzinati izmanto karnevalizacijas koncepciju savos saceré-
jumos, kur viena no galvenajam idejam ir pretstatu apgrieztas izpausmes,
kad viss mainas vietam, dzive ar navi, svétais ar zaimojoso utt. Tapéc
ari §1 aprakstita atmosfeéra ir tik parpasauliga, spéciga un karnevaliska:

And mayest thou to such deeds

Be an abbot and priest,

Singing cannibal greeds

At each devil-wrought feast,

And to all the incredulous world shewing dimly the sign of the beast.
[Saja situacija tu vari bt

Abats un priesteris,

Apdziedoss kanibaliskas rijibas

Katras velna sastradatas dzires

Un visai neticigajai pasaulei neskaidri parado$s zvéra zimi.]

Neapsaubami, ka tads literats ka H. F. Lavkrafts ar saviem darbiem
vargja klut par iedvesmas avotu daudziem metala dziesmu tekstu raksti-
tajiem, ko apliecina ari talak aplukotie saceréjumi, kas daudzos elementos
parnem Sausmu literattiras iezimes, tikai, ka jau dzeja, tas atklajas kon-
centrétaka veida.

Pie citada rakstura svinibam pieder teksti, kas atklaj svétkus ka ziedo-
Sanu, ritualu. Tikai konkrétas ziedoSanas, upurésanas un citi rituali ir
gan ka pasa launuma izpausme, gan veltiti launumam, ta izsauksanai,
ieraudziSanai, pieméram, grupas Root dziesma Festival of Destruction
(Sagrausanas svetki):

The time of sacrifices is coming, |[..]

The Gate opens up and He is coming!

His cruel smile fondles all of us

The best bites are offered to Him

We throw away bones in the dancing whirl

We call into the fire: In Nomine... In Nomine...
In Nomine Satanas!

[Upurésanas laiks tuvojas, [..]
Varti atveras un Vins nak!
Vina nezeligais smaids apmilo mas visus
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Labakie kumosi tiek piedavati Vinam

Més metam prom kaulus dejas virpuli

MeEs aicinam uguni: varda... varda

Satana varda!]
Vai ari grupas Cultes Des Ghoules dziesma Festival of Devotion (Ziedo-
Sanas svetki), uz ko norada jau pats teksta nosaukums. Te notiek Jaunuma
apdziedasana. Lidzigi ka ieprieks$gja teksta, paradas launuma téls, bet
tas parasti netiek siki aprakstits — visbiezak ir vai nu visparigs apraksts,
pieméram, The dark, horned silhouette beckons to me [Tumss, ragains
siluets pamaj man ar roku], vai ari tiek uzsvérta kada atseviska detala,
pieméram, Cold, evil eyes in the dark fiercely gletam [Aukstas, launas
acis tumsa nezeligi uzdzirksti].

Teksta autors $aja dziesma gandriz ik pa rindai varié Sausmu atmos-
féras izpausmes. No vienas puses, tie ir tie$i Sausmigu un pretigu lietu
apraksti:

Bleached bones in shallow graves
cry out for blood

[Izbalgjusi kauli seklos kapos

kliedz péc asinim [..]]

Leper monks savour menstrual blood
[Spitaligi muki izbauda menstrualas asinis [..]]
Naked bodies sway in the lustful steram
[Kaili kermeni $tpojas iekares pilna straumeé.]

No otras puses, ik pa bridim tiek aprakstita noskana, kas liek nojaust
bailes, Jaunumu, ta tuvosanos vai klatesamibu, pieméram,

The moon shines in its prime
It’s the night of infernal wonder |..]

[Méness spid sava pirmatniguma
Ta ir elles brinuma nakts [..]]

My baby’s heart feels the evil though cannot see |[..]

[Mana mazula sirds jut launumu, lai gan nevar redzét [..]]

The clatter of hooves is nigh

[Pakavu klabona ir tuvu.]

Sadi apraksti daudz vairak palielina bailu faktoru, jo tas, kas miis
biede, parasti ir nevis tas, kas tek paradits, bet gan tas, ko liek nojaust®.
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Savukart dazi izmantotie apzimétaji samazina bailu faktoru, laujot vilkt
paraléles ar brinumu pasakam, pieméram,

I shall go to the forbidden shrine
Evicted in the haunted wood out yonder [..]

[Man vajag iet uz aizliegto svétnicu
Kas atrodas spoku apsésta meza ara tur pari [..]]

The wood enchanted is eerily silent and still
[Apburtais [izcélumi mani—1. G.] mezs ir pardabiski kluss un mierigs.]

Pie §is ritualus aprakstoso tekstu grupas var minét ari grupas Hate
tekstu Festival ov Slaves (Vergu svetki), kas aicina uz pasnavibu, genocidu,
piedavajot to ka jaunas pasaules ritausmu. Teksta autors uzskata, ka
cilvéce ir Slave cult race! [..] [Vergu kulta rase! [..]] un Insanity devouring
what is left of this reality [Neprats iznicina visu, kas atlicis no $is reali-
tates|. Lai gan dziesmas autors atzist, ka Death is just an escape! [Nave
ir tikai bégsana!], vins nepiedava citu risinajumu un vélreiz uzsver:

Darkness and time will hide
Will destroy every trace of mine

Life is nothing but blindfold.

[Tumsa un laiks nosléps
Iznicinas katru manu pédu
Dzive nav nekas, bet apséjs.]

Sava veida naves rituala sludinasanu apstiprina ari dziesmas sakuma
rindina eli baltuti ima idu mituti, kas tulkojuma no Sumeru valodas
nozimé — miruso biis vairak neka dzivo.

Savukart nakamais teksts Festival Mass Soulform (Dveseli veidojosas
masas svetki)' no grupas Daath repertuara piemin dievu Molohu:

The edifice of Moloch...

[Templis Moloham...]
Vins tiek saistits ar uguns festivalu un bérnu upurésanu, kas notika Vasa-
ras saulgriezos."

Pédegjais teksts, kas attiecas uz svétkiem ka cita rakstura svinibam,
demonstré pilnigi degradétu svetku izpratni ar akcentu uz pretiguma
radisanu. Tas ir grupas Demiurg teksts Flesh Festival (Miesas svetki):

[..] where death and vermin breed |..]

[[..] kur nave un paraziti vairojas [..]]
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Atrocious are the caverns where souls and maggots merge

[Briesmigas ir alas, kur dvéseles un tarpi saplast.]
Ari paredzamais svétku iznakums ir skumjs:

Creations subterranean awaiting the end of man
Rising from the filth to enthrone their sickened reign

[Apakszemes radibas gaida cilvéces beigas
Paceldamas no netirumiem, lai ieceltu troni savu riebigo varu.]

Svetki ka bailes un Sausmas

Otra tendence, ko var vérot analizéjamos dziesmu tekstos, ir Sausmas,
bailes ka svetki. Lidzigi ka ieprieks aplukotajos tekstos, ari $ajos ir pie-
minétas vai apdzejotas dazadiem laikmetiem raksturigas realijas, kas ir
saistamas ar Sausmam un bailém. Tomeér kopéja noskana ipasi nemainas,
tiek uzsverts dzives beigu tuvums — ja ne ists, tad literars.

Ka pirmais tiks iztirzats grupas Drunk teksts Camp Crystal Festival
(Kristala ezera nometnes sveétki). Teksts ir par Kristala ezeru, $i apkartne
ir sérijslepkavas Dzeisona Vorisa (Jason Voorbees) un vina slepkavibu
majvieta, kas tiek atveidotas kulta Sausmu filma ar vairakiem turpina-
jumiem Friday the 13% (Piektdiena 13.). Saja dziesma tiek apdziedata
Dizeisona atgriesanas. Sausmu filmu faniem varétu patikt rindas, kuras
ka nakamais upuris tiek akcentéta 2. personas vietniekvarda forma:

[..] be’s coming for you! [..]

[[..] vins nak péc tevis! [..]]

You’ll get slashed, in a glance.

[Tu tiksi parskelts acumirkli.]
Si saie$ana tiek piedavata ka jautri svétki:

Now we go to Camp Crystal

For one hell of a festival
Thrash and beer, and fun for all

[Tagad més ejam uz Kristala ezera nometni
Uz vieniem elles svétkiem
Blénas un alus, un prieks visiem.]

Tacu dziesmas teksta autors bridina:

Know one thing if you come too
Jason comes for you!
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[Zini vienu lietu, ja tu nac ari
Dzeisons atnaks tev pakal!]

Saja izdomu stasta autors prasmigi ievij ar filmam saistitos elementus,
kas filmu parzinatajam padara So tekstu vél dzivaku, interesantaku,
pieméram, tiek pieminéts vél viens Sausmu filmu kulta varonis Fredijs
Krigers (Freddy Krueger), kuru Dzeisons nogalina, par ko ir uznemta
filma Freddy vs Jason (Fredijs pret DZeisonu, 2003). Noteikti ir piemi-
namas rindas:

At Crystal Lake, don’t make out
Don’t have sex, at the camp of death

[Pie Kristala ezera nebucojieties
Nenodarbojieties ar milestibu naves nometné.]

Filmas prieksvésture vésta, ka, nometnes uzraugiem milgjoties, nav pa-
manits, ka Dzeisons noslikst un, otrkart, mate atriebdamas nogalinaja
abus uzraudzitajus, kad vini gatavojas miléties.

Apdzejotas Sausmas iespéjams neiedarbojas tik spécigi ka Sausmu
filmas, tacu, lidzigi Sausmu literaturai, Jauj izgarsot emocijas, kuras
realitaté ir parak spécigas, lai biatu baudamas'®. Sadi teksti nav nejausi,
jo, ka jau minéts, metala dziesmu témas diez gan stipri atskiras no citu
muzikas zanru tekstiem, liekot izjust, ka metals — tas ir izaicinajums,
intriga. Cilvékus vienmer ir vilinajis tas, kas ir pari normam, pari tradicio-
nalajam.

Ari vésturiski pati pirma dziesma, kas tiek uzskatita par smagas muzi-
kas prieksteci, grupas Black Sabbath dziesma Black Sabbath (Melnais
sabats) ir pilna ar bailu telainibu, ieklaujot draudigas figiras melna,
Sausmu un panikas parnemtus cilveku pilus un satanu, kas dirige pasaules
beigas'. Tapéc $o tému turpina ari daudzas citas metala komandas, ta
klast par vienu no aktualakajam. Bailes ka svétki tiek apdziedatas vel
dazas dziesmas, pieméram, Jon Olivas’s Pain — Festival (Svetki), grupas
Darkology dziesma Festival of Fear (Bailu svetki), ka ari apvienibas
Hatred izpildita dziesma The Festival of Crimes (Noziegumu svetki).
Siem svétku aprakstiem ir raksturiga sasauk$anas ar svétku ka izstades,
maskarades izpratni. Tikai, protams, $1vide un atmosféra ir neordinara,
pat nepatikama, pieméram:

Just look at this display.

The lunatics, the sycophant’s, |[..]
Tortured souls, corrupted worlds, [..]
See all the twisted freaks.
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[Tikai paskaties uz $o skati
Arpratigie, liski, [..]
Nomocitas dvéseles, sabojatas pasaules, [..]
Apskati visus $os izdzimumus.]
(Jon Oliva’s Pain — Festival)

Now Exhibit A Is ‘Evil Freaks at Play’
Watch as They Laugh And Slice Themselves In Half

[Tagad ir izstade A “Launie izdzimteni rotala”
Skaties ka vini smejas un griez sevi uz pusém.|
(Darkology — Festival of Fear)

Jaatzist, ka $adi teksti koncentréjas uz fiziskas reakcijas izraisiSanu
lasitaja / klausitaja, t. s. ‘gross out’ limenis, tas, kas modina pretigumu'®.
Péc Stivena Kinga uzskatiem, Sausmu efekts literatiiras darba tiek panakts
tris limenos: gross out ir virspuséjs limenis, nakamais ir Sausmas (horror),
tad — bailes (terror).”” Musdienas Sos efekta panaksanas limenus jauc
pat viena darba ietvaros, lai lasitajam / klausitajam butu interesantak.
Ari $is dziesmas turpinajuma ir pareja uz citu limeni. Saistoss ir 2. per-
sonas izmantojums, kas klausitaju padara par $o svétku dalibnieku, tadé-
jadi liekot vel dzivak izjust aprakstito realiju izraisitas sajutas:

And Down the Path Not Far You’ll Find “The Chambre Noire’
Enter at Your Risk And Meet the Hexorcist

[Un talak pa celu netalu tu atradisi “Melno zali”
Ej ieks$a uz savu risku un satiec heksorcistu.]

Saja teksta autors parada savas literatiiras zinasanas, jo tiek pieminéta
The Chambre Noire (Melna zale), kas ir nosaukums germanu spoku
stastam no antologijas francu valoda Fantasmagoriana. Turklat dazas
dziesmas tekstu autori, lidzigi ka filmas, izmanto principu “klusums pirms
vétras”:

Spirits flow, blood will spill,

The silence right before the kill.

[Gari lidinas, asinis lis.

Klusums tiesi pirms nogalinasanas.]
Savukart cita dziesma, lidzigi ka Sausmu literattras tekstos, ierasta kar-
tiba, apmekléjot svetkus ($aja gadijuma Bailu svétkus), tiek groteska
manieré lauzta, radot saubas par célonseku atkaribas principiem un defor-
mejot arbetipus — laiku un telpu: laiks apstajas, telpa pekspi kliast par
slazdu [izcélums mans - 1. G.], tuvakais — par monstru®'.
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And Now You Will Believe But You Can Never Leave

It’s You We Will Deceive

What Have You Done My Dear? You've Locked Yourself in Here!
A Festival of Fear

[Un tagad tu noticési, bet tu nevari aiziet

Tas esi tu, kuru més maldinasim

Ko gan tu esi izdarijis, mans dargais? Tu esi ieslédzis sevi Seit!
Bailu svetki.]

Vispoétiskakais no visiem $aja grupa esoSajiem tekstiem varétu bt
grupas Reverend Bizarre saceréjums Festival (Svétki), kas kopuma savas
neizverstas dzejas formas dé| lidz galam nesasniedz t. s. augstako sausmu
efekta limeni terror (bailes), bet ir tuvu tam, jo sakuma nekas neliecina
par kaut ko biedgjosu:

I carry on, I can hear the eastern sea.
Under the bill, the city sleeps in silent wintertime.

[Es turpinu, es dzirdu austrumu juru.
Kalna pakajé pilséta gul ietinusies klusa ziema.]
Tomér turpinajuma liriskajam varonim paradas Saubas:

How many times have 1 walked this bridge across the stream?
Yet, in my mind I know I never walked this road before.

[Cik gan reizu esmu gajis pa $o tiltu pari straumei?
Tomér Sobrid sava prata saprotu, ka nekad neesmu gajis pa So celu.]

Savukart nakamas rindas ieskicé bailes, ka kaut kas nav kartiba, jo

Deep in my dreams lies horror for the books that should not be.
There is no one to keep those dreams locked deep inside of me.

How can this be? My father did not mention any tunnels.
Descending slowly, with creatures that should crawl instead of walk.

[Dzili manos sapnos slépjas Sausmas par gramatam, kuram tur nav jabat.
Nav neviena, kas Sos sapnus spétu ieslégt mani.

Ka tas var bat? Mans tévs neminéja nekadus tunelus.

Léni nokapjot ar radibam, kuram butu jarapo nevis jastaiga.]

Dziesmas teksta nobeigums izskan ka Saubas, iespéjams, par cilveces
vértibu, butibu un ari bailes par to, ka pats liriskais varonis nonak lidz
§adam secinajumam, tapéc pamatots ir vina izsauciens —

Ob Lord, have mercy on my soul!

[Dievs, apzélojies par manu dvéseli!]
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Svetki ka partapsana

Vel vienu grupu veido teksti, kas apdzied cilvéka arpratigo vélmi
klat par kaut ko pardabisku, pieméram, grupas The Accused dziesma
Festival of Flesh (Miesas svetki):

O the undead call me

To the Festival of Flesh

Mindless bodies closing in

Feeding on my mortal skin

Taking all that’s left to give

Now ["ve become one

Now ["ve become one

Now [”ve become one one of them!!!!

[O, dzivais mironis sauc mani

Uz miesas svétkiem

Nepratigi kermeni ielenc

Partiekot no manas mirstigas adas

Nemot visu, kas ir nemams

Tagad esmu kluvis viens

Tagad esmu kluvis viens

Tagad esmu kluvis viens no viniem!!!!]
Tomeér nevar noliegt, ka patiesiba sada veida teksti dalai autoru ir mégi-
najums parvarét bailes no naves, no pardabiska, bailes no nezinama
(kas notiek péc naves?), minétie teksti dod iespeju tas [bailes — 1. G.]
izdzivot drosos (jo iztelotos) apstaklos?*. Tadejadi mes esam panemusi
Sausmas rokas un izmantojusi tas pasu Sausmu iznicinasanai — it ka pace-
lusi sevi aiz savam kurpju Snoréem. Uz isu bridi més esam atbrivojusies
no istajam, dzilajam bailem?®.

Vél lielakas liriska varona vélmes tiek atspogulotas grupas Temple

of Demigod dziesma Festival of the Dead (Miruso svetki), kur vins grib
klat par realu launuma iemiesojumu, vadoni:

I gain the power through darkness,
To wake the dead and to lead them all
[Es guistu spéku caur tumsu,
Lai pamodinatu mirusos un vaditu vinus visus.]
Turpinajuma autors gan mazina savu vienpersonigas varas uzurpésanas
vélésanos, jo pariet uz daudzskaitla 1. personu:
This carnival of demons

The festival of dead,
This night is ours, we spread the dread!
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[Sis démonu karnevals
MirusSo svétki,
Si nakts ir musu, més izplatam bailes!]

Pédgjas divas rindas ir izmantota loti veiksmiga atskana — dead — dread.
Tomeér kopuma $i dziesma sasaucas ar iepriek$éjo grupu — svétki ka
bailes, tikai te vairak ir izcelta liriska es vélme but kaut kam nedabiskam,
parcilvéciskam.

Vardarbiba ka svetki

Ka atsevisku grupu var izdalit dziesmas, kuras ir apdziedata vardar-
biba ka svétki, pieméram, grupas Rape Festival dziesma Rape Festival
(Goda laupisanas svetki). Ta apdzied notikumus, kas notiek, kad ciemata
iebruk karaviri (ko var tagad piesaistit ar béglu izdaribam ar Eiropas
sievietém). Lai gan tas ir nosaciti literars teksts, tomér nosodama ir 2. per-
sonas pavéles formu izmantos$ana: hand — padod, feed — izbaro, keep a
gun — turi ieroci, execute — sodi ar navi, kas lasitaju / klausitaju mégina
padarit par lidzdarbnieku lietas, kas ir sabiedribai nepienemamas.

Grupas Wasteform dziesma Puncture Festival (Dursanas svétki) tiek
apdziedats jaunas sievietes slepkava, kur§ meklé atbildi uz jautajumu:

What is this lust
That provokes me so
Lusting for what?

[Kas ir ta iekare
Kas provocé mani
Tikojosu péc kaut ka?]

Atbilde ir diezgan primitiva un nezéliga:

Orgiastic pleasures sought out with the intent to kill
Sexual desire, gratified by my free will

Maybe she was a rebearsal

For this has no reversal

[Orgijveida baudas, kas tiek meklétas, lai nogalinatu

Seksualo iekari, apmierinatu ar manu brivo gribu

Varbut vipa bija tikai méginajums

Tacu tam nav atpakalcela.]
No vienas puses, tas ir cilvéka muzigais jautajums, kapéc es daru tiesi
to, ko daru, no otras puses, tie ir loti “slideni” temati, kas var atrast ari
nepareizo lasitaju. Tomér nevar noliegt to, ka lasitaju vilina iespéja rak-
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stitaja izdzivot situdcijas, no kuram tas zemapzina baidas, un iegit sava
ricibd “es to jau esmu pardzivojis” emociju komplektu®*.

Saja pétijuma pedéjais teksts, kas apdzejo vardarbibu, ir grupas Ghast
dziesma Festival of Serpents (Ciisku svétki), kura stasta par inkviziciju
ka nezeligu ricibu pret cilvékiem:

We were chained to the floor, damp to the bone,
breath pressed out by weights piled upon the chest. [..]

We were placed in the line, a precession of ghouls,
towards the auto-da-fé.%

[Més bijam piekédéti gridai, slapji lidz kaulam,
elpa nospiesta ar atsvariem, uzkrautiem uz kratim. [..]
Meés tikam nostaditi linija, nekitro procesija,
cela uz auto-da-fe.]
Talak liriskai varonis naturali apraksta sodu, kas sagaida vinu:

I can smell the flesh burning. |..]
Those screaming men and women ablaze,
with necks that would not be throttled, heretics until the end.

[Es varu sajust degosu miesu. |..]
Tie kliedzosie viri un sievas deg
ar kakliem, kas netiks nozpaugti, keceri lidz galam.]

Tas tikai apliecina, ka svétkiem jebkura to izpausmeé nav laika robezu.
Lidzigi dailliteratarai, ari $adi dziesmu teksti dava mums kontroletu
pieeju, laujot sastapt navi miisu noteikia laika, uz misu diktetiem notei-
kumiem?®.

Secinajumi

Smaga metala dziesmas svétku izpratne ir atskiriga no svétku ka
emocionali labvéligu notikumu izpratnes. Tikai dazos tekstos var saskatit
svétkus ka kultaras pasakumu vai cinas un uzvaras svétkus. Lielaka dala
dziesmu tekstu ir ar negativu konotaciju un destruktivu noskanu. Tie
atklaj svetkus ka paganiskas svinibas un ritualus, kas saistiti ar Jaunumu.
Svétki tiek apdziedati ari ka $ausmas un bailes. Svétku koncepts izpauzas
ka cilvéka vélme partapt, bet ne vienkarsaja izpratné uzlikt masku. Emo-
cionali netikami ir teksti par vardarbibu ka svétkiem.

Kopuma sada veida teksti parnem Sausmu literatiiras iezimes gan
télos, gan laiktelpa. Telpa un laiks lielakoties tiek mistificéti vai mitiskoti,
pieméram, nakts, pusnakts, svétnica, tumsa, apkart moski, liki, démoni
utt. Raksturiga iezime ir karnevalizacija.
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Daudzu klausitaju uztveré teksti, kas stasta par launumu, ta rasanos
un iedzivosanos cilvéku pratos un uzvediba, tiek saistiti ar satanismu.
Jaatzimé interesanta atzina, ka vismaz no pirma acu uzmetiena lielakai
dalai launuma izpausmju aprakstiem apdziedajumos patiesiba ir maz
sakara ar satanisma izpratni, ko pauz tagadéja Satana baznicas vaditaja
Blansa Bartona:

Satans ir pascentréts, kaisligi radoss, bistami virzits uz uzvaru
un veiksmi... Inteligents ar asu pratu un satiras izjiutu. Kaut dazkart
cietsirdigs, vins nekad nav untumains vai pretrunigs. Satans mil so
pasauli, bérnus, dzivniekus, mil izaicinat savas fiziskds spéjas un
pratu.”’

Tadgjadi sie kanibaliskie svétki, mironu augsamcelsanas, vélme but
parcilvéciskam varbut ir tikai cilvéku fantazijas (ari sabojatas) auglis.
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CPEJHEBEKOBBIV TU®JIUC:
XOJ4 BPEMEHN. BYJIHU U ITPA3THUKN

Summary
Medieval Tiflis: the Passage of Time. Weekdays and Holidays

The present paper is devoted to the history of everyday life in Tiflis,
in particular regarding the passage of time, workdays and holidays. On
the basis of the Georgian sources the paper examines the medieval city
festivals, both church and secular. Most holidays have worldly archaic
roots and carnival basis, with a strong element of the game. The medieval
carnival in Tiflis is a manifestation of the Dionysian game culture of
folk bumor, opposing the official, according to Nietzsche’s terminology,
Apollonian festive culture, sacroiliac and perpetuate the existing system
and world order. During the carnival the hubristic murder of pharmacos
was played out, whose death turned into a powerful unbridled orgiastic
action. Thus, death is accompanied by laughter and unbridled carnival
acts, just as in a medieval Tbilisi carnival activity ‘keenoba’ ended with
a riotous feast.

As concerns the official medieval feast, the church and the feudal
state had not taken it away from the existing world order. In contrast to
an official holiday, carnival triumphed like a temporary liberation from
the prevailing truth and the existing system, suspension of all hierarchical
relations, privileges, norms, and probibitions. It was a real holiday time,
growing into a celebration of change and renewal, hostile to anyone
perpetuating, bringing on the completion of an end. Particularly impor-
tant carnival rules of etiquette and propriety entailed the cancellation of
all status-hierarchical relationships during the carnival, also temporary
abolition of everyday human relations created at carnival time a special
type of communication impossible in everyday life, as well as relation-
ships, free from the usual restrictions. Against the background of the
exceptional bierarchy of the medieval feudal system and at the estate
and corporate disunity of people under the conditions of ordinary life,
the familiar contact was felt very keenly and was an essential part of the
carnival attitude.

In Tiflis, perbaps more than in any other city, feast was considered
to be the main leisure institution inscribed in the social structure that
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supported some existing order, once and for all established way of life.
It is impossible to go over the centuries long established boundaries
without losing the identity of the community. Only a person who knows
how to booze, make toasts, generously treating friends and especially
strangers (one of the ways to assert themselves — to surprise and over-
whelm by their generosity the naive outsider), is considered worthy of
respect and being an honorable member of the city community. This
applies to all participants of the festival entitled “Tiflis life’. Many re-
searchers of Georgian culture note that the festive days of the year were
more than usual. Tiflisians considered a holiday as a God-pleasing act
which harmonizes relations among people.

Key-words: celebration, carnival, hubris, pharmacos, leisure institu-
tions, revelry, merry company, official feast

Beenenne

BbasucHoi1 TOTpeOHOCTHIO UeI0BeKa SIBIISICTCSI IOTPEOHOCTD B pEKpe-
armm. YemoBedeckue o0IIecTBa BEIPA0ATHIBAIOT CIICIINAIBHBIC MHCTUTYTHI,
(byHKIIMSI KOTOPBIX YAOBJIETBOPSTH 3Ty NOTPEOHOCTH. DOPMBI M KOJTUYE-
CTBO TaKUX MHCTUTYTOB 3aBUCST OT CTENEHU CJIOXKHOCTU COLIMATIbHOMN
CTPYKTYPHI B IICJIOM, SIBJISISICH HEOTheMJIEMOIt ee yacThio. CollnmabHEIC
WHCTUTYTHI, BEITOTHSIIOIINE TaKyr0 (PYHKIIUIO, HA3bIBAIOTCS MHCTUTYTAMU
nocyra. Cpey 3TUX MHCTUTYTOB 0CO00€ MECTO 3aHMMAIOT MPa3aHUKU U
nupymku. [1Ipa3nHuK CBSI3bIBaeT IO, KOTOPbIE 32 MHOTO JIET KOJLIeK-
THUBHO BEIPA0OTAIN €ro 00pa3sl M CUMBOIEL. [Ipa3smHUK — Bcerma KO-
JIGKTUBHOE IEHCTBO, KOPEHB KOTOPOTO B PEIMTHO3HOM B3IJISIIEe HA MHUD.
Imo makoil MOMeHm 8peMeHU, K020a Kak 0y0mo omKpbieaemcs 6 Hebecax
OKOWeYKO, Yepe3 KOMopoe HAWd JCU3Hb 03apsaemcss 0COObIM Ma2u4ecKum
ceemom', — obpasHo 3ameuaeT Kapa-Myp3a.

OH MO3BOJISIET HAM BCIIOMHUTD WX XOTSI OBI TIOYYBCTBOBATH UTO-TO
Ba)XHOE U 3aIISIHYTh B Oyayliee. B MOMEHT mpa3aHuKa Jaxe y COBpeMeH-
HOTO YeJI0oBeKa OKMBaeT YYBCTBO CBITOCTU BPEMEHU, a BEILIU, CBSI3aHHbIE
C PUTYaJIOM IIpa3THUKA, OOHAPYKMBAIOT CBOM CHMBOJINYCCKUIA CBSAIICH-
HBII CMBICIT. DTO He TpeOyeTCsT 0CO3HABATh, 00 3TOM He TOBOPSIT, HO TIpa3-
IHUK, IPOBEICHHbI BMeCTe ¢ OJIM3KUMM 32 OTHUM CTOJIOM U BMECTE C
HapoJOM 3a MUJUTMOHAMU CTOJIOB, IYXOBHO IpeodpaxaeT yejoBeka. B
HEM OXXHMBAIOT COOBITHS HALIMOHAIBHOM MUCTOPHH, OIIPEICIUBIINE CYIb0Y
Hapoza, 1, CJICI0BATEILHO, JIFOAN HE3PHUMO COCITMHSIOTCS OOIIIMMH BOC-
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MOMUHAHUSIMU, MyCKail ¢ MU(OIOTUIECKOI OKpacKoil. Bo3HuKaeT ay-
XOBHasl CTPYKTYpa, 3aHUMAIOIIast UCKIIOUUTEBHO BaXKHOE MECTO B LICH-
TPaJbHOI MUPOBO33PEHYECKOI MaTpHLIe Hapoa.

[pa3nHKK, Kak 1 Urpa, TPOHMU3aH CUMBOJIUYECKUM CMBICTOM. [Tpak-
TUYECKH BCE MPAa3IHUKNA UMEHHO Pa3bITPhIBAIOTCS (B 9TOM CMBICIIE TTOKA-
3aTesIbHa UIUOMA Cbiepamb c6adb0y), U, KaK MPaBUIIO, B MTOPSIIOK MPOBE-
JICHUsI MPa3IHUKA BKIIOYAIOTCS Pa3IUYHBbIE UTPhI, HEPEAKO HOCSIIIIE
COpPEBHOBATE/IbHBII XapakTep?.

[MoaTOoMy TIpa3mHUK — 3TO CBOCOOPA3HOE BBIKIIOUEHUE U3 OOBIICH-
HOM XKU3HM (TIPEUMYIIECTBEHHO, XOTS M HEe BCETIa), padOCTHBIN TOH Je-
SATEJbHOCTHU, CMeX, MOAJUHHAsE CBOOOA — TAKOBBI BasKHEHIIUE OOIII1e
YepThI MPa3IHUKA KaK UTPHIL.

Ilo ceoemy ocnosnomy cheyuguueckomy ceolicmgy, — nuuiem
0. Dpeiidenbepe, — npazoHUKU OMAUMAIOMC OM NPOCMBIX 00PA008
mem, 4mMo HOCsIm YaIce He nAeMeHHOlL, po00s8oll Xxapakmep, a eocyoap-
cmeennblil. OHU 803MOJNCHBL AUULL MAM, 20e eCb NPABUALHO OPeaAHU30-
BAHHBLI KYAbIM — CO COAMUAUWAMU, JcpeuecKoil 00uwunoil. [Ipazonuk
6ceeda caaeaemcs u3 peaueuu, NOMHOICEHHOU Ha OblMosyr obpso-
Hocmb. B npazonuunoil cucmeme éceeda 00Ha 4acmo yepeMoHuU pa-
3blepblgaemcesi @ dome, @ cembve, 8 pody U HOCUM ceMeliH0-podogoll,
domawnuii, 6bimosoii xapakmep. Ee dpyeas wacmo npoxodum é oouie-
20p00CKOM, 20CYOapCMEEeHHOM NAGHE, 8 BePXHEM ApYce 20Cy0apcmeeH-
H020 30aHusl, e0e Mecmo po0o8biX KYAbmO08 3aHUMAem KYAbm peauel-
03HbII.>

Oco0y10 poJib, ropa3ao 0OJIBbIIYIO, YeM B HAIIU THU, TIPa3IHUK UTPajl
B XM3HU CpeIHEeBEKOBOro ueioBeka. CpelHEeBEKOBBIA MUDP AUXOTOMU-
YeH M KOHTpacTeH. B HeM pe3Ko mpOTHUBOIIOCTABIEHBI HU3 U BEPX, IIPO-
(haHHOE U cakpajbHOE, TPYI U OTABIX, OyIHU U mpa3gHuku. Kaxngas us
XapaKTePHBIX I CPEIHEBEKOBOIrO MUPOMOPSIAKa aHTUHOMUI MMelia
CBOIO CUMBOJIMKY, CBOE 0CO00€ ITPOCTPAHCTBO U BPEMSI U ITOCBSIIIICHHbBIE
UM OCOOBbIe MPa3MHUKU — IEPKOBHBIC M CBETCKME. DTa IBYMUPHOCTh
BBITEKAJIA U3 CITeLIM(UIECKON OCOOEHHOCTHU CPEIHEBEKOBOTO MUPOOIILLY-
LICHUS.

