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FOREWORD

Volume 2 of Comparative Studies is dedicated to Latgale, the eastern region of
Latvia, that is a unique nature and culture space. In fact, any space, no matter whether
it is large or small, is singular; each hill or lake, river, forest, or even a tree is not just an
isolated physical entity, but also a mental being with its own memory that is reflected in
the consciousness of people living there that in turn is reflected in the surrounding
forests and lakes, the sky. Natural landscape is also a spiritual landscape. Latgale differs
from other regions of Latvia — Vidzeme, Kurzeme, and Zemgale; it is only natural
because each space has its own rhythm of horizontal and vertical parameters. Latgale is
called the land of blue lakes. This region is truly rich in lakes; they are not only blue but
very diverse, big and small. There are dark forest lakes hidden in pine woods, still,
mysterious, mythological ‘words’ of entrails of the earth; and there are wide, light,
merry, many-voiced ones that lead a ceaseless dialogue with the sky. Latgalian landscape
probably amazes one most with country graveyards that are small birch groves among
the fields visible from afar or pine backwoods near a lake hidden from the human eye.
Many graves are covered with grass, almost merging with the ground, unattended.
There is nothing sadder than graves sunk into oblivion. Yet it seems that in the rustle of
leaves, the sharp ‘shrieks’ of branches, sunny flashes or raindrops hanging on leaves,
there is the sound of breath, speech of those who some time ago treaded upon this
ground, ploughed, laughed, and cried. The graveyard, even if it has almost been razed
to the ground, which is very sorrowful, is the repository of the former life. Passing over,
people merge with the earth becoming its voice, the voice of birch and pine leaves.
Nature is the great Mass, polyphonic, polyglot choral. Nature is also culture.

Country graveyards are the words spoken by the deceased generations. However,
a country graveyard, about which I so insistently speak, is not only a concrete
phenomenon but also a metonymy of limitless mental space. Memory — oblivion,
Mnemosyne — the Lethe are most essential oppositions of human consciousness. It is
evident that oblivion is necessary for living. Yet it is also evident that memory is necessary
for living.

Latgale has been populated by many nations. Many voices have sounded beneath
the Latgalian sky.

We wish to describe country graveyards.

We wish to describe the past unknown, yet the only lives of both individual people
and bigger and smaller communities.

We wish to bring back to the present the distant past in the name of the future.

This is our duty before the past and the future.

Fjodors Fjodorovs
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Fjodors Fjodorovs

THE SPIRITUAL SPACE OF LATGALE

Summary

The Baltic region is one of the most catastrophe marked regions of the second
millennium, especially its second part, a centre of attraction of geopolitical interests of
the European world, both the Occident and the Orient. In the course of last 800 years,
Latgale has survived five rather independent periods, five different lives, at the beginning
of the 1990s entering the sixth one: 1) the German period, 2) the Polish, 3) the Russian,
4) the Latvian, 5) the Soviet one.

The history of Latgale is the bistory of the region that has restarted its life from
scratch five times, first and foremost because each of these periods has been characterized
by an almost total change of ethnicity and socio-cultural field, which perished before it
had had a chance to form completely and locate itself on the mental map. For this
reason, the historico-cultural ‘vertical’ of Latgale is the space of almost impermeable
ethno-cultural layers (spheres). However, on the horizontal layer of the history of each
period there had been attempts at overcoming the confessional, national, cultural,
language closures and building a political coexistence instead of a conflicting and isolated
one. The centres of harmonious cultural world order got spread in the late 19" and
early 20" centuries. This is proved by the philosophical legacy of Nikolai Losskiy and
the literary creation of Leonid Dobychin and Yuriy Tinyanov as well as the construction
of churches of the 1890 — 1900s.

One of the major socio-cultural tasks of the present epoch is reconstruction of the
multi-voiced spiritual field of Latgale, erecting that mental-vertical vector that would
unite its diverse historico-cultural spheres.

Key-words: memory, Rome, Dinaburg, Daugavpils, periods, resettlement, invaders,
Losskiy, harmonious world order

Two hundred years ago Friedrich Schlegel, one of the leaders of German Roman-
ticism, said the words which we, historians to a greater or lesser extent, due to the fact
that the subject of our studies is the created reality, should always keep in mind: historian
is a prophet looking into the past'. And really, any creation of the future is pointless and
fruitless without knowledge of the past, and this knowledge must be spiritual and rooted
in memory, instead of being just formal. As it is known, memory — oblivion is one of the
most fundamental binary oppositions of the human consciousness, inextricably related
to the opposition life — death (memory is the actual or metaphorical life, whereas oblivion —
the actual or metaphorical death). Ancient Greeks honoured Mnemosina, the goddess
of memory, as the mother of muses, while muses granted immortality to their favourites
and favourites of favourites (i.e. subjects of songs). Yet the most important thing about
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this myth is that singers who acquired immortality were the keepers of the past, as they
were in a way the personifications of memory. The young generation probably does not
know the sometime popular Kirgiz writer Chingiz Aitmatov, though in recent years his
works have been widely published in Europe, particularly in Germany. His novel
H donvue exa dnumes dens (And the Day Lasts Longer than Life) is based on the myth
of mankurt, a creature who is devoid of memory: he does not know who he is, what is
his parentage, he does not know his name, neither does he recall his childhood, father
and mother — in a word, mankurt is not aware of himself as a human being and in this
unconsciousness he kills his mother:

U, o3upasce no cmoponam 6 becnokoiicmee, He 3aMemuna OHa, YMo CblH ee, MaH-
Kypm, npsauace 6 meHu 8epoaiooa, ysice U3e0mMoguiacs ¢ KOAeHA, Yeascb HamsaHymol Ha
memuee cmpenoii. Omceem coaHya meulan emy, U o1 x#coan y0ooH020 MOMeHmMa 045 Gbl-
cmpena.

— XKoaaman! Coin moti! — 36ana Hatiman-Aua, 605co, 4mo ¢ HUM YMo-mo CAy4U-
socw. Tloseprynacs 6 cedne. — He cmpeasii! — ycneaa éckpuknyms ona [.. [, Ho cmpeaa
KOPOMKO CEUCMHYAA, 6OH3AAC 8 Ae6blll O0K N0 pyKy.?

[And, looking on both sides in anxiety, she did not notice that her son, mankurt,
hiding in the camel’s shadow, had already prepared from his knee aiming with a
stretched arrow. The sunlight was interfering and he was waiting for a convenient
moment to shoot.

—Zholaman! My son! — called Naiman-Ana, fearing that something was wrong
with him. She turned in the saddle. — Don’t shoot! — She managed to cry [..] but the
arrow whistled shortly as it pierced in her left side under the arm.]

Human, like the social world, is situated on the coordinate axes; the horizontal
axis is the space of the actual being, the vertical one — that of the mental being. Unity of
the actual and the mental constitutes the spiritual space limited by the point of origin.
The vertical — mental axis of the social world, measured by the succession of generations
passing over the accumulated information, is grounded on the mythological mechanism;
mythology, i.e. the system of spiritual constants of the social world not only regulates
its life but also forms the type of the human, his or her behaviour models, particularities
of speech, etc. Moreover, the spiritual space in the most essential way affects nature
that becomes the sign of the spiritual space. The present-day Galilee or Lake Tiberias
keep the memories of the Gospel times; a trip to Galilee by car or even a couch tour is
a trip towards light that grows more and more intense and sacred by each kilometer
transforming everything that is situated there. Rome is the eternal city not only because
it remembers itself since the original times, and the signs of these times are ever-present.
But maybe the most important and touching thing about Rome is its houses, the facades
of which form a continuous gallery of memorial plates revealing the traces of the presence
of great and even not so great people — not only Italians but also English, French,
German, Polish, Russian, etc. Each memorial plate is a spiritual impulse in the awareness
of the contemporary person, either the local resident of Rome or tourist, it is meeting
with Andersen or Gogol, or Byron, and so on to eternity; it is the present conjoint with
the past.

Thinking about Daugavpils, another city comes to mind — Koenigsberg that was
founded almost at the same time as Daugavpils was, the city that has left nothing
behind — either people who had lived there or its original name. It is another city,
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another social world, having a name that is hard to pronounce. Yet the seven centuries
of Koenigsberg have not passed without traces for the space where it is located. Tosif
Brodsky has the poem Einem alten Architekten in Rom dedicated to Koenigsberg, and
there is a wonderful line: Jepesvs umo-mo wenuym no-nemeuyxu [ The trees are murmuring
something in German]®. A kind of illusory character of the topos of Koenigsberg
appears in the fact that the surrounding relief demolished by the Soviet and post-Soviet
so-called architecture still sustains the German spirit dissolved in it.

The Baltic region, as is well known, is one of the most catastrophe-prone regions of
the second millennium, especially its second half, a centre of attraction of geopolitical
interests of the European world, both the Occident and the Orient. Most obviously,
from all the segments of this region, the most tragic fate has befallen Latgale and first of
all its largest town that has changed its name several times, the major of which are
Dinaburg — Dvinsk — Daugavpils. In the course of last 800 years, Latgale has survived
five rather independent periods, five different lives; and at the beginning of the 1990s it
entered the sixth one.

The first is the German period initiated in the 17" century that lasted for three
centuries; Dinaburg founded in 1275 was destroyed in 1577 by the Russian troops and
rebuilt further down the river called the Diina by Germans.

The second — Polish — period lasted for two centuries till 1772; Dinaburg having
sustained the German name was the administrative centre of the Inflantia province, the
north-eastern corner of Recha Pospolita.

The third — Russian — period started in 1772 as a result of the first division of
Poland and was over along with the destruction of Russian Empire. For 150 years
Dinaburg turned from a Polish town to a Jewish-Russian town like other towns of
Latgale. During World War I Dvinsk was the centre of military actions and was destroyed,
its population till 1918 was reduced for 100 thousand people and constituted 20
thousand. Latgalian awakening was an important factor of the final stage of this period.

The fourth — Latvian — period started after the war and lasted for 20 years.
Significant demographic changes occurred again and for the first time the Latvian
population became the major national formation.

Occupation of Latvia in the summer of 1940 initiated the fifth — Soviet — period.
During World War IT Daugavpils was extensively bombed that resulted in destroying
75% of municipal buildings. And again the socio-cultural facade of the town significantly
changed. Daugavpils became a Russian town*.

The sixth, i.e. second Latvian period began in August, 1991.

The history of Latgale is the history of the region that has restarted its life from
scratch five times, first and foremost because each of these periods has been characterized
by an almost total change of ethnicity and socio-cultural field, which perished before it
had had a chance to form completely and locate itself on the mental map.

Thus, two conditions are essential in this respect.

1. The region and first of all Dinaburg — Dvinsk — Daugavpils were formed by
migrants marked by, first, the psychological complex of the alien space, and
second, the behavioural complex of the suppressor. In this sense the town
was the space of population of people without a genetic memory in relation
to their place of living. This is a rather tragic factor.
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2. At all stages the town was a marginal border space, not only from the point
of view of the state formation but also from the social and ethnic cultural
perspective. Latgale during the first Republic of Latvia the same as at present
in the eyes of the metropolis is a far-eastern Latvian province with completely
obvious features of the alien space. Yet during the catastrophic cataclysms,
due to its border status, the town became the centre of global events that
played a fatal role in its development. On the other hand, the marginality
determined its multinational and multicultural landmarks.

Comparing the historical space of Latgale with the geological formation of the
earth crust, its ‘vertical’ must be regarded as the space of impermeable, rather isolated
ethno-cultural layers (or spheres). And this condition undoubtedly opposed the creation
of united, organic spiritual space that has been formed in the benevolent cases when the
ethnos ‘grows’ like a living organism inheriting all the parental experience and passing
it over to the younger generations and this is the process not only of incessant losses but
also incessant enrichment that forms a particular ethno-cultural type.

Yet on the historically-horizontal level, the level of a separate period, both the
community and the authorities made attempts at overcoming the confessional, national,
cultural, language closures and building a political, i.e. harmonious co-existence instead
of a conflict-isolationist relations. As regards the initial periods of Latgalian history, the
situation is rather unclear because it is little investigated. But historical facts make it
possible to argue that the sources of the harmonious cultural world order became
widespread in the late 19" and early 20™ century.

And here we would like to make a particular remark of the Russian philosopher
Nikolai Losskiy who was born in 1870 in Kraslava and spent his childhood in Dagda.

The essence of Losskiy’s teaching is explicated in his book Mup kax opeanuueckoe
yenoe (The World as an Organic Whole, 1915).

We will cite an extensive and essential fragment of the book:

Mup eapmonuu ecmo cosepuiennoe meoperue boxcue, cocmosiee u3 MHOJCcecmea
cyuiecme, U3 KOMopbvix Kaxcdoe no-ceoemy xcusem 6 boee u dns boea, u, é cuay makozo
eduHCmea yeau, 6ce OHU JCUBYM makdice opye 6 dpyee u opye 04s dpyea. Imo — noo-
aunnoe Llapemeo boxcue. MuojcecmeenHocms 6 2mom yapcmee 00ycao6aeHa moavko
UOCANbHBIMU OMAUMUSIMU OOHO20 HACHA OM 0pY2020, M.e. UHOUBUOYANUSUPYOUUMU NPO-
MUBONONOACHOCMAMU, D3 8CAKO020 YHACMUS NPOMUBOOOPCMEYIOUUX NPOMUBONON0NC-
Hocmell, a credoeamenvro, U 6e3 8CAKol 8paicobl 0OHUX CYUecms K Opyeum. 30eco Hem
2eoucmu1eckKo2o 000cobaenus U 83aumMouckatouenus. Beakas wacmes 3moeo yapcmea
cywjecmayem 045 yenoeo, u, Haobopom, yenoe cyuecmeayem oas wacmu. Manso moeo,
6caedcmeue noaH020 63aUMONPOHUKHOBECHUS 8Ce20 8CEM 30eCh Ucue3aem pasauuue Mejicoy
YACMbIO U YEAbIM: 8CAKASL Hacmb 30ech ecmb yenoe. Ocyuecmenenue NPUHUUNO0G 0pea-
HU1eCK020 cmpoenus 008e0eHo 00 npedead. Imo — 6noaHe CO8EPUICHHDBIL OPeAHU3M.’

[The world of harmony is God’s ultimate creation consisting of a multitude of
creatures each of which lives in its own way in God and for God, and due to such
a unity of telos, all of them are also living in one another and for one another. This
is a veritable God’s Kingdom. Multitude in this kingdom is conditioned only by
ideal differences of one member from another, i.e. individualizing oppositions,
without any participation of opposing extremes and thus without any animosity
of one creature towards others. Here is no room for egoistic isolation and mutual
exclusion. Any part of this kingdom exists for the whole and, vice versa, the whole



By the end of his long life he had begun writing the book which he called Bocno-
munanus. Kusto u pusocogpexuii nyms (Memories. Life and the Philosophical Way). The
book is not a standard memoir creation. The description of his life is ruled by the task
mentioned in the Introduction: In my memories I will omit very many nuances and will
inform only of that which may explain |[..] the development of my philosophical
teachings®. The conception of Memories determines the exclusive significance of chapter
1 that is called The Early Childhood in Dagda. According to Losskiy, the early childhood
period in Latgale was the time when his teaching about the world as an organic whole

The Spiritual Space of Latgale

exists for the part. Moreover, the complete insinuation of all in all eliminates the
difference between the part and the whole: any part is the whole. The principles of
the organic construction are driven to the extreme. This is a completely perfect
organism. (author’s italics)]

originated.

We will cite here some fragments from this chapter but first we will mention that
the Losskiy family was of Polish-catholic origin but according to the father’s lineage it

was Orthodox.

1)

2)

IIpasocaasnutii xpam 6via om Hac daneko, 6 27 eéepcmax 6 Kpecraske. Bnepsoie 5
nobwvl6an 6 Hem CO3HAMENbHO, AUULb Ko2da MHe 0bl10 Yarce decamb nem. Ho 3amo y nac 6
Jlazde Obin npexpacHblii KamenHblil Kamoauteckuii Kkocmen. I1o 6ockpecenbsm Mol ¢ Ma-
mepvio — OHA OblAA KAMOAUUKA — X00uau myda caywams meccy. baaeodaps smum ene-
yamaeHuam demcmea u 2ny00Koll peausuo3HoCmu Mamepu, MHe 00OCMYNHA UHMUMHAS
CMOPOHA He MOAbKO NPABOCAABHO20, HO U KAMOAUYEeCK020 00eocaycenus. [..[. Umno-
HUPOBANa geauvecmeeHHas NamuHcKas pevs. [.. /.

Ilocewjenus 3HaKomuvix KceH0308 U noe30Ku K Hum docmaeasiiu 60avuioe y00801b-
cmeue: npugaeKamenvia 6uiaa ux 06paszoeanHocms, KyasmypHocms /.. J. Ocobenno npa-
BUACS MHE CBOUM OCMPOYMUEM U 8ECeNbIM HPABOM KCeHO3, JCUBUUUIL 8 ceMU 8epcmax om
nac 6 mecmeuke Ocyne. [..| K 6aaeouecmusomy u Kkpomxomy Kpecaagekomy CesAULeHHUKY
omuy Hoanny [hedogckomy mams HAwa u 6ce Mbl nNUManu 2Ay00Kkoe ysajcenue u Aio-
606b. [..] Mams 6vi6ana unoeda é npasocaasHoll yepkeu, Kak u mvl He 0OMKA3bl8AAUCH
noceujams npu cayxicoe Kocmen.

[The Orthodox church was far away from our place, 27 versts in Kreslavka.
For the first time I visited it on purpose only when I was ten years old. But in
Dagda we had a beautiful stone catholic church building. On Sundays me and my
mother — she was a catholic — went there to listen to the Holy Mass. Due to these
childhood impressions and the deep religious feelings of my mother, I have an
access to the intimate side not only of the Orthodox but also of the Catholic religious
service. [..] The majestic Latin speech especially appealed to me. [..]

Visiting the Roman Catholic priests whom we knew personally gave a great
pleasure: we liked their educated, cultured state [..] I had an especial liking of the
priest who was witty and joyful and lived seven versts from us in Osup [..] My
mother and all of us deeply respected and loved the honoured and modest priest,
father Ioann Gnedovsky from Kreslava [..] Mother used to go to the Orthodox
church the same way as we did not refuse to go to the mass in the Catholic church.]

Buodnoe mecmo 6 ykaade naweeo mecmeuka u cpedu enevamaenuil Moe2o 0emcmea
sanumanu egpeu. B Jlaede [.. ] onu cocmaeasau, noxcanyii, 6oaree 50 npoyenmog oouma-
meneil: nNOYMU 8ce NABOMHUKY U peMecieHHUKU Oblau espeu. [Ipusnexanu k cebe coeod-
pasue ux 6vima u HapyjIcHOCMU, HCUBOCMb XAPAKMepa, UHMEHCUBHOCb YMCIMBEHHOI

13
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AHCU3HU, Haru4ue 6yx03Hbe uHmepecoe 30061448. CunvHoe enevwamaeHue npou3306u/za ux
cmpacmias, HACMoUu4uUeas MOAUM8A 6 cuHazoze.

[Jews took a visible place in the life order of our vicinity and my childhood
impressions. In Dagda [..] they constituted about 50 per cent of the population:
almost all small shop keepers and artisans were Jewish. We were attracted by the
specificity of their everyday life and appearance, lively character, intense mental
life, and spiritual interests in general. Their passionate, insistent prayer in the
synagogue left a deep impression on us.]

Further on Losskiy describes diverse Jewish festivities he recalls and completes the
discourse by stating that all these childhood impressions aroused in his soul liking for
the so much persecuted Jewish people.

3) [..] y Hac 6610 MHO20 3HAKOMbIX, Hacmo Obiearu eocmu. OcobenHo bau3ka Ovina K
Ham [..] nonvckas cemvs nomewguxa emenmus Ocunosuua Kubopma, eradenvya Kpa-
cugoeo umenuss Cmapas Moicab 6 odHotli éepcme om Jlaedwl. 2Kena Kubopma, Hosuea
Cebanvb0o6Ha, bbiaa cmpoiiHas HCeHUUHA BbICOKO20 POCMA, C OPUCUHANbHBIM KPACUBLIM
auyom. Kak nouikas noasckas nampuomka ona 0pamamu4ecku Ucnoamsana eumt «Ewe
Tloavwa He noeubna» u «C 0bimom noxicapos».

[[..] we had so many people we knew who often visited us. We were especially
close with a Polish family of the squire Dementiy Osipovich Kibort, the owner of
a beautiful estate Staraya Mysl one verst from Dagda. His wife, Yadviga Sebaldovna,
was a tall and slender woman with a beautiful original face. Being a passionate
Polish patriot, she dramatically performed the hymns ‘Poland has not Perished
yet’ and ‘With the Smoke of Fires’.]

4) Jpyeas cembs, ¢ KOMOPo y HAC OblAU JCUBbIE NPUSMENbCKUE CHOWEHUSL, JCUNd 8
ceMu 6epemax om Hac mooice 8 HCUeonucHom umenuu Koncmanmunoeo. [lpunaonexncano
ono Jleonudy Heanosuuy Iucapegy, 6Hyuumenvias Kpacueas HapylucHOCHb KOMOPO20o
npouseoouna Ha mens boavuioe enewamaenue. XKeuna Ilucapesa — yposcdennas 6apo-
necca bep uz Ilpubarmuku.

[Another family, with which we had lively personal contacts, lived seven versts
from us in a picturesque estate Konstantinovo. Its owner was Leonid Ivanovich
Pisarev whose impressive handsome appearance made a great impression on me.
His wife was a born baroness Ber from the Baltics.]

5) bonvwum yoosonscmeuem 6vi6an 045 meHs excemecsiunblil npueso u3 Jleuncka 0okmo-
pa (epaua) Jlummpuxa, upe3evbiuaiino noaHo2o 000podyuino2o nemua. On 0coberHo A00un
MeHs1 u 6a108a1, NPUBO3UA MHONCECMBO CAMbIX PA3HO0OPA3HbIX cAacmell U uepyuiex.’

[Special pleasure for me was the monthly visit of the doctor Dietrich from
Dvinsk, an immensely plump kind-hearted man. He loved and spoiled me bringing
lots of different sweets and toys.]

Losskiy’s childhood in Dagda may seem a utopia like any past experience, especially
that of childhood recalled in mature age, by the end of life. Yet Losskiy’s expressions to
a greater or lesser degree — depending on the author’s world perception — are confirmed
by other sources, both fiction and memoirs.

Leonid Dobychin, an outstanding Russian writer of the 20™ century, was a person
with a different world perception and his fate was also different. He was born in Lucina
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(Ludza) in 1894, in a doctor’s family. In 1897 his family moved to Dvinsk that Dobychin
leftin 1911 after leaving college. His father died in 1902 and was buried in the Orthodox
cemetery and his grave is the only one of the large Dobychin family that has been
destroyed by the history. His two younger brothers were shot as the ‘enemies of the
people’. Dobychin was severely persecuted in Leningrad in 1936 and obviously committed
suicide without waiting till the inescapable arrest. His mother and two sisters got lost
during World War II. In 1935 his novel fopod Ou (The Town N) was published where
Dobychin depicts the Dvinsk of the 1900s. The world of the novel is multinational and
naturally multiconfessional, and this world is far from idyllic, instead it is harsh, even
cruel. Nevertheless the conversation of the catholic Prsyborovski and the Orthodox
mother of the main hero in chapter 2 of the novel is significant.

— Ce2o0Hs, — e060pun oH [..] — MHe cayuusocs Obims 6 kocmene. [Iponogeds bvira
npekpacnas. — M on pacckasvléan ee: Kax mvl 00A%4CHbI ROBUHOBAMBCS, BbINOAHAMb CE0U
00a3aHHOCMU. — DMO 8ePHO, — CO2AACUNACH CHUCXOOUMENLHO MAMAH U NPU3A0YMAAACh.
— Beob 602 00un, — ckazana oHa, — MoAbKo 6epul pazHvie. — Bom umenno, — pacuys-
cmeosancs ITwuboposckuii. On cusn.

[- Today, — he said [..] T happened to be in the church. The sermon was
wonderful. — And he retold it: how we must obey, fulfill our duties. — That is
true, — maman agreed and fell into thought. — Because God is one, — she said, — it is
just that beliefs differ. — Exactly, — Prsyborovski was moved. He was shining.]

In the polyphonic, multi-tonality world by Dobychin, the dialogue between the
Catholic and the Orthodox woman is significant as an affirmation of a united world, as
awareness of the speakers of their original unity.

Dobychin’s major point is in full accordance with what Losskiy wrote in the
introduction to his memories beginning with the citation from the Gospel:

«B dome Omuya Moeeo obumeneit mHoeo», — eogopum Xpucmoc yuenuxam ceoum. U
He moavko 6 Llapcmee bocuem, a u 30ece na 3emae obumeneli becuucieHnoe MHOJCe-
€m0, U Kaxcoblil U3 HAC HCUGem 8 moil U3z HUX, Komopyro oH cam u3bpan cebe. Ecau ona
HenpuensioHa, He Ha K020 NeHsAMb, KPome KaK Ha camo2o cebsi: mym dce psoom CIOosujuil
yenoeex eudum cogcem dpyzoe yapcmeo bvimus, Oaeusyujee Kpackamu, HOAHOe HCU3HL,
6o2amoti u pazHoobpasnoi.’

[There are many abodes in My Father’s house, Christ told his disciples. And
not just in God’s Kingdom but also here on the earth there are countless abodes,
and each of us lives in the one we have chosen for ourselves. If it is ugly, no one is
to blame except ourselves: the person who is standing next to us sees quite a different
abode of existence sparkling with colours, full of life, rich and diverse.]

The world described by Losskiy is the world in which the social realm with its
diverse manifestations, including the tragic ones, has merged with the nature, be it a
lake, a forest, or a night catching of crayfish; this is the sense of accepting the surrounding
existence, a kind of summon, this is good'’. Dobychin is not so categorical, he is strict,
ironic, contradictory in his expressions but the direction of his thought leads to the
same idea: there are many abodes in My Father’s house.

Yuriy Tinyanov, another great writer and literary scholar, was born in the same
year as Dobychin, 28 kilometers from Lucina and 60 from Dagda. At the end of the
1930s, Tinyanov wrote in his Autobiography:
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A poduacs 6 1894 200y 6 eopode Pexcuuye, uacax 6 wecmu om mecm pojcoeHus
Muxoaaca [/leunck] u lllacara [ Bumebck | u 6ocomu om mecma podxcoerus u moaodoc-
mu Examepunut 1. [0po0 6bi1 Heboavuoll, xoamucmolil, ouers pasHuiil. Ha xoame — paz-
eanunvl JIueorcko2o 3amKa, 6HU3y — egpelicKue nepeyiki, a 3a peuKoil — packonbHUUULl
ckum. /o 6otiHbl 20p0o0 Obin Bumebckoil eybepuuu, meneps — aameuiickuil. B eopode
00HOBPEMEHHO Jcunu espeul, 6eaopycel, eaukopycol, aamoiuiu. U cyujecmeosano Heckons-
Ko 6ek06 u cmpatn. Cmaposepbl ObLAU NOXONCU HA CYPUKOBCKUX cmpeabljo8. B ckumy [..]
xoounu evicoxue pycckue arodu XVII eéexa: cmapuxu Hocuau 0aunHble Kaghmarsl, Wupo-
Konoavle uiaanwl; 60poodsl Obiau ocmpole, OAUHHbIE, COCYAbKAMU. [..].

A nomuio Ha apmapkax, Ha AAMBIUCKUX Kepmawiax (cmapoe HemeyKoe ca080
kermesse) smux 6biCOKUX M100€ll U UX JceH 8 (PUoNemOoBbIX, 3eAeHbIX, CUHUX, KPACHbIX,
aceamblx 6apxamuuix uiyokax. Cnee eopen om utyo.

Kpyeom eopoda 6osnukanu yviearnckue maodopoi. Huwue, c scenuunamu 6 yeemuom
mpsinve, ¢ MOAHAAUBHIM, UYICUM U PAGHOOYUIHBIM OMHUASTHbEM 8 NUYAX U XON00HOIU nesy-
yeil peuvio. [Tomom npoesicana no 2opody «Ilbieanka» — KoHb ¢ Kpymuimu 60Kamu, 8eco
VBeUlaHHblil O19XamMu U peMHAMU, 4 34 HUM — UbleaH 8 msdicenoll CuHell Kopomkoi noo-
degie.!

[T was born in 1894 in the town ReZica, six hours ride from the birthplace of
Mikhoels [Dvinsk] and Chagall [Vitebsk] and eight from the birthplace of
Katherine I. The town was small, hilly, very diverse. On the hill there were ruins of
a Livonian castle, at its foot — Jewish lanes, beyond the river —a dissenter monastery.
Before the war the town was in Vitebsk province, now it belongs to Latvia. The
town was populated by Jews, Belorussians, Russians, Latvians. Several epochs and
countries existed side by side there. Old-Believers were similar to Surikov’s shooters.
The monastery was populated by the tall Russians of the 17t century: the old men
wore long caftans, wide brimmed hats, their beards were pointed, long, in the
form of icicles. [..]

I recall these tall people and their wives in violet, green, blue, red, and yellow
velvet fur coats in fairs. The snow was burning from their fur coats.

Around the town there were gipsy camps. Beggars and women in coloured rags
with silent, estranged and indifferent despair on their faces and cold singing speech.
Later a gipsy horse rode along the streets with round sides, decorated with twinkles
and belts, followed by a gipsy man in a heavy blue short cloak.]

Tinyanov is focused on the ethnographic reality of the everyday-life described by
the picturesque plasticity and analytical structuration characteristic of him. Yet his
Rezica, like the one of Losskiy and Dobychin, is a coloured and at the same time united
world.

The last decades of the 19 century and the pre-war 20® century were the epoch
not only of a vivid growth of Latgale but of the formation of the ideology of united life,
multinational, multiconfessional, multicultural space.

In this respect, a highly symbolical meaning is attributed to the church building in
Dvinsk that took place in the late 19% and early 20™ century. It was the result of the
formation of the town’s self-awareness as a polylogic space, but it also ascertained this
polylogic space as the ideology and the philosophy of the town and the whole of Latgale.

In the New Vorstadt district of Dvinsk, on the hill above the railway in 1892 —
1893 neo-gothic Lutheran church was built, though there were few Lutherans in the
town. Next to it in 1902 a wonderful Catholic church of the Virgin Mary was erected.
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This confirmed the dialogue between Catholics and Lutherans as a historico-confessional
reality. On the other side of St.Petersburg highway, in 1905 the huge garrison
Borisoglebsk cathedral was constructed that gained the reputation of the most beautiful
Russian church in Latgale. Finally, in 1908, approximately 300 meters from it the
foundation of the Old-Believer Nikolsk church was laid that became not only the most
decorous Old-Believer church in the town but in the whole region that was especially
important because first old-believer settlements in the Polish Inflantia appeared around
Dinaburg at the end of the 17 century. Finally, in the New Vorstadt there were several
synagogues, including the Great New Vorstadt synagogue (18635) situated near the
Christian churches.

The region of Latgale in general and Dinaburg — Dvinsk in particular, populated
by Jews, Russians, Poles, Latvians, Latgalians, Germans, Lithuanians, Belorussians,
identified itself with the community oriented towards a polylogue.

Life open to a wider polylogue, life as a polylogue always produces creative activity,
invites intense creative mechanisms tending to spiritual polyglossia. This is why the
land of Latgale at the end of the 19" and the beginning of the 20™ century gave rise to
a splendid Pleiad of writers, artists, philosophers, scientists'2.

The 20™ century with its cataclysms and experiments made a harsh impact on the
lives of people, nations, countries and moreover on the memory, both individual and
collective. We are hardly aware of the past, both on the individual and family level (in
the best case we remember our grandfathers but are unaware of our great-grandfathers)
and in general (the place where we live). This is abnormal when the young and not only
young townsmen do not know who was Andrejs Pumpurs or Mikhoels, or Dobychin,
though Pumpurs and Mikhoels have been immortalized - the former in a monument,
the latter in the name of the street, but these are pure labels with a void behind them.

The arguments mentioned above lay the basis of one of the programs of the Institute
of Comparative Studies.

First, it is Bibliotheca Latgalica initially designed for 30 volumes including fiction,
memoir, and research works that either describe Latgale or belong to the people who
were born and lived in Latgale. The structural model of the publication is prescribed in
its first volume issued in August, 2007 — the novel by Leonid Dobychin The Town N
(1935). The second volume Maras zeme (At the Land of Mara) will contain the Latgalian
reviews by Antons Austrins and Adolfs Erss. The third one — memoirs and epistulas by
Aaron Shteinberg, a famous philosopher of the 20 century. The fourth volume will
contain Latgalian short prose. The fifth one — Latgalian reviews by Gustav Manteuffel
(this will be a bilingual publication in Polish and translations into Latvian), etc.

Second, during next three or four years we intend to carry out the research initially
called the semiotics of the natural-cultural landscape of Latgale.

Third, we plan once in three years to organize Latgalian congress to debate diverse
problems associated with Latgale region and publish its materials.

All this is a textual declaration of the multivoiced spiritual field of Latgale,
construction of the mental vertical vector that will unite its divergent historico-cultural
spheres (periods).

And if our efforts gain the support of the authorities and the facades of buildings
will be decorated by memorial plaques (as it is in Rome) and the town parks — by



18  Fjodors Fjodorovs

monuments similar to the recently unveiled monument to Pavel Dubrovin who seems to
have gone for a walk in the park designed by him - all this will contribute to the
formation of memory, without which it is hard to imagine either the individual or our
common life.
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Ludmila Zhilvinska

DINABURG - DVINSK AND ITS SELF-GOVERNMENT
(THE END OF THE 19™ - BEGINNING OF
THE 20™ CENTURIES)

Summary

Municipal self-government has always been an important social institute with rather
wide and diverse functions. Among the reforms in the realm of the local government,
Municipal Regulations of 1870 and 1892 have a special role.

The efficiency of the actions of the municipal government has been greatly influenced
by its members. Studying the archival documents in Latvia and Belarus, the local
newspapers published at the end of the 19* and early 20" centuries has given the
opportunity to clarify the list of the mayors of Dinaburg (Dvinsk) of the late 19" and
early 20" centuries.

In the pre-reform period the municipal government was presided by: the merchant
of the 2", then the 1% guild Dmitriy Shatrov (1811 - 2) in 1859 — 1862; the collegial
registrar Vikentiy Stankevich in [1862] — 1863; the merchant of the 3" guild Radion
Polyakov (1805 — 2) in 1863 — 18635.

On July 3, 1865, the retiree major-general Nikolai Hagelstroem (1812 — 1883)
was appointed the mayor of the town; he was also the founder of the first theatre in
Dinaburg. He took great efforts for the development of the centre of the town, introduced
artificial illumination of streets, started building the first town park. N. Hagelstroem
was the mayor from 1865 till 1870 and from 1874 till 1876. From 1870 till 1874 the
post of the town mayor was taken by the colonel Pavel Ogiyevskiy (1870 — 1871) and
the merchant Artemiy Makarov (1871 - 1873).

On June 15, 1876, Pavel Dubrovin (1839 — 1890) was elected the mayor of the
town. He was in office for 15 years. This period is marked by intense construction of
new developments of Vorstadt and Gayok, construction of water-main, founding of
women’s pro-gymnasium that was later developed into the major women’s gymnasium
in the Vitebsk province, construction of the town park that still bears the name of
Dubrovin Park.

Later on the mayors of the town were: the retiree major-general Vassiliy Subbotin
in 1891 — 1892, the retiree captain Dmitriy Antonov in 1892 — 1894, the merchant of
the 1% guild Ivan Molchanov in 1895 — 1898, nobleman August Hagen in 1898 — 1899.

Among the mayors of the pre-revolution period, Arvid Pfeifer’s (1847 — 1918)
personality is of special interest; he remained in office for 16 years (from 1899 to 1915).
Though his personality may arouse ambiguous evaluations, the years of his mayorship
were the peak of the development of the town when Dvinsk became a significant
commercial, trade and cultural centre of the north-western region of the Russian Empire.

Key-words: municipal regulation, public self-government, town mayor, town council
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In different historical periods, the municipal self-government has been an important
social institution with rather wide and diverse functions. Study of the history of self-
government entails investigation of its evolution, place and role in the life of the town.

For the first time the town council was founded by Katherine II and consisted of
deputies representing particular social rank groups.

The efficiency of the functioning of municipal public administration depended to a
great extent on its staff.

It is interesting that the famous writer and local culture connoisseur Dmitriy Mamin-
Sibiryak was one of the first who started investigating the topic of the municipal self-
government; he spotted the people who had been mayors of Yekaterinburg and analyzed
their activities during almost a hundred years — from 1800 to 1884.

We, in turn, are interested in the mayors of Dinaburg (Dvinsk), of whom only a
few were widely known (e.g. Nikolai Hagelstroem and Pavel Dubrovin). We even did
not have a full chronological list of them.

In recent years, due to the financial support of the municipal council, we managed
to work at the Latvian State historical archives, National historical archives of Belarus,
Russian National Library in St.Petersburg with the Memo books of Vitebsk province,
newspapers Bumebckue eybeprckue eedomocmu (Vitebsk Province News), Jeunckuii
aucmok (Dvinsk Paper) and Zeuncias mvicas (Dvinsk Idea) that made it possible to clarify
the list of the town mayors who had worked in Daugavpils (Dvinsk) in the second half
of the 19% — the beginning of the 20™ centuries.

The abolition of serfdom, reforms of the 1860 — 70s, and the following development
of capitalism in Russia essentially changed the image of Dinaburg. Construction of
railways facilitated the formation of the town as a big railway junction, industrial and
commercial centre.

Nikolai Hagelstroem was the most famous mayor of Dinaburg in the pre-reform
period who along with other seven mayors of Russian towns was invited as an expert
for the preparation of the project of Municipal Regulations in 1870.

We got to know the names of his predecessors.

In the 1840 — 50s, the position of the town mayor was taken by the nobleman
Ignatiy Audzevich, merchants Pyotr, Vassiliy, and Ivan Kozhevnikov, also Pyotr
Budrevich, Mikhail Ivanovskiy, Ivan Losev (1852 — 1857), and Fion Yefimov (1858).