Mo Xeit3uHre, mpa3aHUK IPEACTABISIET COOO0I €IMHCTBO UIPhI, CMBIC/IA
U CBSIICHHBIX KYJBTOB. LlepKOBHbBIE TTpa3IHUKK ObLIN ITPU3BaHBI C TI0-
MOIIIbIO OOIIMX PEIUTUO3HBIX M STUYECKUX YCTAHOBOK M TOPKECTBEHHOTO
OOroCIyKEeHMS OCBITUTH CYLIECTBYIOIIMI MUponopsinok. Ha oduimanb-
HbIX [TPAa3IHUKAX STHUYECKUE U NepapXUUeCKUe Pa3IndKs TOTIEPKHYTO
JIEMOHCTPUPOBAJIMCH: HA HUX M0JIAraj0Ch SIBJISThCS C OTIMYUTEIbHBIMU
POIOBBIMU (3THUYECKUMHU, OOIMHHBIMK ) MapKepaMu (3HaKaMU Pa3jin-
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Yusl, 3BaHUSI) U 3aHUMATh MECTO, COOTBETCTBYIOIIIE CTATyCy, BECTU CeO0sl
COOTBETCTBEHHO PAaHTY U YMHY, COCJIOBHOU M FeHIEPHON MPUHAIJIEXHO-
ctu. M. baxTtuH nmieT, 9to oguyuanrvhvie npasonuku Cpedneseko6wvs He
€030a6a1U HUKAKOU 8MOPOLL HCUZHU.

Hanpomue, oHu oceéauwaiu, caHKUUOHUPOBAAU CYUeCMBYIOUWULL
cmpoil u 3akpenasiau eeo. Oguyuanbhblil NPA3oOHUK ymeepicoan cma-
OUNBHOCb, HEUSMEHHOCb U BEYHOCb 8CE20 CYULECMBYIOUC20 MUDPO-
nopaoka.*

Baxchvim mexanuzmom cnaouenus A0oeil 8 maKue MOMeHmMbl 645~
emcs pumyan — OpegHeiiuiull KOMNOHEeHM peauull, NOHbIHe COXPAHEHHbII
6 npazonukax. Feo nepgocmenennas ponv — yKpenaenue corudapHocmu
amuuueckoil oouwpocmu. Pumyan npedcmaensem é cumeonuueckoil
ghopme delicmeue KOCMUYECKUX CUA, 8 KOMOPOM NPUHUMAIOM yuacmue
6ce unenvl Hapoda. Jlyxu npedkos u 602U cmaHo8samcs NOMOUWHUKAMU
U 3aWUMHUKAMU A00ell, YKAa3ulearom, 4mo u KaxK Hado deaams. Bo
8pemMs NPA3OHUYHO20 PUMYAAbHO20 00UleHUs nPeodoaesaemcs 00UHO-
uecmeo ardeil, yyecmeo omuyscoenHocmu. Kak eoeopsam, «pumyan
obecneyusaem 00uecmeo NCUXon02U4ecKy 300p08vimu uaeHamu». Ilo-
2MOMY 8 MPAOUYUOHHBIX 00W,ecmeax, cAe0yIuUx u30aéHa ycmaHog-
JNEHHbIM PUMYANam, Hem Wu3o@pperul, Komopy Ha3bl8aom <«3MHU-
UeCKUM NCUXO30M 3aNAOH020 MUPQ» , 8 KOMOPOM 6Ce CEAUCHHOE CAUUIKOM
VoIC 3aMEeHeH0 MmexHoA02Uel.”

I epkoBHbie npa3anuku B Tudamce

XapakTepHOil 0COOEHHOCThIO LIEPKOBHBIX ITPA3AHUKOB SIBJISIETCSI UX
HallMOHAJIbHAsI COCTaBIIsIoast. PeurnosHblie cooOIIECTBa, KyJIbTOBBIE
3MaHMS, TTPOBOAMMBIE OOPSIIbI Y MPA3IHUKK SBJISIIOTCST TIIaBHBIM (hop-
MO00Opa3yomM (pakTopoM 3THUIECKOI caMOCTH. B MHOTOHalIMOHAb-
HOM COOOLLIECTBE [JIs1 YCIIELIHOM XU3HEeAESITeIbHOCTU IIPeICTaBUTEIN
HETUTY/IbHOM HALIMK, KaK MPaBUIO, KaMy(hIUPYIOTCS IO 001Mii (hoH,
HO B JIHU PEJIUTHO3HBIX MPA3IHUKOB 3THUYECKAS MPUHAIICXKHOCTh He
TOJIBKO HE CKPBIBAETCS, HO M CO3HATEJIBHO TTOTYEPKHUBACTCSI.

TUIUYHBIM [IPUMEPOM LIEPKOBHOIO Mpa3aHuKa B [py3uu ObLI Ipas-
aHUK Ao — PoxnectBeHcKoe 1iecTBre. 10 OKOHYaHUM POXKIECTBEH -
CKOM JIMTYPryy IMPUX0XKaHe U3 PA3IMYHBIX [IEPKBEM BBIXOAMIIA HA YIIUILY
Y CJIEOBAJIA 32 CBOMMH TTAaCThIPSIMU OT OJHOM LIEpKBU K Apyroii. B aTor
JIEHb JIIOAM He CKYIMWIKCh Ha II0XEPTBOBAHUS VTSI CUPOT ¥ HULIKX. B atnt
JIHU TaKKe KePTBOBAIMCH HEMaJIble CPEICTBA ISl CaMOii LiepKBHU. B 1ie-
CTBUM IPUHUMAJIU YIaCTHE ITPUXOXKAHE pa3HbIX LIEPKBE — TPY3UHCKOM,

208



Cpeonesexosoiii Tughauc: xo0 epemenu. byonu u npazonuxu

apMSIHCKOIT 1 KaTonnueckoit®. Hepenko mociie mpasgHuKa B UMIIPOBU-
3UPOBAHHBIX BEpTeNax aKTepbI-TI00MTETN Pa3bIrPhIBAIU ITbeCKU M0 OUO-
JeiickuM cioxkeToM. CaMBIM pacIipoCTpaHEHHBIM, HAIO IT0JIaraTh, OBIIN
PoxxmecTBo 1 o KJI0HEHME BOJIXBOB. K coxkajleHmio, YITOMUHAHUIA O TIpa3-
JMHUKE AJTUJIO0 B TPY3MHCKUX M MHOCTPAHHBIX MCTOYHMKAX MTPAKTUYECKU
He coxpaHuiiock. OmHaKoO B HaIllU IHU, Oy1arofgapst ycuiusiM Karonunkoca-
IMarpuapxa Mibu BToporo, 3TOT NpazaHUK OpruoOpes OOIbIIYIO MOy~
JIIPHOCTB M HATTOJTHUJICSI HOBBIM COICPKaHUCM.

B aTOoM cMbIciie moKa3aTeIbHbI PETUTMO3HbIE apMSIHCKUE MPa3IHUKH,
OIKMCcaHue KOTOPBIX MPUBOIUT LIapeBUY JdaBu;

Y apman, scusywux ¢ Ipysuu, nem opyeux obviuaeg Kpome mex,
Kakue ycmampugaromest medxucdy epysunamu. Ho yepkoeHuiii 06psao ux
cogepuleHHO pasauyer om epy3uncko2o. OcobenHblil 00bIMail Y HUX HA
cnaouiHoll Hedene. OHu 80 8CI0 culo Hedealo NOCMAMCS, @ NPOMUBHOCHb
epeveckum nocmayHoJeaenusam, u ceii nocm Hasvigarom Cepeeegvim, 6
namsms 00H020 xpabpoeo apmsnuna Cepeest, KOMOPO2O OHU NPUHAIOM
ceamuim. B cy66omy Ha ceii Hedene onu npazonyiom cemy Cepeero. [1o0-
JAcapue MyKy U cmeulag onyio ¢ MEOOM, Kaicoblii cmagum Ha HO4b HA
cy66omy nped obpazom ceco Cepees. Bce apmanckoeo eepoucnoseda-
Hus npusnarom, umo @ curo Houwv Cepeeil e30um no oHoll MyKe Ha ceoell
A0Waou U nomom Kaxcoblil U3 HUX paze08aaemcs cer MyKoio.

B geaukoii uemeepmok y apmsi He Obleaem yMogeHuUs: Hoe 08eHaouamu
U3OPAHHBIX, A OHU 8Ce, KAK MYNCUUHbL, MAK U JHCCHUUNbL, 00MbIBAIOM
ceoe Hoeu. Ceil 00ps0 omnpasasem y HUX NePEEHCMEYIOWULL CEAULEH -
HUK, 2de Hem apxuepes.. ApMsHe, COOpAsUILCD 8 UepK08b, NOOX00IM NO
00HOMY K mazy ¢ 800010 U C8AUeHHUK, 00Mbl@ HO2Y Kaxic0020, Mascem
OHYI0 HeMONAEHBIM KOPO8bUM MacaoM. 1o okoHuanuu makoeo2o omo-
8eHUsl HO2 CXBAMBIBAIOM CEAUCHHUKA, UCNPAsassuleco 00psad, u noo-
HUMAIOM e2o 86epX HA cMYAe, Yepodcasl, Ymo oH Oydem cOpouleH 6HU3,
ecau Huye2o He dacm Hapody. CesueHHUK daem HeCKoAbKO OapaHos,
KOMOPbIX MACOM apMsAHe €20 NpUxo0a pasze06asiomes 6 ceemiaoe 80c-
Kpecenve.

Ilpazonuk cpemenus eochoons apmsane omnpaeasom 14-eo gpespans.
[locne seuepnu apxuepeil u césueHHUKU 8bIHOCSIM U3 UEPKBU HA 02PA0Y
6 ce0eM 00aaueHUlU U ¢ neHuem KAadym 0pogd, CIMAaHO8IMCs GOKpYe
OHbIX U apxXuepeil Uny nepewlil CesUeHHUK pasdaem ceevu OmaUtHsIM
Mexncoy apmanamu ar0sam. Beskoil, noayuuewuii ceeuy, doadicen 3a-
Jcetb OHOIL CA0JICeHHbIe OP08aA U COeAamb NOJICEPMEO8aHue 015 UepKeU.
[Ilomom oceaujaiom 02oHb, NOKAGHAIOMCA U OCMABWIUIICS Nenea, no-
Yumaemblii apMAHAMU CEAUIEHHBIM, PA30arom Hapody, Komopblil bepem
¢ geaukum oaazoeoeeruem.’
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Csetckue npa3aauku B Tudmce. Kapnasan

Kpome permrinosHeix, B Trgiice oTMedaroch HeMajlo CBETCKUX ITpas-
HUKOB, KOTOPBIC, B OTJIMYNE OT IIEPKOBHBIX, HE MMEJIH SIPKO BBIpaXKeH-
HO¥ HaIIMOHAJILHOM OKpacKku. B 0CHOBE MX JIexkaau KOCMOTOHMYECKIE
MOTHUBBIL. BOJIBITMHCTBO 3THX MTPa3IHUKOB OBIIO CBSI3aHO C IIPUPOTHBIMHI
PUTMaMU ¥ CBOMMH KOPHSIMHU YXOIWIIO B SI3BIYECKYIO 31T0Xy. HekoToprie
13 TAKUX MIPA3THUKOB ONMMICHIBACT apeBUY [laBu:

Bepoammo, umo y Hekomopbsix epy3uHo8 OOHbIHE CYU4eCmEyem HeKo-
mopoe npazoHecmeo A3biMecKoll Ux OpegHocmu, ubo umepemunybl U
o00blutybl denarom nNpazoHuUK mak Hasvieaemvlii louucxymu-wabama,
mo ecmb NOpocAHULL HemeepmoK: 8 Hedeaio necmpyio, HaKaHyHe 4em-
eepea, 6caKuUll 3anupaem ceoil 08op, pedicym NOPOCeHKA, MOAAMCA U
e0m OH020 MOAbKO doMauiHue, a opyeum 0amo ceeo MACa CHUMArm
3a epex. Jlondcho dymams, umo cue npuHImMo om ecunmsH, uoo lepo-
dom nosecmeyem nodoOHOe ceMy KACAmeabHo C8UHbe20 Npa3oHUKda,
yemomperntoeo um 6 Eeunme. C dasrux eépemen epy3unbl NPA30Hyom
00uH deHvb 6 200y 6 wecmsv yukaona bponmoca. Hakanyne eeaukoeo
uemeepea pasgoosam 020Hb, COJNCUAS HUCMOE CeHO U, Nepenpbleusas
upe3 OHoe, CIMpeasaom U3 pyduceil U NUCMonemoe u 6acHoca08:m, Ymo
ecmb 6y0mo makue A100U, KaK MyMNCHUHbL, MAK U HCCHUUHbL, KOMOpble
6 my HO4b, NOLIMAG B0AKA, Med8edsl, KOWKY U COOAKY, U Ha OHbIX NPU-
e32/carom ¢ Jcepmeamu 6 mecmo, Hasvieaemoe bponm-cab3eau, Haxo-
Oseecs ¢ Kasxasckux eopax, 6 nposunyuu boavwoi JTuaxeu.®

OmHAKO OT BCEX 3TUX CENBCKUX ITPA3THIUKOB OTIMIACTCS CAMOE TJIaB-
HOE CBETCKOE ITPa3THECTBO — rOPOACKOI KapHaBal. 31Mech, KaK 1 B CEJTb-
CKMX Tpa3gHUKaxX, Takxke (POopMaTbHO «BOCIIPOU3BOISTCI» PAgOCTh U
CMeX, OMTHAKO ITOCKOJIBKY CEJIbCKHIT YeIOBEK, TTOMOOHO YeTIOBEKY ITEPBO-
OBITHOI 3TIOXH, CJIA00 BBIACIISIT CEOST M3 IIPUPOIBI, TO U IIPAa3THUK HOCHI
HUYeM He OTpaHMYCHHBINA B IIPOCTPAHCTBE XapakTep. [opomckoit oopa3
KW3HA MEHSIET TIPOCTPAHCTBO, B KOTOPOM Pa3BUBACTCS UeIOBeUeCKas
KyJIbTypa. MeHsIeTcsl M TIPOCTPAHCTBO Ipa3aIHuKa. [opon HaKIageBaeT
YeTKHE TepPUTOPHUATbHBIC TpaHUIE. C pa3BUTHEM TOCYIapCTBEHHOM
BJIACTHU TIpAa3THUK HAYMHACT TEPSITh XapaKTep BCEOOITHOCTH, TEIIePh CY-
IIECTBYET KyJIBTypa opUIIMaabHasI U KyJIbETypa HapogHast. B onpeneneH-
HOM CMBICJIC HapOTHAas KYJIbTypa, B OTIMUKE OT OPUIIMATIBHOMN, IIPOIOJI-
JKaJla HOCUTB XapaKTep MepBOOBITHOTO TTpa3nHuKa. B CpenHue Beka oHa
IIPOTHUBOCTOSUIA KyJBType (heomalbHOI 1 IIEPKOBHOI, TTOPOit BTOPTasch
B €€ IPOCTPAHCTBO. [loumu Kaxcoblili 4epKoeHbvlil NPA30HUK UMEN CBOI0,
modsce 0C8AUECHHYI0 Mpadulueil HapoOHO-NAOUAOHYIO CMEX08YI0 CMOPOHY.
B niepBoOBITHOM Mpa3nHUKe BCe 0OpsIAbl U Mpa3nHUYHbIE (POpMBbI 00J1a-
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JTaJTA CBSILLIEHHOCThI0. OHU HE MPOTHUBOITOCTABIISIUCH KaKON-TMO0 Apyroi
KyJBTYPHO# Tpaguliiu, a ObLIM € IMHCTBEHHOM U eCTECTBEHHOM (DOpMOii
MPOTHUBOMOCTABIEHMS BHELIHEMY MUPY (Tipupozne). Y aTuM ropoackoit
CPEeIHEBEKOBBIN Mpa3IHUK CYIIECTBEHHO OTIMYAJICS OT MePBOOBITHOM
MPa3aTHUYHOUN KyJIbTYpPHI.

Yo KacaeTcst ropoACKMX MTPa3THUKOB, IJTABHBIMU X OPraHU3aTOpaMU
B Tudmuce 6puIM amMmKapcTBa (Lexu, TUIbAUN)'Y. YieHbl aMKapCTB pery-
JISIPHO, MO pa3HbIM MOBOAAM U 0e3 MOBOAOB, YCTpauBaIU MUPYIIKU B
CKJIamuuHYy (Tpagulus, cama 1o cede, He HoBasl, B HEMEIIKOM U aHTJIMA-
CKOM $I3bIKaxX CJI0Ba yex U euab0us N3HaYyaJbHO O3HAYaIU HONOUKY, NU-
pyuiky). IIpa3aHUKU, KaK U3BECTHO, BEIllb HE IelleBasl U TPEOYIOT HeMa-
JIbIX pacxonoB. [ToToMy Kaxaoe aMKapCTBO MMEJIO OO0 Kaccy, Kyaa
00s13aHbI OBLIH eJaTh B3HOCKI BCE LIEXOBbIE MacTepa, a B HEKOTOPBIX CJTy-
yasgx u noamacrepbs. CorjiacHO ycTaBy aBjlabapCKuX I0BEJIMPOB, HAIlU-
CaHHOMY Ha apMSHCKOM 3bIKe, Kbl MacTep 00s13aH ObLT eKeMECIYHO
BHOCHUTbH B Kaccy 1o ogHoMy aba3y (20 koreek). CaMbIM LLIEAPHIM U yBaXKa-
€MBbIM CYMTAJICS TOT, KTO Cpa3y, B HavYaJle rofa, BHOCHJI B Ka3Hy 12 aba3oB.!!
Kacca obpa3oBbiBasiach TakkKe M3 pasIMUHbIX IITpachoB, BhITIaUMBae-
MBIX WIEHAMU aMKapcTBa, B3HOCOB YYCHUKOB M MOJAMACTEePbEB, a TAKXKe
HOBBIX YJIEHOB aMKapCTBa, MAaCTEPOB, MOJYYMBIIIMX 0JIATOCTOBEHUE U TIP.
JIto6oii uneH amKapcTBa, y KOTOPOTO POJIUJICS] ChIH, OCOOEHHO MEPBEHEIL,
00s13aH ObLT HECKOJILKO JHEH yrolaTh COOpaTheB IO LieXy U BHECTH 00JIb-
11014 B3HOC B 00111y10 Kaccy. bosbIiioil B3HOC 00513aH ObLT BHECTH M HOBO-
U30paHHbIN ycTaballl, KOTOPbIiA, TOMUMO 3TOTO, TOJIKEH ObLT yrollaTh Kak
Bcex ycTabalieit ropoja, Tak 1 M30paBIIMX ero aMKapoB. K3 rpaMOTHBIX
1 OJ1arOHaIeKHBIX YJICHOB aMKapcTBa, TOXe Ha HEOMpeaeIeHHOE BpeMs],
n3bupascs KazHaueil (xasnadap, oueananem-mousanu). Y Hero XpaHWics
CYHIYUYOK C OOIIMMU JeHbramu, aadrapom (OyxraaTepcKoit KHUTOM),
YCTaBOM M TevaThlo. Tak, Ha reyaTy aBjiabapcKuX I0BEIUPOB Obla U300~
paxkeHa 3Mesl C BEeHKOM HaJl TOJIOBOI, YTO O3HAYAJIO: CKPOMHOCHb BeHYAem
écsakoe deno. CyMMBI 13 KacChl MOTJIM BbIIaBaThCS TOJIBKO MO PELIEHUIO
cXolla M pacnopstkeHuIo yctabaia. JI'oOOMBITHBIN (pakT — AEHBIU U3
Kacchl, 110 peIlIeHUIO CX0Aa UM COBETa CTapeMIlnH, JaBaJrCh MO Mpo-
1IeHThI. Tak, BCe B TOM Xe YCTaBe I0BEJIMPOB ObLIO 3anucaHo: Koeda ¢ no-
mouwpto boea u 6 noanom coenacuu obuecmea cymma ooulecmeerHHol Kaccol
yeeauuueaemcs, MovicHo 6ydem dams noo npoyeHmbl'?,

[Toutu Kaxkmoe BOCKpeceHbe HapsimHbIe XpPUCTUAHE OTIPABISIIMCH B
LIEPKOBb, YTOOBI MPUHSTh y4acTUe B JUTYPTUM, OTKyda OOJBIITUHCTBO
MYXKYMH MPSIMUKOM HampaBIsiiCh Ha UMM XK€ OpTaHU30BaHHbIE «Tpa-
ne3bl». Kaxmoe aMKapcTBO MMEJIO CBOM XOPYI'BM, 3HaMeHa U 3HAYKU

211



EpBann Maprapsin

(BBIMITEIBI), BBIHOCUMbIE B TOPXKECTBEHHBIX ciTydasix. Ha 3HaMeHu amkap-
CTBa OOBIYHO UMEJIOCh U300paKeHUe CBSITOrO — MOKPOBUTENSI JAHHOTO
pemMecia. Tak, Dima (Mbst IpopoK) TOKPOBUTEIECTBOBAJ TyBIIHIKAM,
ABpaaM — MsIcHUKaM; HoeB KoBYeT yKpaimraj apeBHee 3HaMSI INTOTHUKOB,
K KOTOPOMY I03IHEE MPUKPEIIN CepeOpsIHYIO MIAaCTUHY ¢ N300pake-
HUEM ToIyos (paccKasblBalOT, UTO KaK-TO BO BpeMsl KPEIIeHUS Toayob
OITYCTWJICS] Ha APEBKO 3HAMCHM IIJIOTHUKOB, 1 3TO CTAJIO TOOPHIM 3HAKOM,
ITOCJIe YeTOo TIOTHUKY CIeJIaIn Tojiyds CBOMM cMMBOJIoM). Ha HekoTo-
DPBIX 3HaMeHaxX ObLIM M300paKeHUs OCHOBHBIX OPYIW Tpyda JTaHHOTO
peMecisia. AMKapcTBa MMeIU CBOMX HEOECHBIX TOKPOBUTENECH, KOTOpbIE
IO TOTO, KaK CTaTh ITOABMKHUKAMHU BePbI, OBLIN INTOTHUKAMU WJIH PhIOa-
pssymu. Mardeit, K IipuMepy, ObUT JieBUeM (cOOpIIMKOM rmofaTh). [Toatomy
€CTECTBEHHO, YTO PEMECIEHHUKU CTPOWIM LIEPKBU, YaCOBHU, IIOCBSIIIICH-
HbI€ TOMY WM MHOMY ITOKPOBHUTENIO, a IO Cy0O0TaM U BOCKPECEHBSIM
COOMpaINCh B 3TUX IepPKBaX U MPUHUMAJIN YIacTHE B OOTOCITY:KCHUN 1
BO BCSIKOTO pofa pUTyaslaX, KOTOpbIe X cIutadyuBair. Oco0o IMOYeTHO
ObLIO HECTU 3HAMsI M XOPYI'BM aMKapcTBa, TO3TOMY 3HaMEHOCEL HOCHUJT
CrelMaIbHYIO0 CaKpajbHYIO ONEXKAy, KOTOPYIO HaJaeBasl JUIIb B clydyae
TTOCBSIIIICHUSI TTIOIMACTEPheB B MacTepa, TO €CTh pa3 B IO/,

Boinocunau pemecaeHHUKU 3HAMEHA U3 20/108HbBIX MACMEPCKUX NO
boavuium npazonukam, — nuuem M. Ipuwaweusu, — a ysc camvim
60bUUM cpedu HUX Obli NPA30HUK NOCBAULEHUS 8 Macmepad, Yo 6 Ha-
pode Hazvieaiu «<nupom amiapu». Ilo eeche poero copok Ouell u Houell
amKapu nuposanu, u He 6bL10 Ha MoM nupy, 0a u Ha ecem beaom ceeme,
uen08eKa cuacmaueell noceaaemoo."

OHaKO OCHOBHO# (DOPMOI ITPOBEIEHUST TOPOICKOIO Mpa3IHUKA B
CpenHue Beka ObUT KapHaBaJl, KOTOPBI TOPXECTBOBAJ OCBOOOXKIECHME
(x0Ts1 ObI BpeMEHHOE) OT CYILIECTBYIOLLErO CTPOSI, UMILIEMEHTUPOBAJ OT-
MeHy uepapxuu u 3anperoB. B Tudirce caMbIM KpaCOYHBIM U3 CBETCKUX
Mpa3IHUKOB ObIJI TAK Ha3bIBAEMbIi «<KEEHO00a», TI0 CBOEM CYTH — sI3bIYeC-
KO€ KapHaBaJIbHOE JIE1iCTBO, COITPOBOKIaeMOE UTPAMU PSIKEHBIX U TeaT-
paIM30BaHHBIMU IIPEACTABICHUSIMI, HEPEAKO C y4acTHEeM Ipodeccuo-
HaJIbHBIX akTepoB. LlapeBuu /{aBum BecbMa 00pa3HO, XOTs M HE COBCEM
TOYHO OITMCBIBACT €TO0:

B nepeulii denv seauxoeo nocma mughauc/cxue wcumenu pazoens-
omes Ha dge Yacmu, 6epXHION U HUMICHION, U3 KOUX nepeas, 8blopas
ons ceb6s waxa, Hazvieaem eeo lllaxom [lepcudckum, a dpyeas mak jice
8blOpanHo2o eio wiaxa umeryem Xopacanckum. [lomom nadesarom na
HUX 4aAMbl C Nepbsamu, ueparom nped HUMu 8 mpyosl u 6yOHbL, cobuparom
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€O 8CeX MUMO XOOAUUX OeHbel U HaNnOCAe00K MHUMble NOOOaHHbIEe N0JiC-
HbIX ULAX08 NPOU3BOOSTN MeHCAY COO0H CPAdNCEHUE COBEPUICHHO 8 OPe6-
HeM pode cpadicenuil, KaK-mo HauuHas u3oaiu npawamu, a 60Au3u —
OepessaHHbIMU cadaamu U KyaauHuim 6oem. Ha dpyeoii denv 06e cmoponbl,
3aKAHUUE 83AUMHDBLI MUD, 0eAalom HA COOPaHHble OeHbeU NUPULECMEd
6 3a20POOHBIX CA0ax U CUM KOHYUMCS 8AACMb WAX08."

[TponcxonuT cocTsI3aHME MEXIY ABYMST YaCTSIMU TOPOJIA, TAIE €T0 y4Ja-
CTHUKHM MEUyT OpYT B ApyTa MpailiaMyd KaMHM 1 ObIOT IpYT Ipyra aepe-
BSIHHBIMM Ca0JISIMU, a 3aKaHYMBAETCS 9TO AEHCTBO KyJIauHbIMU O0SIMU U
rmoracoBKoii. KeeHoOa 1Mo cBOel CTPYKTYpe CXOMHA C aHTUYHOM Taana-
TOU WJTH JaxKe Tpareaueil. 31ech TakKe NeCTBUS IIPOMCXOOAT Y BXOIa B
TOPO/I, Y BOPOT, KOTOPbIE OJIULIETBOPSIIOT BXO/ B MPEUCIOHIO, U BOIOIOT
3a TOpoJ, KakK, HarpuMmep, B DcxumnoBoit npame Cemepo npomué Dues, rie
[JIABHBIMM ACHCTBYIOIINMU JINIIAMU SIBJISTIOTCSI HE KMBBIC JIFOIM, a TI0-
KOMHMKM, TMOPUCTUYECKME TIEPCOHAXM .

ITo cyTtu, 3mech Mbl IMeEEM AEJI0 C TIOCTPaTIbHBIMU O0psiAaMU, TO €CTh
C 00psiIaMu OUMIIICHUSI, TIIe «Iax» Win «xaH» (M. [puinamBsuim cuuraer,
yTo (hopMa «KadHeOa» IMPOU3BOTHOEC OT CJI0BA «KadHa», «XaH») 3TO HE
IIPOCTO MUM, PSKEHBIN — 3TO TceBOodapMaK, MCKyIIUTeIbHAS XXepTBa,
TOJTHOCTBIO BIUCHIBAIOLIASICS B CXEMY apXETHUIIA «TaAUIIIAX HA OIVH IEHb».
B npeBHOCTHM TaKUX «I1aXOB» U3TOHSIA U3 TOPo/Ia, TaK KaK OHU BOTLIO-
11aJ11 CO00I CKBEPHY, «M3HOIIEHHbII» CTApblii FOJI, OMHAKO ITO3THEE BME-
CTO Iaps-papMaka CTaar ITOOMBaTh M CKUTATh Ty4esto. [leTpoHuii B cBoeM
CamupukoHe pacCKa3bIBacT O TOM, UTO B CTAPUHY OCTHSIKMI, U3TOM, 0e3-
JIOMHBbIE TOpOXKaHe Mpeiaraiy ce0sl B KaueCTBe UCKYTTUTEIbHOM XXePTBBI.
3a 3to [opoa mocensia ux B Xxpame, CoaepKail LeJIbIi IO/, UCITOTHSIST BCe
JKeJIaHUsI ¥ KaIpU3bI, 00ecTieunBast OegoIaraM BOUCTUHY LIAPCKYIO XKU3Hb.
B xanyHn Hosoro roga [opon oco6eHHO pbsiHO TIPUCTYKUBa (papMaky,
PEBHOCTHO MCIOJIHSIS BCe ero Kanpu3bl. B mpa3aHu4HbIN 1eHb hapMaka,
00J1aYMB B LIAPCKUE OACSHMSI, C BEHIIOM Ha rojloBe, BBIBOIUIN U3 Xpama
1, CJIABOCJIOBSI M CKJTOHSISI TIePEl HUM PacIBETIIINE BETBU U MUPT, TOPKe-
CTBEHHO BOIWJIM II0 BCEMY TOPOIY. DTO BOXICHNIE NMEIIO CaKpaJbHBII
cMbici. OgHaKo, TOBeAs ero A0 IUIOIaan, TOJIa, COCTOsIIAs U3 KUTe-
JIeil ropofia ¥ TprexaBIIMX Ha TTpa3aIHUK CeJsTH, HauMHasa XyJIUTh 1 10~
HOCHUTbD «IICEBAOIAPS» M, HAKOHEII, IPOCTHO OUTh M MCTsI3aTh. MHOTIA
«IICEBIOB» TYT € pa3phIBaJIi U PacUWJICHEHHOE TEJIO pa30pachIBaIM 110
pa3HbIM YacTsM ropoa. [loznHee (papmaka cTaau BBIBOAUTD 3a MPeaeIbl
ropoja 1 copachiBaTh CO CKaJIbl MJI ke Opocasiv Ha CheleH1UEe BOPOHAM U
cobakaM, TIpeIBapUTEILHO IIePeONB HECIYACTHOMY KOJICHU 1 CYCTaBhI.
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Tunonoeuvecku cmepms «K031a OMAYUEHUS>, CMEPMU-MPAKa, cO-
eepuiaemcs nymem cOpacvl8anus co cKaabl Uau nymem paspoléanus Ha
uacmu. Bnocaedcmeuu, koeda arodu docmuearom 601ee 8blCOKOU KYab-
Mypbl, OHU PA3pbléarom «K03108» He cami, a 6pocarom ux Ha pacmep-
3aHue 3eepsam.'®

B Cpemnme Beka BMeCTO XXMBOTO (DapMaKa CTajy MUCTI3aTh, CKUTATh U
TOMUTb Yy4esIO B LAPCKUX ONESHUIX. XapaKTEPHO, YTO YMHHAsI U TOP-
JKeCTBCHHAS 1IePEMOHUSI COITPOBOXKICHMS (hapMaKa Ha JIOOHOE MECTO TT0CIe
€ro ruOpUCTUYECKOl THOEIU MpeBpalllaiach B TOAYEPKHYTO pa3Hy3/aaH-
HOe opruacTuyeckoe aeictBo. Takum o6pa3zom, CMEPTH COMTPOBOXKAAIACH
CMEXOM U pa3Hy3/IaHHbBIM KapHaBaJbHbIM AECTBOM, MOJOOHO TOMY, KakK
B cpeaHeBeKoBoM Tudrce KapHaBaIbHOE ACHCTBO «KeeH00a» 3aBepIia-
JIOCh Pa3ryibHbIM MUPILIECTBOM.

®opmyny KapHaBaia gaix M. baxtun: Kapnasan — smo emopas ycusto
Hapoda, opeanu30eannas Ha Hauare cmexa'. OduuraibHble MPa3IHUKI
CpenHeBeKOBbSI, 1 IIEPKOBHEIC, M (DeOTaTbHO-TOCYIapCTBCHHBIC, HUKYIA
HE YBOJMJIM U3 CYLIECTBYIOIIETO MUPOMOPSIIKA M HE CO3[IaBaIu HUKAKOM
BTOpPO¥ >KU3HU. B MPOTUBOIOI0KHOCTH O(PULIMATIBHOMY MPA3AHUKY, Kap-
HaBaJl TOP>KECTBOBAJI BPEMEHHOE OCBOOOXIEHUE OT TOCMOACTBYIOLIEH
MpaBbl U CYLIECTBYIOILIETO CTPOsI, 00ecTieurBal BpeMEHHYIO OTMEHY BCEX
HepapXUIecKNX OTHOIIICHW, IPUBWICTHI, HOPM M 3aIIPETOB. DTO OBLT
MO/UTMHHBIN MPa3AHUK BPEMEHMU, TTPa3IHMUK CTAHOBJIEHUSI, CMEH 1 OOHOB-
nernii. OH OBIT BpaxkmeOeH BCIKOMY YBEKOBEUCHUIO, 3aBEPIICHUIO U
koHIy. OH cMOTpeJ B «<He3aBepIImMoe oyayiee». Ocobo BaxkHOe 3HaUe-
HU€ BO BpeMsl KapHaBajia MMejla OTMEHA BCEeX CTaTYCHO-HUepapXUueCcKux
OTHollIeHU . BpeMeHHoe uaealbHO-peaibHOE Ypa3AHeHUE KaKTOIHEB-
HBIX OTHOILIEHU I MEXTY JIIOAbMU CO3/1aBaJIo Ha KapHaBaJbHOM TIOIIAAN
0COOBIi TUIT 0O11IEHM S, HEBO3MOXHBIM B MOBCETHEBHOM XM3HU, a TAKXKe
OTHOILIEHW, CBOOOJHBIX OT BHE KapHaBAJIbHbBIX, OOBIYHBIX HOPM 3THKETA
u npucroriHocT. Ha (hoHe NCKITIOUNTENBHON nepapXUIHOCTY (peogaibHO-
CpeIHEeBEKOBOTO CTPOSI M KpaliHeil COCIOBHOM 1 KOPIIOPATUBHOM pa300-
ILIEHHOCTU JIIOEH B YCJIIOBUSIX OOBIYHOM XMU3HU 3TOT (DaMUIbSIPHBIA KOH-
TaKT OLLYIIAJICSI OYEHb OCTPO U COCTABJISLI CYILIECTBEHHYIO YaCTh KapHa-
BaJIbHOTO MUPOOULYILIECHUSI.