In 1859 — 1861, the town mayor was Dmitriy Shatrov (1811 - ?), the merchant of
the 2", then the 1* guild, honoured citizen, Dinaburg council member in the 1880s
(1880 —1884).

In the Orthodox cemetery there is the burial place of the Shatrov family (6 graves)
and unfortunately only 2 tombstones — to Dmitriy’s wife Anna and his son Vassiliy.

Afterwards, probably in 1862 and according to the Memo book of Vitebsk province
of 1863, the position of the town mayor was occupied for a very short time by the
collegial registrar Vikentiy Stankevich. He was awarded the bronze medal on Vladimir
ribbon in memory of the war of 1853 — 1856.

20 years later, in the 1880s, he returned to public activities as a municipal council
member. His dismissal was evidently related to the Polish uprising of 1863 — 1864
when Poles were everywhere dismissed from public positions. Interesting material on
these events has been provided in Aaron Schneer’s investigation'.
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In April, 1863, because of the Polish uprising, martial law was announced. In May,
the military leader of Vitebsk province, lieutenant-general Dlotovskiy reported to the
governor general as follows:

[..] 8 Aunabypee, [ede] enasneiiuiee Hacenenue cocmasanom pycckue, no boavuleil
uyacmu cmapooopadybL u egpel, [ .. 20poocKkum enasor u30par u ymeepicoeH 20poocKoll
yunosHux bydpeeuu, noasik, xoms u He3ame4eHHblli @ COUYECMBUL K MAMENCY, HO 8 IMOM
nodospesaemuiii.*

[[..] in Dinaburg, [where] the majority of the population is constituted by
Russians, basically Old-Believers and Jews, [..] the municipal officer Budrevich has
been elected the city mayor; he is Polish and, though he has not been noticed
among those siding with the uprising, but still he is suspected in this.]

Dlotovskiy asked for a permission to elect instead of Budrevich a mayor from the
Russian population of the town, a merchant who was renowned for his honesty and
positive behavior?.

Permission for this was granted and Radion Polyakov (1805 — ?) was elected the
town mayor; he was a merchant of the 3" guild, 58 years old. He was in this office for
2 years.

On July 3, 18635, he was followed by the retiree major-general Nikolai Hagelstroem
(1812 - 1883) who became famous as the founder of the first theatre in Dinaburg.

We have found evidence about Hagelstroem in Memo books of Vitebsk province
as well as in Vassiliy von Rotkirch’s papers.

Nikolai Hagelstroem was born in 1812. He graduated from the Main Engineering
College in St.Petersburg. Then he served in the army.

In the early 1850s, colonel Hagestroem was appointed the commander of Dinaburg
engineer armory. Soon he became the chief engineer of the fortress. Rotkirch characterizes
Hagelstroem as a clever, educated, energetic person who stood out for his constant
tireless activity*.

In 1865, Hagelstroem got retired as a military officer and got actively involved in
the public life of the town. Soon he was appointed the town mayor and held this position
for eleven years. After that he was several times elected a member of the municipal
council.

Previously it was considered that Hagelstroem took the position of the head of the
municipal self-government without break for 11 years. This mistake was due to
insufficient study of archival documents and the fact that the major source of infor-
mation — memorial notes of Vitebsk Province were not published in the 1870s; besides,
Hagelstroem himself had stated having been in the office of the mayor of the town for
11 years.

However, the documents found in National historical archives of Belarus testify to
the fact that the position of the mayor was taken by Hagelstroem twice: from 18635 till
1870 and from 1874 till 1876. In August, 1870, the mayor’s position was occupied by
the colonel Pavel Ogiyevskiy (1805 — ?) who in summer, 1871, was succeeded by the
merchant of the 2™ guild, Artemiy Makarov (1818 - ?).

Despite the fact that at the elections of the town mayor in 1874 Hagelstroem got
82 votes ‘for’ and 76 — ‘against’, whereas the former ensign Josef Unger — 85 “for’ and
65 ‘against’, Hagelstroem was appointed the mayor of the town. This was followed by
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riots, which was reported by the official of special errand Sementovskiy to the governor
of Vitebsk Province.

The 1860s was the time of reforms that made essential changes in all spheres of life
of Russian Empire providing a stimulus for rapid growth of the economic development
of the country in general and Dinaburg in particular.

It would be hard to overestimate Hagelstroem’s activity for the benefit of Dinaburg.
He was involved in the elaboration of the housing scheme of the town. Construction
work was especially active in the New Vorstadt (at present it is the central part of the
town) where only stone buildings were erected. A commission for the improvement of
the town infrastructure was formed that took effort to pave the streets, install in them
artificial lighting, designed the first park named after Alexandr Nevskiy that nowadays
has been renamed after Andrejs Pumpurs. In 1874, the public bank was founded in the
town.

The famous historian Alexandr Sementovskiy wrote:

B nacmoswee epema /lunadype He moavko 3aHumaem nepeoe mMecmo meicoy ye3o-
HbIMU 20podamu ceoell eybepHuU, HO dadce HUCKOAbKO He ycmynaem, no Kpacome 30a-
HUll u mopeosae, Bumeocky, ne 2060ps yace o kpenocmu, 2de 6ce 0oMa KameHHble 8 064 U
mpu smaica, max Hazvieaemuiti Popumaom yKpauieH MHOUMU NPEKPACHBIMU 30AHUS -
mu, 6 ocobennocmu Ha dambe. Obujecmeennas icusHs 8 Jlunadypee bonee pazeuma, Hem
80 6cex dpyeux eopodax 3moii eydepHuu; 3mo 0oKa3vieaemcs mem, ymo 6 Junadypee
umeemcs yacmuulii meamp, moaoa kak 6 Bumeocke nem u 2opodckoeo.’

[At present, Dinaburg not only occupies the first place among other towns in
the district but also may be equaled in beauty of buildings and commerce to Vitebsk,
to say nothing of the fortress where all the houses are built in stone with two or
three storeys, the so-called Vorstadt is decorated by many beautiful buildings,
especially on the dike. The public life in Dinaburg is more developed as compared
to other towns in this province; this is proved by the fact that there is a private
theatre in Dinaburg, whereas in Vitebsk there is not even a public one.]

On September 6, 1882, Nikolai Hagelstroem made the following announcement
to the council:

Haxodace 17 nem 6 doadxcnocmsx npu o6uecmeeHHom ynpasieHuu, 8 mom yucie
11 1em no HazHavenuo om npasumensbcmaa é Q0AICHOCIU 20POOCK020 20408bL, U YHOM -
pebue 60 6ce pems Moe2o cayicerus 20pody Junabypey éce ceou HpaBCcMeeHHble U me-
JAecHbvle cunvl, s, docmueHye 70-n1emmeeo 603pacma, NOAA2AK CE0e8PEMEHHbIM OMKA-
3ambcst 000POBONLHO OM Q0ANCHOCMU HACHA 20POOCKOLL YNpasbl.®

[Having worked for 17 years in public administration, including after the
government appointment 11 years as a town mayor, and having devoted to this
work all my moral and physical powers, reaching the age of 70, I consider it the
right time to give up the position of the member of municipal administration.]

Hagelstroem was awarded the 2" degree order with the imperial crown of St.Anna,
the 2" and 3" degree order of St.Stanislav, the 3 and 4t degree orders of St.Vladimir,
medals in memory of the war of 1853 — 1856, for the suppression of the Polish uprising
of 1863 — 1864, and signs of 15 and 25 years of military service. He died in 1883 and
was buried in the Orthodox cemetery, near the church of St.Nikolai.
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In 2006, when the town celebrated the 150" anniversary of the first theatre in
Dinaburg, on Hagelstroem’s grave a tombstone was erected financed by the town council,
Daugavpils Local Area Studies and Art museum as well as voluntary donations of the
inhabitants of Daugavpils.

Abolition of serfdom caused the necessity to carry out other bourgeois reforms
also in the sphere of the local government.

Among these reforms, the Municipal Regulations of 1870 and 1892 had a special
place; they regulated the order of elections to the municipal self-government bodies,
their structure, sphere of competence, and relations with the state administration.

Town council was the major body of public administration; it was elected by physical
and legal persons having preferential rights of election. The members of the town council
were elected for four years and they elected the town mayor who was the chair of the
council and the board that was the executive body of the municipal public administration.

The municipal self-government was controlled by the state administration.

According to the town reform of 1870, the former social rank group councils were
substituted by the councils where members were elected on the basis of the property
right. All the municipal tax payers — owners of houses, trade and industrial enterprises,
banks, etc. participated in the council elections. Workers, employees, and intelligentsia
who did not pay the tax did not participate in the council elections.

Municipal Regulations of 1892 significantly raised the property right that resulted
in a considerable reduction of the number of the electors to the municipal council.

Municipal income consisted of diverse payments from the following sources:

1) the real estate;
) documents for the right of commerce and trades;
) inns, taverns, and grocers’;
4) cabmen and transport trades;
) horses and carriages;
6) dogs.
Municipal administration performed the following functions:
® managing the municipal capital and property;
e controlling and regulating the development of the local industry and commerce;
e taking care of the improvement of the municipal infra-structure: town squares,
streets, boulevards, gardens, roads, street lighting, water supply, transport;
e supervision of the private building;
e taking care of supplying the town population with food, regulating the
commerce of vital products;
e charity and benefits for the poor and needy town inhabitants;
e taking precautions for the fire danger and other calamities (e.g. hail);
e solving the issues of public education and health care, financing education
establishments, libraries, hospitals, various charity organizations;
e covering the expenses of the police, fire brigades, military units, heating and
lighting of prisons, etc.

In 1875, the Municipal Regulations of 1870 came into force in the Western region.

On June 15, 1876, there were elections to the town council in Dinaburg (in Riga
this happened two years later — in 1878). The titular councilor Pavel Dubrovin was
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elected the town mayor; he remained in office for 15 years until his death being re-
elected 4 times. Simultaneously with his election to the new position, Dubrovin was
awarded the rank of collegial assessor and after some years — of court assessor.

In Daugavpils there are but few names that have reached our contemporaries from
the distant past and sustained good memories about them. Dubrovin’s name is one of
such.

Also today the town-dwellers are attracted by the shady trees of Dubrovin park
where some time ago was a bog with moss and cranberries growing in autumn. Dubrovin
bought this boggy place and presented it to the town taking an active part in planning
the public garden there. He devised to name the garden after him, though in fact the
park became to be called Dubrovin park during the life-time of its founder as a sign of
recognition of the mayor’s contribution to the town development. In 1991, the park
was given its former name and thus Dubrovin’s name has not sunk into oblivion.

This year a rather unusual event happened in Daugavpils: in Dubrovin park a
monument to the former town mayor Dubrovin was erected.

Pavel Dubrovin was born in 1839 in the lineage of the noblemen of Velikiye Luki
district in Pskov province. After graduating from the Constantine cadet school, he was
engaged in military service.

From 1864 he was in the position of the chairman of the first district of peace
mediators of Dinaburg; from 1874 to 1875 he was the director of the town public bank.
He held many other positions at the same time.

Taking the office after the elections in 1876, Dubrovin said:

[..] ceoum doneom cuumaio 3as6ume [..], ymo 51 NPEUCNOAHEH CaMO20 UCKPEHHez20,
ACUBO20 JCeAAHUS MPYOUMDbCA HA 00UWYI0 NOAb3Y [..] A He npunaosexcy Hu K KaKoi
napmuu, s He C653aH HUKAKUMU 0053aMeabCmeamu u om Oyull Jceaaro 6HeCmu 8 Oymy
coanacue, yMepeHHOCMb 6 MpeboBaHUSX, OOHUM CL08OM, ABUMbCA 30eCb MUPOMBOPUEM,
Nno00OHO MoMY KaK 5 A6454C5 6 meueHue 15.1em no 00A3CHOCU MUP0O020 NOCPEOHUKA.

[..] 06wumu ycuausmu mol ycneem coeaams 4mo-aubo noaesnoe ois 20pood, Komo-
pulil 8031a2aem Ha Hac 6oabuiue Hadexcobl U npaese 0Jcudams u oaice mpeboeams UHO-
20 nopsioka. locnoda, nocmapaemcs onpagoams dmu 0HCUOAHUS U Hadexcovl eopoda;
b6ydem NOMHUMb, YMO C OOWUPHBIMU NOAHOMOUUAMU, NPEOOCMABACHHBIMU HAM 3AK0-
HOM, H4 HAC NepelaU 8eCbMa BANICHbIE 2PANCOAHCKUE 00A3AHHOCIMU U 6CS OMEEMCMEEH -
HOCMb 3a HeyCheulHblil X00 dea.

bydem sice mpydumobcsi, 6ydem mpyoumnucs cepbe3Ho, OPYICHO, YCePOHO U HeCMHO, U
da 6aazocrosum boe écskoe nawe do6poe Hauunanue.’

[[..] T consider it my duty to state [..] that T am filled with the most true and
lively desire to work for the public benefit [..] I do not belong to any party, I do not
have any commitments and from the bottom of my heart I wish to bring to the
council concord, moderation in demands, in a word, to be a peace bringer like I
have been during the recent 15 years in the position of the peace mediator.

[..] by common effort we will manage to do something beneficial for the town
that puts great hopes on us and has any right to expect and even demand a different
order. Dear gentlemen, let us try to live up to these expectations and hopes of the
town; let us remember that with our extensive powers provided by the law we
have assumed rather important civic duties and all the responsibility for any failure
in the course of procedure.

Let us work hard, let us work earnestly, side by side, industriously and honestly,
and God bless all our good deeds.]
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In the time when Dubrovin was the mayor of Dinaburg, the town developed rapidly
not only due to his personality but also because of the general course of the historical
process.

This period is marked by intense construction of new developments of Vorstadt
and Gayok, paving streets, building a shopping mall in stone, the numerous shops of
which turned it into the trading centre of the town, construction of water-main, founding
the society of mutual credit aimed at the development of industry and commerce,
founding of women’s pro-gymnasium that was later developed into the major women’s
gymnasium in the Vitebsk province, finally constructing the town park.

According to Vittenberg’s description, Dubrovin was a tall man with an open
Russian face and a characteristic beard®.

In The Historical Note on Dvinsk Women’s Gymnasium. 1879 — 1901 a whole
chapter is dedicated to Dubrovin marking his sound and penetrating mind, ardent
industriousness, decisiveness of actions, firm faith in the righteousness of his deeds’.

Dubrovin is characterized as a public figure and person by his address to the students
of the women’s gymnasium cited by the author of the Note:

30ecw psdom ¢ npuobpemeruem Hay4HbIX NO3HAHUI yceaugaiime cebe éce 61a20po0-
Hble nopblebl dyuiu U cepoya; 30ech ¢ Mal0aememea npuy4aiimecs A0oums opye opyea,
AH00UmMb O.AUNCHE20, NOMO2AMb OpYe OpYyeY, CHUCX00UMb K HedoCmamxam opyeux u 0vimbs
cmpozaumu moavko Kk camum cebe.'’

[Here along with acquiring knowledge be sure to learn all the higher strivings
of the heart and the soul; here from young age learn to love each other, love your
nearest, help each other, be patient with the shortcomings of others and strict only
with yourselves.]

Dubrovin was awarded the 2" degree orders with and without the imperial crown
of St.Stanislav, the 2" and 3" degree orders of St.Anna, the 4" degree order of St.Vladimir,
Japanese 5™ degree order of the Rising Sun and the black-hill prince Daniil as well as
the medal for suppressing the Polish uprising of 1863 — 1864, sign of excellence for the
settlement of state peasants on November 24, 1866, and the sign of Red Cross approved
on March 13, 1879.

On May 26, 1890, the newspaper Vitebsk Province News informed about Pavel
Dubrovin’s death in Berlin. He was buried in the Orthodox cemetery of Daugavpils.

In the summer of 2007, upon the initiative of the town museum with the financial
support of the town council, Dubrovin’s burial place was put in order and the cross on
his tombstone renovated.

After Dubrovin’s death, only on May 3, 1891 (practically after a year) the retiree
major-general Vassiliy Subotin was elected the town mayor. He was a descendent from
a noble family in Saratov Province and was educated at 2" military school and went to
military service. Since 1874 till retirement he had occupied the position of the military
leader of the district. In the 1880s, he took the position of the head of the military
hospital in the fortress. Vassiliy Subotin’s biography is a typical one for a Russian
officer who followed all the way from a rank and file officer to major-general. He was
awarded the orders of St.Vladimir of the 3 and 4" degree for 25 years of service,
St.Anna of the 2™ and 3™ degree, St.Stanislav of the 2" and 3¢ degree, the cross for
serving in the Caucasus, bronze medals commemorating the war of 1855 — 1856 and
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for suppressing the Polish uprising in 1863 — 1864, the sign for 40 years of impeccable
service in officer ranks as well as the sign of Red Cross.

He was the head of the municipal self-government for slightly more than a year
and a half and successfully continued Dubrovin’s tradition. In 1891, the architect
Neumann was ordered the project financed by the town council (360 roubles) of the
town fire-brigade building which was constructed for the mortgage in the town public
bank (6500 roubles). Dr. Noishevsky in 1892 was provided with a plot of land to build
eye treatment clinic. In the same year the town hospital was reconstructed and ship
communication was opened between Dinaburg and Vitebsk.

On December 1, 1892, Vassiliy Subotin abandoned the position of the town mayor
due to his appointment to the position of Polock district court assessor.

In the following two years (1892 — 1894), the town self-government was headed
by the retiree captain Dmitriy Antonov who already had the experience of public work —
both before his election to the position of the town mayor and after it he was a member
of the town council and administration.

He was awarded the 3" degree order of St.Stanislav, the medal on Georgiy ribbon
for the Russian-Turkish War of 1877 — 1878, the medal on Andrey ribbon for the
Crimea campaign, the medal in memory of the suppression of the Polish uprising of
1863 — 1864.

On January 1, 18935, the paper Vitebsk Province News informed about the
approvement of Ivan Molchanov as the town mayor.

Ivan Molchanov was born in Dinaburg in an Old-Believer family with many children.
He received education at home.

His father Kondratiy Molchanov, a merchant, was well known in the town. In the
1880s, he donated a plot of his land for building the Old-Believer church in Gayok and
after its building donated many icons and religious books. His son Ivan was the one
who received the permit from the Ministry of Interior Affairs for building this church.

In order to take the position of the town mayor, Ivan Molchanov (as well as his
brother Yakov) accepted the Orthodox faith. At the moment of his election, he did not
have the guild certificate yet and was registered as a merchant’s brother. His business
was flourishing, he became rich in short time and was one of the major house owners in
Dvinsk. In 1898, Ivan Molchanov’s property was estimated for approx. 21700 roubles.
In 1902, he already was the 1% guild merchant. Most probably in those years he was
also awarded the title of the honoured citizen.

However, after three and a half years, Molchanov according to his application was
retired due to poor health condition. It is evident that the true reason for his retirement
was falling short of the expectations of those in power.

After retirement he actively worked in the municipal self-government for long years
(until 1915); he was the deputy mayor of the town, a member of the municipal
administration and the town council.