Ha opuumranbHbIX 1 0COOEHHO PETUTUO3HBIX MPa3aHUKAX UepapXu-
YeCcKMe pa3anuus MogYepKHYTO IeMOHCTPUPOBAINCH: HA HUX 10J1arajioch
SIBJISITBCSI BO BCEX PETAJIMSIX CBOETO 3BaHMSI, YMHA, 3aC/IyT U 3aHUMaTh MECTO,
COOTBETCTBYIOIIIEE PaHTy. B MpOTUBOMOJIOXHOCTh 3TOMY, Ha KapHaBaJje
BCE CUMTAIUCh paBHBIMU. YeloBeK KakK Obl MEPepOXKAICs IS HOBBIX,
YHCTO YEJIOBEUECKMX OTHOLICHMUI. 'S PeTMrno3HbIi pa3qHUK OCBSIIAI
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HEepaBEHCTBO, YTBEPXKAA CTAOUIbHOCTh, HEU3MEHHOCTh M BEUHOCTD BCETO
CYILIECTBYIOILIETO MUPOIOPSIIKA: UePAPXUU, PETUTMO3HBIX, TTOIUTHYEC-
KHX M MOPaJbHBIX LIECHHOCTE!, HOpM, 3anpeToB. MiHaue roBopsi, pejauru-
O3HBI MPa3AHUK CMOTPEJI TOJIbKO Ha3aj, B MPOIILIOE, U 3TUM MPOLLIbIM
OCBSIIAJ CYIIECTBYIOLIMI B HacTOsIILIeM CTpoii >ku3Hu. KapHaBan xe,
Hao00pOoT, ObLI OPUEHTUPOBAH Ha Oyayllee, Ha OOHOBIEHUE KOCMOca 1
couuyMa. PennrvosHsle mpa3aHUKM BCEraa CBSI3aHbI ¢ XpaMaMU, YMH-
HOCTBIO U OJiarojienivieM, B TO BpeMsl KaK HapoJHbIE TYJISIHUS OObIYHO
acCOLIMUPYIOTCS C IpMapKaMM M UX Ooratoil 1 pa3HOOOpa3HOit cucTe-
MO TUTOINAIHBIX YBECEJIEHU.

B kapHapane M. baxTiH oTMevaeT Haiuuue cuabHoe0 ueposoeo anemenma,
KapHaBas 0JM30K K TeaTpajlbHO-3peUIHbIM (hopmaM. TosbKko, Kak 3T0
BUIHO Ha MpuUMepe TUGIMCCKOro KapHaBajia, B 3TOM TeaTpe HeT pasje-
JIGHUs Ha 3puTesieil M akTepoB. B kapHaBasie Bce 1 BCE XKMBYT B MacKax:

B macke eonnoujerno uepogoe nauano jicu3nu, 8 0CHoge ee Aedlcum
cogcem 0coboe 83aumMoomHoulerHue OelicmeumenbHoCmuy u obpasa, xa-
pakmepHoe 045 OpesHeluux o0psa00680-3peauuvix Gopm."

B kapnasane cama dcuzns uepaem, a uepa Ha @pems CaHogUMcs
camoli wcusHvlo. B amom cneyupuueckas npupoda kaprasana, ocoowlii
P00 eeo obimus. Ilpazonuk 30ecs cmanoguacs popmoil 6mopoil HCU3Hu
Hapooa, CMynasuie20 8PeMeHHO 8 YMonu4eckoe 4apcmeo 6ceoouHocmu,
€680000b1, pagencmea u uzobduaus. Ceo0600Hoe, hamurvaprHoe omuoule-
Hue MexHcoy YHacmHUKamu, KapHaganrbHO-nAo0WaoHbLi CMUAb peyu co-
30a6aau 0coOblil A3bIK KAPHABANLHBIX POPM U CUMBOA08, UCHONb3Ye-
MbLil 8 NPOU3EEOCHUSX CA0BECHOU CMEX080U KYAbmypbl.>

Takum o6pazom, TUDIMCCKII CpeTHEeBEKOBEII KapHaBaJI — 3TO UTPO-
BOC TMOHMCHUIICKOE IIPOSBICHIE HAPOTHOM CMEXOBOI KYIBTYPHI, IIPOTHU-
BOCTOSIIEH O(PULIMATIBHOM, CIIeIysT HUIIIICaHCKOM TEPMUHOJIOTHH, aIloJI-
JIOHOBCKOI MIPa3THUIHON KYJIETYpE, CaKpaTU3UPYIOIIC M YBEKOBCUM -
BalOIIEH CYIIEeCTBYIOIIUIA CTpoil 1 Muporopsnok. V. Ipumamsunm n
pa3messIoNIe ero IMOAXOIbl TPY3NHCKIE YICHBIC TTOTBITAINCEH CBI3aTh
KeeHOO0Y ¢ OIpeAeIeHHBIM COOBITHEM SKU3HU TPY3MHCKOTO Hapoa, IIpu-
YPOUUTH 3TO APXETUTTMUCCKOE IEHCTBO K TOMY VI MTHOMY 3ITM30Iy HAITNO-
HaJIbHO-0CBOOOAUTEILHOM OOPHOBI TPY3MHCKOTO Hapoda MPOTUB MHO-
3¢MHBIX 3aXBaTYMKOB U 11p. [1omoOHbBIe TPUBSI3KY KapHaBajia K KAKOMY-
MO0 BaXKHOMY COOBITHIO M3 JKMU3HM CTPaHbI WM TOPOIA YaCTO MOXHO
BCTPETUTH Uy APYTUX HAPOIOB, HAIIpuMep, B MiTammu oH cBsI3aH ¢ M3THA-
HHEM Tepliora M3 TOTO WJIM MHOTO TOPOoia, M YCTAHOBJICHUEM B HEM pec-
IMyOJTMKAaHCKOTO CTpos M T.01. OmHAKO Bce 3TO He 0oJjiee, YeM ITO3IHHE
WHTEPITOISIIUKA TOTO WJIM MHOTO, YacTO MPUAYMAHHOTO COOBITHUS, IS
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O00BSICHEHUSI HETIOHSITHBIX COBPEMEHHOMY, YeJIOBEKY Mpa3nHuKoB. Co-
3MaHKe WUCTOPMU Mpa3IHUKa, CHaOXeHMe ero MU(pOIOrMIecKoi aypoii
HMMEIOT OTPOMHOE 3HaYEHME C TOUKU 3pEHMS YKPETUIEHHS TOCYIapCTBEH-
HOM MIIEOJIOTUH, a TAKKE 3aKPETUICHUS TIpa3IHUKa B OOIIECTBEHHOM CO-
3HAHMU. 3/1eCh BAXKHBI YK€ HE CAMU UCTOPMUYECKUE COOBITHUS, a OTHOIIIS-
HME K HUM ¥ UX UHTEPIIPETALIMSI.

M3 UCTOYHMKOB SIBCTBYET, UTO OOJIBIIMHCTBO Mpa3nHUKOB B Tudiuce
COITPOBOXKIAJIOCH CIIOPTUBHBIMU COCTSI3aHUSIMU, O YEM TTUIIET 1IapeBUY
Hasun: B Ipysuu ecmb eumHasuueckue uepsl, Kak-mo: 6opbda, KyaauHbwlil u
nanoumblil 60U, MemaHve KamMeHbIMU U3 npaueil opye 6 opyea?'. OJHaKo Bce
STU COCTSI3aHMS TaKKe HOCUJIM CaKpaJIbHBIM XapaKTep, 3TO BUIHO U3
OIMCAHUS OTHOTO U3 HUX.

PasHbim 0bpazom, umepemunypl 8 mMom dce deHb cOOUParomces 6 oe-
peeHe, Hazvieaemoll XoHu, 8 Komopoil ecmb UepKoeb cesamoeco leopeus.
Cobpaswuecs cayuwiarom 00e0HI0 U N0 OKOHYAHUU OHOU MOM Camblil
CAUCHHUK, KOMOPbLIL cO8epulan cayichy, 6bIHOCUM U3 UepKeu Ha ma-
peaxe mau. Hapood nposoxcaem eco ¢ nenuem. [lomom ceauwennuk 6po-
caem MY 8 CpeOUHY NPOBOJICAIOWUX e20, KOmopble, pazdeasich Ha dge
uacmu, omousarom ceil Mau opye y opyea oas 0yoyuwe2o cuacmus.”

OBnageThb MA4YOM, BBIPBATH Er0 Y CONEPHUKA 03HAYAJIO OBJIAETh yIayen
" CBUACTEIBCTBOBAJIO O 6HaI‘OpaCHOI[O)K€HI/II/I OOroB.

TOBap[/Il]J.eCTBa 1 Be€CeEJIbI€ KOMIIAHUM. COTpanesnmm

Ipy3us cmpana ouenv n100opoonas;
Mam MOJICHO HA MAAeHbKUe CPedCmea JCUumy NPeKpacHo.
Kan [lapnen

[Tpa3nHUYHBIN TOH U BECEJblif HACTPOI KU3HM COMTPOBOXK A MTOBCE-
HEBHYIO XXU3Hb TU(DAUCLEB, TTOXayii, bosee yem rae-1moo Ha KaBkase
U B ApMeHuU. [py3us ecmv cmpana, 20e Jcusym HaunpusmHeiuum oopa-
30M U ¢ MAAbIM uxcouseHuem, — coodbiaet adoat Mocud demnanopt, no-
onrBaBIIMii B Tuduuce B 1768 . B mapcTBoBaHue Lapst Mpakius.

OHa uzobunyem x1e60m, cado8biMU 080WaMU U NA00amu. Xaeb u Msco
8ecbMa BKYCHbl, a ocobenHo ouuuna. Kacnuiickoe mope u pexa Kypa,
npomeKarwas uepes 6Cro 3eMA0, NPUHOCAM 8 U30bImKe MOPCKYI0 U
peunyio pvloy. CeunuHa 30euHss o4eHsb 8KycHas. Benpeili MHO20; MsCO
BKYCHee U camoli ceuHuHbl. Buno ouens xopouiee u Hem Hapooa, Komo-
Dpublil nua ObL boabuLe epy3uta.

Janee (ppaHIIy3cKUii ITyTeIIECTBEHHUK JO0ABISET:
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B Tughnuce avrom nywku, mopmupnl U 0pa, HO OHU Xydice mypeuy-
Kux: 0eaarom nopox, Ho 0ypHoil. JIyuuiee 6UHO y HUX KaXeMUHCKOe,
Komopoe ne ycmynum Ilonmary.”

Emy Broput K. HlapaeH, KOTOpbIii TOYTH C 3aBUCTHIO ONMUCHIBAET XU3Hb
B [py3umu:

Kacnuiickoe mope, aexcawee 6au3 Ipysuu, u Kypa, nepecexarowas
ee, NOCMABAOM CIMOALKO PblObl U XOpouleli 600bl, YMO MOJICHO C y8e-
DEHHOCMbIO CKA3aMb, YO0 Hem 0pyeoil makoil cmpamsl, 2de 0bl 80 8¢5~
Koe 8pemsi MOJCHO OblA0 uMems Makoli Cmoa, Kak mam, ¢ makoi jce
YBEPEHHOCMbIO MOJCHO CKA3AMb, MO HUede He Nblom MAaK MHO20 XO0-
pouteeo euna, kak 6 Ipyzuu... Borok [BuHa — E. M.| 6 00ny aowads
CMOUM MOAbKO 80CEMb (PPAHKO8, 5 2080PIH0 0 AYHUIEM BUHE, OObIKHO-
8eHHoe dice — nocpedcmeenHoe — cmoum edgoe deuesne. OcmanvHole
JICUBHEHHbIE NPUNACHL CIOSM COpasmMepHo.**

BBITOBBIE MUPYIIKY TAKXKE HE OOXOIUIUCH 6€3 3JIEMEHTOB CMEXOBOI
opraHM3alliy, HallpuMep, U30paHMs Ha BpeMsI IMpa BCe TeX XKe «Iaau-
1IaXOB» JUISI CMeXa, Ha CaMOM JIeJie YyaaKoB WU TJIYIILIOB JIM0O JIIoei,
BBITAIONINX ceOsI 32 TAKOBBIX>. BaxHBIM 3J1IEMEHTOM THU(MIHUCCKOTO 3a-
CTOJIbsI ObLJIa COCTSA3ATEIBHOCTD B /e 1 MUThe. [OCTIO Ipeiarasoch Bbi-
MMUTh U3 pora JUTMHOM B JIOKOTb, YTO OBLIO CBOETO poja UCIILITAHMEM Ha
IMPOYHOCTD, 3TAKOM MHULIMAIIMEN TIepe] MPUHSITUEM «HeO(MUTa» B KOM-
MaHWIO 3aKaAbIYHBIX py3eii. He BbinepkaBIIMil UCTIBITAHUSI TOABEPrascs
MPEe3pUTETHLHBIM HacMeIlIKaM, U3eBaTeIbCTBAM M OTBEPrajicsl Beceaoi
KoMITaHueit.? CBoM BieyaTaeHus O IPY3MHCKOM 3aCTOJIbe 00Pa3HO OMK-
cbiBaeT AMOpomkio Kontapunu:

O6en y Llapst Barpara.

18-20 uucna, enodanexy om epanuy, Murepeauu, 8 HeOOAbUIOM N€CK),
OKPYIHCCHHOM XoAmamu, Hauiau mul Llaps baepama u HemednenHo omnpa-
suaucey Kk Hemy. On npueaacun Hac K cebe 0bedamv u no MAMOUIHeMY
00b14at0 ycadun Ha noay, 60Kpye KOdicU, pa3o0CmAAHHOI 8 ude cKamepmu.
Ham nodanu scapero2o msca, Heckoabko Xy00 pa3eaperHoll Kypuubl u
dpyeoii no0o6HOIl OpsHLL, 3amo 8UHA ObL10 600601b, UO0 6 Ipy3uu cuuma-
emcest 0HO cambim Ayquum yeoujeHuem. Tocae obeda Ipysurst npunsaucy
UMb 8 3aNYCKU U3 OOALULUX CMAKAHO8, 8 NOA-10KMS ebliiuHor. Tom,
KMo O01ee MoJCem 8bInUMb, NOAb3YeMCs Y HUX 00abuUM yeadiceHuem. Tax
Kak conymemeosaguiue Ham Typku 606ce He ynompeonsinu 6UHa, mo Mol
U OM208OPUAUCH UX NPUCYMCMEUeM, 0a0bl He Y4acmeosams 6 NONOIIKe,
umo, 0OHAK0, KpaiHe He NOHPAGUAOCH Hawum xo3seeam. — Llapro Bae-
pamy Ha eud, 004%cHO Obimb, 0K040 copoka sem. OH 8bICOK POCMOM,
cmyen u umeem okaao auya Tamapckuil; Ho co 6cem mem KPacueblil Myminc-
uuna. [Ipoovlg y He2o HeCKObKO 8PEeMEHU, Mbl pACHPOUANUCH ¢ HUM.”
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Apkanmxeno Jlamb6epTu, moObIBaBIIMii B MUHTpEIUU, TaK OMUCHI-
BaeT HPaBbl MECTHBIX XKUTEJIEI, XOTsSI OHM HUYEM He OTJIMYAIKCh OT Hpa-
BOB TU(hJTUCIIEB U KUTEJIeH IPYrrX pailoHOB [py3uu TO MOpPHI:

Koeoa eunouepnuii npedraeaem Munepeavyam nums 3a 300pogve
KPy2eo6oio uauiero, moeoa OHU NpoCsm e2o npeonolcums ee momy, 6
Yecmsb K020 OHU dceaarom nums. Tom npukacaemcs K Heil eybamu,
omcbLAaem ee MOMY, KMo npedaodicua mocm. Imom evinueaem ee 6cr.
OHu oueHb yeaxicaom mex, Kmo nvem MHO20 U He noiHeem. M3 Hux
HeKmo cmoab npocaaguacs  smom omuoweruu, umo Copu, wax nep-
cudckuil, evinpocun eeo y kHa3sa advsna. B Ilepcuu, 6 neodnokpam-
HbIX COCMA3AHUSX C NEPBbIMU YOANbUaMU 8 20cydapcmee, OH Kaicoblil
pasz odepocusan nobedy u noayuan naepady. Illax noxceaan 00naxcow
cam NOMepAmbCs ¢ HUM C8OUMU 8UHAMU U NUA, KAK 2080PAM, C MAKUM
YCHexoM, 4mo ymep om 3moeo, a 3HameHumslii nvsnuya Illedan Yu-
sadse (Scedan Ciladze) 6ozepamuics ¢ eaukum mopicecmeom u 601b-
wum boeamemeom Ha poouny.?

[MonoGHble GaiiKy 1 aHEKAOTUYECKIE UCTOPUHU BEChMa XapaKTEePHBI JJIst
ObITa TUDAKUCIIEB, KaXaasi U3 HUX MPOTMUTaHa CBOeOOpa3HbIM pabieaHc-
KUM JYXOM raCTpOHOMUYECKOM 1 6axycoBoi reporku. [1pu aToM nocTo-
BEPHOCTb 37IeCh COBCEM He BaxkHa (IIepCHl, KaK M BCE MyCyJIbMaHe, BUHA
HE IbIOT, a ¥ Bpsia Ju rpo3uHbiil max Cedu u3 guHactun CedeBunon®
cTaj Obl yIUBaThCs 10 CMEPTU B KoMmnaHuu ¢ HekuM Llemanom Yunanze).
31ech BaKHaA UJIesl COCTSI3aTeIbHOCTU M TTo0e1a, oiepXKaHHas ITbSTHULICH
U LIYTOM B OMTBEHHOM aroHe HajJ MOTYIIECTBEHHBIM BPAaroM, IyCTh HE
Ha 11oJie OpaHu, a Ha XMeJIbHOM IMMUPYILKE, [/, OAHAKO, KaK 1 Ha BOMHE,
CTaBKa — XKU3Hb.

IIpaBna, napesuy JlaBua onuchiBaeT HPaBhI, LIAPSIIUE BO BpeMs
IPY3MHCKOIO 3aCTOJIbsl, KAK BeChbMa CAEPXKaHHBIC U HE CTOJIb IpyOble 1
TeMIIEpaMEHTHbIE, COBCEM KaK IIpH ABOPE KAKOTO-HUOY b FepPMaHCKOIO
KypdIiopcTa TOii ITOpbI:

Ilo obbiuaro azuamoe epy3unst edssm cuds Ha nony. Koeda onu nerom
Ha nupuwecmeax, mo ¢ 8eAUKOK Y4mugoCHbio KAAHIIOMCS Opye opyey
u npocsim 00uH Opy20eo. B cux cayuasx eenvmoscu ynompeonsom my-
3bIKY, Ha nepcudcKuill 00pasey, COeAanHyi0, ROHM UepKOogHble NeCHU HA
mpex 2onocax, coenauias 6ac, meHop u anbh, a MAHYOPbL NASULYM C
DPazauuHbIMU meaodsuiceHuamuy. BacHocroesam y nac, umo ceti pod mam-
yes 6yomo ocmancsi om 60ea Jluonucus, kax u nugosaperue.™

A nvsnemeo 6 Ipy3uu u 6 Munepeauu cmoas 6ecuecmno, 4mo, ycmMom-
De6 00UH pa3z Koeo-HUOYOb NUBULE20 BUHO C HEKOMOPbIM U3NUULECTNBOM,
6ce NOKA3bI8AIOM HA MAK020 4eA08eKd, KAK Ha 00CMOIIH020 8Ce00uie2o
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nopyeauus, u HUK020a nbsaHoeo He sudeau Ha yauyax. Pasrvim jce 06-
pasom, npueedertwlii cocnodurom Jlok[x Jom é ceoeil Jloeuxe npumep u3
eocnoduna Jlambepma 3akarouaem 6 cebe 8ecbMa CMPAHHYIO HEAENOCMb,
u60 Mmakosoli 00bIMAll He MOAbKO NPOMUBEH XPUCMUAHCIEY, HO U 80
BPEMs UX A3bIMECMEd HUK020A He CYUecme06an.’

U Bce xe B Tudnmce, moxairyii, Kak HA B OTHOM IPYTOM TOpoIe, 3a-
CTOJIbEC, CHUTAIOIICECA I'TaBHBIM UHCTUTYTOM J0CYyTIra, BIIMCAHO B COLIM-
AJTBHYIO CTPYKTYPY Y TTOIAEPKMUBAET HEKMIA CYLIECTBYIOIINI TTOPSITOK, pa3
1 HaBCeTIa YCTaHOBJICHHBIN KU3HEHHBIN YKIIaI. 31eCh HEBO3MOXHO ITe-
pEWTH BeKaMU YCTAaHOBJIEHHBIE TPAHUILIBI, HE YTPATUB UICHTUYHOCTH C
coobuiecTBoM. TobKo YEJIOBCK, YMCIOH_II/Iﬁ KYTUTb, IPOU3HOCUTDL TOC-
TBI-TIDUTYH, HE CKYTIACh YIOLIATh APY3€ii 1 TeM GoJiee 4yKakoB (ONUH 13
CIOCO0OB CaMOYTBEPAUTHCS — YAUBUTH U TOJABUTh CBOEH 111€IPOCThIO
HAMBHOTO UyXKaKa), CANTACTCS TOCTOMHBIM YBasKCHUS ¥ TTIOUNTAHUS e~
HOM TopoacCKoro COO6H_ICCTBa. CkaszaHHOE OTHOCUJIOCH KO BCEM yyacT-
Hukam [IpazagHuka o HazBaHueM Tughaucckas ncuznb. MHOTUE UCCIe-
JIOBATEJIM TPY3UHCKOU KYJIBTYPbl OTMEYaJIM, YTO MPA3JAHUYHBIX THEW B
TOIy OBUIO OOJIBINE, YeM OOBIYHBIX. TH(INCIIBEI pacCMaTPUBAIIH TIpa3I-
HHMK KaK yrogHo¢€ Bory JECAHUEC, KOTOPOC rapMOHU3UPOBAJIO OTHOIICHUA
MEXKAY JTIOObMU.

OrmmceIBast HpaBbl aMKapoOB M MEJIKMX TOPTOBIIEB ropoaa, bakpamse
TAIIET:

C nHacmynaeHuem 6echbl, Hedearo cnycms nocae NAcXu, Ha4uHaemcs
6 Tugauce psod 3a20po0HbIX eYASAHULL; 8ecenble KOMIAHUU Pacnoaaea-
OMCs Ha Kakoli-Hubyodb yeduHeHHOU ayicaiike 8 cady uau oo MmeHbio
PACRYCKAWUXCA 103, U MYM-MO HAYUHAEMCs NONoUKA. Dmu He3a-
meiaugble Kymexcu 4acmo 0oxo0sam 00 20MePUHECKUX pasmepos no
KOAUYECMBY 8bINUBACMO20 GUHA, KANCObLI MCeaydoK no2ioujaem
CMOAbKO, CKOAbKO NPU 0ObIKHOBEHHOM YnompebaeHuu 0ocmano Ovl Ha
Heckoabko OHell. Komnanuro 600dyuesnsem, ¢ 00HOU CMOPOHbL, HEYMO-
MumbLil moaubaut, ¢ dpyeoii, — negeuy, no0 36yKU ULYMHO20 MY3EMHO20
opkecmpa, 60CNeBArUULL yMPO, YePHble 04U U KAKYI0-MO KPACABULY
Jusy...

U He 00y HOUb, He 00HO Yympo nozyausaem mugaucey,  Smom oec-
none3Hom axawve, — becnonesHom 04 cebs u obujecmea. AHeAUHaHuH
uAU amepuKkaney, usymuacs 6bl maxkoii 6ecnao0Holl, MOJICHO CKA3amo,
be3ymHoll mpame 3010moeo epemenu... OHU 3a0b16at0m, YMo 6 copo-
K0BbIX 200aX... MOMNCHO ObLAO U KYyMUmMb 600804b, U NOYMU WYMS CO-
depoicamp cembvio, a meneps 00PO20BU3HA U HYHCOA 80 CeM, U KANCObLLL
uac dopoe.>
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[To moBoay 310yMoTpeOIeHUsST BUHOM Cpelin «OpaTheB TPY3MH»
cokpyiaercs u B. JI. Beanuko:

3noynompebnenue nupamu — He UymKa:  HeKOMOopPbiX MECIMHOCMAX
MOCHO YBUOCHb HEMAA0 Oemeil, BOIHUKUIUX 6 MOMEHN Hempe360Chiu
omuyo8. Dmo, no menvuLeil Mepe, CK8epHO 8AUsem HA 601€6ble UCHMPbI
MHOXCECMEa A100eil, U RPUMOM 8 MAK 0L UCIOPUYECKUL MOMEHM, K02~
0a HYJCeH CePbesHblil CUCMeMAMU1ecKuti mpyo, HyJIcHa 60yMYUEAS Ca -
MocmoamenvHocmy.>*

B cBsa3m ¢ atum maTtpuot ropoxa . bakpanse, ceTyeT Ha TO, 4TO
pyccKUe BJIACTU HUYETo He MpPeANpUHUMAIOT, Ja0bl U3MEHUTh XXU3Hb
«TYy3€eMHOTO HaceJeHUs». 3ByYUT HECKOJbKO HaWBHO... [1e u Korma
KOJIOHUAJIbHBIC BJIACTU MIPOSIBIISIN 3a00Ty O MECTHOM HacCeJICHUN?

BriBopl

[Tpazauuku B Tudauce coctaisiiv BaXHEHIIyI0 CTOPOHY oOlie-
CTBEHHOM 1 ceMelHOM XKn3HU. [1pa3mIHNKOB OBUIO MHOTO. YCIOBHO MX
MOKHO pa3IeJINTh Ha HECKOJIBKO TPYIIIL: peJIUTHO3HEIE, OOIIECTOPOICKIE
CBETCKUE, LIEXOBbIE 1 CeMelHbIe. Peinrrno3Hoe cosHaHue Jitoaeit BOCIIpy-
HUMaJIO TTpa3AHUKHU HEe MPOCTO KaK Mpa3aHble JHU, TPOTUBOIOI0XHbIE
OymHSM, a KaK CaKpaJIbHOE BpeMsI, KOTOPOE OCTaHOBIIIOCH, Ja0OBI YEIJI0-
BEK MOT OTBIICYLCS OT MUPCKOTO, OT IIOBCETHEBHBIX 3a00T U TATOT Y IIPH-
00IIUTHCS K 60KECTBEHHOMY, K M3HAYaJIbHBIM BpEMEHaM U CBSIILIEHHOM
HUCTOPUU OOLIMHBI.

Ty e 1enp npecienoBaiy LEXOBble Mpa3aHEeCTBA, 0ObEeINHSBIINE
OITHY VTN HECKOJIBKO IIEXOBBIX TMJIBINIA.

He MeHee BaxkHOE MeCTO B ITOBCEAHEBHOM >KU3HM Tudauca 3aHUMamu
CBETCKME Mpa3aHUKU. Y XOTsS OHM He OTIMYaIMCh YMHHOCTBIO U OJ1aro-
JIETIEM ¥ HOCHUTH IITYMHBIH, THOTAa OPTUACTUICCKUI XapaKTep, NX CaK-
PaTbHOCTh COMHEHUIO HE TTOMIEKUT. Kak v Bo BpeMsI 1Ie pKOBHBIX ITpa3-
HUKOB, BO BpeMs OOIIIETOPOICKMX CBETCKUX MTPA3AHUKOB JIIOIU TOCTUTATU
0c000ro NCUXo(U3NOJIOrMYECKOro COCTOSIHUSI MOJHOTHI KU3HU U €1 -
HEHUS C MUPOM TOPHUM, OIIYIIATIN BHYTPEHHEEe CANHEHHE CO CBOCH 00-
murHoi. Takoe punocodckoe oco3HaHue Npa3aHUKa Ha ObITOBOM YPOBHE
3aKPETUISITIOCh B 1IEJIOM Psifie TPaBUjl, KOTOPbIE ¢ MaJIbIX JIET YCBauBas
KaXIbIii YWIeH OOIIMHBI.
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JIEHb MEJIBEJIST:
BJIACTH, HALTMOHAJINI3M U MEJIBEKUH ITPA3JTHUK
B COBPEMEHHOI POCCHUU'

Summary

“The Day of the Bear’: Power, Nationalism, and Bear Festival
in Contemporary Russia

The present article deals with the issue of festivals associated with
the symbol of a bear established in Russia during the last several years.
The author points out that these festivals are a part of the policy of
‘bearization of Russia’; this policy is pursued by the “United Russia’ in
order to legitimate the power relying on the resource of nationalism.
The image of the ‘Russian bear’ acquired broad popularity in Russia
only in the 2000s due, above all, to the propaganda of the ruling party
whose logo contains an image of a bear.

The article focuses on the ‘Day of the Bear’ that was established in
Yaroslavl in 2011. The article traces some important elements of the
ideology of this festival. First, it represents the ‘Day of the Bear’ as a
restoration of an ancient Russian tradition. Then, the festival is marked
as a return to the ‘genuine Russianness’ which is symbolized by the bear
as well as its space, time, and characters of Russian fairytales. At the
same time the discourse of the festival pays tribute to the ideology of
Russian civic nation, pointing out that bear was a deity worshipped by
the indigenous Finno-Ugric population of Yaroslavl region. Further, the
discourse has anti- Western connotations; it juxtaposes the Russian festival
to foreign holidays. Since Yaroslavl’s symbol is a bear, the festival impacts
on shaping the regional identity. Finally, it is supervised by the regional
authorities, and thus the ‘Day of the Bear’ contributes to legitimation of
the political regime.

Key-words: Russian nationalism, legitimation of power, Russian poli-
tics, bear festivals, the symbol of the ‘Russian Bear’, branding
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BBenenne

B mocnenree BpeMsl B pUTOpHKe O(PUIIMAIBHBIX IPEACTaBUTEICH
Poccuu Bce yalie UCIoJb3yeTcst 00pa3 «pyccKoro menpens». OnHuM u3
HauboJiee 3aMETHBIX MPOSIBJICHUI 3TO TEHACHIIMU CTal0 BKJIIOYEHUE
JTAaHHOTO 00pa3a B BBICTYILJIEHUSI pOCCUIACKOrO Mpe3uaeHTa. Ha counH-
cKoli BcTtpede Banmaiickoro kiryoa B okTs16pe 2014 1. B. [1yTuH, ToBOpst 0
3aIInTe MHTepecoB Poccry, BCMOMHIUT BRIpaskeHUE 4o no3eonero Fonu-
mepy, He N03801€eH0 ObIKY U 3aSIBUJT, UTO Med8edb HU Y K020 pa3peuleHus cnpa-
wueamsv He Oydem U ceoeli matieu Hukomy He omdacm?. B nexadpe 2014 .,
BO BpeMsI €XKeTOMHOI TIpecc-KOH(MEPEHIINN, OTBeYasi Ha BOIIPOC O TIPH-
YHAX 000CTPEeHNS OTHOIIEHUI ¢ 3aI1agoM, MPe3UaeHT BHOBh CPABHILT
Poccuto ¢ MenBeneM, KOTOPBIi He JOJIKEH paccaadisiTbesl, YTOOBI He TT0-
TEPSITh 3y0bl K KOITH U HE CTaTh OXOTHUYBUM TpodeeM B BUIe uydena.’
O4YeBUIHO, TAKOTO POIa BEICKA3bIBAaHMSI, TIOBBIIIIAs y3HABaEMOCTh 00pa3a
«PYCCKOTO MeABEIsT», BHOCSIT BKJIAM B JISTUTUMAIINIO HE TOJHKO BHEIII-
Helt monuTuky Poccun, HO 1 B1acTu — MpUHUMAas BO BHUMaHME TO, YTO
«MeABeAN» SIBJISIIOTCSI Heo(PUIIMaIbHBIM Ha3BaHMEM IpaBsIIell TapTuu
Eodunas Poccus.

Hanowmnto, uto cornacHo I1. beprepy u T. JlykmaHy, Jjerutumarius
KaK CITOCO0 «00BSICHEHUST» U «OIPaBIaHMS» TIPEICTABIIICT COO0I MHOTO-
YPOBHEBBII TMpoliecc, BKIOYAOIIMIA B ce0s1 M aneIIUI0 K CUMBOJIM-
YeCKOMY YHUBEPCYMY — CUCTEME TEOPETUUECKOM TpaauLIMK, BIUTABIICH
pa3IMIHBIC 00JIACTH 3HAYCHWI M BKITIOUAOIICH MHCTUTYITMOHAIBHBIN
MOPSIAOK BO BCEi €ro CUMBOIMYECKOM 11eJ10CTHOCTH.* Oco00¢e 3HaueHue
JUTS TIpoLiecca JISTUTUMALIMKA UMEIOT CUMBOJIMYeckue (hopMbl.’ [TpaznHuku
Y BBICTYTAIOT (hOPMOI CBSI3M MEXKIY HOBBIMU MOJIUTUYECKUMU PEATUSIMU
1 CUMBOJIMIECKUM YHUBEPCYMOM.

AHamm3npys (peHOMEH «300peTeHUS TpaTuIunii», B. XobcbayMm I10-
KazaJl, UTo YUpeXaeHue Mpa3afHUKOB BO BTOpoii mojioBuHe XIX — Havase
XX BEKOB B €BPOMNEHCKMX CTpaHaX CBSI3aHO ¢ MpolleccaMy HallMeCTPOU -
TeTbcTBa. BMecTe ¢ mpounMu puTyaaaMu, pa3IHIKY CO3IaBaTi BO3MOXK-
HOCTB UCTIOJIB30BATh «ITOJIE3HOE TIPOIILIOE» B HACTOSIIIEM. DTO B 3HAUN-
TEJIbHOM CTeNeHU TUKTOBAJIOCh HEOOXOAUMOCTBIO JIETUTUMAILIMKU HOBOM
BiacTu. HaumoHanusm npeacrapisieT co0oii oauH U3 3(PPeKTUBHERLLINX
PECYpPCOB JIETUTUMAIIAK BIIACTH B OITOXY MOJIEpHOCTH®; B CBOIO OUYEPEb,
MMOJIUTUYCCKUIM TUCKYPC BBICTYIIACT CPEACTBOM JISTUTUMAIIY HAITNU KaK
HOBOTO THIIA COOOIIIECTBA.
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M3meHeHus, ipoucilieaiye Ha MoJuTuYecko kapte BoctouHoii u
LenTtpansHoii EBpornbl B KoHIle XX B., YCWIWIM UHTEPEC K KOHLEIIIUU
Xobcbayma. AHaIM3UPYS TTPOLIECCH CTPOUTEIbCTBA MTOCTCOBETCKUX Ha-
uii, B. AukacoB otmeuaer, uto ¢ pacnadom CCCP noseuauce He moavko
15 Hoebix He3asucumblx 20cydapeme, HO U 15 HOB8bIX HAUUOHANbHBIX UCMOPU-
YeCKUX Happamueos, c60e2o pooa OUUUANbHBIX 8EPCUL NPOUL020 KANCOOLL
cmpans!’. T1o ouenke E. TamoBoit, misg obecnieueHUs repexona K HOBOM
SKOHOMMYECKOI cucTteMe (M KJIaCCOBOMY HEPaBEHCTBY) 3JIMTa HOBBIX
roCyIapCcTB aKTMBHO KCITOJb30Bajia pecypc HauuoHanusMma.! Hapsoy ¢
peBU3MEH UCTOPUIECKOTO 3HAHUS, BO3BEACHUEM MaMSITHUKOB, YIpeXk-
JIEHUEM MY3€€B, ITOSIBIIEHMEM HOBBIX CUMBOJIOB, aKTUBHO UCITOJIb3YIOTCST
Y ITOSIBUBLINECS TTPA3IHUKU Y CONPSDKEHHBIE ¢ HUMU PUTYaJlbl, KOTOPbhIE
HarmpaBJIeHbl KaK Ha JIETUTUMAIIUIO BIACTH, TaK M HA CO3MaHKME HALIMU.

AHaJIOTUYHBIE TIPOLIECCHI IIPOMCXOIST B TOCTCOBETCKOM Poccum, u
LIEJIbIO MCCIICI0OBAHMS SIBJISIETCS] aHAJIN3 TOTO, KaK YIpeXKIeHUE ITpa3IHU-
KOB BHOCHUT BKJIa/l B JISTUTUMAIIUIO BJIACTH, TIPEXKIE BCETO, 3a CUET SKCILTY-
aTallMM pecypca HauMoHanu3Ma. Hale BHUMaHue chOKycCHUpOBaHO Ha
Mpa3IHUKaX, CBI3aHHBIX C 00pa30M MeIBe/IsI Kak ajieropuu Poccun — B
MepBy1o ouepeab, Ane medéeds, mpoBoauMoM B SApociasie. BHauae Mbl
OCTaHOBUMCSI Ha BOIIPOCE O POJIM TTPa3IHUKOB B ITPOIIeCccax, CBI3aHHbBIX
CJIeTUTUMAIIMEld BIAaCTU U TIOCTPOSHUEM HallUM B COBpeMeHHOoI Poccum.
Hanee, pedb MONWIET O TOM, KaK B 3TUX MPOLIECCax UCIOb3YeTCs MEIBe-
K1t cuMBOJI. HakoHell, mpeaMeToM aHainu3a OyayT pa3agHUKHY, TTOCBSI-
LIIEHHbIC MEIABEIIO.

HpaannK, BJIACTb M HALIMOHAJIM3M B COBPEMEHHOM Poccun

Kak y>ke oTMedai MHOTME UCCIIeA0BATEN I, OAHUM U3 PECYPCOB JIETUTH-
Maruu Biactu B Poccun XXI Beka siBisiercst HatmoHanusm.’ Crienbuka
IMOCTCOBETCKOM Poccuu 3akiiouaercst B TOM, UTO B HEil pa3BUBAIOTCS IBa
MpoeKTa HAIlMOHAM3Ma, KOTOPhIE TIOIePKUBAIOT IPYT APYyTa, HO Yalle
BBICTYIAIOT KaK KOHKYPEHThI — STHUYECKUI 1 TpaxkaaHcKuii. CorjmacHo
u3BecTHOM xapakrepuctuke K. Bepaepu, HauMOHaINM3M — 3TO KJIACCHU-
uLupyOIIMii IUCKYPC, B KOTOPOM HAaLMsI OHMMAETCS B KauyecTBe
6a30BOro OIepPaTopa BCEOXBAThIBAIOILIEH CUCTEMBI COLIMAIBHOM KJIACCH-
ukanun.'® KoHuenuus pocCUiCKOCTH, POCCUIACKON HALlMK, KOTOpast
craja ocodbeHHO BocTpeboBaHHOI B 2000-€ IT., UICXOIUT U3 TOTO, UYTO JIeJIe-
HUE HA POCCHUSIH Y HE-POCCUSIH SIBJISIETCS IIPUOPUTETHBIM II€pe BCEMU
JIPYTUMU OEJICHUSIMU: COLUAIBHBIMU, STHUYECKUMU, KOH(PECCUOHAIIb-
HbIMM, PETMOHAIbHBIMKU. VIMEHHO MOCTPOEHUE POCCUIICKOM IpaXKIaH-
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CKOI1 HallMM OOBSIBJICHO IJIaBHOM 11eJiblo B IpuHsTON B 2012 1. Cmpame-
auu 2ocydapcmeenHoll Hauuoraavroil noaumuxu Poccuiickoit Pedepayuu na
nepuod do 2025 2.'"' Binactu B MOJUTUKE UIEHTUYHOCTH TIBITAIOTCS TIPU-
BJIeub 002 KOHKYPUPYIOIIUX pecypca, UCIOb3YSl pa3IuuyHbIe METOIbI,
OIHUM U3 KOTOPBIX SIBJISIETCS MPa3nHUK.

PuTtyasibl, CUMBOJIBI ¥ KOJIJIEKTMBHbBIE BOCTIOMUHAHUS TTPEICTaBISIOT
€000 KJTI0YEeBYIO YacTh B (hOPMUPOBAHUM TOTO, KaK HalIMsI ceOsl OlLy-
1maeT. B yacTHOCTH, HallMOHAIbHbBIC THU SIBJISIIOTCS] BAXKHBIM CBUAETEb-
CTBOM TOTrO, KaK HallMOHAJbHbIC MAEHTUYHOCTU BooOpaxkarorcs, op-
MUPYIOTCSI U MOOMITHU3YIOTCSL. "2 OULIMATbHBINA TPa3IHUIHBIN KaJICHIAPb
coBpeMeHHoI Poccru copepKuT, MOMUMO COXPaHUBIIMXCSI OT COBETCKOM
SM0XU, U HOBBIE TIPa3IHUKN — BCE OHM MCMOJIb3YIOTCS B JISTUTUMALIMU
Biactu. Kpome Toro, oHu mpeciaenytoT Lieb KOHCOMUAALMU POCCUICKOTO
00111eCTBa, YKPETUICHUSI POCCUICKOCTU — KaK 3a CUeT peUHTEepIpeTaluu
YCTOSIBILIMXCSI TIPa3AHUKOB (Hampumep, 9 Mast 0co00 momyepKuBaeTCs
BKJIaz Bcex HaponoB Poccun B mobeny B Benmkoii OTeuecTBeHHOM BOiiHE),
TaK U MOSIBJICHUST HOBBIX. [IleHb HAPOJHOTO €NMHCTBA, KOTOPbI OTMeya-
ercs ¢ 2004 r., aKIIeHTUPYET He CTOJbKO COOCTBEHHO MU3THaAHUE UHTEP-
BeHTOB U3 Kpemisi, CKoJIbKO yJyacTue mpeacTaBUuTe e pa3TuyHbIX 3THO-
COB B 0CBOOOAUTEILHOI 00pBhOE (1, pa3yMeeTcsl, OTTACHOCTh «CMYThI» ISt
POCCUICKO# TOCYTapCTBEHHOCTH). 3

CuMBOJI MeIBEIS U JIETUTUMALMS BAACTH

3aMeTHOE MECTO B aHAIM3UPYEMBIX TIPOIIeccaX 3aHUMAIOT TIPA3THUKH,
CBSI3aHHBIE C CUMBOJIOM Me/iBeid. Bompeku 1o0CTaTOUHO paclpOCTpaHEH-
HOMY CErOHS MHEHUIO, MEBEb HE SIBISIETCS «UCKOHHBIM CUMBOJIOM»
Poccun. «Pycckuit MmenBenib» — 3T0 3aMagiHOe N300peTeHUE, TTOSIBUBIIIEECS
oxkoso 500 et Hazan u kK XVIII Beky craBiiee y3HaBaeMbIM cUMBOJIoM Poc-
cuu.'* DTOT CMMBOJT OBUT TTPU3BAH CIYKUTh MapPKEPOM CUMBOJIUYECKOM
TPaHULIBI, OTAEISIONIEH «IIUBUIM30BAaHHBIN» 3amaa OT «BapBapcKoii»
Poccun. Cama naeHTUIHOCTH 3amana BO MHOTOM KOHCTPYUPYETCS Yepe3
uckimodyeHue Poccuun®, u, oueBUIHO, 06pa3 «pycCKOTO MEIBEIsT» UTPACT
BaXKHYIO POJIb B 0OOCHOBAHUU MOJOKEHU O IMBUIN3AIIMOHHON Ty>KI0-
ctr Poccun, ee OTCTAIOCTH U BpaXkaeOHOCTH 3aIaHOM [IMBIIN3AINN. 0
Mensenb, IeCTBUTENBHO, OBUT CBSIIIEHHBIM XKMBOTHBIM 1 JaXe 0oXe-
CTBOM B MEPBOOBITHOM OOIIECTBE BO MHOTHX KyJIbTypax CeBepHOro mo-
JIyIIapusi, YTO OTPA3UJIOCh, HAIIPUMEP, B TAOYMPOBAHUM €TO UMEHU B
PpasHBIX si3bIKax. 7 OMHAKO 3a THICSYEICTHIO HCTOPUIO XPUCTUAHCTBA Ha
Pycu MmenBenn u3 s13619eCKOoro 00KecTBa MPeBpaTUiICs B (KUBOTHOE, THOTIA
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3a0aBHOE W JOOPOAYIIHOE, HO Yallle TJIyIoe U KagHoe. [ToutuTenbHoe
OTHOIIEHME K MEIBEII0 JOCTATOYHO JOJITO COXPAHSIIN JIUIIb PYCCKUE TEX
PETMOHOB, B KOTOPBIX OBUIO CHMJIBHOE BIWSIHNE KYJIBTYp (DMHHO-YIropc-
KUX ¥ CUOMPCKUX HApOAOB.'® Bo BCAKOM cilydae, B «BBICOKOI» KYJIBTYype
Poccuiickoii uMniepun, y micaresieid, rmiocodoB, XyIOKHUKOB, HaM He
yIAJ0Ch HAWTHA CBUIETEIBCTB HU 0CO00 YBaKUTEJIBHOTO OTHOLICHUS K
MeIBEIIO, HU TeM Oosiee naeHTudunkanuu Poccuu ¢ menseneM.'® B coser-
CKUI1 Ieproj 00pa3 «pyccKOro MeaBeAsT» IIPOI0JIKaI aKTUBHO UCITOIB30-
Batbcesl Ha 3amnaze, 1 B CCCP aToT 00pa3 ObL1 mpu3BaH, 1o MPeuMYILIECTBY,
MPOWJITIOCTPUPOBATh CIIEHM(UKY BOCIIPUSITHSI CTPAHbI €€ 3aIragHbIMU
HeIoOpoXeIaTeIIMU — Kak, HarpuMmep, Ha pucyHke FO. YepenaHosa
(un. 1). Bmecte ¢ Tem pykoBoactBo CCCP nbiTanoch npupyyuTs «Russian
Bear», 1 HanbOoJee U3BECTHLIM «0TBeTOM YeMOepieHy» CTal MPOEKT OJIUM-

NuiAcKoro MuIku.

N

EAUHAA
POCCMA

Hnmoctpanus 1. Yepenanos 0. Ha moroke. Wnmoctpaums 2.
Kpoxooua Ne 35,1982, c. 11 JloroTun mapTun
Eounas Poccus®

OTHoIlIeHuEe K 00pa3y «pyccKoro Measesi» B Poccuu MeHsieTcs B ocT-
COBETCKMI MepUOI, YTO OOYCIOBICHO PsiIoM (haKTOPOB — MPEXKIE BCETO,
€ro BKJIIOYEHHOCTDIO B TOJIMTUYECKM I TUCKYPC. «MenBeab» — 3TO Ha3Ba-
Hue «MexXpernoHaJbHOTO derKeHus1 EOuHCTBO», KOTOpPOE ObLIO CO3AaHO
HaKaHyHe MapjlaMeHTCKUX BbIOOPOB, B ceHTs10pe 1999 r; yke Torma Ha
JIOTOTUMN ABMXKEHUS OblIa ToMeleHa ¢urypa measens. B 2001 . mocne
oobeauHeHus1 Edurncmea c 6okom Omeuecmeo — Best Poccuss myuiiika mepe-
KOueBaJl 1 Ha CUMBOJIMKY 00pa30BaHHOI BCJIEACTBUE 3TOro Edunoit Poccuu:
CHauaJsia Kak Oyphblii MeaBeb, a MoToM, ¢ 2005 ., — Kak ero 0eJIblii cCopoauy.
CuMBOJI 0Ka3ajicsl BOCTPeOOBAaHHBIM, YTO M OIPEIC/IMIIO €ro JaJlbHEi -
LLIYIO BOBJIEYEHHOCTD B MOJUTUYECKYIO 00pb0y. Takum obpa3om, OpeH-
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JIUHT «ITapTUM BJIACTU» TPpeOyeT U OpeHAUHTra MeIBesl, CAMBOJU3UPYIO-
1ero ee. OH OCYILECTBIISIETCS Yepe3: a) OTOXKIASCTBICHUE MeaBeIs ¢ Eounoil
Poccueii; 6) obecrieueHre y3HaBaeMOCTU MeJIBEXXbEro CUMBOJIA; B) Halle-
JIEHUE €r0 IMTO3UTUBHBIMU KOHHOTALIMSIMU; T) €ro IojiuTr3aiuto. Paccmor-
PYIM 3TH IPAKTUKU IMOAPOOHEE.

OroxnecTBiaeHue Measens u Eduroil Poccuu TpoucXoauT Kak 3a CUeT
MPSIMOI MAPKUPOBKM, TaK 1 3a CYET TOTO, YTO UCCIIEAYEMbIii CUMBOJI TIPU-
3BaH BBIPa3UTh CYMMY 3HAYCHUI, COBIAAIOIIMX C LICHHOCTSIMM, 3alllATa
KOTOPBIX 00BSIBIISIETCST HBIHEIITHE BJIACThIO €€ IIPUOPUTETOM (CyBepeHU-
TET, aBTapKUsI, BJIACTh, CHJIA).

O06ecrieueHrE y3HABAaEMOCTU MEIBEXKbEr0 CUMBOJIA TIPEATIOJIaraet ero
mrpokoe pacnpoctpaHeHue. opMbl Takoil «MenBeausanuu» Poccrn
MHOT000pa3Hbl (OpraHM3alMs MEeXIYHapOIHOIO AETCKOTO KOHKYpca
Pycciuii Medesexconok — s3vik03Hanue 045 6cex, CO3IaHUEe IBUXEHUS
Muwku, 00beIUHSIONIETO AeTel B Bo3pacTe oT 8 10 15 net, yupexxaeHue
coluanbHOM cetn bepaoea mononexHoi opranuzauuu Eduwnoii Poccuu
u ap.).*!

IToMKrMO MaccoBOTO TMPAaXKUPOBAHWSI CUMBOJIA, OPSHIMHT BKITIOYAET
B ce0s1 HajIeJIeHUE ero TO3UTUBHBIMU 3HAYCHUSIMU. MeIBeKuii CUMBOJI
3a CBOIO JOJITYI0 MICTOPHIO TTPUOGPES HEMaJIo OTPULIATEIbHbBIX 3HAYCHUI,
YTO TOTPeOOBAJIO €r0 CBOEOOPa3HOI CEMUOTUYECKOM TEPEKOIUPOBKHU.
«MenBeb» CIYXXHUT XOpOoIlleil nutocTpalueii cioB 3. KosHa o ToM, 4To
CUMBONbL He CIONBKO BbIPANCAIOM 3HAHEHUS, CKOAbKO OQIOM HAM 803MONC-
HOCMb 3HAEHUS NPOU3600UMb*2.

[MonuTuyeckuit GPeHIMHT MPEANoIaraeT yCTAHOBJICHUE CBSI3U CUM-
BOJIA C MMOIMTUKOM. [TonuTr3aum MeaBes CITOCOOCTBYET, IIPEXKIE BCETO,
OTOXKJIECTBJICHUE €T0 C BJIACTHIO KaK TAKOBOI; IIPY 3TOM ITOI00HO TOMY
KaK MEIIBE/Ib SIBJISIETCS XO3SIMHOM PYCCKUX JIECOB, TaK U Edunas Poccus
JIOJIKHA OBITh XO3STMHOM CTPaHBI.

PeneBaHTHBIM MOJTUTUKE MEABEIb CTAHOBUTCS U 32 CYET MCITOJIb30-
BaHUSI pecypca HallMOHaIM3Ma. EqMHOpoCcCcoBCKMiA MeIBe b ITpeBpaliia-
€TCSI MUMEHHO B «PYCCKOTO MeIIBE/IsT». B CUMBOIMYECKOM IIJIaHE CTABUTCSI
3HaK paBeHcTBa Mexxay Poccueit u Edunoii Poccueil; COOTBETCTBEHHO, Map-
TUMHBIA CUMBOJI TIPETeHAYET ObITH CUMBOJIOM Bceit Poccun. Ilpu atom
BIOJIHE B JIyXe «M300peTeHUS TPaaAUllMU» B MOJUTUYECKON PUTOPUKE,
IMyOIUIMCTUYECKUX CTaThsIX M Jaxke HAyIHBIX MyOIMKaIMsIX YTBEpK/1a-
€TCSI, YTO KYJIBT MeABe/Isl ObLI CrielinUIECKOM YepTOi PYCCKUX C APEB-
HEWIIMX BpeMeH, Ha TTPOTSDKEHUN BCe UICTOPUM OHU CYMTAJIN €TI0 CBOMM
ToreMoM.? Kpome Toro, MeaBenb MO3UIIMOHUPYETCS KaK OJMIIETBOpE-
HME PYCCKOTO HAallMOHAJIBHOTO XapaKTepa; TeM CaMbIM ITPOMCXOIUT aTlesI-
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JISIMS K yepTaM BooOpazkaeMoii pyc-
CKOCTH: OT IIMPOTHI AYILIM K 3ara0y-
HOCTH 1 OT AOJITOTEPIICHUS K T00pO-
nymmio. Tak, HarpuMep, BOTUIOIIAsT
OrpOMHBIE pa3Mephbl CTPaHbI U €¢
CUJTY, MEIIBEIlb B TO K€ BPEMSI MUPO-
JIIOOUB, YTO TIOMOTACT IIPY CO3TAHNH
COOTBETCTBYIOIICH KapTUHBI MEXKITY-
HapOIHbBIX OTHOILIEHMIA.> Xopolieit
WTIOCTpalMeil TaKMX HAaCTPOCHU
SIBISIETCS (POTOKOJIIAXK M3 Ta3eThI
Apeymenmut u paxmor (2005): Pyc-
CKUI «MUWKa» 000pblil, HO CKOAbKO
MOJCHO €20 06uxcamsb? OH CONPO-  HAil iR i

BOXIaeT MaTepI/IfU'[bI,UHOCBHH.ICH— Vmioerparst 3. Jlopodees A.
HBIE «QHTUPOCCUMCKON TTOJTUTHKE» [Koanax]. Apeymenmot u paxmot
npaBuTenbCTB [pysun u ctpan ba- Ne 20, 2005, c. 1

™mu? (. 3).

Baxxueiimmm myHKTOM Uaeoaorun Edunoti Poccuu SIBISICTCSI e TUHCTBO
CcTpaHbl. B 1OCTMKEHUM TaKOro €IMHCTBA M OCIa0JeHUM BHYTPEHHUX
COLMATbHBIX TPAHUIL AKTUBHO UCTIOb3YeTCs IPpaXkIaHCKUI HALTMOHATU3M.
[1aBHBIM BHeITHUM YyXUM B IMCKYypCEe POCCHUIICKOTO HAIIMOHAIN3MA,
POCCHIICKOCTY CTAaHOBUTCS 3aral, a BHyTpeHHUMH — BCe, KTO €My CUM-
IMaTU3UpyeT. BMecTe ¢ TeM 0ImacHOCTS TSI ITIPOSKTa POCCUMCKOCTH TIPeI-
CTaBJISIET M 9THUYECKUI HALIMOHAIU3M, B MEPBYIO oYepeab, PYCCKUA.
«Pycckuii MenBeib», Oyayuyrd M3HAYaIbHO CUMBOJIOM PYCCKOCTH, B JUC-
Kypce «ITapTUH BJIACTH» CTAHOBUTCS «POCCHICKHM MEIBEIEM», TO €CTh
HCTIONTb3YeTCS IS MApKUPOBKU POCCUMCKOCTH. Takast uepTa MeIBEKbETO
CHMBOJIa, KaK €T0 PacIpoCTPaHEHHOCTh CPEeIN He TOJIBKO PYCCKOTO, HO 1
Ipyrux 3THOCOB Poccum (BKITIouast (pMHHO-YTOPCKUE HAPOIBI, HAPOIBI
Cubupn), O3BOJISIET OCIA0UTH MEKATHUUYECKIUE TPAHULIbI B CTpaHe, YKpe-
MMUB BHELIHUE CUMBOJIMYECKUE I'paHUIlbl. [TokazaTeJbHBIM MIPUMEPOM
SIBJISIETCS UBMEHeHMe TepOa pecrtyosnk Mapuii On B 2011 : Terepb oH
COIEPKUT M300pakeHe MeIBeIsl B KOPOHE, C MEYOM U IIUTOM (WI1. 4).
MoTHBHPOBAIOCH TAKOE U3MEHEHHUE TEM, UTO MEIBEIb SIBJISICTCS IPCB-
HMM CUMBOJIOM MapHIifiCKOTO Hapoa.?

JI1000MBITHBIM 3JIEMEHTOM MOJUTUKU (DOPMUPOBAHUST POCCUICKOI
UISHTUYHOCTH cTasl nmpoekT Myavmu-Poccus (2007 — 2009). B ero pam-
Kax co3JaBajuCh aHUMAallMOHHbIE (DUIbMBI, MOCBSIIEHHBIE KaXIOMY
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peruony Poccuiickoii @enepaunu. uabMbl 00beAMHEHBI (BUTYPOI
IJIACTJIMHOBOTO MenBe s, KOTOPBIi M paccKa3biBaeT 00 YHMKaIbHOCTH
KaXkII0TO pPernoHa, HaJieBasi KOCTIOMbBI TeX HApOJIHOCTEl, KOTOPbIE B HEM
JKUBYT. 3aBepiiaeTcst (hUIbM IeBU30M, KOTOPbII ITOIYePKUBAET €AMHCTBO
CTpaHbl B €€ MHOroo0pasuu: Jrwdu — pasusie, a cmpana — 00Ha* . Co0-
CTBEHHO, BCsIKasi HAllMOHAIbHAST aJIJICTOPUSI CIIOCOOCTBYET TOMOIeHU3a-
LIMU HAllUM, ¥ MEIBEIb He SIBJISIeTCS MCKITIoYeHneM. B maHHOM e cirydae
HCClienyeMbIii 00pa3 HaIJISITHO CBSI3bIBACT BCE PETMOHBI, KOTOPHIE TIpe-
BpAaIIalOTCsSI B CBOEOOpa3HbIe IMaHAIIUU «POCCUICKOTO MEIBEIISI».

Takum 06pa3om, co3naHue 1 POIBIKEHNE Ha TTOJUTUIECKOM PhIHKE
CHMBOJIa MEIBEIS SIBJISIETCST IIPOLIECCOM, CIIOCOOCTBYIOIIMM JIETUTUMA-
LIMY HBIHEIITHE ! TTOJIMTUIECKOM CUCTeMBI. YCTaHABIMBAIOTCSI CBOEOOpa3-
HbIE LIETTIOYKU 9KBUBAJIEHTHOCTU MexXay FEodunoil Poccueil, ¢ OTHOI CTO-
POHBI, M MEIIBENIEM, BJIACTHIO M PYCCKOCTBIO / POCCUIICKOCTBIO — C IPYTOI.

O ToM, 4TO 00pa3 MeABeIs SIBISIETCS OTHUM M3 CUMBOJIMYECKUX Pe-
CYPCOB JIESTUTUMHOCTU HBIHEIITHE ! MOJIMTUYECKOI CUCTEMbI, KOCBEHHO
CBMIIETEJIBCTBYET M TO OOCTOSITEILCTBO, UTO BCE OINMMO3UIIMOHHBIC CUIIBI
(Mubepalibl, HALMOHATUCTBI, KOMMYHUCTHI) YACISIOT eMy 00JIbIIIOe BHU-
MaHue, BKJIIoYas ero B IMPaKTUKK ACJIETMTUMAIMK BJIACTU, B KOTOPBIX
pasIMYMMBbI 1Ba Moayca. [1epBblii CBSI3aH ¢ AejeTuTUMAalIMeii CaMoro aHa-
JIM3UPYEMOTO CUMBOJIA, C €0 IEKOHCTPYKIIMEI, KOT/1a ITOa4ePKUBAIOTCS
HEraTUBHBIE YEPThI MEIBEXKHETO 00pa3a U MAaHUITYJISITUBHBII XapaKTep ero
HCTOJIb30BaHUsI BiacThlo. Tak, B Xone nmapjaMeHTcKou Kammanuu 2011 1.
OINITOHEHTHI «ITaPTUM BJIACTH» aKTUBHO MCITOJIb30BaIM KPUTUKY MEIBe-
JKbEro CUMBOJIa — HallpuMep, B paMKax opraHu3oBaHHoro A. HaBajb-
HBIM KOHKYypca Ij1akaTtoB «FEdunas Poccus» —
napmus Jcyaukoe u eopos. I1odeniI rjaakat, Ha
KOTOPOM M300pakeH CUMBOTU3UPYIOIINI <Ky~
JIMKOB U BOPOB» MeABeIb (U1. 4), U 3aTeM 3TO
M300paXkeHNe aKTUBHO MCIT0JIb30BaJIOCh B ITPO-
raraHze MPOTUB «ITapTUU BJIACTH».

Bropoii Momyc TipearnoiiaraeT CUMBOJIY-
YecKylo 00pb0y 32 3TOT CUMBOJI, 3a IIPaBO I'o-
BOPUTbH OT €ro0 MMEHU; 31eCh C TeTeMOHHBIM

EpuHan Poccns — JMCKYPCOM KOHKYPHPYIOT, ITPEXKIIE BCETO, JINC-
napTus BOpoB
11 KYNVKOB. KYpChI 3THMYECKOTO HallMOHaIn3Ma. MeaBe-
KU KYJIBT C €70 I3bIYECKUMU KOHHOTALUSIMU
Wmoctpatist 4. XOPOILO BIIKCHIBAETCH B PUTOPUKY SKCTPEMM-
Emmnas Pocenst — maptuss  CTCKUX TEUCHUIA; MEIBEIb CTAHOBUTCS BbIPa-
KYIHKOB ¥ BOPOB2 SKEHUEM JyXa «MICTUHHbBIX apuiLieB».”
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BwMmecTe ¢ TeM Ob1710 ObI YIIpOLIIEHWEM BUIETh MTPUYMHBI POCTa MOITY-
JIIPHOCTY MeIBE/IsI B KaYeCTBE HALIMOHATIbHOTO CMMBOJIA TOJILKO B ITOJIM -
TUYECKOI Iponaranae. MHTepec K 3ToMy CUMBOJIY OOHAPYXKMBACTCS YKe
nocie pacnaga CCCP, korma oH BKJII0YaeTCsI B IIPOLIECCHI CO3AAHMSI T10-
CTCOBETCKOM MICHTUYHOCTH, OCHOBAaHHOI Ha MPOTUBOIIOCTABJICHUM KaK
COBETCKOMY MepUOY, TaK U 3anaaHoi uuBuaudauuu. B 2000-X rr. KyabT
MeIBe/sl CTajl YacThlo Tpoliecca U3MEHEHUs HAallMOHAIbHON MIACHTUY -
HOCTH, KOTOPBII MOXXHO 0003HAYNTh KaK «peMacKyJIrnHu3anus Poccun»,
BKJIIOYAIOIIIEr0 HaleleHrue 00pa3a CTpaHbl MACKYJIMHHBIMU KOHHOTALM-
samu (cuiia, palroOHaIbHOCTh, ABTOHOMHOCTb) U CO3IaHKE ITPUBJIEKATE b~
HBIX 00pa310B HALIMOHAIbHOM MacKyTMHHOCTH.> TaK, COrTacHO JTaHHBIM
nuiotaxkHoro comomnpoca (2009), B oTBeT Ha MPOCLOY Ha3BaTh CaMblil
raaBHbIA cuMBoJT Poccrn 20% poccuiicKux pecrioHIEHTOB BIOPaIu MejI-
Be[Is1, HA/IeJIs1s1 €70 IO3UTUBHBIMU 3HAUCHUSIMU: CUJION, J0OpomyIirieM, Oec-
XUTPOCTHOCTHIO.3' B X011 BCepoCCHiiCKOro perpe3eHTaTUBHOIO OIIpoca
(N = 1500), mpoBeneHHOTO B ceHTsIOpE 2015 I, B oTBeT Ha Boripoc C ka-
Kumu obpasamu Ber accouyuupyeme Poccuro? 12% pecriOHIEHTOB Ha3BaJIUd
obpa3 meaBes (Bo BpeMsl aHasorndyHoro onpoca 2003 I. TaKOBbIX ObLITO
b 3%).3 JIlo60MBITHO, YTO 0 MeaBeIe Kak cuMBoste Poccuu vaiie ro-
BOPWJIM MYKUMHBI, TIPEICTABAINA MOJIOACKHOM BO3PaCTHOM TPYIIIIHI, POC-
CUSIHE C BBICOKMM J0X0A0M U xkutein Cuoupu.