On September 10, 19035, the first session of Dvinsk council took place in the new
building that had been bought from Molchanov in 1904 with the permit of Vitebsk
governor. Today Daugavpils municipal council is situated in the same building in the
former Shilderovsk Street (now Kr. Valdemars Street).

After Molchanov’s retirement, the town council appointed the administration
member August Hagen in the position of the town mayor. It is noteworthy that Hagen’s
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name is mentioned in the list of town mayors in Dvinsk newspaper dedicated to the 35®
anniversary of the introduction of the Municipal Regulations in Dvinsk (though he
worked as a mayor for only 8 months).

August Hagen (Friedrich-August von Hagen) was born in 1821 in the northern
part of Estonia. He was a German nobleman, Lutheran.

He graduated from the University of Jena in Germany. After his arrival to Dinaburg,
he was the head of the Dinaburg railway station on Riga — Orlov route.

Long before his appointment (since 1881), Hagen was a member of the town council
and administration. He was also the head of the Evangelical-Lutheran parish.

As mentioned in post-mortem, special contribution by Hagen to the development
of the town was the foundation of the voluntary fire-brigade.

Hagen died on December 20, 1910, at the age of 88 and was buried in the Lutheran
cemetery. Unfortunately, his grave has not remained.

Among pre-revolutionary mayors of the town, special interest is aroused by the
personality of Arvid Pfeiffer who worked as a mayor for 16 years, from 1899 to 1915.
This was a complicated period of time with ups and downs, crises and ascents,
revolutionary tremors and the war.

Very little was known about Pfeiffer’s life. In National historical archives of Belarus
the official list of Karl Jacob Arvid Pfeiffer’s service dated 1888 was found. We would
also like to express our acknowledgements to Alexandr Belousov who provided us some
evidence about this person and gave us his photo.

Karl Jacob Arvid Pfeiffer (1847 — 1918) was born in Courland (Kurzeme), possibly
in Riga. He was a German nobleman, Lutheran. He passed an examination of land
surveyor and since March 11, 1869, was in service. After that he worked in Riga police
as a block warden and a private superintendent. During service, A. Pfeiffer received
several gratitudes from the governor of Livland and the minister of internal affairs, e.g.
for successful disclosing of arson in Riga; for successful execution of order by locating
in Holland and bringing back to Riga the former cashier of Riga stock exchange
committee Karl Eke who had stolen money from Riga polytechnic college; for finding
the chest with money stolen from the merchant’s office in Riga, etc.

On October 18, 1880, in the rank of province secretary (12 class according to the
Rank Table) he was appointed the police master of Dinaburg. As a nomenclature figure
of the Ministry of Internal Affairs he made a rapid career:

in 1883 he was appointed to the position of collegial assessor (10™ class);
in 1887 — titular counselor (9™ class);

in 1888 — collegial assessor (8™ class);

in 1895 — court counselor (7% class);

in 1898 — collegial counselor (6% class).

Already in the position of the town mayor in 1913 he was awarded the rank of 5%
class — state counselor.

On February 17, 1899, Pfeiffer was elected the town mayor of Dvinsk (with 17
votes ‘for’ and 5 ‘against’).

On February 25, 1899, by the decision of the province administration he was retired
from the position of police master due to poor health condition. The mere comparison
of these dates shows that his retirement was a pure formality.
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He was awarded the 2™ and 3 degree orders of St.Stanislav, the 4% degree Order
of Prussian Crown, and the sign of Red Cross.

Being a land owner (he owned an estate in Lepel district) in 1911 he was elected a
member of Lepel district land assembly.

He was the honorary judge, the chair of the municipal assembly, the chair of the
board of the voluntary firemen association, the head of the department of the imperial
association for life guarding on water, a member of various charity organizations, and
took many other positions.

Pfeiffer’s activities may be evaluated very differently. According to some evidence,
he stood out by his liberalism and disposition to the Latvians. However, there have
been other views, too.

The active participant of revolutionary events, Raisa Borisova in her book B oene
pesoaioyuontoil 6opwost (In the Fire of Revolutionary Struggle, 1957) from a distinct
social class position gives a very negative evaluation of the town mayor calling him an
ardent reactionary, accusing ‘the fathers of the town’ in endless theft and profiteering
(and the town mayor personally in imposture) that became an obstacle for building the
tram line in the town.

Pfeiffer’s name has been silenced for long years; many historians and local history
researchers who studied the history of Dvinsk of the late 19" and early 20™ centuries
never mentioned the personality of this public figure. Unfortunately, the lack of
documental information impedes the clarification of the picture. Yet we can state with
certainty that A. Pfeiffer deserves attention both as the head of the town self-government
and a person.

In those years, Dvinsk like many towns of the Russian Empire reached the apogee
in its development being a rather big industrial, commercial, and cultural centre of the
north-western part of Russia. Its population in 1913 reached 113 thousand (112,848)
people.

The municipal self-government continued the construction of water-main that was
started at the time of Dubrovin in the office of the town mayor. If in 1889 16 buildings
were supplied with water, then in 1904 — 424 and till 1914 the capacity of the water-
main had grown 2.5 times constituting 5 thousand cubic metres of water per day (cf.
2000 in 1889).

The problem of electricity supply was solved. According to the agreement with
Berlin Joint-stick Company of Electric Enterprises, the electric power station was built
that started functioning in 1911. In 1912 the town streets were lighted by electric lamps.

The decision was made to construct a road to Stropi in 1914, numeration of houses
was introduced. The tram line was planned and but for the war it would evidently have
been constructed.

Vehicle communication with Novoaleksandrovsk was opened (twice a day).

The municipal self-government continued the improvement of the leisure zones in
the town: in 1899 a platform was constructed in Dubrovin garden, in 1901 — the fountain
in Alexandr Nevsky square, in 1903 Nikolayevsk park was opened with the buildings
of the former agricultural exhibition.

The municipal assembly presided by the town mayor organized many culture events —
exhibitions, concerts, musical socials. There were 3 theatres in the town (the 4 one was
open in summer time in Pogulyanka), 4 movie theatres, 7 libraries.
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In 1903, the first free town reading hall named after Gogol was opened where
readers had access to varied literature, books, and periodicals.

Dvinsk took one of the first places according to the number of education establish-
ments in the whole Baltic area. On the brink of the war, their number was 39. New
schools were opened, in 1908 in the women’s gymnasium form 8 (pedagogical) was
opened for preparing teachers for the town schools and junior forms of gymnasium.
The women’s gymnasium was financed by the municipal administration. Hence, in
1913/1914 academic year 3000 roubles were allotted from the municipal funds for the
gymnasium and 410 roubles for the benefits to the needy students.

With the beginning of the war, lazarettos were opened in the town, the address
bureau was established with the municipal administration, and budget expenses were
reduced. The council considered the issues of providing assistance to the wounded and
refugees, of creating the committee for cutting prices. Cup donations were organized
for the needs of the army, gifts sent to soldiers on the front line.

On May 5, 1915, the newspaper Dvinsk Idea informed that

[..] eopodckoii eonosa Ilghetighgpep 3axynun 045 nPoO0EONLCMBEHHBIX HYIHCO 20p00a
50 moicsu nydoe paicanoil Myku xopouteeo kavecmea no 1 py6. 35 kon. Cuumas pacxoowt
Ha nepeeosky, ona 6ydem npodagamocs e dopodce 1 py6. 40 kon, m.e. na 60— 70 kon.
Oeutegne polHOUHbIX UEH.

[[..] the town mayor A. Pfeiffer bought for the food supplies of the town 50
thousand poods of good quality rye flour for 1 rouble 35 kopeks. Adding the
expenses of transportation, it will be sold for no more than 1 rouble 40 kopeks,
i.e. for 60-70 kopeks cheaper than the market prices.]

In summer 19135, Pfeiffer was elected to the war industrial district committee founded
in Vitebsk. This is the last piece of information concerning Pfeiffer provided by Dvinsk
Paper, the last issue of which came out on August 28, 1915.

Since the very beginning of the war, in Russia the citizens of Germany and Austro-
Hungary as well as ethnic Germans were retired from jobs and their property was
expropriated. Military power bodies also expressed discontent for the ‘strategic positions’
of the Germans in Dvinsk (Pfeiffer being the town mayor, Minus — the director of the
bank, Mirbach — the marshal of the nobility, Engelhardt — the head of the district council).

Being evacuated to Orl, Pfeiffer in autumn 1915 was discharged from the position
of the town mayor and deported to the Siberia. It is significant that Vitebsk Province
News did not give any information on these events.

Previously it was considered that Arvid Pfeiffer had died in the Siberia (according
to other evidence — in Orlo). Besides, it was supposed that he was buried in Dvinsk. The
documents found in Latvian State historical archives helped clarify some facts concerning
the last years of Pfeiffer’s life. At the beginning of September, 19135, the mayor of Vitebsk
Province gave Arvid Pfeiffer permission for a two months leave. However, after this
period of time the town mayor did not return to Dvinsk. One may suppose that it was
related to the fierce battles near Dvinsk in summer and autumn, 1915; besides, there
was evacuation of municipal institutions on 2 September, 1915.

According to the remaining minutes of Dvinsk municipal council, Arvid Pfeiffer
returned to Dvinsk in summer, 1918. On 3 June, 1918, the council looked through the
application of a group of its members for paying salary to the former town mayor
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Pfeiffer for the time of his banishment by the military power bodies outside the province,
without his giving up the position in a legal way. A unanimous decision was taken to
pay Pfeiffer his salary.

On 5 October, 1918, Pfeiffer’s death was announced and the council decided to
organize his funeral on the part of the town. The funeral took place on 6 October, after
the prayer in Lutheran church. Unfortunately, Pfeiffer’s grave has not been preserved.
However, at present the town council is considering the issue of erecting a memorial
tombstone in the Lutheran cemetery. The last remaining minutes of the town council
meeting have been dated by 10 October, 1918. At this meeting it was decided to assign
pension to Pfeiffer’s widow.

There is very scarce evidence about the fate of the relatives of the former town
mayor. His wife Eleanor-Henrietta-Maria (née Krum) (1866, Ilukste district — ?) was
repatriated to Germany in 1939. His son Alexandr-Arvid Pfeiffer went to Dvinsk real
school and followed his father’s tracks serving in the army from May 19, 1889.1In 1890
he was appointed the assistant of the pristav of Vitebsk, next year — the pristav of
Polock district. In 1894, in the rank of collegial registrar (the lowest 14™ class) he was
appointed the 4™ rank pristav. In the same year, the governor of Vitebsk expressed his
acknowledgements to pristav Pfeiffer and 2 police officers for the energetic action in the
search and detention of murderers.

Since January 14, 1906, Alexandr Pfeiffer was the district police officer in Sebezh.
In 1912 he was the district police officer in Dvinsk. At the beginning of December,
1915, “for the benefit of service’ he was transferred to the position of the district police
officer in Nevel but on January 16, 1916, was discharged by the order of Vitebsk governor
from the position (by the way, in the rank of collegiate councilor) without indicating
the reason.

On July 6, 1916, another, more lenient order followed: Nevel district police officer
Alexandr Pfeiffer is discharged from service due to poor health condition. His further
fate is unknown.

Pfeiffer’s daughter Margarita (17.11.1896 - ?) learned at Dvinsk Women’s
Gymnasium.

After Pfeiffer’s departure from Dvinsk in autumn, 19135, till the middle of March,
1917, the actual head of the municipal self-government was the deputy mayor Yakov
Molchanov, the former mayor Ivan Molchanov’s brother.

The present study is just the initial stage of research on a rather vast and intriguing
topic. The research is planned to be continued.
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Aaron Shneyer

THE JEWISH LUDZA - THE TOWN AND ITS PEOPLE
(1772 - 1941)

Summary

The present article regards the phenomenon of Lucina — the keeper of the Jewish
tradition and culture during one and a half centuries. The cultural-historical processes
of all the pre-revolutionary Russia not just Latgale are reflected in the history of the
Jewish community of Ludza.

The first mention of Jews of Lucina dates back to 1765. After the first division of
Poland in 1772, Lucina became a part of the Russian Empire. Therefore the Jewish
population has affected the development of the town of Ludza. The Jewish community
of Lucina was famous for its rabbis whose authority was so great that Lucina was
called ‘the Latvian Jerusalem’.

In 1883 Lucina became known in Russia owing to ‘the bloody calumny’ — the so-
called ‘case of Lucina’, the trial that took place in Vitebsk in 1885, in which all the
accused were pleaded not guilty.

From the beginning of the 20" century, in the life of the Jews of Lucina there has
been a decline in the centripetal tendencies leading to isolation within the limits of a
community, and centrifugal — extending the limits of communal life, participation in
self-government in cultural and educational activities.

During more than 100 years, the Jews of Lucina were a dominating ethnoforming
element of the town, the major socio-economic factor that provided all needs of the
population of the town and its suburbs.

Destinies of many Jews and non-Jews are connected with Lucina. The future founder
of the religious-Zionist movement, Rabbi Kook who became the main rabbi of Israel
had studied in Lucina. The destinies of the landscape painter Pyotr Vereshchagin and
suprematist artist Iliya Chashnik, the well-known director of documentary films Herz
Frank and one of the great experts in the former USSR, the oncologist professor Aaron
Althausen are connected with Ludza, too.

The outstanding Jewish poet Chaim Bialik and one of the leaders of Zionist
movement Zeev Zhabotinsky acted in Ludza.

In the first independent Republic of Latvia (1920 — 1940), despite the flourishing
of the Jewish education and active national-political activity of the Zionist movement,
the social contradictions between the Jews and the radical Latvian population became
aggravated. That affected the Jews’ destinies during the Nazi occupation in 1941.

Key-words: rabbi, Ashkenazi, Talmud, Talmud Torab, Joint, Beitar
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The whole Israel will weep over the fire... Moshe Ben David today on tamuz' 25
of the year 1768.% This first mention of the Jews of Lucina (Ludza) in Jewish sources is
found in the inscription on the tombstone in an old Jewish cemetery in Ludza. Once a
Jew argued with peasants for whom he was tailoring clothes and they accused him of
having ridiculed Christ. The master of the estate who was Polish suggested that Ben
David should be christened otherwise he will die. Moshe refused and was burned?.

However, the first historically grounded evidence of the Jews in Lucina is the
inventory list of the estate owners of Lucina parish of 1765. The list mentions two Jews
who owned small shops*.

After the first division of Poland in 1772, Lucina was incorporated into the Russian
Empire. According to the data of the first town census, in 1772 the town population
was 227; 32 of them Jewish’.

Lucina was situated within the Jewish pale; therefore it developed and grew into a
town to a great extent due to the Jews populating it. In 1802 Lucina was populated by
353 Christian and 565 Judaic people® but in 1847 there were already 2 299 Jews’.

The Jewish community of Lucina had been respected and had a certain influence
on Vitebsk province since the early 19" century. Therefore the merchant Yekutiel
Zieskind Levi was elected one of the two representatives of Vitebsk province to the
meeting of Jewish communities of the western Russia that took place in Wilno (Vilnius)
in 18183,

Yet the situation of the Jewish community in Lucina at the beginning of the 19t
century was rather hard. Poor harvests followed one another, the people were starving
and thus many Jews left the town and moved to Herson and Yekaterinoslav provinces
where since the end of the 18" century Russian government had been trying to create
Jewish agricultural colonies. The situation grew so grave that in 1808 the community
lost any future hopes for staying in Lucina and wishing to move to the southern provinces
refused the foundation of a Jewish school; this fact is revealed in the document addressed
to the headmaster of schools in Vitebsk province:

H3 JToyunckoeo Yezonoeo Eepeiickoeo Kaeana
PAIIOPT

Ha mpebosanue Baweeo Bvicokopoous om 22 — ceeo Aseycma nod Ne 77-m, koum
U36804UAU MPEOOBAMb OM Ce20 KA2ana C6e0eHUs, KaKue NpUHIAL Mepbl Ha 3a6edeHue
HauanvHolx yuuauu, s demeil Eepeiickoeo napoda coenacno Yxasy o Eepesx 1805 eoda.
I1o komopomy Bawemy Bvicokopoduro ceil kaean noumeHHeiiuie umeem 4ecms OOHecmu,
umo & cuny oHo2o Ykaza o Eepesx nonodcenus celi Kaeaa co CmopoHbl c8oeli npunazan
cmapamenscmaest, 0 NOCMPOUKe WKoAbL 045 00yuenus Eepetickux demeil, 0 Koem nped-
cmasneHo 010 HayarvHuky [ybepruu ons ymeepicoeHus Ha OHYH0 HYJICHO20 pacxody,
Ha Komopoe 6 pazpeulerue ceil kazaa OOHbIHe elye He UMeen; HO KaK MHoeue 60 8pems
nepenucu o Eepesix o0ssichuau ceoe ycenanue nepeceaumscs 6 Xepconckyro u Examepu-
HOCAABCKYI0 2y0epHuU, U3 KOUX yice Hemanoe KOAUYeCmeo 6biCynuao 6 03Ha4eHHble
eybepnuu, ocmanvHoe Espeiickoe o6uiecmeo no Heypoodicaro xaeba 200 om 200a He npeo-
sudum cebe ocmamucs U 006564510M HENPECMAHO C80U PeUleHUU K NepeceseHuo @ CKd-
3anHble 2yOepHuuU. A 3amem KaK no HedoCmamky cell Kazan He npedeuoum K 3a6e0eHur
Makoeo yuuauua mep.
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Aseycma 23-20 OHs Cnedytom noonucu Ha uepume,
1808 200a Mouwe 6an Anan, Huxax
Jrouyun. Aiizuk, Lleu Tupw, dxoe

Diidenvwumeiin, Mowe bapyx
Xarosn Aapon.’

[From Lucina regional Jewish Kahal

REPORT

As concerns the demand of your highness of 22nd August this year No. 77 as
to the information about the measures taken for the foundation of elementary
education establishments for Jewish children in accordance with the Ukaz about
Jews of 1805. In this respect, this kahal has the honour of informing your highness
that, in accordance with the aforementioned Ukaz about Jews, the kahal on its
part made the effort of building a school for Jewish children and submitted to the
mayor of the province the estimated costs but it has not received the permit yet;
but as many of Jews during the census expressed their wish to move to Herson and
Yekaterinoslav provinces, from which quite a lot have already settled there, and
the rest of the Jewish community, due to the poor harvest from year to year, do not
consider it possible to stay and insist on their decision to move to the aforementioned
provinces. For this reason, the kahal does not plan any measures for founding
these education establishments.

August 23, 1808, [signatues in Ivrit]
Lucina]

Several families from Lucina having the surname Kabo! moved to the colonies
Nadyozhnoye and Novyi Zlatopol. Their names have been mentioned in the census of
1834, as well as of 1850 — 52 and 1858,

In the 1840s the economic situation improved and the Jews in Lucina made living
by trading agricultural products that they bought from the neighbouring peasants as
well as cloth and wood. There already existed lots of workshops in the town built for
the money of the company Paoley Cedek — Rabochaya pravednost’. 71 out of 104
workshops belonged to the Jews. Among Jews there were 310 professional craftsmen
and 65 workers (40% of them were tailors). In those years the Kupat Cdaka — the
charitable foundation was raised providing money for the needy workers and workshop
owners. The workshops and proprieties were family run as a rule and they were extremely
small.”?