«MenBeXKbu» NPa3IHAKA

B pamkax rpouecca «Measeausanuu Poccun» mpoBoasTCs pas3ind-
HbIE MEPOIIPUSITHUSI, B TOM YKCJIE ¥ IIPA3IHUKU (IETCKUI My3eHbII ITpa3-
IHUK Jenb poucoenus medséeds B TBepckoit odmactu, PdecTrBaib MeIBE-
neit Medee DAY B Ilepmu, nuu MmeaBenst B Mockse, HoBocubupcke, Unte
u apyrux ropogax Poccun).** Heo6xoauMo mogyepKHyTh, YTO B OIMCA-
HUSIX J[Hs Medéedst aklLIeHTUPYETCS aJUIETOPUYIECKOE U3MEPEHUE JTaHHOIO
00pa3a; HarIpuMep:

Moeyuezo medseds no npagy cuumarom cumeonom Poccuu, 6eds smom
MOUHBLIL 36€Pb 0AULEMBOPSIem 6CHO CUAY U YO0ab Pyccko2o Hapoda. C
€20 00pazoM c6513aHa MAcca CKA30K, OblAUH U NPeOaHutl, maxK 4mo
HeyOUuBUMENbHO, MO OH NOAYHUA CB0U COOCMBEHHbLI NPA3OHUK, OM -
meuaemblii 13 dekabps Ha eéceil meppumopuu Hauieli Heo0dAMHOL
Podunb.3*

HauGosee KpynHbBIM COOBITUEM TAKOTO POIA, KOTOPOE 3aHSJIO I10-
CTOSIHHOE MECTO B MIPA3JHUYHOM KajleHape, siBjsieTcst Jlens medeeds —
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Mpa3aHuK, KOTOphiit mpoBoauTcs B Apocnasie ¢ 2011 r. Uctounukamu
HAaIlIEro aHaJIU3a SIBJISIIOTCS cCaMO Mpa3IHUYHOE eHCTBUE, O(ULIMATbHBII
IUCKYPC OPTraHM3aTOPOB 1 yIpeIuTesel, KaKOBBIMU BeICTYIIN CoBeT
MeIleHaToB SApociasist, 1 THTEpHET-(HOPYMBI, Ha KOTOPBIX OH 00CYXIa-
etcst. B ocHOBY aHanu3a moyioxxum mMozaesib K. 2Kuryinbckoro, BbIIesio-
IIEro TaKyve KOMITOHEHTHI MPa3qHUYHOIO KOMILIEKCa, KakK: MPOCTpaH-
CTBEHHO-BPEMEHHOM,, BKITFOUAIOIITNI TTPa3IHIIHOE TIPOCTPAHCTBO U BPEMSI;
CTPYKTYPHO-COIEpKaTeIbHBIN, BKITIOUAIOIINI IeKOPaIlNi, aHUMAITHOH -
HbIE MEPOIIPUSTHSI, KOCTIOMbI YYaCTHUKOB, MPAa3IHUYHOE TUTaHKUE, CH-
CTEMY MOJApKOB; MACOJOTMIYECKUIA, IPEAI0Iaratolil OmnpeaeIeHHYIO
HIE0JIOTeMY, KOTOpast BKITI0YAeT B CeOST MHTEPITPETALINIO 3HAUMMOTO CO-
OBITUS — PEaIbHOIO WX MUGUUIECKOrO. >

Wmoctparys 5. CumBoa Poccuu. Jlerenna SIpocaasis®

B HamreMm cirydae 1ieHTpajJIbHBIM KOMIIOHEHTOM ITPOCTPAHCTBA TIpa3-
MTHUKA BBICTYIIaeT OPOH30Basl CKYJIBIITYpa MEIBEAs, YCTAHOBJICHHAS B
2009 1. (w1. 5). OnHa 6bUTa M3roTOBIEHA o Mozaeau K. Dabepke, coznaH-
Hoii 3a 100 JIeT 10 3TOro, ¢ OMHUM MPUHIUITUATBHBIM OTJIUYMEM: Ha Heil
comepxutcs Hanrmch — Cumeon Poccuu. Jleeenda Hdpocaaéns (Bo BpeMeHa
®abepke MeIBeIb Ha TAKYIO POJIb B POCCUICKOM KYIbType IIPETeHI0BATh
He Mor). CKyabnTypa OblIa BOAPYKEHA Y CTEH SIPOCIABCKOTO KPEeMIIst
(Cnaco-ITpeobpakeHCKOro MOHACThIpsT) Ha 6epery Boiaru — 1o ecTh, B
€¢ BOCHIPUSATHE BOBJICKAIOTCS BaxKHEHIIIe MapKephl pyccKocTr. Kpome
TOTO, CKYJIBIITYpa ITOSIBIIIACh mepen mpa3aHoBanreM 1000-1eTus ocHoO-
BaHus Apocnasis, Kotopoe oTMevanoch B 2010 r. YeraHOBKa CKYJBITYPbI
KOMMeHTHpoBanach B MecTHbIXx CM U cneayronimm o6pa3om:
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Bo écem mupe smom 36epv cuumaemcs cumeosom Poccuu, a oas
Spocaaens umeem ocoboe 3HaueHue: 1e2eHda C8A3bl6aem OCHOBAHUE
20poda ¢ nobedoii Had medsedem, KOMOPbLIL NO3JHce CIMAA U300PaANCamsbCs
Ha eepbe.’

Takum obpazom, ApociaBib MO3ULIMOHUPYET cebsl Kak caMblil M-
BEXXUi1 TOPOJI; TEM CAMBIM ITPOMCXOIUT alle TSNS K perMOHAIbHOM UICH-
TUYHOCTH, YTO MMEET 3HaUYCHNE TSI TOHMMAaHUSI IIpa3THUKA, O YeM peUb
HOUOET HIXKE.

K BooOpazkaeMoii pycCKOCTH OTCHIIACT M TTpa3gHUIHOE BpeMsl. [1pa3-
JTHUK IMPUXOAMUTCS Ha MOCIeIHEee BOCKPECEHbE MapTa, UYTO OOBSICHSIIOT TEM,
YTO OH IIPOUCXOIUT 0m A3b14eckoti Komoeduypt, o3nauaroueii npuxoo 6ecHui.
<...> Cuumaemcsi, ymo UMEHHO 8 KOHUe Mapma 6eCHa OKOHYAMeAbHO 8CMY -
naem 6 ceou Npasa u mMo2y4ue HCU80MHble HaYUHAOM NPOCbINAMbCS OM 3UMHEll
cnauku®. UMest onpeieJieHHbIE KOppeasiiuu ¢ MacieHuLIei, CMUMBOJIH-
3UPYIOILIEH BO3POKICHME IPUPOIBI, IIPAa3MHUK BMECTE C TeM CUMBOJI3M-
PYeT TaKKe BO3POXIACHHE TPATUIINT, TTIOMCKU IOITUHHOMN, ayTCHTUIHOM
Poccuu.

LleHTpasibHOE MEPONPUSATHE CTPYKTYPHO-COJEPXKATEIBHOTO KOMIIO-
HEHTA IIpa3THUKA, KOTOPBII CHMBOJIMU3UPYET IIPUXOI BECHBI, — IIPOOYK-
JICHIE MeABEIsI, Ha YTO M HaIlpaBJICHBI YCUIINS aHMMATOPOB M YIACTHUKOB.
711 9TOro JIECHOTO 3Bepsl «pacyeCchiBalOT», «PaCTAIKNUBAIOT», <KOPMSIT
MenoM». KpoMe Toro, Ha Hero caxkaroT JEBYIIKY; 1O CJIOBaM OJHOIO 13
OpTaHM3aTOPOB IIpa3THUKA, STOT 00BIYAl OB OUeHBb PACIIPOCTPAHEH Y
IPEBHUX CIIABSTH: Ha MY>KIMHY, PSCKEHHOTO B MEIBEKBH IITKYPHI, CaskajIn
JIEBYIIKY, ¥ 9TO 03HAYaJI0, YTO MEJIBEIb JOKEH IMTPOCHYThCs. Kak ObI TO
HU OBLIO, B 3TOM JEHUCTBUU MOXHO PaCCMOTPETh OTIOJOCKU CYIIECTBO-
BaBIIIC B pa3IMUHBIX KYJIBTypax JIETCHIC O JKCHIIIMHE, BBITICIIICIH 3aMy3K
3a MeaBens.”

«PeB MenBeas» SIBAsIETCS CUTHAJIOM TOTO, UYTO KOCOJIAMbIii TPOCHYJICS,
MocJie yero HauuHaeTcs ryiasHue. Kak npeBHepycckue, CBsI3aHHBIE C
HapOTHOM TpamuIrei, IpOMapKUPOBaHBl aTTPaKIIMOHKI TIpa3nHUKa. B
KOCTIOMHPOBAHHOM IIPEICTaBICHIY IPUHNUMAIOT YIaCcTHE TaKKe IIepco-
HaXkM, Kak ApeBHEPYCCKHE OOraThipy, CKOMOPOXHU, T€POU PYCCKUX CKa-
30K, a B poJii aHMMaTopoB BeicTynaloT Asneina [Tormosuu u JIro6asa. Cpeau
YIOLLEHUI OCHOBHASI POJIb IIPUHAMIICXKNUT «MEABEKbUM JIariaM» — Yrolle-
HUSIM U3 371aKOB, KPYIT ¥ Me/Ia B BUIE CIICAOB 3BepsI; KaK MOTIepKIBACTCS,
OHU M3TOTOBJIEHBI IO PELEITAM MPOIILIBIX BEKOB (M. 6—7).4
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Wnmoctpartius 6. B fpocaasie ormetniu Jens medseos.
Spocaaeav — cmoauya 30a0mozo Koavua. 28.03.20124

(rE2
Hnmoctpanus 7. B SIpocaasie otmeruu /lens medseos.
Spocaasav — cmoauya 3o010moeo koavua. 28.03.20124

TakuM 06pa3oM, IIePEXOIsl K UAEOIOTMIECKOMY KOMITOHEHTY, OyaeM
MIPUHUMATEL BO BHUMAHUE TO, BO-TIEPBBIX, YTO TIPA3IHNK aTleJTUPYET K
JIPEBHOCTH, K TPAAULIAN, TIPEACTABIIAS COOO0I BOCKPEIIEHNE CTAPUHDI.
MMeHHO 3TOT MOMEHT ITOJYEPKMBAETCS B PELIEHUN YUPEAUTENS TTpas3/i-
Huka, CoBera MelieHaToB S pocnapis.®

Bo-BTOpBIX, [leHb MeIBeIsI MAPKUPYETCS KaK 00paIieHIE K ITOIINH-
HOI PYCCKOCTH, KOTOpast MaHN(ECTUPYET ceOs B TIPOCTPAHCTBE, BPEMEHH,
IepCoHaXkax PyCCKUX CKa30K, YTOLIEHUSIX, HAPOIHBIX 3a6aBax u rip. Ho,
pasyMeeTcsl, LIEHTPATLHOE MECTO B BOCKPELIIEHMH PYCCKOCTH UTpaeT 00pa3
MeBenst. MenBeib IO3MIIMOHMPYETCS HE TOJIBKO B KauecTBe cuMBosia Poc-
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CHUM, HO U TTIOMJIMHHO PYCCKOT0, HAPOIHOTO 3BePsl, KOTOPbIN BCEM 3HAKOM
C ICTCTBA 10 JTIOOMMBIM UTPYIIKaM, KHUTaM U MyasTdmibmMaM. [1pu aTom
WUIEOJIOTHSI Tpa3AHUKa OTAAET JaHb U POCCUNACKOCTHU: MOIYepKUBaETCs,
yTo SpocaaBckas 3eMJisi — 9TO TEPPUTOPUS, TAE 10 CAABSH KWIU (PUHHO-
YIOpCKUe TJeMeHa, B PEIUTMO3HBIX MPEACTaBICHUSIX KOTOPBIX KYJIbT
MeIBEIs 3aHMMAT TAaKKe LIEHTpaIbHOE MecTO.*

B-TpeThux, BCIKU ITpa3aHUK, KaK v JTIIOO0H IPYroil CUMBOJT, 00beIH-
HsI ONHUX, IPOTUBOIIOCTABIIAET X ApyruM. Kak 3amevaet Kuryibckuid,
Mpa3nHUKHU, CIIJIaYMBasi TPYIIY, B CO3HAHUM KOTOPOIi OHU CBSI3aHBI C Ha-
LAOHAIBLHOM, TTIOJIMTUYECKOM, TOCYTIAPCTBEHHOM NIJIN KJIACCOBOM LIEHHO-
CTBbIO, BMECTE C TEM OTAEJISAIOT €€ OT APYrOi IPYMIbl — CTaphbIX MPOTUB-
HUMKOB, BparoB Hapoja, rocygapcrsa win kiacca.* Xora Jens medeeos
HOCHT, IIPE3KIIE BCETO, pa3BJIeKaTe/IbHbIN XapaKTep, TUCKYPC TAHHOTO ITpa3-
HMKa MPOAYILIUPYET U «9YXXKHMX»: OH HaIllpaBJICH IIPOTUB 3aIlaHOMN KYJIb-
TypHOI 3KcnaHcuu. Takasi Touka 3peHus oUIMaIbHO He TTpeacTaBieHa,
HO ee MOXXHO OOHapYXKUTh HAa MHTEPHET-(hopymax, odcyxaaroimux Jeunsb
Medeeds. Hanmpumep, onMH 13 KOMMEHTAaTOPOB CETYET, YTO B MOCJIEIHEE
BpeMsi B Poccru mosIBUIOCH CIMIIIKOM MHOTO CTOPOHHUKOB aMepUKaHC-
KO KYJIBTYPbI, Ha NOAHOM Cepbe3e OMMeUarouux vyicoble 015 Hauiell CmpaHs!
«/lenwb ecex enrobaeHnbix», «llensb cypka», «Xanioyun» u npov. Imomy Haoo
NPOMUBONOCMABUMb HOPMANbHbIE, 8038PAUAIOUUE 2PANCOAH K MPAOUUUAM
u ucmopuu pooHoii zemau, npazonuru. Ilouemy ovt u ne lenv Medeeos 4

B-ueTBepThIX, OTMETUM TaKOM BaXKHBII KOMITOHEHT UI€0JI0THH Mpa3-
JIHUKa, KaK aneUIsILuIo K TEppUTOpUAIbHON MAeHTUYHOCTU. [epo Apoc-
JIaBJist, KoTophlii u3BecteH ¢ XVII B., conepXut nusodpaxkeHue MeaBeIs C
cekupoii. He ynuBuTeapHO, 4TO B IocTcoBeTCKOM Poccuu, ocobeHHO B
2000-¢e roambl, 3TOT (GaKT ObLT UCIIOJb30BaH; ACHCTBUTEILHO, 00pa3 Me/l-
Be[isI TTOIYJISIPEH B KYJIBTYPHOU XKU3HU peruoHa (B 00J1aCTH CYIIECTBYIOT
my3seu Moii aro6umbiii Muwka v Tonmoieun dom, B SIpociiaBie ycTaHOBJIEHO
HECKOJIbKO CKYJIBIITYPHBIX U300pakeHUI MeABeIsl, TATUCMAHOM ITpa3/i-
HOBaHM ThIcsTYeneTHs S pociasiisa n3dpaH MeaBexXOHOK U T.1.).* Cieayer
TaKKe YIUTBIBATh, UYTO «PYCCKUIT MeBEAb» — IOMYJISIPHBIN BO BCEM MUpE
00pas, KOTOPhIit aKTUBHO MCIONb3yeTcsl B MapKeTUHre.* C 3T0i TOUKH
3peHus hurypa MeaBeas sSIBISeTCs BechMa MepCreKTUBHOM COCTaBIIsIIO-
el OpeHauHra peruoHa. UMeHHo 3Ta 1e/ib apTUKYJIMPYeTCcsl B IMCKYypce
Mpa3gHUKa; Harpumep, npeacenateab Cosera MelieHaTOB SpociaBis
TOBOPUT O TOM, UTO B CKOPOM OyayiieM Jeub medeéedss, 0OCOOEHHO C y4ETOM
TOT0, YTO 3TOT 3BEPb — CUMBOJI FTOPOJIa, CTAHET TYPUCTUUYECKUM OpEeHIOM
pernoHa.® 3mech K TOMY XXe He0OXOAMMO MPUHUMATh BO BHUMaHKE, 4TO
TYPU3M SIBJISIETCSI OMHUM U3 PECYPCOB Pa3BUTUSI TOPOJa; TOPOJICKKUE Bila-
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CTU MO3ULIMOHUPYIOT SIpociaBiib Kak cmoauuy 30a0mozo koavya Poccuu™,
KOTOPOE OTISIThb-TaKM ITPETEH/IYET Ha CTaTyC CBOEOOPAa3HOTO 3aITOBETHUKA
MOVTMHHOM PYCCKOCTH.

BoiBoapl

B mmocienree necstuietrie B Poccuu yapexkmeHO HECKOTBKO ITpa3THI-
KOB, CBSI3aHHBIX C CUMBOJIOM MeJIBEJISI. DTO BBICTYIAET COCTABHOM YaCThIO
MMOJIUTUKH «MeIBean3anun Poccuim», MpoBOIMMOI TTpaBsIIEl ITapTHEi,
KOTOpasi IpecieayeT LeJIb IPU ITOMOILIY CEMUOTUYECKUX CPEICTB TOOUTHCS,
BO-TIEPBBIX, JIESTUTUMAIIIM BJIACTU, BO-BTOPBIX, TOCTPOECHUI Hauu. Te
IIPUEMBI, KOTOPBIC BKITIOYAET B ceOsI OpCHAMHT MeaBens (MeIBeIb HaIesI-
eTCd MO3UTUBHBIMU 3HAYEHUSIMU, OH CTAHOBUTCS peJIEBAHTHBIM ITOJIN-
THKE, BOILIOIIAS BIACTh; OH CUMBOJIU3UPYET IIEHHOCTH 1 TTOJIMTUICCKIC
MIPUHIINITEI, OTCTanmBaeMble Edunoti Poccuell; OH TIpeBpaIIacTcs B «pyc-
CKOTO MEIIBEIST»; BMECTE C TeM OH BBICTYIIACT U CHMBOJIOM POCCUIACKOCTH)
B MEIBEXBMX Mpa3THUKAX TaKKe pealn3yioTcs. Jexv medseds B Slpoc-
JIaBJie — SIPKUIA IprMep 3Toro Tporiecca. OH BEITTOMHSIET TAKUE (PYHKIINH,
KakK (hopMUpOBaHME ceMrUOcdephl HAIIMU, KOHCTPYHUPOBaHIE PETHOHAIb-
HOM MIEHTUYHOCTHU, ¥, KOHEYHO, JISTUTUMALIMS BJIACTH (HE YINBUTEIHHO,
YTO C IPa3IHUKOM I103IpaBIsieT YMHOBHUK B paHre BUlle-ryoepHaropa)’’.
Heobxomnmo mprHUMAaTh BO BHUMaHUE M KOMMEPUYECKYIO COCTaBIISIIO-
IIyI0, KOTOpasl CBsA3aHa KaK HEIOCPEIACTBEHHO C MPOBEACHUEM 3TOTO
Mpa3aHNKa, TaK U B OoJiee IIMPOKOM KOHTEKCTE OpeHIMHTa pEerMoHa.

B uccienoBaHmsIX COBpeMEHHBIX TOPOJICKMX MTPA3THUKOB OTMEUAIOTCS
TaKWe YePThl, KaK CTUPAHHNE X 3THOKYJIBTYPHBIX PaMOK 1 BIIMSTHUE 3a-
MMCTBOBAaHHBIX TTPa3IHUKOBY; T€ K€ YePTHI IIPOCIEXKMBAIOTCS U B JHe
Medseos. JIeiCTBUTENIbHO, HECMOTPSI Ha aKTUBHOE MCTIOJIb30BaHUE CEMU -
OTUYECKHUX PECYPCOB HAITMOHAIM3MA, TIPA3THUK B 3HAYNUTECIIFHOM CTEIICHI
MPENCTABISIET COOO0I TMTOCTMOAEPHUCTKHI KOJIJIAX. DTO, KCTaTH, OTMe-
YaloT ¥ CKENTUYECKN HACTPOSHHBIE KOMMEHTATOPHI, ITOIYEPKIBAsT KJICK-
TU3M KOH(ECCUOHAJIBHOM COCTABJSIONIEH (SI3bIYECKUI KYJIbT MeIBEeIs
COITPOBOXKIACTCS TPEOOBAHUSIMU BKYIIIATh TOJIHFKO CKOPOMHYIO TTUIITY BO
BpeMs Bennkoro rocra).>? bpocaeTcs B I1a3a U CIMSIHUE CAMbIX Pa3jInd-
HBIX 3TI0X (CTaTysI JOXPUCTHAHCKOTO O0KeCTBa-MeIBE IS, NU3TOTOBICHHAS
10 MoJeu foBearpa MMIrepaTtopckoro aBopa 1o 3aKa3y COBpeMEeHHO
6usHec-31UTH, cTonT y Criaco-IIpeobpakeHCKOro MOHACTBIPS Ha TTepe-
ceuennu yaun HaxuMcona u [1epBoMaiickoii...). B muckypce mpa3mHmka
aKIIEHTUPYETCS ero HallMOHAJIbHOE CBOeoOpasme (HalpuMmep, ONNH U3
ra3eTHbIX 3arOJOBKOB TJacut: B mupe — Jlens cypxa, ¢ Poccuu — Jlenv
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Medseos)>; 0JHAKO OYEBUIHO, YTO 0€3 aMEPMKAHCKOIO ITpa3aHuKa, IpH-
00pETIIIEr0 MUPOBYIO U3BECTHOCTD, IHAHCHI [Hs Medseds Ha ycIieX ObLIn
Obl 3HAYUTEILHO CKpOMHEe. BMecTe ¢ TeM IMoIMThYeCcKask aHTaXKUPOBaH-
HOCTb MEIBEXbEr0 CUMBOJIA BBICTYIIAET KICTOUHMKOM U ero ciaboctu. Ero
JajabHelIas cyap0a OyneT 3aBUCETh U OT pa3BUTUS IOJIUTUIECKOM CUTY -
allMy B CTPaHe.
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VIZUALA UN TEKSTUALA KOMUNIKACIJA
PILSETAS SVETKU AFISAS

Summary
Visual and Textual Communication in the Posters of City Festivals

The present article examines the visual and verbal discourse of city
brands expressed in posters designed to promote city festivals. 84 posters
were chosen from 2012 to 2015 for a semiotic and discourse analysis of
the visual images and textual messages with emphasis on the social
context.

Brand theory accentuates that the image of a company or another
object makes a significant impact on consumers’ perception of it, thus
city festivals represent the unity and belonging as one of the main symbols
of visual and verbal discourse in posters. City festivals are one of the
ways how a city can build its brand. The analysis reveals, firstly, that
city festival is being positioned in posters as a place for family activities.
This is indicated by visual and verbal messages that depict families with
children, while the verbal reports are focused on ensuring that these
festivals should be celebrated together. Secondly, the city identity is
shaped by its symbols which have been replenished, stylized, or redrafted.
They reflect objects of the city, like bistorical heritage and use symbols
of national emblem such as nature, birds, and animals.

Key-words: brand, brand semiotics, discourse, city festivals, city
branding

Latvija par ierastu vasaras notikumu ir kluvusi pilsétas svétki. Vis-
biezak tie tiek svinéti jalija vai augusta vairaku dienu garuma. Koncerti,
radosas aktivitates un bezrapigi cilveku pali — ta varétu raksturot pilsétas
svétku fenomenu musdienas. Jateic, pilsétas svétki nav tikai masdienu
vasaras pasakumu sastavdala. Aténas notikusos svétkus par godu Dioni-
sam, vina un jautribas dievam, var uzskatit par sava veida pilsétas svétku
aizsakumu, jo to funkcijas bija lidzigas tagad rikotajiem pilsétas svétkiem —
radit kopibas sajutu pilséta dzivojoso cilveku vida. Lai gan svétku iemesli
vargja atskirties, lidz pat musdienam nozimiga ir to sociala loma — priva-
taja un publiskaja telpa, ka ari laicigaja un religiskaja.
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Vizuala un tekstuala komunikacija pilsétas svetku afisas

Pilsetas svétki ir kluvusi par iecienitu organizatorisku formu, kas
sniedz iespéju iepazit pilsétu un tas vidi vairakos aspektos — ka dzives
telpu, tarisma galameérki un vietu, kur realizét savu potencialu un inte-
reses. Katra pilséta tas svétku laika tiek radita vietas identitate, kas atklaj
noteiktas pilsétas téla veidosanas izpausmes, tadéjadi pilséta reprezenté
sevi ka personificétu objektu, kas, izmantojot savus resursus, rada piede-
ribas sajutu tas iedzivotajiem:

Dazadu kultiru cilveki izjat nepieciesamibu atveélet laiku un telpu
kopigam svinibam un radosam izpausmem, un tiesi svétki jau izse-
nis ir bijis lidzeklis, ka izteikt identitates un vietas attiecibas. Radot
iespeju dalit kopigu vésturi, kopigu kultiras pieredzi un idealus,
ka ari izveidojot apstakjus mijiedarbibai, svetki nodrosina vietéjo
nepartrauktibu un nosaka vietu un veidu, ka tiek raditas un izpla-
titas zinasanas par vietéjo telpu, kultiras mantojumu, socialajam
struktiaram, nosaka pazimes, kas atskir konkréto telpu no citam.
Lidztekus svétki lauj ari izvertét un parskatit visu iepriekSmineéto
un radit no jauna.'

Tas nozimé, ka pilsétas svetki tiek salidzinati ar cilvéka dzivesgajuma
aktualizaciju, kas atklaj kadu nozimigu notikumu personas dzive, pie-
méram, dzim$anas dienu. Tadé| viens no pamatojumiem pilsétas svétku
svinibam nereti ir pilsétas gadskarta.

Sobrid pilsétas svétku tradicijas parpémusas ari novadi, tade| $aja
raksta ka objekts aplukoti ne tikai pilsétas, bet ari novadu un mazpilsétu
svetki. Tas nozimé, ka aktualizéti tiek konkrétas geografiskas teritorijas
ka personificéta téla konstruésanas panémieni. Viena no batiskam $o
svétku pazimém ir pilsétas vai novada specifikas izcel$ana — ta var bat
saistita ar kadu pilsétai raksturigu simbolu, ievérojama novadnieka /
pilsétas iedzivotaja jubileju. Katra teritorija izvélas tadu svétku tematiku,
kas atbilstu tas kulttrai un tradicijam un spétu piesaistit ne tikai vietéjos
iedzivotajus, bet ari viesus un taristus.

Par pilsétas un novadu svétku specifiku informe svétkiem izvélétais
sauklis, logo vai tematiskais vadmotivs. Sie zinojumi ir viens no komuni-
kacijas veidiem, kas spé€j atklat pilsétas téla jeb zimola tendences. Svétku
izzinoSanas pasakumi Sobrid gust arvien plasaku aktivitati — par tiem
tiek zinots vietéja radio, presé un publiskaja telpa, pieméram, izvietojot
vides reklamas, ka ari zinojumus galvenaja iela.

Pilséta ir identitates, atminu, kultaras un makslas zimju izpausmes
vieta. Ta ir zimju kopums, kas izpauzas plasaka patérétaju kultaras un
socialaja konteksta. Iedzivotaji ir tie, kas patéré jeb izmanto pilsétas
produktus un piedalas zimju interpretacija. Pilsétai piemit “semiotiskais
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potencials”?, jo ta reprezenté zimju daudzveidibu, kas pieejamas noteikta
konteksta. Celtnes, ielas, parki, laukumi, pieminekli ataino pagatnes un
tagadnes domasanas veidu un kopa ar pilsétas iedzivotajiem un viesiem
tiek noteikts pilsétas izmantoSanas jeb patérésanas modelis. Lidz ar to
pilséta rada vidi, kura paust attieksmi un veidot viedokli. Ieprieks raditie
artefakti ir cilveku izdomas, ideju, izvéles un ambiciju pamata. Pilsétas
svetki ir kluvusi par vienu no iespéjam, ka apliecinat un veidot pilsétas
identitati, ko demonstré svetku aktivitates un komunikacija — drukata
un vizuala. Publiska komunikacija nodrosina “instrukciju”, pilsétas télu
un veidus, ka to uzlukot, iepazit un izmantot. Téls jeb zimols ir starpnieks
starp pilsétu un tas iedzivotajiem un viesiem.

Pilsétas svetki un tos reprezentéjosie pasakumi $aja pétijuma tiek
uztverti ka zimola veido$anas panémiens, tadé] ka teorétiskais pamato-
jums izmantotas marketinga un komunikacijas pétnieku atzinas. Savukart
empirisko pamatojumu skaidro semiotika, kura zime — verbala vai vizuala —
klast par zimola sastavdalu.

Semiotiku raksturojosais termins ir zime, kas konceptuali tiek definéta
ka instruments, kas apzime kaut ko citu, raksturojot praktiska izpratné —
runatais vai rakstitais vards, ziméta figuira vai materials objekts, kas tiek
saistits ar noteiktu kultaras konceptu. Zime ir varda — objekta vieniba,
zinama ka apzimétajs (signifier), savukart kultara ietverto saturu un
nozimi skaidro apziméjamais (signified).? Semiotikis Umberto Eko uzsver
zimes universalo dabu: ar to ir iespéjams aizstat ko citu, un citam nemaz
nav reali jaeksisté vai jaatrodas apzimétaja vieta. Semiotika, péc autora
domam, ir disciplina, kas péta, ka zime var tikt izmantota, lai nepaustu
patiesibu.* Zimes palidz konstruét noteiktu télu vai vidi, akcentéjot kon-
krétas pazimes un ipasibas, nereti bez pamatota skaidrojuma.

Sada realitates veidosanas funkcija ir piemérota reklamai, jo Jauj
preci vai pakalpojumu nesaukt istaja varda, bet pastastit par to, izmatojot
zimes — ikoniskas (ataino objektu), simboliskas (visparpienemtas, katrai
objektu). Jo vairak saprotamas un izplatitas zimes tiek izmantotas, jo ir
vieglak sasniedzama un veidojama produkta vai pakalpojuma ekono-
miska vértiba.® Par preci vai pakalpojumu var funkcionét ari vieta, tadél
$aja petijuma pilséta tiek uzlukota ka zimols ar mérki sevi izcelt, pozi-
cionét savas ipatnibas jeb atSkiribas un potencialo piedavajumu pilsétas
svetku konteksta. Tie veido nozimigu pamatu pilsétas téla reprezentacijai
un attistibai, jo svétku konotacija kopuma ir pozitiva — apvienosana,
socializacija, prieks, kopa busana, radot idealu pilsétas jeb dzivesvietas /
darba vietas modeli. Tadejadi pilsétas svétki tiek izmantoti ka risinajums
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pilsétas reputacijas veidosanas procesa.® Lidz ar to pilséta tiek vértéta
ka personificéta vieta jeb vide, kur cilvéks var sevi realizet, tadé| publiskas
komunikacijas pétijumos tiek lietots termins zimolu semiotika (brand
semiotics)’: Zimolu semiotika ir sociali kognitivs process, kas apvieno
pateretajus kopiga paterésanas un nozimju sistema.®
Zimolu semiotika uztverama ka galvena struktura, kura tiek ieklauti
zimolam nozimigi aspekti, pieméram, simboli. Lai piesaistitu patérétajus,
zimoli tiek veidoti, izmantojot cilvekam péc iespéjas zinamakas zimes
un simbolus, tadé| ari pilsétas, organizéjot svétkus, afisas izvélas demon-
strét pilsétai raksturigos un taja atrodamos ka vizualos, ta verbalos elemen-
tus — daba esosos, pieméram, piemineklus, ko ir iesp&jams uzlukot ka
dalu no socialas semiotikas, kas skata un interpreté nozimju veidos$anos
ka socialu praksi. Semiotikis Gunters Kress (Gunther Kress) izvirza vaira-
kus semiotikas principus, kuri ir raksturigi visam kultaram: 1) zimes ir
motivéti formas un nozimes savienojumi; 2) zimes veidotaja interese;
lietojums; 3) kultara pieejamie resursi. Autors skaidro, ka kultara ir ta,
kas nodrosina semiotiskos resursus, lai veicinatu zimes tapsanu.’
Aplukojot zimju veido$anas procesu marketinga patérésanas perspek-
tiva, zimju reprezentacijas veidi un attiecigi izvélétas zimes vai simboli
atklaj to, kas ir konkrétas pilsétas zimols un ka pilsétas sevi reprezente.
Viens no veidiem, ka to iesp&jams noskaidrot, ir analizét marketinga
materialus, ar kuru starpniecibu notiek téla veidosana. Reklamas plakati
vai afiSas ir pamanams un izplatits komunikacijas lidzeklis, ka nodot
véstijumu sabiedribai, jo tie savieno sutitaju ar adresatu [..]. Runajot
vienkarsaka valoda, to var raksturot ka vienu cilveku, kas velas, lai otrs
cilveks kaut ko domatu, kaut ko zinatu un beigu beigas kaut ko izdaritu®.
Tacu, lai notiktu komunikacija, ir nepieciesama reputacija jeb butiskais
faktors, ka iedzivotaji uztver pilsétu. To spgj realizét zimols jeb preces
vai pakalpojuma netveramas idejas izpausme.!!
Par butiskakajam zimola funkcijam tiek uzskatitas:
1) piedavajuma un pieprasijuma veidos$ana globalaja ekonomika;
2) raméjuma jeb pozicion&uma nodrosinajums tirgh, jo zimols darbojas
ka saskares punkts;
3) interaktiva komunikacija starp produktu vai pakalpojumu un patére-
tajiem;
4) darbojas ka publiska valata, tacu ir juridiski aizsargata;
5) iepazistina ar sajutam, kvalitati un ietekme tirgus raditajus;
6) organizé globalo produktu, cilvéku, télu un notikumu reprezen-
taciju.t?
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Ka redzams, zimols nav tikai apziméjums, bet ietver plasu darbibu
kopu — gan publisko dalu, gan iek$gjas aktivitates, kas nodrosina zimola
realizaciju. Tadéjadi nozimiga ir zimolu semiotiska jeb simboliska dimen-
sija. Ta veido apzinu par konkréto objektu, pozitivas asociacijas, ka ari
ilgtermina klientu un patérétaju noturibu. Marketinga teorija tiek
uzsveérta zimolu nepartraukta saikne ar semiotiku:

Parvaldit zimolu nozime parvaldit zimolu semiotiku. [..] zimolu
parvaldiba ir viscaur semiotika, un zimols var tikt definets ka zimju
sistema un simboli, kas iesaista pateretaju iedomataja un simbo-
liskaja procesa, kas rezultata rada taustamu vertibu. Tadejadi semio-
tika ir zimola parvaldibas pamats, jo simboliska komunikacija
saista paterniecibu ar zimola komunikacijas formam reklama, iesai-
nosanas procesa un zimola logo.?

No semiotikas perspektivas pilsétu ir iespéjams uzlukot ka zimju
kopumu, ko var interpreteét, izvértéjot taja ieklautas zimes, kas aizpilda
telpu, pieméram, urbanas teritorijas — vietas, kur pulcéjas daudz cilveku:
sabiedriska transporta pieturas vietas, dzelzcela stacijas, iepirksanas centri,
sporta laukumi u. tml. Pilsétas tiek raksturotas ka kultaras epicentri un
vizualas kulturas veidotajas.'* Pilsétas veido neskaitamus praktiskus,
funkcionalus, simboliskus, ritualus un ideologiskus notikumus, un liela-
kajai dalai no tiem ir izteikta vizuala dimensija. Tadé] pilsétu ir iespéjams
uzlukot no vairakiem skata punktiem, kas attiecas uz dazadam nozimém —
telpas izmantojums, kontroles pakape, mobilitate, mode, kultaru dazadiba,
izklaide, tarisms, komerciala, personala, starppersonu un grupu uzvediba,
publiska un privata sféra. Lielaka dala no minétajiem tiek realizéta,
izmantojot dazadus artefaktus un uzvedibu.

Pilséta ir loti daudzslanaina zime, jo ta ietver ne tikai administrativo
teritoriju, politiskos, ekonomiskos, kultaras apstaklus, bet ta glaba infor-
maciju - par pagatni, tagadni un dalgji paredz nakotni. Zimola veidosanas
procesa butiski ir konkréti objekti, vietas, iedzivotaji, gan ari bagatigs
vésturiskas informacijas slanis. Sada informacija spéj papildinat zimola
identitati, sniedzot papildu vértibu identitates konstruésana.

Reklamas plakati ka komunikacija

Katru dienu cilveks sastopams ar apjomigu daudzumu dazadu zimju —
ar mediju starpniecibu, vizualo izskatu, uzrakstiem publiskaja telpa
u. tml. Spilgts informacijas nesgjs, ipasi publiskaja telpa, ir reklamas.
Tas, realizgjot noteiktu zimju sistému, reprezenté gan produktu vai pakal-
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pojumu, gan ari sabiedribu kopuma, noradot potencialos dzives modelus
jeb konstruéjot realitati, kada un ka cilvékiem butu jadzivo. Izmantojot
attélus un lingvistiskos lidzeklus, reklamas afisas rada viziju par to, kas
veido konkrétas pilsétas, mazpilsétas vai novada identitati.

Reklamas tiek raksturotas ka daudznozimigs komunikacijas lidzeklis,
kas realize vairakas funkcijas: ierosinajumu nopirkt preci, tacu tikpat
nozimiga ir to izklaid&josa loma, proti, piedavajot mums miklu, ko risinat,
vai savas apmierinatibas demonstracija."> Lidztekus reklamas informa-
tivajai funkcijai tiek uzsvérta ari tas nozimju veidosanas loma.'® Reklamas
meérkis ir iesaistit sabiedribu sava nozimes struktara, lai iedrosinatu
sabiedribu piedalities to lingvistisko un vizualo zimju dekodésana. Tas
izmanto zimes, kodus un socialos mitus, kas ir visparzinami, un aicina
tos atpazit un izbaudit. Reprezentacija pieprasa, lai zimju veidotaji izvélas
tadas zimes, kas ir piemérotas un ticamas noteiktajam kontekstam. Zimju
realizacijai tiek izmantota valoda un vizuala komunikacija, atsSkiras tikai
formas un veids, ka zinojums tiek nodots sanéméjam.

Reklama ir ietekmigs komunikacijas lidzeklis, lai sasniegtu plasu
auditoriju, veidotu savu télu un informétu sabiedribu par mérkiem un
aktivitatém. Lai gan Sobrid lidztekus drukatajam reklamam vai reklamam
televizija iecienits komunikacijas veids ir zinojumi socialajos medijos,
tomér reklamas plakati joprojam saglaba savu funkciju — informeét par
konkrétu notikumu vai pasakumu. Reklamas plakats ir informacijas
kodols, kas tiek izplatits pa komunikacijas kanaliem. Tadél dazadas orga-
nizacijas un iestades, kuras vélas uzrunat plasu auditoriju, izmanto rekla-
mas, lai komunicétu ar auditoriju, veidotu savu télu un virzitu savus
meérkus un aktivitates. Reklamas plakatu jeb afisu galvena specifika ir
to funkcija — informét par konkrétu notikumu. Nemot véra stratégisko
poziciju jeb atrasanas vietu — parasti urbanas vietas — pilsétas centra, uz
autotransporta, uz videé izvietotajiem stendiem, lai sasniegtu péc iespéjas
plasaku auditoriju un paveéstitu par pasakumu, lidztekus veidojot savas
organizacijas télu, jo butisks ir afisas saturs, proti, taja ieklautais véstijums
un simboli, kas liecina par iestades iespéjam un lomu kultarvide.

Reklamas afisas musdienas ir spilgts konkrétas kultarvides atspo-
gulotajs, ipasi lielakajas pilsétas, kas lauj izprast pilsétas aktivitasu loku,
ari materialo stavokli, jo, redzot svétku norisi, ir iespéjams noteikt, cik
plasi tiks svinéti svétki. Reklamas semiotiska analize paredz, ka reklamas
ietvertds nozimes ir veidotas ta, lai to darbiba realizetos un iegntu nozimi
pateretaja telpa, nevis uz ekrana vai afisas. Ar reklamu palidzibu sabied-
riba tiek aicinata uzlukot sevi un socialas pasaules aspektus mitiskaja
nozime, kuri ir galvenie objekti, ar kuriem tiek uzrunati pateretajiv’.
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Reklamas jeb afisas nereti tiek uzskatitas par traucéjosu pilsétas vide,
tacu to saturs mérktiecigi veidots ta, lai zinojums butu efektivs un garam-
gajéjs to ieverotu. Turklat nereti $is teksts ir nenoteikts — dazkart tikai
logo, bet visbiezak tas ir sugestéjoss, neka skaidri atklats. Siiemesla dé|
komunikacijas procesu pétnieki uzsver reklamas tekstu daudznozimibu
un simbolisko raksturu, analizes iespéjas: ja izmanto pieeju skatit tekstus
tikai ka dalu no kultiiras, tad tiek zaudetas tas detalas, ko tie ietver, jo
reklamas ir [oti noderigs Zanrs, ar kura palidzibu ir iespejams atklat
intertekstualitati'®.

Tadgjadi, analizéjot reklamas, ir iespéjams noskaidrot ari kultara
domingjosas tendences, jo reklamas mérkis ir uzrunat, piesaistit uzmanibu
un panakt, lai patérétajs sak rikoties. Lai piesaistitu uzmanibu, reklama
tiek izmantoti dazadi panémieni, tomér galvenais mérkis ir identificéties
ar patérétajiem jeb potencialo auditoriju.

Sobrid digitalas tehnologijas lauj radit neparastus vizualus risina-
jumus, tade| teksts nereti ir tikai papildu elements, kas norada reklaméjama
objekta (pilsétas svetku) norises vietu un telpu. Afisas un tajas ietvertas
zimes — gan tekstualas, gan vizualas — ir uztveramas ka nozimiga véstures
lieciba tadel, ka ataino konkréta laika tendences komunikacijas formas
un citas nozarés. Ka skaidro vizualas komunikacijas pétnieki Gunters
Kress (Gunther Kress) un Teo van Livens (Theo van Leeuwen), vizuala
komunikacija ir piedzivojusi semiotisko revoluciju, jo distancéjusies no
makslas jomas, lai klatu par dalu no vairak ietekmigas industrialas razo-
Sanas, tipografijas, dizaina un arhitekttras publiskas telpas.'” Dominéjoso
vizualo kultaru $obrid kontrolé globalas masu mediju kultaras un tehno-
logiskas impérijas, kas izplata piemeérus, ko rada tipveida dizaineru idejas,
izplatot t. s. attélu “bankas”. Analizéjot pilsétas svetku afisas, ir janem
veéra, ka to izstrade ir atkariga no katras pilsétas cilvékresursu un finansu
apjoma. Nereti sads reklamas materials tiek uzskatits par sekundaru,
tadel tiek pielauta plasi pieejamu simbolu izmantosana, kas neattiecas
uz konkrétu pilsétu.

Reklama tiek uzskatita par nozimigu zimola komunikacijas lidzekli,
tadel pilsétas afisas uzlakotas ka mikrodiskurss plasaka pilsétas zimola
konteksta. Mikrodiskursa tiek atlasitas atseviskas semiotiskas zimes, lai
péc tam tas ieklautu teikumos, kas savukart tiek darits ar mérki, lai
veidotu zimola narativu plasaka kultaras konteksta.?* Makrodiskurss
atklaj to, ka zimols tiek atainots un ka tas tiek pozicionéts. Zimes veido
kodu, un, izmantojot pienemtos socialos noteikumus jeb pienémumus,
tas tiek attiecigi interpretétas. Saja pétijuma tiek analizétas zimes, kas
izteic pilsétas zimolu.
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Petijuma metodologija

Pétijuma datubazi veido afisas jeb reklamas plakati, kas izdoti laika
posma no 2012. lidz 2015. gadam, — pilsétas un novada svétkus repre-
zentgjosi zinojumi. Analizei tika atlasitas afisas, kas atspogulo divas terito-
rialas vienibas (pilséta, novads), jo, lai apkopotu pétijumam nepieciesamo
datu apjomu, bija japaplasina izpétes areals. Proti, Latvija ir devinas
pilsétas, kas tiek uzskatitas par republikas nozimes lielpilsétam, savukart
paréjas ir definéjamas ka mazpilsétas. Japiebilst, ka daudzas no tam ir
ari novadu centri un par novadu svétku svinéSanas vietu parasti tiek
izvéléta attiecigd mazpilséta, kurai administrativi novads pieder. Tadgjadi
ir sarezgiti nodalit pilsétas no mazakam teritorijam, jo tas vieno kopigas
pazimes. To skaidro ari teorétiska definicija:

Mazpilsetas ir vide, kurai raksturiga sava vesture un kura pastav
noteiktas tradicijas, ipatnibas. [..] daZas mazpilsetu vides ipasibas
ir lidzigas lielpilsetam, urbanizetai dzives telpai, bet citas — lauku
videi. Mazpilsetas var uzskatit par pareju no pilsétam uz laukiem,
un otradi.*!

Tas nozimé, ka ari mazpilsétu un novadu svétku reklamas afisas ir nozi-
migs analizes avots, jo Latvijas platiba un teritorialais iedalijums nav
stingri noskiris mazpilsétu un novadu funkcijas.

Kopuma tika aplukotas 84 afisas, kuru avots ir novadu un pilsétu
majaslapas, zinu un citas informativas timekla vietnes. Ta ka reklamas
plakatu izvietosanas lidzeklis ir tie$i globalais timeklis, mainas ari to
producésanas process, jo, pieméram, nav nepiecieSami tipografiju pakal-
pojumi. Lai iegttu materialu, bija jaapluko pilsétu majaslapas, tadéjadi
bija iespéja apzinat papildu materialu par pilsétas simboliem, vértibam
un pozicionéto télu.

Pétijjuma izmantota semiotiska un diskursa analize. Ta ka reklamas
materiali (Saja gadijuma - afisas) ir uzskatami par zimola veidoSanas
lidzekliem un reprezenté simbolus un zimes, pielietota semiotikas pieeja,
ar kuru palidzibu tika noskaidrots, kadas zimes veido pilsétas vai novada
télu. Savukart diskursa analize, izmantojot semiotiskaja analizé iegttos
datus, atklaj vizualo un verbalo zinojumu veidosanas panémienus.

Apzinot savakto materialu, tika secinats, ka afisu saturs nav vienads —
atskiras zinojuma mérkis un informacijas apjoms (skat. 1. attélu).

AfiSu saturu veido programmas izklasts (84 %), lidz ar to diskursivi
tas ir loti piepilditas — gan tekstuali, gan vizuali (skat. 2. attélu).
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Informacijas apjoms

® nosaukums

M programma

Ka redzams, afisas prog-
ramma tiek detalizéti izklas-
titi pasakumi un aktivitates,
ka ari laiks un vieta, tadéjadi
afisa ir blivs informacijas ap-
joms. PavirSa parskatisana
nelauj uztvert visu zinojumu,
nereti rodas nepilnigs prieks-
stats par pilsétas svétku moto
vai vienotas tematikas butibu
un izveli.

2. attéls.
Avots: http://www.preili.lv/

page/474?news_id=13501

1. attéls

29. sugueth

no plkst.12.00-15.00
Atpiitas laukum pie 3
pagasta - radosa darbnica
“Ziedu cels” ot plkst. 10.00

Preilu novada tautas makslas kolektivu koncerts

plkst. 17.0
Rt sty Naddicc iy plkst. 11.00
1Jekalennb«mi &u'm’am *Greentrials Bike Tour" ekstrémo sportveidu Sovu
izstades alklagar programma
Orientésanas sacensibas
Qierietants sacons®S  No Plkst, 17.00 plkst. 12.00
Py Latvijas karaoke Gempionata atlases karta Preios
20, sugusth Spékaviru sacensibas 2013
s s pagasti "Latgales rekordu diena Preijos’  plkst. 1200 Viesu maja "Pie PLICA”

Gramatas "Latgale folograljas” prezentackas
plist. 21. 30 Pie Preiju pils  passkums
plkst.19.00 L
“W"f 'aukuma pie Vidusiaiku mezikas ansambla plkst, 13.30
. AURATA GAURA koncerls  Svetiar e el plesac i
prezenti

PREILU PARKA ESTRADE
plkst. 18.00
melu novada domes atzifbas rakstu

sniegsana
SO0 ipareio latviesu Daiesmu un XV Deju
Svétky dallonieku apsvekumi

Pilsétas svetku afisu diskursa analize

Komunikacija ir sociala darbiba, tadéjadi ir paredzams, ka taja tiks
iesaistitas vairakas socialas struktaras. Pieméram, afisas veido$anas pro-
cesa piedalas tekstu veidotaji, makslinieki, dizaineri, fotografi, kas parstav
dazadasjomas un katram ir atskiriga pieredze. Tas nozimé, ka sabiedriba
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nav homogeéna, lidz ar to ari izveidotais zinojums nav viendabigs, lai
gan raditdju mérkis ir realizét to ka vienotu. Pastav atskiribas, kas atklajas
socialaja konteksta un rod izpausmi konkrétaja reklamas materiala.
Ta ka reklamas afisas ir dala no zimola veidosanas stratégijas jeb
marketinga aktivitatém, pétijuma varéja vérot disonansi starp lielpilsétu
un mazpilsétu izstradatajam afiSam, proti, lielas pilsétas izvélas simbolus
un tematiskos vadmotivus péc savam finansialajam un resursu iespéjam.
Svétku afisa pieteic potencialus veidus, ka tiks svinéti svetki, tadéjadi
batisks ir tajas ietvertais saturs. Si tendence atklaj atskiribas starp teri-
toriju zimola veido$anas iespéjam un veidu, ka tiek rasts risinajums,
izmantojot, pieméram, tikai savam novadam raksturigos simbolus.
Nemot véra reklamu ietekmi uz patérétaju apzinu, semiotiska analize
ir viena no nozimigakajam pieejam, ar kuras palidzibu analizét reklamas.
Tacu, ta ka reklamas afisam piemit funkcija informét par kadu konkrétu
notikumu, lidztekus semiotikai ir jaaplako ari reklama ietvertais diskurss.
Nemot véra, ka diskursa pétnieciba neapskata valodu ka sistému, bet
gan ka socialo apstak|u kopumu un aktu, afisas var uzlakot ka reklamas
diskursa sastavdalu, kas lauj saprast, ka tiek konstruéta sabiedribas
attieksme un viedoklis par pilsétu vai novadu. Tadéjadi reklamas diskursa
analize Jauj noteikt ne tikai pausto atticksmi, bet, analiz&jot ari tajas
ietvertos simbolus, atklat kulttras izpausmes. Termins “simbols” péti-
juma tiek izmantots divéjadi: pirmkart, ka viena no semiotiskajam kate-
gorijam:
Zimes vésts ir vienkarsa, un tas nozime ir skaidri saprotama.
Savukart simbols ir vizuals vai akustisks veidojums, kas paskaidro
ideju un dzilak raksturo universalu patiesibu.*

Otrkart, ka plasaka procesa apziméjums — pieredzes un abstraktas doma-
§anas apvienojums.

Ta ka socialas semiotikas galvenais pétijumu objekts ir nozimju
veido$ana socialaja konteksta, ir iespéjams izvairities no subjektivitates
plakatu interpretacija. Socialas semiotikas teorétikis Teo van Livens,
kur$ péta ari vizualo komunikaciju, skaidro?®, ka socials véstijums ir
jauztver ka vienots veselums, ka teksts, nevis ka atsevisku zimju kopums
noteikta rami. Lidztekus jauzliuko ari lasitaja loma zimes veidosanas un
lasiSanas procesa, tadéjadi pilsétas svétku apmeklétaji var tikt uzskatiti
par implicitiem lasitajiem jeb patérétajiem, kam ir veidotas konkrétas
afiSas. Autors norada, ka ari vizualais materials ir jauztver ka valoda,
kas nav universala, bet skaidrojama kultiras konteksta. Tai ir tris funk-
cijas — vides reprezentacija, sociala mijiedarbiba (mijiedarbiba starp attéla
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autoru un lasitaju), ka ari ieksgjie un argjie elementi, kas veido zinojumu
kopuma. Pédéjais skar attiecibas starp lingvistiku un vizualo zinojumu,
tadejadi vizualais diskurss nav uzlukojams ka atseviska vieniba. Teksts
sniedz papildu informaciju, zinojums nedubléjas.

Nemot veéra socialas vides dazadibu, raditie zinojumi atskiras un
ataino dazadus viedoklus. Teo van Livens uzsver, ka daZada pieredze
un iespejas, kuras teksts tiek radits, parada Sis socialas atskiribas. Tas
nozime, ka multimodala teksta rakstitajam zinojumam var bit viena
nozime, savukart vizudalajam — otra**. Vizuala komunikacija ietver kodu,
ko sabiedriba redz konteksta ar tam vértibam, kadas ta sevi glaba. Lidz
ar to pienemtie simboli kltst visparpienemti un spéj kontrolét vispargjo
izpratni, lai spétu funkcionét. Péc socialas semiotikas pieejas, véstijumu
veido vairaki elementi, tadé| petijjuma tika izvirzitas tris galvenas diskursa
kategorijas — vizualie kodi, simboliskie kodi un verbalie kodi.

Vizualie kodi

Krasa ir simbolisks kods, ar kura palidzibu tiek veidots zinojums,
tadéjadi ari tas tiek ieklauts publiskaja diskursa un tiek uztverts ka dala
no zinojuma.

Krasu izmantojums

u dzeltena

m zila

W zala

3. attéls

Veicot afisu vizuala materiala analizi, tika konstatéts, ka domingjosas
pamatkrasas ir zala, zila un dzeltena, lai gan lidztekus paradas gandriz
visa krasu gamma — melna, sarkana, oranza, sarkana u. c. Tas nozimé,
ka afisas tiek veidotas pamanamas, izmantojot bagatigu krasu paleti.
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Tomeér analizéjamaja materiala ir redzams, ka izmantotas krasas galve-
nokart ir atrodamas daba un ir saistitas ar konkréto pilsétu vai novadu
simboliskaja izpratné, tadéjadi zala krasa kombinacija ar citam spgj atai-
not dabisko vidi un taja eso$os resursus, pieméram, Balvu novada svétku
afisa (skat. 4. attélu).

- 21.00 KONCERTS DZIED MASAS LEGZDINAS
1 &dngJs 22.30 UGUNSSALU IELAISANA LACA DARZA DIKT
L 23.00 UGUNSSOVS

10.00 TIRGUS LUSTES, BERNU LAUKUMS - PIEPOSAMA ATRAKCIJA, SUMO CINAS...

12.00 1ZROTATU TRANSPORTA LIDZEKL U PARADE ,,BALVI RULLE!,,
(KAC STAVLAUKUMS- BRIVIBAS IELA- BERZPILS IELA- DAUGAVPILS IELA- PARTIZANU IELA- BRIVIBAS IELA GAR PARKU)

o 13.00 KONCERTS POSTFOLKLORAS GRUPA , RIKS!,,
1% c“{%’};lz‘is 14.00 , VEIKSMIGA BALVENIESA NOTEIKSANA,, (,BUMBINU ZVEJA,,)
14.30 KONCERTS DAILES TEATRA AKTIERU ANSAMBLIS  ILGA,,
16.00 KONCERTS BALVU JAUNIESU GRUPA , ELEKTROLITS,,
17.30 ,,UDENS KARNEVALS, - PASDARINATU PELDLIDZEKLU IZBRAUCIENS BALVU EZERA
19.00 SVETKU UZRUNAS, APBALVOSANA, “LAIMIGA BALVENIESA NOTEIKSANA”
19.30 IZRADE BALTINAVAS AMATIERTEATRIS , PALADAS,,

PILSETAS ESTRADE  22.00 ZALUMBALLE, SPELE GRUPA , CELAVES,, esneira

4. attéls. Avots: http://balvi.pilseta24.lv/
notikums?slug=balvu-pilsetas-svetki_160841

Tas nozimé, ka tiek reprezentéta pilsétvide, kas ir dabai labvéliga,
ta respekté pilséta esosas dabas vértibas un rosina rikoties nosverti, pa-
klaujoties dabas ritmam. Ka redzams attéla, Balvu pilsétas svétku norises
vieta ir Laca darzs, kas simboliski uztverams gan ka vieta, kur noris
dzivibas procesi — aug koki un augi, gan ka vieta kopa busanai. Japie-
bilst, ka lacis ir kluvis par neoficialo Balvu simbolu, jo arvien biezak
dazadi pasakumi, pilsetas objekti tiek sasaistiti ar laca telu (pieméram,
Lacu kausa izcina, Laca varda neseju salidojums, kafejnica “Laca kepas™
u. c.”

Dabiskas vides izcélums lidztekus pilsétas simboliem ir redzama
pazime ari citas afisas, ipasi to pilsétu afisas, kuru pilsétas simbols ir
kads augs vai dzivnieks. Pieméram, viens no Dobeles simboliem ir selek-
cionara un darzkopja Pétera Upisa slavenais cerinu darzs, lidz ar to ari
reklamas afisa ir veidota, izmantojot Sos simbolus un attiecigo krasu
(skat. §. attélu).
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wa Dobeles novada
..svetki - 2015

s TN
\};Lai skan Dobeles
novads - musu majas,

5. attéls. Avots: http://www.kasnotiek.lv/
event/72442/dobeles-novada-svetki-20135

Lidztekus zalajai krasai afisas izmantota ari dzeltena krasa, kas visbie-
zak saistas ar sauli, tadéjadi reprezenté energiju un dzivigumu. Ta raisa
prieku un optimismu, tadél biezi reprezenté pilsétas svétkus. Dzeltenas
krasas simbolika nereti tiek saistita ar pilsétas tematiskajam vadlinijam,
pieméram, par Ludzas pilsétas svétku moto tika izvéléts sauklis A7 sauli
azote, talu, aplukojot Ludzas gerboni, ir redzams, ka $ai mazpilsétai
gerboni uz sudraba fona attélots sarkans kiegelu maris, virs ta krustveida
melna atsléga un balts zobens ar zilu énojumu un zelta rokturi. Afisas
pamatkrasa ir dzeltena, tacu tiek izmantots ari gerbona motivs — muris,
ko papildina baznicas torni.

Var secinat, ka kopuma krasu izvéle demonstré pozitivu attieksmi
un rada emocionali pacilatu noskanu, jo krasu izvéle ir gaiSie toni, saistiti
ar dabisko vidi un energijas kustibu. Batiski, ka izvéléta krasa papildina
afisa atainoto simbolu vai zimi.

Simboliskie kodi

Zimoli ir patérétaju valoda, jo patérétaju starpa tie jau ir atpazistami.
Ari pilsétas svétku afiSas ir veidotas ta, lai iedzivotaji atpazitu atainotos
pilsétas simbolus. Lai gan skiet, ka tie tiek veidoti ka neparprotami, péc
socialas semiotikas izpratnes simbolus veido un to nozimi skaidro socia-
lais konteksts. Tadél zinojumi vienmér atrodas socialo attiecibu un pro-
cesu ietekmé. Pilsétas svétku gadijuma galvenais uzdevums ir paradit
pilsétas identitati, kas ir pievilciga tas patérétajiem jeb iedzivotajiem.
Butiski, ka pilséta ir iedzivotaju dzivesvieta, kas pieskir tai papildu nozimi,
jo skar cilvéka privato telpu. Tadél afisam izvélétie simboli un zimes ir
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iedzivotajiem saprotami un tikai retos gadijumos tiek veidoti neparasti
risinajumi, jo sociala konteksta ietekmé ir batiski radit tadu telpu, kas ir
dro$a un nerada parpratumus.

Lai izprastu, kuri ir domingjosie simboli un ar kuru palidzibu tiek
veidots pilsétas zimols, tika fiksétas kategorijas, kuras vairakkart atkar-
tojas reklamas afisas:
pilsétas simboli;
pilsétas buves;
skaitli;

25.)0L1)S
900 Lutergu b

ilveki: Pistastkuichapsshoncerts
CllVCkI, rer
u"- Demarkets (Henri Demanquette.
mei\il)l(—wu?mhh—\lﬁ

ziedi, cel$, kalns, daba;
debess kermeni.

Viens no spilgtakajiem
piemériem afisas ir pilsétas [
oficialo simbolu izmantosana, | == Z"ZT::;::;W
pieméram, gerboni atveidotie
objekti. Pilsétas, kuram ger-
boni ir atainots kads dziv-
nieks vai putns, tiecas izman-
tot Sos telus, tadejadi pilsétai
tiek piedévétas to spéjas un
ipasibas. Nereti Sie téli tiek
atainoti stilizéti un to loma ir
papildinat izvéléto saukli,
pieméram, Gulbenes pilsétas
gerboni ir atainots statisks
gulbis, afisa redzams, ka
gulbis ir kustiba.

Lidztekus pilsétas logo vai gerbonu simboliem afisas tiek izmantota
ari pilséta esoso buvju reprezentacija, kas galvenokart ataino tas véstu-
risko mantojumu, pieméram, pilsdrupas, baznicas vai kadu citu nozimigu
celtni, kas liecina par teritorijas robezu un stabilitati, ko rada sienas un
mari.

Uzsakot pilsétas svétku svinésanas tradiciju, ir raksturigi, ka pilsétas
akcenté to dibinasanas gadu, tadéjadi radot papildu vértibu svétkiem,
ipasi, ja tas ir apals skaitlis. Tiek veidota lidziba ar cilvéka dzives cikla
norisém, pieméram, dzimsanas dienu. Cilvéki ir pilsétas iekséja mikrovide,
to atainoSanai parasti tiek izvélétas stilizétas figaras, tikai viena no afi$am
tika izmantota fotografija, kas atainoja pagajusa gada svétkus. Personas,

6. attéls. Avots: http://www.vidzeme.com/
lv/notikumi/gulbenes-pilsetas-svetki-
2013.html
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lai gan ir butiska pilsétas sastavdala, ir reti sastopamas afisas. Cilveks
tiek veidots ka stilizéts téls, noradita ta loma un uzdevumi, pieméram,
Ludzas pilsétas svetku saukli akcentéta gimenes funkcija: Visa sakums —
gimene.

Afisas paradas dabas krasas, kas nozime, ka butiska afisu sastavdala
ir dabas objekti — ziedi, cels, kalni. Ari debess kermenu, pieméram, saules,
attélojums ir raksturigs novadu svétkiem. Pieméram, novada svétkos
spilgta pazime ir personificétas vides radiSana: Zied Kokneses novads!,
kas ataino novada spéku un iespéjas, jo ziedésana simbolizé jaunu saku-
mu, lidztekus tiek akcentéta ari novada vienotiba, jo tiek uzsveérts ta
veselums.

Afisas domingjosie simboli saistiti galvenokart ar dabiskumu. Var
secinat, ka pilsétas afisu veidotaju véstijumos un simbolu izvélé akcentétas
zimes, kas ir saprotamas lielakajai dalai svétku apmeklétaju. Var teikt,
ka tie ir universali simboli, apveltiti ar materialu esamibu, tacu to nozime
ir redzama, jo saistita ar kadu objektu vai vértibu. Pilsétas svétku simbo-
lisko kodu kategorijas, ipasi ar dabas un vésturisko elementu palidzibu,
demonstré to, ka pilsétas vértibas un izvélétie simboli ir optimisma,
prieka, ceribu un apsveikumu piepilditi.

Verbalie kodi

Valoda ir nozimju veidoS$anas procesa sastavdala, tadel lidztekus
vizualajam zimém ir jaapluko ari verbalais zinojums. Ta ka véstijums ir
sociali orientéts, nemot véra socialas semiotikas atzinas, nozimigs faktors
ir socialais konteksts, jo:

a) komunikacija pieprasa, lai dalibnieki veidotu savu zipojumu
péc iespejas saprotamaku noteikta konteksta, tadel tiek izveletas
formas, kas ir maksimali neparprotamas. No otras puses, Romuni-
kacija notiek konkreta socialaja struktiara, kuras nosaka varas
atskiribas un tas ietekmeé, ka katrs dalibnieks saprot jedzienu “mak-
simala izpratne”. Sociala semiotika paredz ari to, ka informacijas
pateretajiem ir atskiriga vara un zinasanas, tas nozime, ka ir atski-
ribas taja, ka tiks interpretets zipojums;

b) zipojumu reprezentacija pieprasa, lai zimju veidotaji izvelas
tadas izteiksmes formas, kas tiem ir prata un kuras tie redz ka vis-
labak piemerotas un ticamas dotaja konteksta. Minéto atzinu
paskaidro sads piemers: aplis ataino riteni, ritenis pieder masinai;
gratibas ietver nozimigas piiles, un nozimigas piles atgadina kap-
Sanu stava nogaze. Sadi darbojas ari citu valodu runatdju izpratne
par valodu, jo tie izvelas tuvako, ticamako formu, ko vini parvalda,
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lai spetu izteikties. Zimju veidotaju interese, veidojot zimi, liek
viniem izveleties tadu objektu, kas tiek reprezentets ka saistits ar
noteikto kritériju, kas tiek papildindta ar “pareizo” zimi reprezen-
tacijai. To var attiecinat ari uz socialo institiciju, kas rada zinoju-
mus, tacu Seit atkldjas konvenciju un ierobeZojumu vesture.*

Svétku afisu veidosanas procesa butiska nozime ir ari pilsétu socia-
lajam stavoklim, t. i., finan$u resursiem, tadé| pastav iespéja, ka zimes
tiek izvélétas vienkarsakas — gan vizuali, gan verbali izdevigi atainojamas.
Izvértéjot verbalos zinojumus, ir redzams, ka tie ir isi un koncentréti —
parasti viena teikuma izsaka butisko svétku vadmotivu.

Apkopojot afisas redzamos zinojumus, ir iespéjams izvirzit vairakas
sauklu jeb tematisko nosaukumu kategorijas. Pirmkart, zinojumi, kas
pauz saistibu ar pilsétu, ir gan pilsétu saukli (oficialie un neoficialie,
pieméram, Uz Tukumu peéc smukuma), gan tadi, kas papildina afisa
izmantoto simbolu, ka tas ir Livanu afisa (moto — Uz bezgalibas sparniem
pacelties). Plakata lidzas sauklim ir redzami ari putni, jo Livanu gerboni
ir bijis gan cirulis, gan balodis, gan vanadzins. Tas nozimé, ka vizualais
simbolizé verbalo, un otradi.

Viens no pilsétas svétku uzdevumiem ir radit piederibas sajtu, tadé]
tiek veidoti saukli, kas reprezenté un aicina identificéties ar konkréto
pilsétu, radit savas dzives telpas sajatu (Lai skan Dobeles novads — miisu
majas, kur labi klajas), tiek akcentéta visu pilsétas svétku apmeklétaju
piederiba novadam un uzsvérts vides potencials. Tapat — Mana pils —
Daugavpils. Ar maju sajitu. Piederibu papildina verbalie zinojumi, kuros
tiek izmantoti lirikas panémieni, pieméram, dzejas rindas Skaista mana
teva seta, Samalsim prieka miltus no laimes varpam!, Nekur nav tik labi
ka majas. Domingjosa noskana ir radit maju un kopibas sajatu apmeklé-
taju vida, pieméram, izskan verbalie zinojumi, kas ietver veidu, ka pilsétas
svétku dalibnieki tiek aicinati svinét svétkus — Roku roka visi kopa.