The Jewish community of Lucina was famous for its rabbis who were well educated.
The first rabbi of the Lucina community known from the documents was Zeev Wolf
Altshuller who settled in the town in 1786. In 1806 he was succeeded by David Tzioni,
the progenitor of the famous Tzioni dynasty. In 1810 he was succeeded by the eldest
son Naftali Tzioni who during the next 46 years was the rabbi of the town'.

On August 26, 1827, Nikolai I signed the order about recruiting Jews in the military
service with the aim of forcing the Jews into the Christian faith. It was supposed that
the military service that was 25 years long, during which there would be no possibility
of observing Jewish religious traditions, would force Jewish soldiers to give up the faith
of their ancestors. The order was discriminating the Jews. If other citizens of Russia
were called into the army from the age of 18, Jews were called from 12 years of age.
Boys from 12 to 18 were sent to battalions and canton schools for the preparation for
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the military service; moreover, the years of preparation were not considered within the
term of the military service.

In July, 1852, Jewish communities were allowed to recruit substitute Jews without
passport even from the communities of other provinces. This led to the appearance of
‘smarts’ who either stole the passport or took it away by force from another Jew and
reported him to be recruited into the army'*. Similar things took place in Lucina as well.
In 1886 Aizik Bondarsky came to the town and demanded compensation for having
been kidnapped from Lucina with three of his friends in 1853. As they did not have
personal identification, they were recruited into the army. Naftali Tzioni helped buy
out his three friends but not him and so he served in the army instead of the Lucina Jew.
The leaders of the community acknowledged the claim of Bondarsky fair. The statement
about the compensation for the damage says:

A, nudxcenoonucaswutics Aiizux Xaum bondapckuil, komopoeo ycumenu Jlroyuna
83511 NOUMAHHUKOM U cOanu @ coadamot, HolHe, npuexae 6 JIyuH, NOMUpuIcs ¢ HUMU
3a cymmy 6 75 pybaeii u npocmua ux om éceeo cepoua. M nem y mens bGoavuie K HUM
Hukakux npemen3uil. [Ipouiaio u noKoiHUK08, 0A8HO YMEPULUX, U HCUBLIX, 30pABCMBY -
rouux nowvine.”

[Me, the undersigned Aizik Chaim Bondarsky, who had been caught by the
inhabitants of Lucina and recruited into the army, now upon arriving to Lucina,
have made up with them for the sum of 75 roubles and forgiven them from my heart.
I do not have any other claims to them. I forgive both the deceased and the living.]

The authority of Lucina rabbis was so great that Lucina was called the Latvian
Jerusalem and therefore young men from other towns were sent there to study. One of
them was Abraham Isaac Kook (1865 — 1935) who was born in Griva on September 7,
1865. Till the age of 15 he learned in Dvinsk with Rabbi Reuven Galevi Levin who was
known as Rabbi Ruvele Dinaburger'®. In 1880 Abraham Kook came to Lucina and
learned for two years with Rabbi Eliezer Don-Yehiya (1838 — 1924) who considered it
very important to teach laymen. He had very good relations with the local non-Jewish
population'”. The Lucina period made and impact on the whole of the following activities
of A. Kook. He served as rabbi in Lithuania, later on in Bauska. In 1904 he went to
Palestine. He tried to attract the religious Jews to the ideas of Zionism; therefore he
became one of the founders of the religious Zionist movement Mizrahi. In 1919 he was
elected the major Rabbi of Jerusalem and from 1921 he was the leading Ashkenazi
Rabbi of Palestine. Kook’s greatest contribution consists in his consequential development
of the idea of tolerance and pluralism considering them not only as compromise in the
situation of actually conflicting points of view but also acknowledgement of the fact
that God’s presence fills the whole world and all people and any perspective, any
language, culture, faith must play their special role in saving the world'®.

The Jewish Lucina was famous not only for its spiritual teachers. High evaluation
of the contemporaries was attributed to one of the best works on the Biblical Temple —
Mikdash Aaron (Aaron’s Temple). It was written by Aaron Zelig De Glin who lived in
Lucina. The book was published in Warsaw in 1891. Its second publication that came
out in 1894 in Riga was financed by Baron Goraziy Ginzburg. In 1896, in Riga another
work by De Glin was published — the archeological album. These books provided a
detailed description of the tabernacle of the Testament and all paraphernalia of the
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religious service in the Temple, Israel chariots and Levite towns according to the Bible,
Talmud, Josephus Flavius and other Jewish researchers®.

At the beginning of the 1880s in Russia, there was a wave of Jewish pogroms and
growing anti-Semitism. This bloody wave reached Lucina as well. In November 1883,
in the family of the merchant Lotsev his Christian servant girl Maria Drich was lost.
Her body was found in the lake. There were rumours that Jews had drained the blood
of the servant girl. All Russian newspapers published articles accusing Jews in this crime.
The inquest lasted for two years. The Lotsev married couple, Maih and Gurevich were
arrested. The case was examined at the regional court of Vitebsk on April 15-16, 1885.
The attorney was Prince Alexandr Urusov from St.Petersburg who stated at the court:

Obsunenue 3auino yycacro dasexo. OHo 0ouino 00 008uHeHUs A100¢ell, He npUeaeYeH-
HbIX K cydy, 00 ON030peHUs Hu 8 YeM He NOBUHHO020 egpelickoeo Haceaenus Jlroyuna. C
8bICOMbL NPOKYPOPCKOU MPubyHbl OPOUICHO 008UHEHUe, KOMOPoe M0210 0Obl 8bI36aMb 6
64, XPUCMUAHCKUX JcUmensx, cmpauiHoe oxcecmouenue... Ho v snaeme ceoux coce-
dell espees, 6vl 3HACME, CKOALKO MENCOY HUMU eCb 0OPbIX, HeCHbIX, XOPOuUX Ardeil.
Bol, 6epHo, caviuanu, 4mo ux 3aKoH, KaK u Hauwi, 3anpeuiaem youicmeo, u 4mo egpeu
numaiom Henpeodorumoe omspaujerue K kposu. boe Hapauns ne mpedyem uenogevec-
KUX acepmeonpunouteHui.”

[The prosecution has gone extremely far. It has gone to accusing people who
have not been taken to court, to the disgrace of innocent Jewish population of
Lucina. From the height of the prosecutor’s tribune the charge has been issued that
could arouse in you, Christian people, a horrible disgust... But you know your
Jewish neighbours, you know how many good, kind, honest people are among
them. You must have heard that their law the same as ours prohibits murder and
that Jews have irresistible disgust towards blood. The God of Israel does not demand
human sacrifice (The Case of Maria Drich’s Murder 1999).]

The inquest proved that all the witnesses of the prosecution were lying. After a 40
minutes discussion, the jury pleaded everybody not guilty.

It is characteristic that during many decades till 1941 the town population avoided
national conflicts unlike other places. Even the Lucina case did not lead to pogrom, but
in 1905 the attempt at pogrom on the part of the aliens going through the town who
had been called for the Russian-Japanese war was not supported by the local inhabitants
and was rapidly and strictly cut short by the local authorities.

In the second half of the 19" century, new tendencies appeared in the spiritual life
of the Jews in Lucina: apart from the traditional religious aspect, secular education was
initiated. Hence, in 18635 the school of Russian learning was opened for Jews entailing
60 boys?'. In 1887, the religious school Talmud — Torah was founded where, apart
from the religious subjects, also the Russian language and mathematics were taught??.

In 1910, Meir Levin founded the school for teaching Ivrit not as the language of prayer
but as that of the everyday communication. It existed just for two years as it was hard
to stand the competition with the popular state Jewish college?. Yet the parents who wished
to provide their children with secular education sent them to Vitebsk, as in Lucina there
was no Russian gymnasium till 1917. One of these children was Aaron Althausen who
was born in Lucina in 1890. In 1908 he left Vitebsk gymnasium and entered Kharkov
University. Later the professor, PhD Aaron Althausen®* became one of the major
professionals in the former USSR in the field of clinical laboratory research in oncology?.
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As a result of simultaneous entrepreneurial and enlightening activities of the Jews,
in 1883 the first book-shop was founded in Lucina by Haim Suer. In 1884 the shop
turned into a library the collection of which after 4 years consisted of 6 books. The
library was regularly used by 44 readers, 38 from which were males and 6 — females®®.

In 1903, the Gutner brothers from Rezica opened in Lucina the first printing-
house. The second one was founded in 1907 by Wolf Suer?’. In the same year, Chaim
Shor opened the first and only Jewish printing-house in Latgale?®.

The lives of many famous people, both Jews and of other nationalities are connected
with Lucina. We will mention just a few of them. Pyotr Vereschagin — the master of
landscape painting was born in Perm in 1834, studied at St.Petersburg Academy of Art
with Sokrat Vorobyov and for many years lived and worked in Italy. In 1865 he graduated
from the academy of arts and from 1866 to 1868 taught drawing, technical drawing,
and pencraft in Lucina. In 1867 for his paintings A View of Dinaburg and A View of
the Town from the Vicinities of Lucina he was awarded the title of second degree class
artist. In 1873 Pyotr Vereschagin was awarded the title of the academic of landscape
painting. His works are kept in Tretyakov Gallery?’.

From February 19 to 26, 2004, there was an exhibition in Tretyakov Gallery Kazimir
Malevich, Ilya Chashnik, Nikolai Suetin. Graphic works. New acquisitions. All the
exhibited works were shown in Russia for the first time. This exhibition is related to
Lucina as well. Ilya Chashnik was born in Lucina in 1902. From 1913 he learned in
Vitebsk and till 1918 he visited the studio of Yehuda Pen. In 1918 he learned at People’s
Art school with Marc Chagall. In 1919 Kazimir Malevich started working at this school.
In the spring of 1920 he organized the group Unovis (YTBepauTein HOBOro HCKycCTBa
(the founders of the new art)). Nikolai Suyetin and Ilya Chashnik became his disciples
and closest confreres. They were called the canonical trinity of Suprematists.

Chashnik’s works are kept in Tretyakov Gallery, as well as art galleries in Madrid
and Koln, etc.’%3!

Omitting the events of World War I and the years of the revolution®, we will
proceed to the life of Ilya Yorsh (Yershov) who was born in Lucina in 1897 and since
1912 lived in St.Petersburg. He spoke fluent German and worked as an accountant in
Petrograd commercial bank till the revolution of 1917. Afterwards he lived a typical
life of a revolutionary being the commissary of the former commercial bank in Petrograd
in 1918, then the special department of the Martial Extraordinary Committee, diplomatic
service in Germany, director of the national bank in Byelorussia in 1928, financial
adviser in Mongolia, in 1937 the head of the revision board of the National Bank of the
USSR, until he was shot in March, 1938. He was rehabilitated in 19563,

Let us turn to the period of the first Republic of Latvia. On the night from January
20 to 21, 1920, the Red Army troops left Lucina and the power in the town was taken
over by the temporary civilian committee of 8 people, three of them being Jews: E. Falkov,
Nathan Levin, Aaron Gamza. On January 26, 1920, Latvian national army entered the
town®. A new period in the life of Lucina and the Jewish community started. The town
got a new name — Ludza. During the five years of the war, the number of the Jews in
Lucina was reduced. If in 1914 a half of the population of the town were Jews (3500
from 7100), then in 1920, 2050 Jews lived there, in 1935 their number diminished to
1518 from 5546 of the total population. At the same time, the number of the Latvians
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in the town grew from 237 in 1897 to 1581 in 1930. The major growth of the Latvian
population occurred from 1920 to 1925%.

For a long time, the Jews of Ludza lived under the influence of the Russian culture
and the majority of them spoke Russian. Jews, as shown by their millennium history,
not only got quickly integrated into the economic life in the places of their residence but
also rather successfully accepted the culture of those nations they were living with
simultaneously sustaining their individuality. This was also the case in Lucina where
not only the Jews but also the Poles and Russians understood Yiddish and some of
them, including police, spoke this language. In the 1920s, the situation changed. In the
process of the ‘Latvianization’ of the town, with new inhabitants appearing from villages,
social contradictions in general became more incisive and particularly between the Jewish
and the local Latvian population, both fighting for their place in the municipal socio-
economic structures. All this could not but be reflected on the lives of the Jews during
the German occupation in 1941.

In the period form 1914 to 1920 the town was brought to ruin. However, due to
the fact that Ludza bordered on the USSR, it was one of the major points of transporting
corn and other freights to the Soviet Union. This aroused the renewal of production and
the participation of the Jews in the town economy became very significant. Till 19335,
there were 302 enterprises in the town — stores and diverse workshops, 191 of them
belonged to Jews?®.

The following table provides an overview of the role of Jews in the town

economy:
The kind of Total Owned or rented | % of Jewish
commerce of production in the town by Jews property
Food stores 53 48 90
Baker’s, selling flour 19 15 79
Butcher’s 11 7 64
Confectioner’s and drinks 11 8 73
Clothes and textiles 32 31 97
Footwear 21 20 95
Bookstores 3 2 67
Hotels, cafeterias, beer parlours 17 5 29
Chemist’s 4 4 100
Drugstores 3 3 100
Furniture and household goods 5 4 80
Plastic products 4 4 100
Agricultural goods 19 16 85
Selling and repairing watches 3 3 100
Building materials and paints 5 4 80
Selling corn 7 6 90
Hairdresser’s and barber’s 8 6 75
Other 5 5 100
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The three photographer studios in the town were owned by the Jews as well. One
of them was the father of the famous director Herz Frank®” who was born in Ludza in
1926. 3 of the 6 doctors in the town were Jews®. Dr. Samuel Gurevich owned a three-
storey hospital with modern equipment including X-ray and quartz lamps. 3 of the 5
dentists of Ludza were Jews*. Solomon Suer owned the biggest store in Ludza and a
movie theatre. Wolf Suer owned a printing house. Samuel Krupp was the co-owner of the
small electric station of the town. In April, 1940, 159 telephones were registered at Ludza
telephone station, 116 of them private; 45 or 38.7% of the subscribers were Jews*.

However, the Jewish community of Ludza was not as wealthy as may seem from
the above-mentioned facts. Actually, the majority of Jewish population was constituted
by numerous craftsmen, carters, loaders, small merchants, besides the majority of the
owners of small stores were just leaseholders of diverse firms and companies granting
them the rights of commerce.

The district of the town inhabited by Jews — Slobodka was populated by the poor.
For very poor Jews there was a free canteen visited daily by about 80 people. On
Ezerkrasta Street there were two old people’s homes financed by the community where
a number of poor single Jewish men and women lived.

During more than 100 years, the Jews of Lucina — Ludza were the dominant ethnic
group of the town as well as the most important socio-economic factor catering for the
demands of the population of the town and its vicinities.

Since the end of the 19 and the beginning of the 20® century, the life of Lucina
Jews was dominated not by the centrifugal tendencies leading to distancing themselves
within a closed community but centripetal ones — going beyond the boundaries of the
community life, participation in the municipal self-government and cultural and educating
activities. In 1925 there were 8 Jews among 20 members of the municipal council (ApxuB
Ku66yna). For long years the community interests in the municipal council were
represented by Isaak Vaispap, Nathan Levin, Noson Astanovsky, and Aaron Ber Gamza.
Nathan Levin worked as a deputy mayor of the town several times*'.

The economy of the town and the material welfare of many Jews were damaged by
the fire that broke out in Lucina on June 12, 1938. According to official evidence, 212
houses and 17 workshops burnt down, 95% of which belonged to Jews. Apart from
that, also the synagogue, Catholic church, and state enterprises were destroyed. The
neighbouring Jewish communities reacted by providing immediate aid. Jewish organi-
zations in Riga helped with reconstructing the stores and workshops. The government
of Latvia granted special funds from the state budget and the minister of interior affairs
produced a special program of restoring the block destroyed in the fire. In Ludza the
committee for providing aid to the victims of the fire was founded. Aaron Ber Gamza
was elected its chair. His daughter Basya in a letter to the author of the present article
recalls the following:

[..] omuy videaunu nUULY Y0 MAUUHKY, U OH HOYAMU HANPOAem NPOCUINICUBAN HAO Hell,
€COCMasssa NUCbMA K 3apyOediCHbIM e8peticKUM 00uuHam. A nomom 6 e2o kaduneme nos-
suics wKag ¢ 00exucdoil, Komopyr vioasanu nocmpaoasuum. Ilomowss espesm nocmy-
nana uz Amepuru, FOxcnoii Agppuru, 20e Hcuno MHo20 pOOCMEEHHUK08 no2opensues.*

[[..] father was given a typewriter and he was sitting by it all nights long
writing letters to the Jewish communities abroad. And afterwards in his study
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there appeared a wardrobe with clothes that was given to the victims. Aid to Jews
came from America, South Africa, where the relatives of many victims of the fire

lived.]

In the years of the first Republic of Latvia, Jewish education developed rapidly.
The report On the state of affairs concerning the education of Jews in Latvia produced
in the early 1920s by the representatives of Joint states: B egpeiickoii Hapoonoil wikone é
Jlydse ecmb npekpachblii KOAAeKMU8 yuumeneii, 8 wikoae ecms ayyuiee 000pyoosanue, Kakoe
moxcro natimu®. [In Jewish popular school in Ludza there is a wonderful teaching staff,
the school has the best equipment possible.]

In December, 1917, gymnasium was opened in Lucina (this year is the 90 anniver-
sary of this event). Its foundation was initiated by the dean of Ludza church Tukish, the
mayor of the town Nikolai Rutkovsky, private commissioner Solomon Gurevich, and
tailor S. Vaispap. Among the first 48 graduates of the gymnasium in 1921 there were
45 Jews. In 1922 the situation had changed little: 35 Jews from 44 graduates*. This
situation led to closing the town gymnasium and on September 1, 1922, two new gymnasia
were opened — the Jewish and Belarusian ones. However, the number of pupils of the
Jewish gymnasium diminished each year. Hence, if in the academic year 1926/1927 the
number of pupils was 100, then in 1932/1933 less than 60 pupils were left. After closing
the gymnasium on August 1, 1934, its pupils continued learning in the Latvian
gymnasium that had been founded in 1921, or in the Russian one founded in 1926.

In the academic year 1934/1935, the Latvian gymnasium had 207 pupils out of
whom Latvians constituted 73 %, Russians and Belorussians — 12 %, Jews — 10%, Polish —
3%, other nationalities — 2%%.

In 1930 Zidu pamatskola (Jewish primary school) was opened in Ludza. At first
there were only three forms — two preparatory and form 1. With each following year,
the number of forms grew larger. The first headmistress of the school was Hannah
Weismann who in 1933 or 1934 moved to Palestine. The next headmaster was Tuvov
and since the mid-1930s till the summer of 1940 — Moses Ginsburg. In 1915 he graduated
from Dorpat University in veterinary studies and taught anatomy and zoology being a
born educator. The school rented a large two-storey house that belonged to Rusinovsky.
At school Ivrit and Yiddish were taught, however preference was given to Ivrit. The
duration of studies at the school was 6 years; afterwards it was possible to go to Latvian
gymnasium or Trade College. Among the pupils were children from the whole district,
not only from the town of Ludza. The children who came from the country-side stayed
with relatives and acquaintances; on Sabbath those who lived nearby went home, others
visited home only on holidays and in summer. The teacher of preparatory and primary
forms was Fanya Levin. Ivrit was taught by Aaron Dov Ber Gamza and Fanya Zelikson,
Tuvov and Moshe Kats taught Ivrit and Tenaha. Yiddish and mathematics were taught
by Hasya Slobod. Mathematics was also taught by Gilkin and Haya Kagan. Bluma
Druyan taught botany and natural science as well as drawing and singing in preparatory
and senior forms. Latvian and the history of Latvia were compulsory subjects. There
was a chorus, dancing group as well as diverse sports activities at school. The school
football team always participated in contests with teams from other, non-Jewish schools.