Jateic, verbalajos zinojumos galvenokart tiek izcelta vietéjo apmeklé-
taju lidzdaliba, tas nozimé, ka viesi ir uztverti ka sekundari apmeklétaji.
Atseviskos gadijumos var redzét aicindjumu pievienoties, kas var but
vérsts ka uz vietgjo iedzivotaju, ta ari iebraucéju: Esiet laipni gaiditi, lai
svinetu Cesvaines novada svetkus! Lai gan teksta nav skaidri noradits
adresats, izmantota uzruna nav familiara un ir drizak attiecinama uz
apmeklétdjiem no citas pilsétas.

Otrkart, zinojumi tiek veidoti, izmantojot ar pilsétu nesaistitus vad-
motivus, pieméram, Ventspils pilsétas svétkos afisas zinoja — garsigi dzi-
vojam, vizualais noforméjums tika papildinats ar dazadiem augliem un
ogam (skat. 7. attélu).
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Tas nozimé, ka tiek izveléts kads )
fakts un veidots pilsétas svetku )
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rosinosi, jo lidztekus tradiciona- ®_o ¥ C
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Minétie ar pilsétu nesaistitie
zinojumi, kuru simboli un zimes
pieprasa plasaku kontekstu, t. i.,
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skaidrojumu, reprezenté pilsétas 7. attéls.

identifikaciju, proti, izvélétie augli ~ Avots: http://www.jurasvarti.lv/content/
ir eksotiski, kas nozimé, ka ari VthSPi!S'PilsetaS'SYétkus'
pilséta sevi pozicioné ka nepa- svinesim-garsigt

rastu un savdabigu, jo simboli asocigjas ar arzemju valstim, ipasi tam,
kuras klimats ir piemérots $adu auglu audzésanai. Sada tematikas izvéle
sava zina ir pretmets tradicionalajam veértibam, kas prasa papildu skaid-
rojumu un kontekstu. Lidzigs piemérs minams Rézeknes pilsétas svétku
gadijuma, kur par motivu tika izvéléta jura: Jara lidz celiem — lai gan
pilsétas oficialais simbols nav tdens, svétku programma — aktivitates,
uzvedumi u. ¢. performances — pielagotas sadai tematikai.

Visbiezak ar pilsétu nesaistitie tematiskie pasakumi paplasina to
iespéju loku tiesi dalibnieku skaita zina, tacu galvenokart vietéjiem patére-
tajiem jeb vietéjiem iedzivotajiem, izmantojot jau zinamos kodus, gan
tadus, par kuriem nepiecieSsamas zinasanas. Tas nozimé, ka zinojumos
dominé lokalitates akcentéjums, proti, afisas tiek adresétas vietéjiem pil-
sétas iedzivotajiem. Kopuma verbalos zinojumus veido tadas konstruk-
cijas, kuras pilséta reprezentéta ka majas, un pilsétas svétki ir tie, kas
rada kopibas sajutu. Ar pilsétu nesaistitie simboli ir raksturigi pilsétam,
kas ir lielakas iedzivotaju skaita zina, ka ari vélas piesaistit plasaku
apmeklétaju loku.
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Secinajumi

Pilsétas svetki ir viens no veidiem, ka tiek veidots pilsétas zimols, jo
uznémuma vai cita objekta reputacija, ipasi sadarbibas joma, butiski
ietekmé patérétaju uztveri par konkréto objektu. Saliedétiba un piederiba
ir viens no galvenajiem mérkiem, kas tiek definéts verbalaja un vizualaja
diskursa, lidz ar to §is divas vértibas, kuram vairak ir gariga izpratne, ne
materiala, ir dala no pilsétas zimola.

Pétijuma izmantotas semiotiku atzinas par zinojumu kontekstu ir
nozimigas reklamas materialu analizg, jo spéj atainot kultarvides ten-
dences, proti, kada ir pilsétas vai novada identitate. Savukart socialais
konteksts, kas tiek pausts afisas, ka ari patérétaja aktiva loma interpreta-
cijas procesa atklaja vairakas tendences, kas tiek izmantotas, veidojot
pilsétas svétku zimolu un komunikaciju ar patérétajiem. Pilsétas svétku
loma ir eso$o simbolu papildinasana ar tematiskajiem, tadéjadi pieskirot
svetkiem plasaku kontekstu un aktivitasu loku.

Lai gan zimoli ir spilgta pilsétas kulttiras un ekonomiskas dzives
iezime, to ietekme uz pilsétas svétku norisi lidz $im Latvija nav pétita, jo
pamata analizei tiek izvéléti kadu konkrétu objektu, pieméram, uzné-
mumu, zimoli. Tadeél si analize ir pilotpétijums un pamats turpmakajai
darbibai. Afisu diskurss ir pilnvértigs materials, kas sniedz informaciju
par pilsétu, svétkiem un tas télu, lidz ar to ir planots paplasinat pétijuma
datu apjomu, ka ari turpmakajos pétijumos papildinat to ar pilsétas
svétku apmeklétaju viedokli, proti, veikt intervijas vai aptaujas, lai no-
skaidrotu, ka pasi iedzivotaji vérté un atpazist izmantotos simbolus un
kodus.

Reklamas plakati ir lidzeklis, kas veido saikni starp zimolu un komu-
nikaciju ar sabiedribu. Tie, pirmkart, parada to, kadas ir pilsétas marke-
tinga iesp&jas un komunikacijas stratégija. Ta ka analizes datu kopu
veidoja gan lielo pilsétu, gan mazpilsétu un novadu svétku reprezentacija,
tad ari Sis teritorialais iedalijums ataino afisu veidoSanas tendences. Jo
lielaka pilséta —jo daudzveidigaka svétku programma, lidz ar to ari rekla-
mas materiali un tajos ieklautais saturs. Batiskakas atskiribas demonstré
tiesi teritorijas lielums un svétku organizatoru iespéjas. Otrkart, reklamas
plakatos tiek izmantotas tadas zimes un simboli, kas ir ticami un atbilst
noteiktajam kontekstam. Tie galvenokart ir visparzinami, pieméram,
dabas un dzivnieku simboli vai zimes — cilveku fotografijas, kas tiek
izmantotas grafiskaja dizaina un demonstré pilsétai raksturigas pazimes,
funkcijas vai véstures liecibas. Ir butiski, lai ari svétku ideja atbilst pilsétas
videi un taja eso$ajam vertibam, pieméram, MuiZas lacis kopa sauc (Balvu

263



Sandra Murinska-Gaile

pilsétas svetki) demonstré Balvu pilsétas vésturi, jo gan muiza, gan lacis
ir Balvu pilsétas simboli — pagatnes mantojums, un pilsétnieki parzina
$o faktu.

Reklamas afisu diskursu veido vairaki mikrodiskursi: logo un svétku
sauklis; informativais zinojums — pilsétas gadu skaits, norises dienas,
svetku programma; izklaides zinojums — maziku vai grupu nosaukumi;
oficiala informacija jeb atbalstitaju saraksts; vizualais noforméjums, kas
visus iepriek$minétos elementus, izmantojot vienotu dizainu, rada makro-
diskursu. Ta izveide auditorijai lauj uztvert svétku kopainu, emocionalo
noskanu un pilsétas piedavatas iespéjas.

Reklamas diskursu papildina un veido ne tikai verbalie zinojumi,
bet ari vizualas zimes jeb maziku fotografijas. Muzikalie prieksnesumi
jeb uzstasanas ir iecienita svétku sastavdala, tadé] to uzskaitijumu nereti
papildina attiecigas fotografijas, tomér sada tendence vérojama tad, ja
pilsétas svétkos ir paredzéta vairaku maziku uzstasanas.

Afisas sastopamas zimes — dienu nosaukumi un datumi — demonstre,
ka par iecienitu tradiciju klast svétku svinésana visas nedélas garuma,
katrai dienai pielagojot noteiktu aktivitati. Svétkus uzsak iedzivotaju
talantu, sporta un rado$o izpausmju reprezentacija, kopigi gajieni, sacen-
sibas; svétku kulminacija tiek sasniegta sestdienu vakaros, lai gan ir sasto-
pamas ari atseviski pasakumi svétdiena (pieméram, ratinu parade, kapu-
svetki). Savukart norises vietu uzskaitijums (skatuve, pie muzeja, parks)
ataino konkrétas pilsétas tarisma resursu skaitu un pieejamibu.

Lidztekus simboliem butiska reklamas plakatu sastavdala ir atbal-
stitaju saraksts, kuru veido uzpémumu nosaukumi vai to logo. Sads
saraksts dominé lielpilsétu (Jelgava, Rézekne, Ventspils u. c.) un atsevisku
mazpilsétu afisas (pieméram, Valka, Koknese, Talsi), tos galvenokart
reprezenté informativie atbalstitaji. Tas norada ari uz pilsétu ekonomisko
aktivitati, vai tiek izmantots projektu realizacija iegutais finanséjums,
papildu finanséjums, sadarbibas partneru ieguldijums u. tml., ka ari lie-
cina par pilsétas iespéjam un potencialu, sadarbojoties ar citam instita-
cijam, valstim (pieméram, kaiminvalstim), ka ari izdomu, jo nereti atbal-
stitaju skaits ir atkarigs no svétku vadmotiva un idejas, ko tie reprezenté.
Tomeér analizes gaita tika konstatéts ari iznémums: organizatori, lai
akcentétu piederibu novadam, izvéléjas pavisam neparastu atbalstitaju
nosauksanas veidu, pieméram: Atbalsta vietejie uznémeji — Livanu no-
vada patrioti! (Livanu pilsétas svétki 2014. gada)

Apkopotie dati paradija, ka pilséta tas svétku ietvaros tiek pozicionéta
ka vieta gimenes aktivitatem. Novada svétki tiek akcentéti ka gimenes
kopibas un lauku vértibu nesgji, savukart pilsétas — galvenokart gimenes
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svetki. Uz to norada vizualie un verbalie zinojumi, kas ataino gimeni ar
bérniem, savukart verbalie zinojumi vérsti uz to, lai sie svetki tiktu svinéti
kopa ar gimeni. Ari svétkos planotas aktivitates norada uz to, ka ir nepie-
ciesams izcelt un akcentét kopigo, savienibu, piederibu. Lidz ar to aktivi-
tates parasti saistitas ar jaundzimuso, paru un goda pilsonu suminasanu
u. c. pasakumiem. Tas nozimé, ka pilsétas reprezentacija tiek pieskirta
tas iedzivotajiem, demonstréjot savus talantus kopigas sportiskas aktivi-
tatés, sacensibas (pieméram, zales plausana, tortes cepsana, skréjiens,
velobrauciens). Tadeéjadi pilsétas svétki ir veids, ka reprezentét pilsétas
veértibas, izmantojot tas iedzivotajus un apeléjot pie §imenu pozitivajam
ipasibam. Izmantojot zinamus un labvéligus simbolus, pilsétas zimola
veidotaju mérkis ir radit sajutu par saliedétibu, prieku un idealu vietu
gimenei.

Pilsétas identitati veido tas simboli, kas svétku ietvaros tiek papil-
dinati, stilizéti vai parfrazéti. Tie ataino pilsétas objektus — buves, pieme-
ram, baznicas un seno pilu marus, lidztekus batiski ir dabas objekti un
dzivas butnes, kas redzamas ari gerboni. Tadegjadi pilsétas svetku organi-
z€taji izvelas tradicionalo simbolu izmanto$anu, veidojot véstijumu par
pilsétu jeb stastu. Pilsétas svetkos nozimigi ir radit bezrupibas un prieka
stavokli, sniedzot dazadas izklaides un poziciongjot pilsétu ka viesmiligu
objektu, kas aicina apvienoties un identificéties ar pilsétu, sakot — Svine-
sim kopa.
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SVETKI UN PATERNIECIBA:
ZIEMASSVETKU PATERINA ASPEKTI UN PRAKSES

Summary

Holidays and Consumption: the Aspects and Practice of Christmas
Consumption

Giving a gift can be — and usually is — a part of a commercial act and
consumerism. When it comes to Christmas celebration, it is a worldwide
practice to give and to receive gifts, in most cases — the ones bought at
supermarkets or other shops, less often prepared by people themselves.
How do people celebrate Christmas in Latvia? To explore the habits of
Christmas celebration and purchasing gifts, several research methods
were used including quantitative content analysis, discourse analysis,
and internet survey.

Despite a lot of criticism, it was concluded that material gifts can be
a source of joy and a way to express love and care. A gift is also a sym-
bolic form of communication between the one who gives and the one
who receives it, as well as serves like a social exchange act of establishing,
developing, and maintaining relationships. The ritual of gift giving and
receiving is an integral part of Christmas. Howeuver, this ‘integrity’ nowa-
days is used for different purposes — although consumers’ main goal is
to delight their closest friends and relatives, the media and marketing
activities, implemented through them, make a lot of suggestions about
the most appropriate gift. Despite that respondents do not express a
negative attitude towards gifts and holiday enjoyment — they admit that
eating and drinking is the most important part of Christmas celebration.

Key-words: Christmas, consumerism, rituals, gifts, discourse

Ievads

Ziemassvétki tiek svinéti gandriz katra maja un gimené. Ikvienam
par tiem izveidojies noteikts prieksstats — kads tos vairak saista ar mierigu
svetku pasédésanu gimenes loka, cits — ar baznicas apmekl&éjumu vai
nogurdinosu iepirkSanas procesu, jo Ziemassvétkos tacu nevar iztikt bez
davanam.
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Masdienas arvien biezak Ziemassvétki tiek saistiti ne tikai ar prieku,
pacilatibu un labiem darbiem, bet ari patérina veiksanu. Pétijums piedava
plasu skatijjumu uz Ziemassvétku un patérina mijiedarbibu. Raksta veikts
mediju diskursa un auditorijas svétku piedzivo$anas pétijums — ir svarigi
aplukot ne tikai cilvéku uzskatus un attieksmes par svétku piedzivosanu
patérina ietvara, bet ari medijos eso$os véstijumus, kas var gan veicinat,
gan kavét svéetku patérnieciskosanu.

Nenoliedzami, ka patérins Sodienas sabiedriba un kultura veic vai-
rakas funkcijas. Si pétijuma ietvaros patérin$ skatits tiesi ka noteikta
rituala neatnemama sastavdala, tapéc raksta tiek aplakoti patérina kul-
taras un rituala teorétiskie aspekti, atklajot patérina un ritualu savstarpgjo
mijiedarbibu un ietekmes.

Paterina kultura un paterins ka rituals

Antropologs Grants Makkrakens (Grant McCracken) definé kultaru
ka idejas un aktivitates, ar kuram més izskaidrojam un konstrugjam
savu pasauli. Skaidrojot jédzienu paterins, vins paplasina ierasto defini-
ciju, lai ietvertu procesus, ar kuriem patérétaju preces un pakalpojumi
tiek raditi, pirkti un izmantoti. Ka atzimé G. Makkrakens, kultara un
patérins ir bezprecedenta attiecibas modernaja pasaule:

Neviena cita laika vai vieta nav piedzivota So elementu
savstarpeja mijiedarbiba ar tik izteiktu abpuséjibu. Nekad attiecibas
starp abiem nav bijusas tik [oti sareZgitas.!

Rietumu attistitajas sabiedribas kulttra ir saistita un atkariga no
patérina. Bez patérina precém modernas, attistitas sabiedribas zaudétu
svarigus instrumentus savas kulttras atveido$anai, attéloSanai un manipu-
lacijam. Patérina precu nozime un nozimju radisana, kas veikta ar paté-
rina procesiem, ir svarigas dalas, kas satur esosas realitates. Bez patérina
precém noteikti pasdefinésanas un kolektivas definésanas procesi nebutu
iespéjami.”

Tomeér, ka norada G. Makkrakens, socialas zinatnes ir bijusas lénas
patérina-kultaras attiecibu atzisana un to nozimibas novértésana.’ Tas
nav spéjusas saskatit, ka patérins patiesi ir kulttras fenomens. G. Makkra-
kens uzstaj, ka patérinu katra ta punkta veido, virza un ierobezo kultaras
apsvérumi.*

Turklat patérina preces ir ne tikai svarigs musu kultaras medijs, bet
arivieta, kura ieslédzam savas privatas un publiskas nozimes. Pieméram,
apgérbs un automasinas ir piepilditi ar nozimém, kuras izmantojam, lai
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definétu sevi. Més nepartraukti izgtistam nozimes no musu ipasuma eso-
$ajam lietam un izmantojam tas, lai konstruétu savu privato un publisko
vidi. Patérina preces ir vienas no svarigakajam patibas, sevis radiSanas
veidném.’ Patérina preces, kuram patérétajs téré savu laiku, uzmanibu
un ienakumus, ir piepilditas ar kultiras nozimém. Patérétaji izmanto Sis
nozimes tikai kulttras meérkiem, lai izteiktu kultoras kategorijas un
principus, kultivétu idealus, raditu un uzturétu dzivesveidu, konstruétu
nozimes par sevi, raditu un pardzivotu socialas parmainas. Patérins sava
batiba ir izteikti kultara esoss.

Rodas jautajums, kapéc precem ir tads speks, kapéc tas spéle tadu
lomu? Rietumu sabiedriba individiem ir briviba konstruét sevi. Més vairs
neuzskatam, ka cilvékiem ir janorada, kadiem viniem jabut. Arvien vairak
sabiedriba lauj individiem pasiem veikt $is izvéles, izveéléties, ka definét
savu dzimti (gender), vecumu, skiru (class) un dzivesveidu.”

Patérina preces palidz pienemt lémumus un veikt izvéles. Tas dara
masu kultaru uzskatamu un publisku (marketinga un mazumtirdzniecibas
darbiba). Patérina preces palidz izvéléties un pienemt jaunas nozimes
(pirkuma veik$anas darbiba), paradit jaunas nozimes (produkta lieto-
$anas darbiba), ka ari mainit tas (inovaciju darbiba). Preces palidz apgut,
izdarit, paradit un mainit izvéles, kuras pieprasa individualistiska sabied-
riba. Patérina preces nav vazas, bet gan patibas instrumenti.® So pieeju
atbalsta ari danu pétnieces Anete Tekjusone (Anette Therkelsen) un Ma-
line Grama (Malene Gram), apgalvojot, ka patérina prieksmeti tiek lietoti,
pateicoties ne tikai noderigumam, — nozime ir ari to komunikacijai ar
patérétaju un ta apkartéjo vidi, tadéjadi klastot par dalu no patérétaja
identitates veidosanas procesa.’

Tas gan nenozimé, ka patérétaju sabiedriba ir nevainojama. G. Mak-
krakens uzsver, ka patérina preces ietver stereotipizétas nozimes. Tas
veicina un atbalsta ierobezojumus, kuras sabiedriba izvirza sieviesu, imig-
rantu, veco cilvéku un jauniesu pasdefinicijam. Tomer citadak bat nemaz
nav iesp&jams. Patérina precém atspogulojot musu sabiedriba eso$as nozi-
mes, ir obligati jaietver un jakomunicé gan labdabigas, gan ierobezojosas
nozimes. Patérétajsabiedriba nav maksligs un katastrofisks socialais
izgudrojums, ta ir kulttra ar savam sistematiskajam ipasibam.'

Ja ikdiena veicam izvéles, konstrugjot sevi, tad svétku reizés, istenojot
dazadus ritualus, patérniecibas izpausmes iegiist jaunas nozimes. Socialo
zinatnu teorétikis un pétnieks Eriks Rotenbilers (Eric Rotenbubler)
uzskata, ka rituals ietver gan cilvéku domasanas procesu, gan darbibu -
rituala domas parvérsas par izradi. Turklat rituals nerodas ta norises
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bridi — tam vienmer ir ieprieks noteikta uzbuve un pamatojums.' Ka
uzsver E. Rotenbilers, rituala vienmeér ir kas stereotipizéts, standartizéts,
stilizets, relativi nemainigs, formals®.

Savukart religiju zinatniece Ketrina Bela (Catherine Bell) noskir divas
rituala teorétiskas tradicijas: 1) kas ritualu definé ka rutinizétu darbibu,
tadejadi to noskirot no domas un religijai raksturigajiem aspektiem —
ticibas, simboliem un mitiem; 2) kas ritualu apzimé ka funkcionalu vai
strukturalu mehanismu, kas savieno domu un darbibu (piemérs: ticiba
rosina doties uz baznicu)."* Davanu izvéle un pasniegsana svétkos ir loti
sena tradicija, taCu patérétaju sabiedriba uz $o darbibu mudina ne tikai
ieks$éja nepiecieSamiba, bet ari daudzi argjie stimuli.

Lai gan rituali var tikt izpilditi ari vienatné, tie vienmér ietver sociali
nozimigas, vienojosas darbibas, pieméram, valodas vai citu zimju sis-
tému, tradicijas, vértibas, kultiiras iezimes. Sis socialas struktiras paradas
gan pavisam ikdieniskos, gan sabiedriski nozimigos ritualos. Butiska
rituala sastavdala, kas rada kopibas izjutu, ir ari simboli — dziesmas,
dejas, lugsana, ziedojums, maska, kostims un citi.'

Runajot par rituala jégu un rezultatu, sociologs Rendels Kolinss (Rar-
dall Collins) min emocionalo savilnojumu, kas iedarbojas gan kolektiva,
gan individuala limeni. Savilpojums tiek pastiprinats un paildzinats ar
simbolu - vienotibu pastiprinos$u elementu, svéto objektu — palidzibu.
R. Kolinss ka rituala rezultatu min ari emocionalas energijas uzladi, kas
sniedz motivaciju un véléSanos ritualu atkartot. Savukart morales ap-
zina — vél viens rituala efekts — ritudla dalibniekiem sniedz izpratni par
to, kas ir labs un kas - slikts, veido cienu pret ritualu un ta simboliem."

R. Kolinss noteicis piecus rituala tipus, tos noskirot péc atskirigas
emocionala savilnojuma pakapes: formalie — nepilnigs dalibnieku emocio-
nals savilnojums; dabiskie — emocionals savilnojums rodas bez formalitasu
klatbatnes; neveiksmigie — aréjiem stimuliem neizdodas radit savilno-
jumu; tuksie — emocionals savilnojums nerodas dalibnieku neuzmanibas
vai izklaidibas dé]; piespiedu — emocijas vai nu nerodas, vai noplok nelab-
pratigas iesaistiSanas rezultata.!

Nemot véra $o un ieprieks aprakstitas rituila pazimes, E. Rotenbiilers
piedava savu definiciju, ko pats raksturo ka loti visparigu un fleksiblu:
Rituals ir brivpratiga ieprieks noteiktas uzvedibas izrade, kas simboliski
ietekmeé vai iesaista nozimigas dzives norisés'. Pétnieka izvirzita definicija
ir izmantota $i pétijuma ietvaros, jo spilgti raksturo rituala simboliskas
un nozimju veido$anas funkcijas.
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Paterins un rituali. Davinasanas rituals Ziemassvétkos

Patérinam un ritudlam ir vairaki saskares punkti. G. Makkrakens
skata patérinu kultaras teoriju ietvara ka dalu no nozimju piedévésanas
un radianas procesa. Sis process ietver divas stadijas: reklama un mode
parvieto nozimes no kultara un veésturé veidotas pasaules un ievieto tas
patérina precés. Tadéjadi patérétaji ar ritualizétu aktivitasu palidzibu
parstrada precu nozimes. Savukart ritualus vins definé ka iespé&ju apstip-
rinat, izraisit, pieskirt vai parskatit visparpiepemtos socialas kartibas
simbolus un nozimes, ko veic kopiena vai cilvéku vienota grupa.'®

G. Makkrakens ir izdalijis Cetru patérina ritualu tipus: apmainas,
piederibas, uzturésanas un atsavinasanas. Apmainas rituali biezi ir ieko-
déti davinasanas logika, kas savieno kopa objektus un cilvékus; davanas
elements — ka kaut kada veida personiska uzticéSanas vai ceremoniala
pieklajiba, kas sniedzas pari vienkarsai instrumentalai kalkulacijai, — ir
plasi izplatits lielakaja dala naudas darjjumu. Piederibas rituali ir visdaza-
dakie - tie norada uz kada veida simbolu un materialu pieskir$anu lietam
un lietu, to nozimju personalizaciju. UzturéSanas rituali palidz nodro-
$inat objektu personiskas nozimes laika gaita, atsvaidzinat to simbolisko
vertibu ipasniekam un tiem, kas vinam / vinai ir tuvi. Savukart atsavina-
Sanas rituals iztukso lietas no tam piedévétas vértibas un nozimes."

Si pétijuma ietvaros svarigs ir tie$i patérina apmainas rituala, kas
ietver davanu dosanu un sanemsanu, teorétisks apskats. Apmainas rituali,
ipasi Ziemassvétku un dzimsanas dienu, ieklauj patérina precu izvéli,
iegadi un pasnieg$anu no vienas personas otrai personai. Si lietu kustiba
potenciali ir arl nozimju parvietoSana. Biezi vien davinatajs izvélas da-
vanu, jo $ai davanai ir nozimigas ipasibas, kuras davinatajs vélas, lai
tiktu parvietotas davanas sanéméjam. Daudzas davanu apmainas dava-
nas sanéméjs ir ari simbolisko ipasibu, kas piemit davanai, iecerétais
sanéméjs. Ta, pieméram, par sievieti, kas sanem noteikta veida kleitu,
kleitas davinatajam ir izveidots noteikts koncepts. Kleita satur $o kon-
ceptu, un davinatajs aicina kleitas sanémeéju definét sevi §i koncepta ietva-
ros. Lidzigi daudzas no nepartrauktajam davanam, kas celo no vecaka
uz bérnu / bérniem, ir tiesi $o iemeslu motivétas. Davanas bérnam satur
sevi simboliskas ipasibas, kuras vecaks vélas, lai bérns absorbé.?

Davanu apmainas rituals nostiprina spécigus interpersonalas ietek-
mes instrumentus. Tas lauj individiem netie$i noradit uz nepiecieSamajam
simboliskajam nozimém davanas sanéméju dzivés. Ta lauj iniciét nozimju
apmainas iespéju. Visi patérétaji ka davanu devéji ir nozimju parneses
agenti — tada meéra, ka vini selektivi pasniedz sanéméjiem noteiktas

272



Svetki un patérnieciba: Ziemassvetku paterina aspekti un prakses

patérina preces ar noteiktam nozimém, kuras sanémeéji pasi varétu bat
neizvéléjusies. G. Makkarkens norada, ka davinasanas izpéte ir jakon-
centréjas uz izvéles procesu, kura davinatajs identificé davanas kulttras
nozimes, kuras vélas parnest uz davanas sanémeju. Uzmaniba ir jakon-
centré ari uz davanu iesainosanas un pasnieg$anas nozimibu, ka ari uz
kontekstu (laiks un vieta), kura davanas pasniegsanas process norit. Sie
davinasanas rituala aspekti ir batiski davinato lietu nozimém.?' Rezu-
méjot — apmainas rituali tiek lietoti, lai vaditu preces, kas ir pilditas ar
noteiktam ipasibam, individam, kuram, ka uzskata davanas devéjs, Sis
ipasibas ir nepieciesams iegat. Saja gadijuma devéjs ieladz sanéméju
parnemt objekta ipasibas, ko sevi iemieso davinata lieta.”

Ari sociologe Roberta Sasatelli (Roberta Sassatelli) norada, ka davi-
nasana ir svarigs socials fenomens sodienas sabiedribas. Patérina preces
ir ekspliciti pardévétas par davanam vai davinajumiem — noteiktos, telpai
un laikam piesaistitos gadijumos — no Ziemassvétkiem lidz vakarinu
viesibam. Tadegjadi loti komercializétos notikumos, ka sodienas Rietumu
sabiedribu Ziemassvétki, davanu dosana kalpo, lai parveidotu patérina
preces personisko saiSu katalizatoros, nonemot preces no komercialas
aprites un piepildot tas ar sentimentalu un personisku nozimi.?

Ziemassvétkos tiek atjaunotas un nostiprinatas saites ar gimenes lo-
cekliem un notiek dazadu tradiciju ievérosana — kopigs mielasts, dziesmu
dziedasana un svétku egles rotasana. Tomeér arvien vairak Ziemassvétkos
sak dominét materialie elementi, un Ziemassvétku vecitis — Kristus laiciga
versija — ir kluvis par svétku centralo télu, kura valstiba valda materiala
parpilniba*.

R. Sasatelli uzsver, ka Sodien davanas sagatavosana nav iespéjama
bez tirgus klatbutnes. Tomér davanu dosana mums vél vienu reizi vésta,
ka patérina prakses nevar reducét lidz vienai, instrumentalai logikai vai
reklamas ietekmeétai statusa sancensibai. Vina uzsver, ka personisko attie-
cibu logika dominé davanu apmainas procesa un daléji ari par patérina
precém. Kad iegadajamies kadu lietu ka davanu, més parliecinamies, ka
esam nonémusi cenu zimi; savukart, sanemot davanu, més varam pateikt
ta tev drosi vien daudz izmaksaja, bet més zinam, ka prasit davanas
patieso cenu ir nepieklajigi. Kad sanpemam davanu, kura mums nepatik,
més nevaram atklati un bez pamatota morala iemesla to parveidot vai
“pardavinat” kadam citam, un, pat ja to uzdrosinamies darit, jarikojas
uzmanigi, jo parkapjam vienus no pamata noteikumiem, kas parvalda
attiecibas cilvéku starpa.?

Ziemassvétki ka pétijuma objekts ir izvéléts, jo reizé isteno gan
patérina, gan rituala funkcijas. Pastav uzskats, ka Ziemassvétki Rietumu
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kulttras ir patérnieciskuma virsotne. Ta tiek sasniegta, apvienojoties
svéetku simboliem, garigajam vértibam un komercialajam aktivitatem.
Ziemassvétki ir unikals apdavinasanas fenomens, kura iesaistiti gandriz
visi — bérni, vecaki un, protams, Ziemassvétku vecitis, kurs rada vél
lielaku neapzinatu spiedienu uz patérétajiem.

Lai kada batu attieksme pret davanam, ta ir butiska ikvienas kulturas
pazime — apdavinot més ne tikai izpauzam personigas jutas, bet ari
piedalamies veésturiska, sociali nozimiga rituala.?” Kopuma var noteikt
Cetras davanu galvenas funkcijas:

1) davana-simboliska komunikacijas forma starp davinataju un sanéméju;

2) socialas apmainas forma, kas nodibina, attista un uztur interper-
sonalas attiecibas;

3) ekonomiska apmaina jeb materiala labuma sniegSana sanémejam;

4) davana - socializétajs, sanémeéja pastéla un uzvedibas ietekmétajs.*®

Parasts objekts par davanu klust apdavinasanas procesa jeb rituala
rezultata. So ritualu var sadalit tris etapos: davanas meklésana un iegade
vai izgatavosana; davinasana; davanas ietekme uz davinataja un sanéméja
attiecibam.”

Ziemassvétku davana ir ne tikai objekts, kas palidz apliecinat miles-
tibu, bet ari veids, ka apliecinat gaumi un spét iepriecinat — labai davanai
jaatbilst sanéméja vélmém un gaidam. Turklat ritudlam ir raksturiga
“hierarhija” — parsvara viru davanas sievam ir dargakas neka sievu saru-
pétas lietas, un ari bérni sanem vairak, neka dod preti. Neapsaubami,
ka So “kartibu” nosaka katra gimenes locekla materialas iespéjas. Tomer
neatkarigi no ienakumiem davanu sarapésana lielako darbu tradicionali
iegulda sieviete.*

Ka redzams, par Ziemassvétkiem runajot davanu konteksta, teore-
tiskaja literatara biezi tiek minéti tadi jedzieni ka prece, veikals, komer-
cializacija — apdavinasanas process kluvis par Ziemassvétku kodolu un
patérétaju galveno mérki gada nogale.

Pétnieciska dala

Ieprieks aprakstitas atzinas par patérinu un ritualu veido pétijuma
teorétisko ietvaru. Pétijuma ir izmantotas vairakas metodes — gan kvalita-
tiva, gan kvantitativa, kas lauj veikt padzilinatu analizi. Izmantota kritiska
diskursa analize, ar kuras palidzibu tiek pétiti Ziemassvétku apdavinasa-
nas rituala diskursi Latvijas interneta zinu portalu Delfi.lv un Tvnet.lv
publikacijas 2013. un 20135. gada decembri. Publikaciju atlasiSanai un
domingjoso tému noteik$anai izmantota kvantitativa kontentanalize.
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Kritiska diskursa analize

Kritiska diskursa analize (KDA), péc lingvistikas profesora Normana
Ferklafa (Norman Fairclough), viena no KDA aizsacéjiem, definéjuma,
ir diskursa analize, kas censas sistematiski izpetit sakotneji neredzamu
celonibu un izpausmju attiecibu starp:

1) diskursivo praksi, notikumiem un tekstiem;
2) plasakam socialam un kulturalam struktiram un procesiem®..