In the 1920s an argument occurred between the champions of learning Yiddish
and those prioritizing Ivrit. The supporters of the Bund lobbied Yiddish, whereas
Zionists — Ivrit*.
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In December, 1931, Ludza as well as Daugavpils was visited by the famous Jewish
poet Chaim Nahman Bialik. Sela Levin (Stern) in a letter to the author of the present
article writes, I greeted him in Ivrit that gave him a big surprise that in the Diaspora
such a little girl (I was 6 then) fluently speaks Ivrit”’. Then followed meeting in the
Community Centre where the Jewish theatre studio staged plays. The studio was led by
Berl Gurevich, the artist and stage designer was the photographer Wolf Frank. The
religious life was concentrated around 7 synagogues situated in Ludza.

In the 1920s, the Jews who had received the right of national and cultural autonomy
in Latvia were especially active politically. Along with the existing party of the common
Zionists in Ludza after the visit of Zeev Zhabotinsky*® in 1923 separate parties of
revisionist Zionists and the movement Beitar® were formed. The leaders of the Beitar
movement in Ludza were Mayofis brothers. One of the residents of Ludza David
Varhaftik was elected the vice-chair of the Latvian Beitar in 1935. On August 6, 1940,
he was arrested. The charge inference states the following:

[..] cocmosin 6 KOHMPPEGONOUUOHHOU B0CHHO-HAYUOHANUCMUYECKOU CUOHUCMCKOU
opeanuzayuu « Tpymneavdop» [..] ompwiean espeiickyro mpyosauyrocs MoA00ENCH OM KOM-
comona, OpueHmupys eé Ha AHMUNCHUHCKOe PA3PeuleHUe e8PelicK020 60ONPOCa, Hepes co-
30anue espelickoeo eocydapcmaa ¢ Ilarecmure...

[[..] was a member of counter-revolutionary military-nationalist Zionist
organization Trumpeldor [..] distracted the working Jewish youth from komsomol
orienting it towards anti-leninist solution of the Jewish issue by founding the Jewish
state in Palestine..]

On March 8, 1941, David Varhaftik was sentenced to 8 years in camps. He was first
sent to VORKUTLAG (Vorkuta camp), then into exile. In 1955 he was rehabilitated.
Only on November 12, 1955, the Supreme Court of Latvian SSR reconsidered the case
and closed it due to the lack of corpus delicti*°.

Another Jew from Ludza, Motl-Ichah Kats was the leader of the Latvian organi-
zation Hashomer Hacair (the young guard). Lev Frank was one of the leaders of Ludza
branch of this organization. In summer, camps by Lake Evertovo nearby the town of
Malta were organized for the members of the organization. On these camps they learned
how to make a fire, went tracking, and went in for sports. Beitar and Hashomer Hacair
were conflicting organizations due to their opposite views concerning the means of
fighting for the foundation of the Jewish state in Palestine.

The majority of Jewish families of Ludza donated money to buy land in Palestine.
The money was collected by the Keren Kaemet fund that was also represented in Ludza.
Zionist movement that was aimed at founding the Jewish state in Palestine and preparing
the Jews form Diaspora (this means also from Latvia) for moving there appealed also to
the President of Latvia Karlis Ulmanis. He supported Zionists and by this he planned to
get rid of the Latvian Jews by peaceful, rather legitimate means.

Under the influence of Zionist ideas, around 30 young men and women from Ludza
went to Palestine in the 1920 — 30s. My parents loved reading the poetry by Pasternak
and Akbmatova, these are words by Effie Eitam (Fain Efraim), the Israel general who
commanded the armoured and commando troops, at present the chair of the National
Religious party, the deputy of Knesset. His mother Esther Fain was born and lived until
the war in Ludza’'.
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On June 17, 1940, the Red Army troops entered the territory of Latvia®? that led to
the foundation of the Soviet regime here; after that all Jewish political, religious, public,
educating, sports, charity organizations were banned. Learning Ivrit was also banned.
The Jewish school of Ludza continued working, however only Yiddish and Russian
were taught there. New subjects appeared — the history of the USSR and the initial
military training. Instead of diverse Jewish youth organizations, the pioneer and young
communist organizations existed. The first leaders of Jewish pioneers in August, 1940,
were Etya Davidova and Ida Puternik. David Fainstein was the young communist leader
and the senior pioneer leader in the Jewish school.

Some Jews were granted by the Soviet power not the leading but rather important
positions in the communist party bodies. Hence, the second secretary of the regional
committee of the party in Ludza was Hannah Skutelskaya and the second secretary of
the regional committee of the young communist league was Yankel Cilevich.

The attitude of the majority of Jews to the Soviet regime is characterized by the
structure of Ludza battalion of the working guard under the command of Ivan Gusev.
The battalion entailed 50 people — Russians, Latvians, Poles, whereas the majority were
Jews — around 30 people®.

The new power needed not only qualified but also reliable personnel and it used
the Jews at all stages of the new political and administrative system of state government
that could not but tell on the enhancement of negative attitude of the local, first and
foremost Latvian, population to the Jews.

However, not all Jews accepted the new regime with enthusiasm. According to
Batya Gamza who lived in Ludza, the establishment of the Soviet regime was the
beginning of the tragedy of the Jews of Ludza as well as the Jews in other places®. One
may debate or disagree with her opinion but they certainly reflect the attitude of a part
of the Jewish population not only in Ludza but all the territories that were sovietized in
1939 - 1940.

On the night from June 14 to June 15 mass arrests took place in Ludza and the
whole Baltic republics. Among the 102 arrested were also 13 Jewish families from
Ludza.

Bce myacuunvi 6viau omadenenvt yuce na 8ox3zane 6 JIydse u no amany uepes Heckonb-
Ko mecsayes oblau docmaesnernvl 6 Bamckue naeeps Kupoeckoti oonacmu. Ilemens u Iam-
3a ymepau 0o cyda 6 Hauane 1942 eoda. Puexun ymep 6 anpene 1942 2. bynumoguu 6vin
0060000iIC0eH, HO CKOHYAACA Mam Jce 8 Hosope 1943 e.

Kenwurnvl ¢ demomu Obiau gbicraHbL 8 OMOANEHHBIE OM JCeAe3HOU dopoeu depesHU
Kpacnosapckoeo kpas. Tam acenwunam obsaeuu, umo oHu emecme ¢ demovmu 6y0ym Ha
cneunocenenuu 6 meuerue 20.1em. Yepes neckonvko mecsuyes cneynocenerue 0biio 3ame-
HeHo noxcusHenHol ceoiakoil. Juus 6 1956 200y cneynocenerybl Obiiu 0c600024coeHbL.>

[All men were separated already at the station in Ludza and were deported
during several months to Vyatsk camps in Kirovsk district. Tsemel and Gamza
died until the trial at the beginning of 1942. Rivkin died in April, 1942. Bunimovich
was released but died there in November, 1943.

Women with children were deported to the distant villages in Krasnoyarsk
district. There they were informed that they would be on special settlement for 20
years. After some months special settlement was substituted by life exile. They
were released only in 1956.]
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And still, in our opinion, the tragic paradox of those horrid days is in the fact that
the majority of the deported survived unlike those who remained in the town and were
exterminated under the German occupation.

The establishment of the Soviet regime brought disillusionment also to those who
related their lives with Zionism and wished to go to Palestine in order to fight for the
foundation of the Jewish state. One of such persons was Kalman Entin. He was born in
1918 in Ludza and was one of the Beitar leaders. He escaped being arrested and with
the beginning of the war sensing the danger of fascism for the Jews, despite the reluctance
to the Soviet system, fought side by side with workers-guards defending Riga, retreated
with the Red Army troops reaching Ashabad to cross the border and flee to Iran and
then to Palestine. In Ashabad Kalman found people of the same views: Samuel Levin,
Israel Tsemah from Rézekne and Tevel Alpenstein from Poland. However their attempt
of crossing the border was unsuccessful. Military tribunal charged them in parricide.
The accused tried to explain their wish to leave the Soviet Union and fight against
fascists in the Jewish legion. All of them were sentenced to 10 years in camps. In March,
1943, Kalman died in one of the camps of Tyumensk district. Only in 1990 the Supreme
Court of the USSR reconsidered the sentence of 19415¢,

In the same year of 1943 another Jew from Ludza, Nahman Astanovsky died in
the Soviet prison. He was accused of the same offence — border trespass. Yet opposite
causes and ideology led to the same tragic outcome. Nahman was an underground
communist who crossed the border of Latvia and Soviet Union in 1933 hoping to find
a new homeland in the country of his ideals. However, he was accused of espionage for
Latvia and Germany and was imprisoned.

A year before, on March 13, 1942, the former young communist league member
Noson Althausen who had been arrested in 1940 was shot in the Yenisey prison.

After June 22, 1941, unfortunately, very few Jews left the town. Such a decision
was stipulated by the year of the Soviet power: some of them had lost their property as
a result of nationalization, others were disillusioned in the Soviet approach to national
problems; still others did not wish to leave their home and decided to wait till the war
was over remembering the benevolence of Germans during World War L. Besides, everybody
was struck by the arrests of June 14 — 15 that in a flash turned many champions or just
loyal supporters of the Soviet power in its opponents who feared new repressions. Rabbi
Don-Yehiya was one of those who remained in Ludza. His decision, undoubtedly, made
an impact on the future fate of the Jews from Ludza. Moreover, even the beginning of the
war did not influence the relations between Jews and other nationalities. On June 24,
1941, in the vicinity of Ludza, in Garbari forest by the lake, the Ligo festival was celebrated:

Espeiickas monodexcs emecme co c6ouMU NAMbIUCKUMU OpY3bIMU U 3HAKOMbIMU
makdice 6eceaunacs, NUAA NUBO U neaa necHu. Y 600bl 20pes 02pOMHbLLL KOcmep, U Ka3d-
A0Cb, HMO NOAbIXAEM 02HEM 8eCh AecC U 6ce Hebo. A 00U 108K0 npvleau uepes 3mom
020Hb ¢ necHamu u kpukamu «Jlueo! Jlueols Ha ayxcaiike degyuiku u napHu eeau xopo-
600 uau, pazdusuIUCcy Ha napvl, 00HA6 Opye 0pyea 3a NOSC, KPYJICUAUCH 8 maHye.>’

[Jewish youth together with their Latvian friends and acquaintances were
celebrating, drinking beer, and singing songs. A huge fire was burning by the lake
and all the sky and the wood seemed to be ablaze with fire. But people were merrily
jumping over this fire singing and shouting, ‘Ligo! Ligo!” On the green grass, girls
and guys were playing games or in couples dancing in embrace.]
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On July 3, 1941, German troops entered Ludza. And just after three weeks after
the festival of Ligo in the flames of another fire Jewish prayer books and Torah scrolls
were burning and more than 40 Jews of Ludza were shot by the local murderers before
the foundation of ghetto. Rabbi Ben Zion Don-Yehiya was among them. This was the
end of the more than 150 years old history of rabbis of the Tzioni family in the town of
Ludza. The community led by him was shot on August 17, 1941. From more than 1500
Jews residing in the pre-war Ludza, only 350 people survived the war. Today there are
less than 15 Jews in Ludza.
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Aleksandrs Feigmanis

RABBINIC LITERATURE OF LATGALE AND ITS AUTHORS

Summary

The history of Jewish communities in Latgale is more than 300 years old. The first
mention about synagogue in Daugavpils dates back to 1714. During hundreds of years
rabbis and talmudists were spiritual leaders of the local Jewry. They left rich literature —
commentaries on Torah and Talmud, the works on Halakha and Hagadah.

In cozy, provincial towns of Latgale, such as Daugavpils (Dinaburg, Dvinsk),
Reézekne (Rezica), Ludza (Lucina) and Kraslava (Kreslavka) resided great rabbis of the
19" and 20" centuries — Meir Simcha Katz-Kagan (Or Sameach), Yosef Rosen (Ro-
gatchover Gaon), rabbis from Tzioni and Donchin (DonYachia) families. Apparently
this is because in those small towns the talmudists were able to think and create without
being disturbed by the noise and occupations of big town.

Wolf Altshuller was the rabbi in Ludza in 1786 — 1806. In 1794 he published in
Shklov three of his books:

1. ‘Safad Khayim’, commentaries on Haggadah Shell Pesach;
2. “Zeved Tov’, about the temple of Yezekiel;
3. ‘Hamishey Halukhey Evnim’ — commentaries to Five Megillot.

Since 1856 till 1876 the rabbi in Ludza was Aaron Zelig Tzioni. He was a man of
great moral qualities and often opposed the leaders of kahal (Jewish community) who
drafted into army the sons of poor inhabitants instead of the rich. In 1874 and 1875 in
Wilno the two volumes of his book ‘Shealot U Tshuvot Tziuni’ were published. There
were halakbic answers of young but experienced rabbi to the issues of everyday life.

The great talmudist of Ludza was Israel Zeligman. His works were:

1. “Yad Israel’, commentary on Talmudic tractate ‘Kutim Veavdim’, Wilno, 1888;
2. ‘Meim Ganim’, commentary on the tractate ‘Kakla Rabati’, Wilno, 1894.

In 1940 in Ludza, the printing house of Rabbi Bentzion Donchin published the
book of Ludza Rabbi Abrabam Joelson ‘Shlosha Srigim’ — work on Halakba, Talmud,
and Hagadabh.

Among the greatest rabbis of Daugavpils were Meir Simcha Katz-Kagan (1843 —
1926) and Yosef Rosen (1858 — 1936).

The works of Meir Simcha— ‘Or Sameach’ (commentaries on the works of Rambam)
and ‘Meshech Chochma’ (commentaries on Humash, written Torah) are still to be learned
in the yeshivas in the whole world. These books are recognized as fundamental and
classical works of rabbinic literature. During 38 years Meir Simcha was the rabbi of the
community of mitnagdim (Lithuanian orthodox Judaism) in Daugavpils.

Yosef Rosen was the Hasidic rabbi in Daugavpils in 1889 — 1936. He was a man of
penetrating erudition and sharp logic. His main work is “Tzofnat Paneach’ —
commentaries on Rambam, published in 5 volumes in 1903 — 1908. It is interesting to
note that he was a strong opponent of political Zionism.
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Among other authors we can mention Aharon Shaul Zelik Guryan (1813 - 1879),
the bead of Beis Din (rabbinic court) in Daugavpils, Moshe Gershuni, the head of the
rabbinic court in Krustpils, rabbi of Kraslava r. Yakov Klyatskin (1870 —19412), r. Chaim
Lubotzky (1877 — 19412), rabbi in Rezekne. Their works constitute an important resource
for the study of spiritual life, economic activity, everyday life and history of Jewish
communities of Latgale, but such a study is impossible without introducing serious
studies of biblical Hebrew, Yiddish, Torah and Talmud in universities of Latvia.

Key-words: Rabbinic literature in Latgale, cabalists in Latgale, rabbi, Daugavpils
(Dvinsk), Ludza (Lucina)

The Jewish communities have existed in Latgale for more than three centuries. It is
enough to say that the first mention of synagogue in Daugavpils dates back to 1714'. In
the course of centuries, until World War II, the mentality, world view, everyday life,
and the economic activities of the Jewry of this region were determined by the Torah
and its laws, whereas rabbis and Talmudists were rightly considered the spiritual leaders
of the Jewish communities. They left versatile writing tradition entailing commentaries
on the written Torah and Talmud, cabbalistic and morally-ethical works as well as
Halakhic writing. The genre of Shealot U Tshuvot is very interesting entailing the
questions arising during one’s lifetime and answers to them given by rabbis as the experts
of the Jewish law. Nowadays still the works by Daugavpils rabbis Meir Simcha Katz-
Kagan (Or Sameach), Yosef Rosen (Rogatchover Gaon), Abraham Ichak Kook born in
Griva are studied all over the world. Also many other rabbis and Talmudists from
Latgale had an amazing expertise and width of knowledge being capable of giving a
logically grounded answer in the most complex situation.

Why exactly in Daugavpils, Ludza, Kraslava, Rézekne did these great experts of
the oral and written Torah live and work? First, in their cultural and religious orientation
the Jews of Latgale constituted a part of the Lithuanian and Belarusian Jewry that was
marked by their profound and extensive knowledge of Judaism. Graduates of the famous
yeshivas of Telshai, Panevezys, Volozhin, Mir, Raduni occupied the positions of rabbis
in the communities in Latgale. Second, Latgale and Daugavpils in particular were situated
on the commercial route from Belarus to Riga that contributed to the migration of the
Jewish population and facilitated the spread of new ideas including Hasidism. On the
other hand, the small picturesque towns of Latgale such as Ludza and Rézekne were an
ideal place of living for rabbis wishing to dedicate their time to the teaching not being
distracted by solving commercial, economic, or family quarrels. According to the major
Rabbi of Latvia Nathan Barkan who before the war had been studying in the yeshiva in
Hostin, great rabbis live in small towns.

I wish to begin my story on the rabbinic literature of Latgale and its authors with
Rabbi Wolf Altshuller who occupied this post in Ludza from 1786 to 1806. He was
born in Zemaitiya (Lithuania). Rabbi Wolf first did not wish to be a rabbi and worked
as a mechanic-vintager with the squire who owned a vintage plant near Pskov. Living in
a rural backwater, all his leisure time he dedicated to science. Once the squire was
visited by two honourable members of the Lucina community — the Levin brothers.
They dined with Rabbi Wolf and went to bed. At night they heard the host’s voice who
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read aloud a chapter from Shulkban Arukb (the collection of Judaic laws) with such a
penetration into the essence of the interpreted subject that revealed serious knowledge
of the rabbinic literature. In the morning the Levin brothers persuaded Wolf to take the
position of rabbi in Ludza. Soon a great scientist was discovered under the mask of a
vintager. Wolf Altshuller published three of his books in Shklov in 1794 at once:

1. Safad Khayim, commentaries on Haggadah Shell Pesach;

2. Zeved Tov, about the temple of Ezekiel;

3. Hamishey Halukhey Evnim — commentaries to Five Megillot, from which the

commentaries to the Song of Songs and the Book of Ruth were published.

In the foreword to one of these books, Rabbi Wolf mentions his commentary to
the Five Books titled Mahshof Halavan that was never published?.

After the death of Rabbi Wolf, David Tzioni was invited to take the rabbi’s position;
his family lineage was famous for the Jewish learnedness. In his youth, following the
example of the holy men of that time, he made the heroic deed of roaming around many
towns. He studied hard not only the open science but also the secret cabala. Hence,
Ludza may be rightly called not only the Latvian Jerusalem but also the town of cabalists.
He left a huge manuscript — commentaries on Torat Koganim but it was not published
and later got lost. Rabbi David died in 1808 in the prime of his life.

His son Naftali Tzioni took the position of rabbi in Ludza for 48 years, until 1856.
He was respected for his high moral qualities, care for the people’s needs and rare
altruism. He got up at 2 a.m. and studied the Torah until the dawn, at dawn he prayed
in the synagogue, after that he read books, had breakfast, and went around the town
visiting the sick and the poor. As a result of his extraordinary humbleness, Rabbi Naftali
did not apply his huge knowledge of Talmud and rabbinic literature to produce texts of
his own but limited himself to writing answers to law and ritual issues that he was
addressed with by other rabbis. His name is mentioned in other authors” works.

From 1856 to 1876, the spiritual leader of the Jewish community of Ludza was the
son of Rabbi Naftali — Aaron Zelig Tzioni who previously was the rabbi in Varaklani.
He had inherited the high moral qualities of his father and was adored by the people.
He did not fear to get into a conflict with the leaders of Ludza kahal (Jewish community)
whom he accused of license and violence during the recruitment of draftees to the army.
Once he was visited by the elders of kahal in order to justify themselves for their deeds.
They tried to prove that their actions of forced recruitment were agreeable to God, as
the draftees were young people who trespassed Saturdays and ate non-kosher food
unlike of the sons of ‘decent’ rich families. But the rabbi replied angrily that this was
not agreeable to God but was a criminal deed because the wise men have said long ago
that one soul is not sacrificed for another?.

The Judaic department of the National Library of Lithuania in Vilnius has a
collection of the answers Shealot U Tshuvot by Rabbi Aaron-Zelig Tzioni in two volumes
published in Wilno in 1875. The collection entails addresses referring to the cases of
recruitment, e.g. about one ‘convict’ (a candidate to recruits being arrested before calling
up) who had given a girl a pack of tobacco with the aim of initiating a process of
divorce and break free from imprisonment.

I wish to cite two questions from the book by Rabbi Tzioni translated from Ivrit
with the kind help of Aaron Leuberg and Boruch Dergachov, the leaders of Riga base-
midrash.
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Cnpocunu meHs, Kak 6bimb 6 OMHOUEHUU 0OHO20 CAYYAS, K020a NOCAAN HeN08eK pa3-
6800HOe nucvmo (eem) ceoeil Jcene npu nomowu nociannuxa. Ho e dopoee nepedyman
NOCAQHHUK U OMMEHUA C80E€ NOCAAHHUYECMBO NO 3aKOHY. A homom onsims nepedyman u
6cé-maku JOHEC 2em 00 IMOil HceHuuHbL. Bonpoc: mak 0bi10 1u ommeHeHo nocaaHHu1e-
cmeo uau Hem, Oelicmeumenet au smom eem >

[I was asked what to do in one particular case when a man had sent a letter of
divorce to his wife with an envoy. But the envoy on the way changed his mind and
lawfully cancelled his mission. Then he changed his mind once more and brought
the woman the letter. The question is: was this mission cancelled or not and is the
letter valid?]

O0duH uenosex no umeru Meup u3z Pexcuukoil oouunst e30un é Illleeyuro, umoou! uc-
NOAHUMb 3an06edb 0 8bIKYNe NACHHBIX, U GbIKYNUA 00H020 naelHo20. [loexanru onu 0o-
Moll, u 6bia boavuioti mopos. Exan ¢ numu pae bopyx, y komopoeo 6bia myayn, 63amoiil
83aiimol. Paeé Meup nonpocun 'y bopyxa myayn, umobsl 3akymams nieHHoeo, u obew,an
ocmasums myayn é Bapaxasnax. B Bapaxasnax paeeun Todpec pazpewiun 63smo smom
myayn do Pexcuuwl u nepedams o6pamuo 6 Bapakaansl uepe3 kyuepa. A kyuep smom
myayn nomepsn, u bopyx nompebosany Meupa denveu 3a myayn. /leao smo nocmynuno
Ha paccmompenue Kk Dnuesepy, pageuny 6 Pexcuue, u ko mue.

[A man named Meir from Rezica community went to Sweden to carry out the
commandment of buying out a captive and bought one captive out. They went home
and there was severe frost. Rabbi Boruch was traveling with them and he had a
fur-coat that he had borrowed. Rabbi Meir asked Boruch the fur-coat for the
captive and promised to leave it in Varaklani. In Varaklani Rabbi Todres permitted
to take the fur-coat to Rezica and send it back to Varaklani by a coachman. The
coachman lost the fur-coat and Boruch demanded money for it from Meir. This
case was sent for consideration to Eliezer, the rabbi in ReZica and then to me.]

Apart from rabbi writers, the Ludza community gave rise to a number of learned
Talmudists, from whom Rabbi Israel Zeligman became especially renowned; he was
the grandson of Rabbi Naftali Tzioni mentioned above. He wrote a number of serious
works:

1. Yad Israel, commentary on the Talmudic tractate Kutim Veavdim published
in Wilno in 1888.

2. Meim Ganim, commentary on the tractate Kakla Rabati with an exhaustive
introduction full of erudition, published in Wilno in 1894.

Zeligman died in 1908 having left some unpublished works including a biographical
piece on the famous people of Ludza families Tzioni, Altshuller, Zeligman, Levin, and
Don Yachia®.

In 1940 in Ludza the publishing house of Bentzion Donchin published the book by
Ludza Rabbi Abraham Joelson Shlosha Srigim (Three Clothes) on Halakha, Talmud,
and Hagadah. With the beginning of the war a significant part of the published copies
were stored in the synagogue in Ludza where it is still rotting on a floor full of holes.

Among the rabbis of Daugavpils, Rabbi Meir Simcha Katz-Kagan (1843 — 1926) and
Rabbi Yosef Rosen’s (1858 — 1936) works were most renowned in the Jewish world.

Meir Simcha became famous as a great Talmud scholar and commentator after the
publication of his work Or Sameach in Warsaw, 1902 — 1904. This book represents an
extensive multi-volume commentary on Maimonides’ works Meshech Chochma and
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Hamaada providing a thorough explication of the Torah rules and their practical
application: rules of doing agricultural work, sequestering the tithe, on herem, nazir,
service in the Jerusalem Temple, on repentance, prayer, love to the neighbour, notable
dates of the Jewish calendar, etc. The work Or Sameach also entails commentaries on
the Talmud tractates Bava Kama and Bava Mecia published in Jerusalem in 1948. This
work was acknowledged as a fundamental and classical work of rabbi literature throwing
light on the Talmud and its codifiers revealing great erudition, profound thought and
splendid logic of the author.

In 1927, Meir Simcha’s work Meshech Chochma, a commentary on Humash, was
published. In this work the author shows a profound knowledge of both Talmud and
Halakhic and Hagadah writing producing new in-depth interpretations.

In the book by the American Rabbi Yosef Telushkin The Jewish Wisdom the
following citation of Rabbi Meir Simcha from Dvinsk, his commentary on Breishit 9:1
from his work Meshech Chochma is produced:

Topa 0c60600una sceHuury om 0053aHHOCMU <NAOOUMBCS U PASMHONCAMBCS», MAK
Kak 6epemenHocms U podbl ONACHbL 0451 €€ dcu3Hu... Ho padu coxpanenus scusnu na 3em-
ne boe Hadeaun JceHWUHY CUAbHEUWUM dcelanuem umems oemei.’

[The Torah liberated woman from the obligation of ‘propagating and filling
the earth’ as pregnancy and labour may be dangerous for her life... But for the
preservation of life on the earth, God has granted woman a strongest desire to

have children.]

In the book published in Riga in 1924, he accused those who thought that Berlin
was Jerusalem and predicted them destruction. Meir Simcha supported the settlement
of Jews in the land of Israel and enthusiastically welcomed Balfour Declaration®.

It remains to be added that Rabbi Meir Simcha Katz-Kagan occupied the post of
rabbi in Dvinsk (Daugavpils) for 38 years and in 1906 he reclined the offer of taking the
position of rabbi in Jerusalem due to the petition written by the leaders of Dvinsk
community to Jerusalem stating that the whole town and Diaspora would sink into
decay in case of Meir Simcha’s departure’.

Rabbi Yosef Rosen (1858 — 1936) was the Hasidic rabbi in Daugavpils from 1889.
For his phenomenal encyclopaedic knowledge and capability of analysis, he was called
Rogatchover Gaon (genius). He knew the whole Jerusalem and Babylonian Talmud, all
Tannaic and Amoraic literature, the Medieval rabbinic writing. He could regard the
subject in its totality and in details, carefully analyze it and come to a strictly logical
halakhic conclusion. He was able to compare numerous scattered citations from diverse
works in order to sketch out basic conceptions. In his studies of Humash and Talmud,
in responses he often applied a rational and historical approach accepted in the European
science. His works contain thousands of new explanations. Talmud was the greatest
authority for him, he related it to the philosophical views of Maimonides and the recent
scientific developments, therefore researchers experienced pleasure in talking with the
Rogatchover Gaon.

Yosef Rosen first published commentary to Maimonides’ work Mishne Torah in 5
volumes in 1903 — 1908. In 1930 in Daugavpils publishing house of Shalom Salman
Klummel in Officer Street (at present — Lacplesa 16) the first volume of Yosef Rosen’s
book Tzofnat Paneach was published repeatedly entailing a commentary to Rambam.



Rabbinic Literature of Latgale and its Authors 53

Rogatchover Gaon and Rabbi Meir Simcha were the most outstanding rabbi authors
of Daugavpils but they were not the only ones. In 1890 in Warsaw the work by Yakov
Eliezer Segal, the rabbi from Dinaburg-Daugavpils was published under the title Minkhat
Yakov (Yakov’s Present). It entailed new explanations of the positions of Talmud and
its commentators — Rashi and Tosafot.

In 1929 in Wilno the collection of rabbinic responses (questions and answers) by
Rabbi Aharon Shaul Zelik Guryan (1813 — 1879) was published. From the age of 18 till
40 he was the head of the Grand yeshiva in Minsk and afterwards — the head of Beis
Din (rabbinic court) in Bryansk, Pruzani, and Dinaburg.

In 1866 in Wilno the book Sefer Mahshevet Moshe was published. Its author was
Rabbi Moshe Gershuni, the head of the rabbinic court in Kreuzburg (Krustpils) and
after that in Siauliai. It entails the commentary on The Book of Commandments (Sefer
Hamicvot) of Rambam.

In 1832 in Dvinsk the publishing house of S. S. Klummel published the work by
Kraslava Rabbi Yakov Klyackin Divrei Yakov or the revelations from Babylonian
Talmud. Rabbi Yakov Klyackin was born in Kraslava in 1870 and learned in Volozhinsk
yeshiva. He took the position of rabbi in Kraslava from 1908, from 1934 he was rabbi
in Indra'®.

In 1929 the book by Rézekne Rabbi Chaim Lubotzky Sefer Tosafot Chaim (Book
of Chaim’s Additions) was published in Riga. It entails extensive notes and revelations
from Hemara, medieval commentators and rabbis of the modern times on various issues.
Here are also provided answers to different questions concerning life provided on the
basis of Shulhan Aruha and the works of Tosafot (medieval commentators of Talmud).
Rabbi Chaim Lubotzky was born in Kaunas in 1877 and learned at Wilno rabbinic
college. From 1913 he took the position of rabbi in Rézekne!''.

To conclude, it must be noted that rabbinic literature is a unique and rich source
for studying the world vision, history, economic and public activities as well as the
everyday life of the Jews of Latgale. This veritable depository of knowledge is practically
not used by theologians, philosophers, and historians of Latvia. The causes are clear —
the universities of Latvia do not teach the Biblical Hebrew, Yiddish, the Aramaic
language, Talmud, its commentators, and rabbinic literature.

At the beginning of the 16™ century, the German humanist Johann von Reichlin
(1455 — 1522) suggested opening at each university two departments of the Jewish
language and rabbinic literature'. This 500 years old advice is still topical in the
contemporary Riga and Daugavpils, as without serious studies of the Biblical Hebrew
and Talmudic literature it is impossible to speak about any progress in the studies of the
spiritual legacy of rabbis and Talmudists from Latgale and the formation of serious
research tradition in the sphere of Judaic studies in Latvia.
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Boris Volkovich

ZIONIST MOVEMENT IN LATGALE (TILL 1917)

Summary

The present article regards the origin of Zionist movement, its ideology, and activities
of Zionist organizations in the eastern part of Latvia — Latgale. Before 1897 there were
Palestine oriented organizations, e.g. Hovevei Zion, societies of Moses Montefiore,
Freedom, etc. They fought for Jewish rights and the peculiarities of their ideology later
composed the ideology of Zionist movement. The most prominent activity of pre-Zionists
was in Dinaburg-Dvinsk (nowadays Daugavpils), which was considered to be one of
the movement centres in Russia. From there some of Palestine oriented persons moved
to Palestine. The activity of pre-Zionists has taken an important part in training of the
Jewish population for acceptance of ideas of Theodore Herzl — the father of political
Zionism. This movement emerged at the end of the 19" century. A part of Latgalian
Jews supported the Zionist ideas. There were branches of Zionist parties Zeirei-Zion,
socialist Zionists, and religious Zionists. The First World War, events of 1917 and later
delayed the development of Zionist movement in Latgale. However, Zionist orga-
nizations were active. Their activity prepared Zionists’ work in 1918 — 1940 in the
independent state of Latvia.

Key-words: Palestine, Latgale (Dinaburg-Dvinsk, Lucina, ReZica), pre-Zionism,
Zionist movement, Theodore Herzl, Poale Zion, Zeirei Zion, socialist Zionists, religious
Zionists, youth organizations

Zionism is an ideological conception laying the basis for the Jewish nationalist
movement, the original goal of which was the union and rebirth of the Jewish people in
its historical home-land - Palestine. The etymological origin of the notion of Zionism is
related to the toponym Zion that denotes a hill in Palestine that has become the symbol
of the city and the historical home-land of Jews. The Zionist doctrine is based on the
following postulates: affirmation of the fact of the existence of the world-wide Jewish
nation, declaration of the permanent character of anti-Semitism, and the necessity to
found the Jewish state as well as proclamation of Ivrit as the only national language of
Jews.

The origin of Zionism is related to certain conditions. A number of changes in the
milieu of European Jewry in the 18" — 19t centuries caused the deterioration of the
Jewish community (kahal) as a closed religious-ethnic unit. This destroyed a part of the
barriers separating Jews from the nationalities among which they lived. The movement
of Haskala (enlightenment) and secularization of a part of Jewry facilitated to their
accepting the ideas coming from without. Hence, two opposite tendencies originated in
the Jewish milieu.
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First, striving for assimilation arose. Second, the growing activity of Jewry contri-
buted to their perception of the European nationalism as a new epoch leading to the
renovation of the Jewish nationalist ideas on secular grounds. Consequently, some Jewish
ideologues made a number of important conclusions.

1. Emancipation is not capable of radical changes in the hard situation of the
Jews, especially the majority of them placed at the lower steps of the social
ladder.

2. Assimilation leads to the loss of national identity, mentality, it does not
facilitate complete integration in the society, drives away other nations and
consequently leads to the extinction of the Jewry as an ethnic and spiritual
community.

3. Hence, veritable emancipation of Jews is possible only in a specifically allotted
territory where they must become a majority and found their state.

For spreading and implementing these ideas, some Palestine-supporting movements
were created that reached also the eastern part of the would-be Republic of Latvia —
Latgale.

One important note should be made here. The spiritual life in boroughs was con-
centrated primarily in synagogues. Taking into account that in mass the representatives
of the Judaic religion were against Zionism, it is not difficult to realize that in these
places until 1917 the options of Zionist activities were rather scarce. Moreover, the
level of education and culture was rather low there. There were settlements with no
elementary secular education establishments. E.g., according to the Jewish Encyclopaedia
published at the beginning of the 20 century, in 16 towns and boroughs (with the
Jewish population no less than 500 people) of Dvinsk, Lucina, and Rezica districts
there were only 13 education establishments and 2 libraries (appendix 2). Besides, leaving
apart the cultural-enlightening establishments of towns, in 13 boroughs of Dvinsk district,
there were only three education establishments. Therefore the activities of Zionist
organizations were spread first of all in the towns with a considerable number of Jewish
population and from there to smaller places of settlement. However, Zionists of such
small settlements could not play any significant role in Latgale. This is probably the
reason for the scarcity of the data on Zionist activities in boroughs of Latgale, while
those in bigger towns, first of all Dinaburg — Dvinsk, become foregrounded; this will be
the matter of the present article.

The organizations Hovevei Zion, associations of Moses Montefiore, Freedom,
Renaissance, the New Israel, etc. were founded in Dinaburg already in the 1880s. All of
them fought for the improvement of the situation of Jews, and their ideology had much
in common with Zionist ideas. Till 1890, these organizations acted separately as cultural-
enlightening circles familiarizing their members with culture, Talmud, and Ivrit. The
movement Hovevei Zion was initially little known to the Jewish community of Dinaburg.
The situation improved with the foundation of Odessa committee for promoting Jewish
agricultural work in Syria and Palestine in January, 1890. This committee had branches
in a number of towns of the Russian Empire. Members of Hovevei Zion in Dinaburg
were involved into active work, and due to this Dinaburg (Dvinsk) was acknowledged
as one of the centres of the movement in Russia. Dvinsk committee of the organization
consisted of 25 people, e.g. Z. Kalmanson, Zaks, Zukovich, Berlin, writer and rabbi
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I. Melamed, brothers Reiser, Abraham-Elias Shtorch, etc. The organization Hovevei
Zion in Dinaburg — Dvinsk consisted of several groups, the goal of which was resettlement
of Jews to Palestine. In those years, Dvinsk committee organized in the town the so-called
cultural subbotniks with lectures on history and philosophy in Russian and German.
The ideology of nationalism and later Zionism was discussed in these aspects as well.
Lecturers tried to arouse in the audience love to the national culture, religion, and
language of the fore-fathers, discussing also the issues of assimilation of Jews.

At the end of the 19" — the beginning of the 20™ century, there was no common
point of view among the partisans of the growing Zionism concerning the way and the
location of the new Jewish state. Some supporters of Hovevei Zion considered it necessary
to take part in the colonization of Palestine directly. Hence, at the beginning of 1890,
the representatives of one of Riga groups (entailing 9 or 12 people) 1. Hafnovich and
M. Shektser together with the members of the movement from Wilno (Vilnius) and
Kovno (Kaunas) acquired land in Palestine. Plots of land purchased by Leib Shalit and
Y. Hindin were later attached to it. Y. Hindin bought land also for his son-in-law
V. Schneerson from Dvinsk. In 1891 families of the rest of the group members started
to settle on this land!. These immigrants were among those who founded Hadera. At
that time it was one of unfavourable places and the settlers suffered many a deprivation.
Part of them died of malaria, part of them left. However, the rest overcame all difficulties
and got settled in the state. The posterity of the group members until now live in Hadera.
Other resettlers with their confederates from Livland and Courland founded other
settlements, e.g. Rishon Le Zion.

Palestine-supporting movement in Latgale did not dissociate from the whole Hovevei
Zion one. Its members were active participants of many events. So, the representative
of Dinaburg was a delegate to the congress in Druskininkai (1887). Moshe Berlin
represented Dinaburg in the 1* congress of Odessa committee in 1890.