KDA meérkis, ka pauz N. Ferklafs, ir noteikt, kadu ietekmi uz pétito
praksi, notikumiem un tekstiem atstaj ideologija, vara un cina par varu.
Tapat KDA tiecas noteikt, ka $i necaurrecamiba starp diskursiem un
sabiedribu ietekmé varas noturibu un hegemoniju.*

N. Férklafs KDA veiksanai piedava trisdimensiju modeli. Vip$ uz-
skata, ka katru diskursu var apskatit no trim $kautném:

1) teksts — runata, rakstita vai cita veida teksta ipaSibas (struktara,
dialogs, teikumu saistiba, gramatika, vardi);

2) diskursiva prakse — teksta radisana un interpretacija;

3) sociala prakse —situacijas, institucionalais, vésturiskais, kultaras kon-
teksts.33

N. Férklafs uzsver, ka KDA metode ietver teksta lingvistisku aprakstu,
teksta un diskursivo procesu saistibas interpretaciju, ka ari diskursivo
un socialo procesu saistibas skaidrojumu. Vins papildina, ka diskursiva
prakse ir socialas prakses un teksta starpnieks, kas ietekme teksta formu
un interpretaciju.’* Kritiska diskursa analize veikta, izmantojot ieprieks
minéto N. Férklafa trisdimensiju modeli, kas paredz diskursa aplikosanu
no trim $kautném - teksta, diskursivas un socialas prakses.

Petijuma rezultati. Mediju analize
Kvantitativas kontentanalizes rezultati

Lai atlasitu publikacijas KDA un uzskatami paraditu skaitliskas saka-
ribas, pétijuma iesakuma veikta kvantitativa kontentanalize. Ta ka
davanu izvéle, iegade un pasniegsana ir viena no spilgtakajam patérnie-
cibas izpausmém $ajos svétkos, mediju pétniecibai tika likts uzsvars tiesi
uz atslégvardu davana.

Ar kontentanalizes palidzibu noskaidrots, ka kopuma par Ziemas-
svéetku tému abos portalos 2013. gada decembri ievietotas 434 (126
Delfi.lv un 308 Tvnet.lv) publikacijas, savukart 2015. gada to skaits vél
pieaudzis, sasniedzot 501, no kuram 237 publicétas portala Delfi.lv un
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lidzigs skaits — 264 — Tvnet.lv (skat. 1. att.). Ziemassvétku téma apskatita
no dazadiem rakursiem — gan piedavajot idejas davanam, gan eglites
rotasanai un svétku galdam, gan stastot par laikapstakliem svétkos, gan
informéjot par dazadiem pasakumiem un notikumiem, kas gaidami vai

notikusi Ziemassvétkos.
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1. attéls. Portalu publikaciju kopskaita salidzinajums

2013. un 2015. gada decembri

—2013
—2015

Atseviski salidzinot to kopskaita ieklauto publikaciju skaitu, kas atro-
damas péc atslégvarda davana (skat. 2. att.), var redzét, ka, tuvojoties
Ziemassvétkiem, abos gados to skaits pakapeniski pieaug.
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Salidzinosi vairak publikaciju saistiba ar davanam paradas decembra
vida - laika, kad daudzi ir aktivakajos davanu mekl&éjumos. Tapat sali-
dzinosi vairak publikaciju portalos ievietotas nedélas nogalés (to ipasi
var novérot 20135. gada), stastot par dazadiem brivdienu tirdziniem un
citiem pasakumiem, kas lasitajiem var palidzét atrast vispiemérotakas
davanas tuviniekiem. Tomér davanu tematika pati aktualaka klast tiesi
24. decembri — Ziemassvétku vakara —, kad, iespéjams, dala lauzu vél
dedzigi censas sagadat trukstosas davanas un ipasi doma par kopéjas
svétku atmosféras radiSanu un vairosanu.

Salidzinosi visvairak publikaciju pauz ieteikumus davanam — bérniem,
viram, kolégiem utt. (skat. 3. att.) Starp sim publikacijam ir tulkojumi
no arzemju portaliem, atsevisku cilvéku ieteikumi, ka ari reklamraksti.
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3. attéls. Temu sadalijums publikacijas (%)

20135. gada ir vairak ieteikumu, kas aicina davanas gatavot pasiem,
ipasu uzsvaru liekot uz dazadu gardumu gatavosanu. Nakamais popula-
rakais temats saistiba ar davinasanu ir bérni (ka biezakie davanu sanéméji,
ka ari labdaribas konteksta), kam seko informacija par tirdziniem un
veikaliem, kuros lasitaji aicinati iepirkties. Salidzinot ar Delfi.lv, abos
gados portals Tvnet.lv vairak pievérsies labdaribas tematikai — tiek
publicéti aicinajumi ziedot mantas bérnunamiem, iepriecinat vientulus
vecus cilvékus, atspoguloti vietéjo slavenibu labie darbi utt. Dala publi-
kaciju aptver ari kultaras tematiku — cilvéki tiek aicinati kadam uzdavinat
emocijas, apmekléjot koncertu, vai kads muzikis klausitajiem svétkos
davina dziesmu.
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Abos portalos ieklauti apdavinasanas stasti no citam pasaules ma-
lam — popularakas davanas citviet, parsteidzosi atgadijumi, slavenibu
zinas. Sniegti ari radosi padomi davanu sainosanai, biezak atspoguloti
2015. gada, kas saskan ar aicinajumu davanas veidot un ari sainot pasiem.
Lai gan Ziemassvétku pamatideja ir saistita ar religiju, baznicas tematika
ir minéta tikai neliela skaita publikaciju — lasitaji tiek informéti par kon-
certu baznica, iepazistinati ar macitaja domam pirms svétkiem. Savukart
kategorija “cits” ietilpst témas, kas pieminétas tikai vienreiz un neatbilst
citam kategorijam, pieméram, ka, Ziemassvétku laika aktivi iepérkoties,
var zaudét kalorijas, vai hokeja spélé gutu vartu ka davanas faniem
atspogulosana.

Ka liecina kvantitativas kontentanalizes rezultati, popularaka téma
saistiba ar Ziemassvetku apdavinasanas ritualu ir tiesi davanu ieteikumi —
kadas, péc rakstu autoru vai intervéto personu domam, ir piemérotakas
davanas katram gimenes loceklim, kolégim un pat nevélamam personam.
Sie ieteikumi vada lasitaju domas, ietekmé lemumus un liek doties uz
tirdzniecibas vietu, lai iegadatos ieteikto rotallietu vai elektronisko ierici,
vai tiesi otradi — gatavot davanas pasiem, izbaudit laiku kopa ar tuvajiem
un vienkarsi tiekties péc miera.

Kritiskas diskursa analizes rezultati

Kontentanalizes rezultati norada, ka “pareizas” davanas koncepts
ir loti ambivalents, tapéc apdavinasanas rituals tiks apskatits no divam
pusém — ka materialo un nematerialo vértibu diskursi. Tapat analizéti
ari iepriecinasanas un neaizstajamibas diskursi, kas raksturigi portalos
atspogulotajam Ziemassvétku apdavinasanas ritualam.

Materialisma diskurss

Publikacijas, kas vésta, ka svétkos vislabak davinat taustamas lietas,
massvetku davana bernam®, Popularaka st gada Ziemassvetku davana
ASV - levitéjosais délis*, Irijas premjers Dombrovskim pasniedz visletako
davanu® u. c¢. Tapat ik gadu tiek veikti pétijumi par to, cik daudz cilvéki
plano térét davanam (Puse Latvijas iedzivotaju davanam plano teret
lidz 80 latiem, Desmita dala Ziemassvetku davanu iegadei vismaz reizi
ir nemusi kreditu® utt.), tiesi pauzot, ka Ziemassvétkos jarekinas ar
izdevumiem un vel papildu tériniem. Tatad materialisma diskurss tiek
pausts, izmantojot dazadus panémienus (skat. 1. tab.).
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1. tabula. Materialisma diskurss Delfi.lv un Tvnet.lv publikacijas

Teksta piemers

Diskursiva prakse

Sociala prakse

Videji Eiropa 74% iedzivotaju
veletos sanemt kadu elektro-
nisku ierici ka Ziemassvetku
davanu, Latvija sada velme ir
97% aptaujas dalibnieku.”

Netiess “pareizas”
davanas noradijums

Apdavinasanas
rituals, patérniecis-
kums

70% iedzivotaju vienai da-
vanai téres lidz 20 eiro.*
Pasu darinatas lietas ne vien-
mer tiek pienacigi novertetas.t!

Davanas vertiba
meérama naudas
izteiksmé

Apdavinasanas
rituals, svéetku
iepirk$anas drudzis

Dombrovskis no Irijas prem-

jera sanémis visletako davanu.?

Dargaka davana —
augstaks noveértéjums

Apdavinasanas
rituals, statusa ap-
liecinasana

Sveétku sezonas prieksvakara
modes nams “Louis Vuitton”
prezente spéli, kura palidzeés
jums izvéléties davanas drau-

Aicinajums davanam
izvéléties slavenu,
dargu zimolu pro-
duktus

Apdavinasanas
rituals, statusa ap-
liecinasana, pater-
nieciskums

giem, tuviniekiem vai vien-
karsi pasam sev.*”

Jau kvantitativas kontentanalizes rezultati liecinaja, ka, tuvojoties
svetkiem, publikaciju skaits tikai pieaug. Starp tam biezi ir “pédéja briza
davanu” piedavajumi un reklamraksti, tapat publikacijas biezi tiek papil-
dinatas ar rakstu tuvuma izvietotiem reklamas baneriem, kas ved uz kadu
kolektivas iepirksanas portalu vai uznémuma majaslapu. Sajas reklamas
visbiezak piedavatas bérnu rotallietas — lellu majas, konstruktori u. c.

Tomér butiski atzimét, ka, salidzinot abu gadu publikacijas, 2015. gada
lasitaji biezak tiek aicinati davanas darinat pasu rokam — ipasi gatavot
dazadus gardumus, ko péc tam skaisti iesainot un pasniegt tuvakajiem.
Ka zinas vairakkart véstits, médz teikt, ka labakas davanas ir tas, kas
raditas pasa rokam*. Tatad, lai gan ari §is davanas ir taustamas, arvien
lielaka uzmaniba tiek pievérsta davinasanai “no sirds” un laikam, kas
ieguldits to sagatavo$ana, ne tik daudz tam, cik liela ir davanu vértiba
naudas izteiksme.

Nematerialo vertibu diskurss

Ziemassvétku nozime vienmeér dalijusies divas “frontés” —ka patér-
nieciskuma un religiskie svétki. Ari pétitajas publikacijas novérojami
patérnieciskuma skeptiki. Tomer religiskais aspekts vairak aizstats ar
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citam nematerialajam vértibam - gimeni, kopa busanu, mieru. Var no-
teikt Cetrus galvenos veidus, kas publikacijas pauz davanas ka nematerialo
vértibu diskursu (skat. 2. tab.).

2. tabula. Nematerialo vertibu diskurss Delfi.lv un Tvnet.lv publikacijas

Teksta piemérs

Diskursiva prakse

Sociala prakse

Solvita Aboltina: Ziemassvétkos vis-
tuvakajiem vajag davinat dargako,
ko varam viens otram sniegt — savu
laiku, iejiatibu un milestibu.
Uzdaviniet bernam sajutu, ka vins ir
labs. Ta bus pati labaka davanal*

Naudas izteiksmé
neizméramas dava-
nas — lielaka vértiba

Garigums,
gimenes saites

Varbiit, svinot Ziemassvétkus, mes Ziemassvétki — Religija
svinam kadas ipasas noskanas svétkus, Kristus dzimSanas

davanu laiku vai gimenes kopa sanak- svétki

Sanas laiku? Bet isteniba tie ir Kristus

dzimsanas svetki, kad mums jadodas

uz baznicu un japardoma is dzilais

noslepums, ko tas nozime un ka tas

izpauzas musu dzive.*’

Laika, kad visi savos darbos esam Kultaras baudijums Kultara,
izsmelti un noskrejusies, apstasands ~ ka nemateriala garigums
un miers ir labaka davana. Tiesi tads ~ vértiba

ari biis sis koncerts [..].*8

Ziemassvetki iemieso vissliktakas Materialisma un Patérniecibas
ipasibas, kuras mums Satana marke-  patérniecibas kriti-  kritika

tingisti ir radijusi — alkatiba, eksplu-

zé$ana, noliegsana

atacija un meli.®

Tatad nematerialo vértibu ka labakas Ziemassvétku davanas cildina-
$ana izpauzas, sakot no sirsnigiem vél&éjumiem, beidzot ar atklatu Ziemas-
svetku noliegSanu, pauzot, ka svétki ir maksligi un zaudéjusi jebkadu
garigo vertibu.

Tomeér kopuma jasecina, ka rakstu analize neliecina par neparpro-
tamu materialisma kritiku, drizak materialo un nematerialo vértibu savisa-
nos, savstarpéju papildinasanu, pieméram, lai gan koncerts u. c. kultaras
notikumi cilvékiem sniedz garigu baudijumu, to biletes tomer lielakoties
ir nopérkamas par naudu. Pat arhibiskaps Vanags sava runa reizé piemin
sentimentalas veértibas un taustamas davanas:

Bet kadel tad notiek, ka Ziemassveétki daudzus dara skumjus?
Tadel, ka viniem nav ta, par ko priecdjas citi. Nav davanu, nav
cienasta, nav gimenes un draugu.>
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Interesanta sakariba, ko var pamanit, salidzinot publikacijas, kuras
pausts par materialajam un nematerialajam davanam, ir fakts, ka pirmaja
gadijuma (materialisma diskurss) biezi tiek pieminéts prieks, tuviba,
milestiba, ko var paust ar davanu palidzibu, bet neviens no cilvekiem,
kur$ uzsver tikai nematerialo vértibu nozimi, tomér nemin, ka vins pats
nekad neiegadajas veikalos atrodamas davanas. Jasecina, ka materialisms
ne vienmér nomac nematerialas vértibas — tas ir vél viens veids, ka tas
iespéjams paust. Turklat abos virzienos - tas ietverot prieka, ko dava sen
karota lieta, vai “pardodot” reizé ar koncertu, kas bagatina emocionali.

Iepriecinasanas diskurss

Svétki ir rituals, kas cilvékiem sniedz prieku un pacel virs ikdienas —
to pauz ne tikai svétku rituala teorétiska izpratne, bet ari vairakas jau
pétijuma dala aprakstitas atzinas. Iepriecinasanas diskurss izpauzas gan
saistiba ar materialajam, gan nematerialajam Ziemassvétku davanam.
Visbiezak publikacijas prieks pausts So reizé pretéjo un vienoto vértibu
savijuma (skat. 3. tab.).

3. tabula. Iepriecinasanas diskurss Delfi.lv un Tvnet.lv publikacijas

Teksta piemers Diskursiva prakse Sociala prakse
Sadu davanu vari uzdavinat visai Davana — veids, ka  Apdavinasanas
Simenei vai draugu kompanijai, prieks iepriecinat tuvakos rituals
biis dubults — gan davanas sanemsanas,
gan izmantosanas bridil’'
Tunet atgadina, ka vislielakais prieks ~ Davinasanas prieks Apdavinasanas
ir tiesi davinasanas prieks!> ka motivacija ieprie- rituals

cinat citus

Esmu patiesi priecigs, ka Saja gaisaja ~ Svétki — laiks, kad ~ Labdariba
laika mums kopa ir iespeja davat sniegt prieku tiem,
berniem svetku sajistu.* kam ta triukst
leraugot davanas, daudzi bérni nespéja
slept sajismu — pat spiedzot un prieka
lekajot!s*

Publikacijas vairakkart minéti tadu vardu salikumi ka davinasanas
prieks, davanu sanemsanas prieks, iepriecini svetkos, més varam davat
prieku. Prieks visbiezak tiek komunicéts ka tas, ko var iegut, davinot vai
sanemot davanas. Lai uzrunatu auditoriju, prieka emocija tiek izmantota
gan reklamrakstos, gan zinas, kas aicina svétkos palidzet tiem, kam klajas
gratak — bérniem bez vecakiem un veciem cilvékiem, kam nav tuvinieku.
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Valoda, kas izmantota ar labdaribu saistitajas publikacijas, izcelas ar
emocionalitati, kas izpauzas gan pasniegsanas stila, gan satura.

Raksti vesta, ka prieks ir ka motivacija davinasanai — tas vienlaikus
motivé gan iepriecinat un pacelt virs ikdienas citus, gan rada veléSanos
davanas sanemt pasam. Tik spéciga prieka emocija ir svariga gan gimenes
apdavinasanas rituala, gan arpus tas — gan tapéc, lai vienkarsi apmainitos
davanam, gan, raugoties no biznesa perspektivas, motivétu auditoriju
patérét piedavato produktu — gan konkrétas preces, gan mediju pro-
duktu — informaciju.

Neaizstajamibas diskurss

Ziemassvétku apdavinasana ir vésturisks un sociali nozimigs rituals.
Davanu neaizstajamiba vairakkart pausta ari abu portalu publikacijas,
turklat tajas pat netiek skaidrots, kapéc davanas vajadzigas — tatad davi-
nasana un doSana citiem (ari nematerialo vértibu izpausmeé) Ziemas-
svétkos ir passaprotama (skat. 4. tab.).

4. tabula. Neaizstajamibas diskurss Delfi.lv un Tvnet.lv publikacijas

Teksta piemeérs Diskursiva prakse Sociala prakse
Bet realaja dzivé viss ir diezgan talu no Davanas — svétku ~ Apdavinasanas
“batu jabut” un davinasana ir kluvusi nepiecieSsamiba rituals
par brivpratigu nepieciesamibu.>
Tuvu cilveku dveseles siltumu un ar ~ Svétkos davanas Apdavinasanas
milestibu sariapetas davanas — to sagaida ikviens rituals

svetkos cer sagaidit ikviens no mums,
it ipasi — berni.>®

Kas gan ir svetki bez davanam? [..] Sieviete — galvena Dzimtes loma,
Tuvojas Ziemassvetku un gadu mijas  svétku sajutas apdavinasanas
laiks, kad katrai saimniecei bus darba raditaja un svétku svi-

pilnas rokas. Tapéc par davanam nésanas rituals

verts padomat jau laikus, lai tas nav
jagatavo pedeja bridi.>’

Ziemassvetku iepirksanas drudzis vai-
rumam sieviesu ir vienda no Sausmino-
Sakajam gada norisem, kad steiga tiek
lukotas vel nenopirkias, tomer tik
loti vajadzigas davanas.’®

Jasecina - lai gan davanas ir prieka avots un tas visi gaida, to neaizsta-
jamiba saistas ar pienakuma izjutu, stresu un nogurumu. Daudzviet publi-
kacijas minéti tadi salikumi ka iepirksanas drudzis, davanu jezga u. c.
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Atrodami ari citi piemeéri, kas publicéti parsvara portalu Sievietém sadalas
un stasta par sievieSu rupém svétku laika — ne tikai davanu gadasanu un
sainosanu, bet ari galda klasanu un majas dekorésanu.

Tatad atkal davanu simboliskajai un sociali vienojosajai funkcijai
pievienojas patérnieciskums, ka ietekmeé cilveki (ipasi sievietes), nemiera
un pienakuma dziti, meklé, vinuprat, “pareizakas” davanas. Tomér nevar
izslégt ari $i procesa materiali nenovértéjamo pusi — davanas tiek meklétas
konkrétiem cilvékiem. Mediju diskurss apstiprina G. Makkrakena pausto
atzinu par davanam ka nozimju parneses instrumentiem. Davanas tiek
pirktas tadas, lai precé ietvertas nozimes atbilstu konceptam par davanas
sanémeéju.

Petijuma rezultati. Aptauja

Lai noskaidrotu, ka svétkus svin un davanas izvélas Latvijas iedzi-
votaji, tika izmantotas vairakas pétniecibas metodes, no kuram vienai —
anketé$anai — iedvesmojamies no amerikanu pétniekiem Kenona Seldona
(Kennon M. Sheldon) un Tima Kassera (Tim Kasser)®, kas skaidroja,
kas Ziemassvétkus padara par svétkiem, pétot, ka dazada veida pieredzes
un darbibas ietekmé cilveku apmierinatibu, stresu un emocionalo stavokli
Ziemassvétku laika Amerikas Savienotajas Valstis. Balstoties uz pétniecu
Elizabetes Hirsmanas (Elizabeth C. Hirschman) un Priscillas Laberberas
(Priscilla A. LaBarbera) atzinam, tika konstatéts, ka svétkos norisinas
septini galvenie darbibu veidi (un lidz ar to ari pieredzes): 1) laika pava-
disana kopa ar gimeni; 2) piedalisanas religiskos pasakumos; 3) dazadu
tradiciju ievérosana (pieméram, Ziemassvétku egles rotasana); 4) naudas
térésana, iegadajoties citiem davanas; 5) davanu sanemsana no citiem;
6) palidzésana citiem; 7) sajutu baudiSana (pieméram, baudot gardu
édienu).®

Si pétijuma ietvaros veikta aptauja notika laika posma no 2015. gada
20. decembra lidz 2016. gada 7. janvarim vietné visidati.lv. Aptauja
piedalijas 263 respondenti.

Aptaujas mérkis bija noskaidrot, vai un ka patérins, davinasanas
rituali ietekmé cilvéku Ziemassvétku piedzivosanu. Lielaka dala aptaujato
svin kristiesu Ziemassvétkus — 76,8%, ka otri popularakie ir noraditi
latviskie Ziemas saulgriezi — 16%. Tikai 2,7% aptaujato atziméja, ka
$os svétkus nesvin.

Ka svarigako Ziemassvétku svinésanas un piedzivosanas aktivitati
aptaujatie ir atziméjusi laika pavadisana ar gimeni, kam seko tradiciju
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uzgturésana (eglites dekoresana, dzejolu macisands, davanu sainosana u. c.)
un svetku baudisana (garsigs ediens, dzerieni, laiskosanas u. c.). Ar
patérinu vistiesak saistitas aktivitates davanu iegade un davanu sanem-
Sana ir noveértétas attiecigi ka ceturta un sesta svarigaka aktivitate. Pati
nesvarigaka aktivitate aptaujato skatijuma ir piedalisanas religiskas akti-
vitates / pasakumos. Savukart vislielako laimes sajutu aptaujatajiem rada
iespéja but ar gimeni un brivas dienas (skat. 4. attélu).

Kas Jums Ziemassvétkos rada vislielako laimes sajatu?

I Atbildes

lespéja bit ar gimeni Davanu pasniegsana Svétku &dieni Svétku dievkalpojums Cits

4. attéls. Ziemassvetku laimes sajiitas avots

Veértéjot sniegtas atbildes, jasecina, ka respondenti laimes nozimi
pieskir brivdienam, komunikacijai (laiks, kad satieku draugus —12,2%),
davanam un svétku édieniem. Religisko pardzivojumu un altruismu
nesaista ar laimes sajutas iegtsanu.

Respondentiem tika lagts novértét svetku svinésanas pieredzi, atzi-
méjot, vai ta vai cita Ziemassvétku svinéSanas pieredze ir piedzivota,
daléji piedzivota vai nepiedzivota. Visvairak aptaujatie ir piedzivojusi
Svetki pavaditi kopa ar gimeni un draugiem — 97,3% un Labu edienu /
dzerienu baudisana — 93,5 %. Ar patérinu saistitas Ziemassvétku sviné-
Sanas pieredzes ir piedzivojusi lielaka dala aptaujato: Sanemtas jaukas
un velamas davanas — 74,1% un Izterets daudz naudas, lai iepriecinatu
citus — 56,7%. Jasecina, ka cilvéeku Ziemassvetku pieredze ir sameéra
vienkarsa — laika pavadisana ar gimeni, baudot labus édienus un dze-
rienus, jo tiesi abas visvairak piedzivotas pieredzes ir izbaudijusi absoluti
visi aptaujatie. Savukart vismazak piedzivota Ziemassvétku pieredze ir
religiskie pasakumi / aktivitates: piedzivots — 33,8 %; daléji piedzivots —
41,1% un nepiedzivots — 25,1%.
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Davanu iegade un svétku baudisana (ésana un dzersana) ir aktivitates,
kuram aptaujatie ir téréjusi visvairak laika: svétku baudiSana vairak par
5 b - 51,7%; davanu iegade vairak par 5 b — 35,4% aptaujato. Dati
vélreiz apliecina par vienkar$o — gimene un draugi, éSana un dzersana,
Ziemassvetku svinésanas ritualu, ka ari patérina nozimibu svétku pie-
redze.

Pievérsoties Ziemassvétku patérina aspektiem, respondenti lielakoties
davanas iegadajas lielveikalos — 30,4 % vai ari cita veida iegtst pirksanas
cela, tikai 16,2% aptaujato davanas izgatavo pasi. Aptaujatie davina-
$anas rituala rikojas ar tim nozimém, kuras jau ir ievietotas patérina
preces.

Anketa respondentiem tika lagts novértét savu Ziemassvétku iepirksa-
nas pieredzi. Apgalvojumi Ziemassvetku iepirksands ir jautra un aizraujosa,
Es gustu prieku no Ziemassvetku iepirksanas, Ziemassvetku iepirksanas
uzlabo man garastavokli, Ziemassvetku iepirksanas ir bitiska Ziemas-
svetku pieredzes dala, Ziemassvetku iepirksanas rada mani patiesu svetku
izjutu, Es veicu Ziemassveétku iepirksanos ar prieku nevis ar piespiesanos,
Ziemassvetku iepirkSanas ir iespeja aplikot un iepazit produktus / pakal-
pojumus ieguva pozitivu vértéjumu — daléji piekritu.5! Vienigais apgalvo-
jums, kas guva negativu respondentu vértéjumu, ir Salidzinajuma ar citam
Ziemassvetku aktivitatem, iepirkSands ir patiesi aizraujosa / iepriecinosa —
pilnigi nepiekritu (37,3%). Jasecina, ka aptaujatie labprat ietver patérinu
ka Ziemassvétku pieredzésanas dalu.

Davanas respondenti redz ka nozimju neséjus un paudéjus. 45,6 %
aptaujato piekrita apgalvojumam Es perku davanas, kas izpauz manu
personibu.®* Aptaujatie redz patérina preces ka nozimju vietnes un davina-
$anas ritualu ka iesp&u nozimju parnesei un komunikacijai. Aptaujas
rezultati apliecina rituala un patérina ciesas sasaistes Ziemassvétku sviné-
Sana Latvija.

Secinajumi

Patérins un Ziemassvétku svinésana pastav mijiedarbiba. Ziemas-
svetku patérin$ neaprobezojas ar davanu sagadi, tas ietver ari édiena,
dzérienu, dekoréjumu sagadi. Var drosi apgalvot, ka svétku sviné$ana
bez jebkadu precu iegades praktiski nav iespéjama. Nenoliedzami, ka
mediju diskursi stiprina un veicina svétku patérniecibu. Ta ir izplatita
prakse visa pasaulé, un nav zinams, vai $is rituala aspekts laika gaita
izzudis.
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Materialas davanas var bat prieka avots un veids, ka paust milestibu,
kas biezi tiek uzsvérts ari minétajas publikacijas. Tadéjadi tas pilda vai-
rakas rituala funkcijas: ta ir simboliska komunikacijas forma starp davi-
nataju un sanéméju, ka ari socialas apmainas forma, kas nodibina, attista
un uztur savstarpéjas attiecibas. Analizétie diskursi — materialisma, nema-
terialo vértibu, iepriecinasanas un neaizstajamibas — nepastav individuali,
bet gan mijiedarbiba.

Ziemassvétkos nematerialas vértibas tiek paustas caur materialajam
vértibam, un otradi. Taustamas davanas ietver ne tikai materialo labumu,
bet ari emocionalo savilnojumu jeb iepriecinajumu, $is emocijas iedar-
bojas gan individuala, gan kolektiva limeni. Jaatzist, ka Latvijas internet-
vidé vairak figuré Ziemassvétku vértibu (vai davanu) dalijums nevis
materialajas un garigajas, bet gan materialajas un sentimentalajas — nema-
terialo vertibu diskurss vairak tiek izprasts ka gimenes siltums, prieks
un miers, nevis garigas, religiskas vértibas.

Apdavinasanas rituals Ziemassvétkos ir neatnemama to sastavdala.
Tomeér $i “neaizstajamiba” musdienas tiek izmantota dazadiem nolakiem —
lai gan patérétaju mérkis ir iepriecinat savus tuvakos, vini to dara, iespé-
jams, neapjaustu varu ietekmé. Biezi vien mediji un ar to starpniecibu
istenotas marketinga aktivitates patérétajiem pasaka prieksa, kas bus
piemérotakais vinu gimenes locekliem un draugiem (lai gan, protams,
savus tuvakos labak pazist pats davinatajs, nevis marketinga specialisti).
Turklat neaizstajamibas diskurss biezi vien robezojas ar stresu, kas rodas
ne tikai rituala passaprotamibas un neaizstajamibas dél, bet ari pastip-
rinatu marketinga aktivitasu ietekmé — tas uzsver gan davinasanas nepie-
cieSamibu, gan manipulé ar prieka izjutu, ko davinasanas procesa var
ieght gan davinatajs, gan sanémeéjs.

Aptaujas dati liecina, ka patérétaju skatijuma patérins ir butiska
Ziemassvetku pieredzes dala. Respondenti nepauz negativu attieksmi
pret davanu iegadi, tieSi pretéji, svétku baudiSana — éSana un dzer$ana
(iespéjama tikai, pateicoties patérinam) ir visbutiskaka Ziemassvétku
svinésanas dala. Ari davanu iegades motivi norada uz patérina svarigumu —
meés iegadajamies patérina preces asociativo nozimju deél.

Ziemassvétku ritualu visos laika posmos un jomas caurvij dualisms,
kontrasts un ambivalence. Tie reizé ir gan patérnieciski, gan sociali vieno-
josi, gan religiski svétki. Jasecina, ka par Ziemassvétku isto nozimi nevar
runat viennozimigi dazados svétku aspektos. Domajams, ka katrs Zie-
massvétku rituala dalibnieks siem svétkiem pieskir savu nozimi — indivi-
dualu un unikalu.
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MILI SAVU TUVAKO! - AR MILESTIBAS SVETKIEM
JEB PRAIDU SAISTITIE TEKSTI UN KONTEKSTI
PUBLISKAJA TELPA

Summary

‘Love Thy Neighbour!” — Texts and Contexts in Public Space Related
to Love Festival or Pride

In Latvia, during the last decades, sexual minorities are widely discus-
sed, and Pride as a love festival of sexual freedom is one of the contri-
butors to such discussions. In 2015, a significant event of LGBT -
‘Europride’ — took place in Latvia for the first time.

Sources of the research: 383 photos with language signs published
on the Internet, videos and articles on the Pride, 2794 commentaries
under publications dedicated to the theme of Pride. The present article
is aimed at characterizing the linguistic, cultural, religious, and political
aspects of the development and maintenance of the public discourse,
focusing on the self-representation of sexual minorities, LGBT and the
Pride from the viewpoint of Latvia’s inhabitants.

In the research, the approach of the examination of the semiotic
and linguistic landscape is applied. It includes the analysis of the visual
and linguistic design of public texts, paying attention to the usage of
images, signs and symbols, colours and language codes. The main condi-
tion of carnival and laughing, and queer theory is respected as the focus
is placed on the process of awareness and depiction of a subject’s homo-
sexual identity and their relations with the authorities and society.

In general, two tendencies are related to sexual minorities and the
perception and interpretation of EuroPride 2015 in the public space:

— inthe texts of semiotic and linguistic landscape, positive and expla-
natory messages of sexual minorities and their supporters encouraging
to be understanding and friendly are prevailing (for instance, admis-
sion of one’s sexual identity and sexual diversity); negative attitude
towards LGBT and the Pride in urban environment is expressed
mainly with symbolically powerful non-verbal means;

— inthe articles published on the Internet and commentaries of discus-
sion forum, texts expressing negative and rejecting attitude towards
sexual minorities and the Pride are prevailing; typical counterargu-
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ments of these texts are: ‘straight’ practice, traditions and religion,

moral values (including family and children), individual and social

safety.

In the society of Latvia, there is an opinion that everything is accept-
able if only it occurs somewhere else, if only nobody speaks about it and
does not bother the ‘straight people’ in a direct way, thus archetypically
delimiting and protecting their own space (comfort zone). But is it possible
to put love into some kind of a frame?

Key-words: love festival, EuroPride 2015 in Riga, semiotic and lin-
guistic landscape, sexual minorities, public discourse

Ievads

Ar jédzienu milestiba cilvékiem lielakoties saistas kaut kas labs un
skaists, jo tas apzimeé intimas, dzilas un noturigas pogitivas jutas pret
citu cilveku, kas ietver gan kaisligu seksualitati, gan platonisku maigumu
[..], pozitivas jitas, kas verstas, piem., uz kadu cilveku, cilveku grupu,
vai ari uz kadu individam nozimigu paradibu [..]; ari dzila sirsniba,
draudziba, interese'. Svétki, ar ko cilvéki visa pasaulé pirmam kartam
asocié milestibas un divu cilvéku savienibas izradisanas un slavinasanas
ritualu, ir kazas. Tacu kops 20. gadsimta 2. puses iesakas diskusijas par
citadiem milestibu apliecinasanas svétkiem, respektivi, par praidu (no
anglu valodas varda pride — ‘lepnums’) jeb netradicionalas seksualas
orientdcijas cilveku pulcesanos un daZadiem kopéjiem pasakumiem?,
kuros dalibnieki pievér§ uzmanibu ne vien atsevisku cilveku savstarpéjam
jutam, bet ari dazadu seksualo minoritasu milestibas un kopa busanas
jautajumiem kopuma. Praida ka milestibas svétku pétnieki Kevins Mark-
vels (Kevin Markwell) un Gordons Vaits (Gordon Waitt) izcel, ka praida
primarais mérkis ir publiski svinet seksualitates daudzveidibu ar pasa-
kumu programmu, kurd ir gan izklaides