The action of the predecessors of Zionism in Latgale played an important role in
preparing the Jewish population for the perception of Zionist ideas and contributed to
the growth of national self-awareness. In particular, this was manifested in the fact that
the Jews learned to value their human and national dignity. Hence, Zionist weekly The
Chronicle of the Life of Jews informed that in Dvinsk 60 Jewish girls left Russian school
as a sign of protest against anti-Semitic attitude of a teacher to one of them?.

However, at the end of the 19" century, due to a number of reasons, Palestine-
supporting movement was undergoing a deep crisis. The movement was led out of it by
political Zionism, the main positions of which were explicated in the book by the Viennese
journalist Theodore Herzl (1860 — 1904) The Jewish State published in 1896. The essence
of these positions was formulated by Herzl as follows: I am talking about the recon-
struction of the Jewish state®. The Jewish Encyclopaedia of the beginning of the 20™
century, in turn, defined Zionism as [..] an organized Jewish movement aiming at the
economic and cultural rebirth of the Jewish nationality in Palestine*.

The book and the ideas explicated in it were perceived in the Jewish milieu rather
controversially. The wealthy layers of Jewry and the majority of the religious circles
sharply criticized Herzl’s work. In Russia (including the territory of Latvia), the older
generation also denied the ideas of The Jewish State. Yet the younger generation fully
supported the program suggested by the Viennese journalist.
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Notwithstanding all opposition, on August 29 — 31, 1897, the 1% congress of the
World Zionist Organization took place that adopted the so-called Basel Program based
on the idea of striving of the Jewish people to found an asylum guaranteed by the public
law in Palestine. Despite all hardships, by 1911 the organized Zionists constituted 2%
of the world-wide Jewish community.

In Russia, the Jewish question arose at the end of the 18" — the beginning of the
19™ century when, as a result of dividing Poland, the territories populated by Jews
(including Latgale) became the part of Russian Empire. On the whole, the rulers of
Russian Empire were not farsighted in this question. Pogroms of the early 1880s and
the stricter legislation concerning Jews caused even greater isolation and showed the
illusoriness of assimilation. This had far reaching consequences.

First, the politization of the Jewish population grew — Jews got involved in revo-
lutionary and liberal movements. The inflow of the Jews in the political parties of Russia
increased. In the pre- and post-revolutionary years, the percentage of Jews and Polish in
the Communist Party was high as these peoples were especially suppressed by the tsarist
regime and they were more eager than others to join revolutionary organizations. Among
Marxists and social-democrats called to trial in 1892 — 1902, there were 23% of Jews.
This rate was almost 6 times bigger than the rate of Jews in the population of the
Russian Empire (according to the census of 1897 it was 4%).> On the other hand,
national parties were founded.

Second, as a result of suppression, the Jewish emigration assumed a mass character:
from 1881 till 1914 about 2 millions of Jews left Russia.

Third, the aggravation of the living conditions caused the growth of the impact of
Zionist ideology. This resulted in the switch of attention of a part of the Jewish population
from the local problems to the issues of national rebirth that was consolidated and
organized: in 1902 Zionist organization of Russia was founded uniting more that 75
thousands of people.

How were all the above mentioned factors reflected in the eastern part of Latvia?

All social groups of Jewry had the right of settlement in the so-called Jewish pale
that included Vitebsk province with Dvinsk, Lucina, and Rezica districts. A significant
part of the Jewish population lived in these districts (see appendix 1). Hence, in 1784
there were only 3698 Jews, whereas in 1897 their number was more than 64 thousands,
the majority of whom resided in Dvinsk. On the eve of World War I there were about
56 thousands of Jews in the town that constituted almost a half of the town population.
In the class and social respect, the majority of Jews were petty bourgeois, besides, among
the Jews of Latgale there were 1865 merchants with the income of more than 500 silver
roubles per year, 424 peasants and 12 noblemen and officials. As to the occupation of
the Jews of Latgale, they were basically craftsmen.

Latgalian Jews in several respects differed from Jews of other parts of Latvia: they
belonged to the Lithuanian-Belarusian Jewry and were greatly influenced by Chabad
(abbreaviated from Chokbhmah, Binah, Da’at — ‘wisdom, understanding, knowledge’ —
one of the central trends of Hasidism). Unlike Jews from Courland and Zemgale who
were dissociated from the Russian Jewry, Jews of Latgale constituted its intrinsic part.
Like Russian Jews, they were restricted by the Jewish pale and were closer related to the
Jewish tradition and culture as compared to Jews in other parts of Latvia. Jews in
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Latgale lively reacted to the idea of the national awakening and got involved in the
political and social movements. The proximity of the border with Russia was acutely
felt in Latgale and the revolutionary tradition of the beginning of the 20™ century was
still alive the same as the idea of returning to Zion was rather powerful here. In particular,
Jews of Latgale took an active part in the movement Poale Zion, Bund, in the revolution
of 1905 — 1907, in Zionist strivings, and later on — in halucian movement.

Notwithstanding the fact that the traditions of Jewish life and religious customs
had been severely shattered, especially for the younger generation, the traditions of
everyday life were a rather actual power. Not in vain was Latgale called Latvian Palestine.
Many of Jews observed Saturday law. Even Bund members used to visit synagogue on
Saturdays. The writer A. Isbach who was born in Dvinsk wrote in his autobiographical
stories that solicitor and Bund member Shemshelevich

[..] Obia pyKosodumenem 008e0uHEHHOU MEHbUEGUCHICKOU OPeAHU3AUUU 8 HaAUleM
eopode, cuuman ceds CMapvim Coyuan-0emMoKpamom u aobus pacckasvieams |[..[, kax
MHO20 em HA3a0 3a epanuueil cmpemuacs ¢ camum Kapaom Kaymcekum [..]. «boea-
moe» coyuan-demoxpamuueckoe npouinoe He mewanro llemwenesuuy do camoii Pes-
DPANbCKOIl PesoaoyUY AKKYpamuo xooums é cunaeoey [..J. On évi3vieanca k Tope o0num
u3 nepevix.°

[[..] was the leader of the united Menshevik organization in our town, considered
himself a social-democrat and liked to tell [..] how many years ago abroad he had
met with Karl Kautski in person [..]. The ‘rich’ past of social-democrats did not
restrain Shemshelevich from regular visits to synagogue even until the February
Revolution [..]. He was summoned to Torah among the very first.]

The impact of Judaism in Dvinsk was considerable. Y. M. Rapoport, the author of
the book Light from Duvinsk, calls it the town of devout Jews’. In The Jewish
Encyclopaedia, Dvinsk is mentioned among the centres of the spiritual rabbi organization
of Russia, pointing out its outstanding rabbis Yehuda Leib Batlan, Reuben-ha-Levi,
Meir-Simcha-Kohen, Yoseph Rosin. From the rabbis of other towns, the ‘well-known
rabbi’ Icele Luciner is mentioned there.

A number of authoritative rabbis of the country supported the ideas of religious
Zionism.

The famous Daugavpils rabbis Meir-Simcha (1845 — 1926) and Yoseph Rosin
(Rogatchever; 1858 — 1936) were the supporters of Zionism. Hence, noting the
significance of Balfour Declaration that laid the judicial basis for the reconstruction of
‘the Jewish national hearth’ in Palestine, Rabbi Meir-Simcha considered that after
accepting it also gentiles would be forced to recognize Jews as a nation, i.e. he supported
one of the basic thesis of Zionism. He found positive moments in Zionist movement,
contributed to the organization of meetings of Zionists in his synagogue, and never
gave negative reference of the new settlers in Palestine®. The rabbi took part in the
celebration on the occasion of accepting Balfour Declaration held at Horal synagogue
declaring that he was not concerned whether some people would not approve of this’.
The paper Haw Jlayeasnuacckuii oaoc (Our Voice of Daugavpils) wrote about the hearty
relations between Meir-Simcha and one of the founders of Zionist movement in Dvinsk,
Abraham-Elias Shtorch, to whom the rabbi gave over a famous letter in favour of
Zionism'. Tt should be noted that all these efforts in favour of Zionism were taken by
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Meir Simcha - the rabbi who recognized the indubitable primacy of the Torah in the
life of Jews and regarded the reconstruction of Palestine as the fulfillment of God’s will.
Moreover, it was the point of view of the member of the party Aguddat Israel, the
member of the Council of the Torah connoisseurs of the international union of this
party, to which he belonged from the moment of its foundation till the end of his life.
The rabbi of Rogatchev, Yoseph Rosin was in good, friendly relations with Shtorch in
the last years. The stamp emphasized the devotion of Zionist and member of Histadrut
Hacionit, Shtorch to the synagogue.

The activists of the religious Zionism, in their turn, during their visits to Daugavpils
considered it to be their duty to visit the graves of rabbis.

On the whole, the religious factor contributed to the promotion of Zionist ideas.
As a result of this, the idea of returning to Zion was rather powerful in Latgale.

The Jewish population of Latgale (as well as of Latvia in general) was not homo-
geneous in the social respect either. When analyzing the Zionist movement in Latgale
until 1917 (and also later), the social divergences of the Jewish population must be
taken into consideration. Jews were divided by the language, education, religion, material
situation, and political preferences. The basic issues of disagreement for Jews were
related to the attitude towards the power bodies, relations with gentiles, and relations
within the Jewish community that were marked by acute contradictions. In the latter
case, these were divergences between Yiddish supporters, Hebrew supporters and the
partisans of Russian and German, between the left and the right, the Orthodox (clericals)
and unbelievers (anti-clericals).

Discrimination of Jews was the echo of the hard condition of Jews in tsarist Russia.
First and foremost it was anti-Semitism that contributed to the spread of Zionist
movement that sometimes reached the extremes of pogroms, e.g. in Rezica in October,
1905.

At the same time it is impossible to ignore the fact that there was solidarity between
gentiles and Jews in Latgale. Hence, the pogrom in Lucina in 1905 was not permitted
by Catholic Latvians. On October 23 — 24 of the same year, Latvian and Jewish fighters
(social-democrats and Bund members) stopped the pogrom in Dvinsk!!.

Another important reason of the popularity of Zionism was the hard material
situation of the majority of Jewish population. According to the evidence provided in
The Jewish Encyclopaedia, the rate of the needy was very high. Hence, in Dvinsk there
were 1996 indigent families (30.9% of Jews residing in the town). Though a part of
Jews in Latvia occupied a visible place in the economic life, the majority of Jews belonged
to the poor and uneducated social layers busy with commerce and crafts. The presence
of a considerable layer of small owners among Jews contributed to the success of Zionist
propaganda, as this social layer was an active promoter of Zionist influence on masses.

Soon after the 1% congress of the World Zionist Organization where the delegates
from Latgale took part as well, Zionist circles started to appear here that from 1898
until 1917 were closely related in their organization to Russian Zionism. The local
Zionists participated in conferences, congresses, and other events of Zionists of the
Russian Empire.

The structure of Zionist organizations in the territory of Latgale at the beginning
of the 20™ century was rather diverse. These organizations entailed the partisans of
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Hovevei Zion whose main agenda was populating of Palestine, the representatives of
the political Zionism opposing the policy of resettlement without any political and
judicial base. In Zionist circles there were also the followers of the spiritual Zionism of
Ahad Gaam and religious Zionists, mainly the orthodox rabbis who interpreted the
suggestion of some Zionists to promote cultural activities among Jews as a threat of
reforming the religion. The divergences between the political and spiritual Zionists were
particularly acute, the latter being in extreme opposition to the views of the partisans of
Theodore Herzl.

Zionists in Dvinsk were very active. At the 1% congress of Zionist organization in
Basel, Dvinsk was represented by S. I. Zaks who was later one of the directors of the
Jewish Colonial Bank'.

Dvinsk was among those 18 towns and cities that were visited by famous activists
of Zionism after the 1% congress of the World Zionist Organization with the aim of
propaganda and collecting donations.

Evidence of rather emotional reactions of the inhabitants of Dvinsk towards Zionism
has been preserved:

O0naxcowl 6 Jleurcke NONOA3AU CAYXU O MOM, YMO 3HAMEHUMDbLI espeli NO UMeHU
Tepuyns 6edem nepezosopul ¢ mypeuxkum cyamanom o nokynie Spey-Hcpasav kak ome-
uecmea espees. Q0un «3Hamok» ouniomamuu 3as6un, umo lepynio ne xeamaem He-
cKoAbK0 mobicsav. Ho umo makoe smu Heckonvko moicsau o5 espeea! [..] Mot 6ce xomenu
3HAMb, CKOAbKO Xomen cyaman. Ho mounyro yughpy ysnams 6110 HeeozmoducHo. [.. | Cu-
OHUCMbL ObLAU CKAOHHbI YMEHbUUMb CYMMY, OyHO08Ubl — yeeauuumsp. Kaxcdoeo espes
a2UMUPoBanU Kynumo <«ueKkenv», yeHa komopozo oviia eceeo 40 koneex. Ho moena au
OblMb YeHa 8bICOKOIL, K020d ¢ e20 NOMOUbI0 8bl noay4asu docmyn é Ipeu-Hcpasnw!? On
60m-60m 00.1JceH Obla cmamb eautell coocmeennocmoio!? Iepunv obin Mouceem nauieeo
eexa, u coscem kax Mouceli évl6en uspausbmsn uz ecunemckoo pabecmea, max lepuab
evigedem ux uz laayma [..]. Koeda ece amu pazeosopul, Oypivie meumol Ha4aiu ymu-
Xamo, 0biia co30ana 0peaHU3ayus, U eepeiicKas UHMenIueeHYUs Ha4ana 6 Hee CMeKambCs.
Cpedu nux 6viau 6e3deavruxu [..]. Ho [..] 66110 MHO20 udearucmos, Komopbie Cmapanucy
0eHb U HoUb, YMOoObl NPUEECMU HOBUHKOE U MOA0OCHCH K CUOHUCIICKOMY O8UNCEHUIO."

[Rumours were spread in Dvinsk that the famous Jew whose name was Herzl
was leading negotiations with the Turkish sultan about purchasing Erez-Israel as
the homeland of Jews. An ‘expert’ on diplomacy stated that Herzl is short of some
thousands. But what are these some thousands for Jews! [..] We all wanted to
know how much the sultan demanded. Yet it was impossible to learn the precise
sum. [..] Zionists tended to reduce the sum, whereas Bund members — to enlarge it.
Each Jew was invited to buy a ‘shekel’ that cost just 40 kopecks. But could the sum
of money be too high if by means of it you could get to Erez Israel!? It had to
become your property at a short notice!? Herzl was the Moses of our epoch, and
just as Moses led Israeli people out of the Egyptian slavery, Herzl will lead them
out of Halut [..] When all these negotiations and heated dreams began to boil
down, an organization was founded and Jewish intelligentsia started to flow into
it. Among them were loafers [..] Yet [..] there were many idealists who worked
hard day and night to bring new members and youth to Zionist movement.]

There is also a story about one of the first propaganda meetings of Zionists in the
town. It took place in a synagogue in the Old Vorstadt where two women came:
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Harxoneu, nosiguaucs opamopsi cuonucmos |[.. | Jlobpun evicmynun ¢ 80336aHuem co-
oupams dernveu. Pabouum on obewjanr nodeomosky 0as pabomor 6 Omeuecmee egpeeg 6ceco
mupa. Kanaan ece smo nosmopua, ybescoas eapeeg 2opoda npucoeOUHUmsCst K CUOHUC-
mckotl opeanusauuu [..[. M3 mecmubix 8bicmynuna ccolavHas pesoaroyuonepka betiike.
Koeda ona noonsnace na mpubyny, peaueuo3snvle espeu, cuumaguiie 6020Xy1bCmMeom
BbICIYNACHUE JICCHUWUHbI 8 CUHA202e, XOMeAU YImuU, HO UX yeogopuau ocmamucA. beiin-
Ke ckazana [..[: «Ecau HysucHbl denveu, nycms darom 6oeamole. Y HUX ux 6oavule, 4em um
HYJucHo. bednvie ne moeym cebe nozeorums dame. Mol doaxcHbL GOpOmMbCA 3a HAULY C80-
600y makace u 30ecv». Ilocae ee sbicmynnenus noousacs 6oavuwoil wiym [..J. Ha cobpa-
HUU 8bICMYNUA MAKJICe YHAUULICA MECIHOU UeUU8bl, 00PaMUSUIUIICA K COUUaIUcmuec-
Komy deuxnceruro. On 3aseun: «Ecau boeamoie 6y0ym 20omosvt 0eaams NOHCePMB0BAHUsL,
Hcpasnb ckopo 6ydem npunadaexcams espesim. bednvim neueeo omoams. Bul xomume,
umobbl Mol noexanu 6 Bpey-Hcpasnv pabomams. Xopowo! [lycmo 3axcwt, [pusuxecst u
dpyaue nepeeedym ceou pabpuxu ¢ Bpey, u mvl noedem u oydem pabomams mam»."*

[Finally, the Zionist orators came [..] Dobrin raised a claim to collect money
donations. He promised workers training for work in the Fatherland of Jews of
the whole world. Kaplan repeated all that persuading Jews of the town to join
Zionist organization [..] On the part of the local Jews, the exiled revolutionary
Beilke took the floor. When she came to the rostrum, the religious Jews who
considered that woman speaking in the synagogue was blasphemy wanted to leave,
but they were persuaded to stay. Beilke said [..]: ‘If there is a need for money, let
the rich donate it. They have more money than they actually need. The poor cannot
afford donating. We must fight for our freedom also here.” After her speech, big
noise issued [..] The student of the local yeshiva who had turned to socialist
movement took the floor. He claimed: ‘If the rich are ready to donate money,
Israel will soon belong to Jews. The poor have nothing to give. You expect us to go
to Erez-Israel to work. Very well! Let the Zaks, Grilihess and others transfer their
factories to Erez and we will go and work there.’]

However, despite the opposition, Zionist propaganda was successful. In Dvinsk, a
committee was founded called Herzl’s Zionism that established a link with the activists
of Jewish culture. At the beginning of its activities, Dvinsk committee delegated its
representatives to Byalostok Rabbi Schmuel Mogilever who agreed to get involved in
Zionist propaganda actions. Opening of school with Ivrit as the language of instruction
in 1901 was beneficial for the success of Zionist propaganda®.

During celebrations dedicated to the 50 anniversary of Zionism and 30% anni-
versary of National Foundation, the press of the town wrote that there are veterans of
Zionist movement in Daugavpils. Abraham-Elias Shtorch’s name must be mentioned
here. At the beginning of the 20™ century and also later, he made a great contribution to
spreading Zionist ideas in the town. The paper Our Voice of Daugavpils wrote that
Shtorch as an ardent propagator of Zionism was famous all over Europe. The paper
called him the father of the local Zionism. After his death, his portrait was unveiled on
the premises of the Keren Kaemet fund. I. Kisin spoke at the ceremony summoning the
local Jews to cherish in their hearts the flame of eternal love to Zionism lighted by the
deceased Zionist activist. The town press called Dr. B. Rozenberg who had left to Palestine
another ‘father’ of the Zionists of Dvinsk as he had also been engaged in active spreading
of Zionist ideas among the Jews of the town.

Dvinsk Zionists supported close relations with the leaders of international Zionism.
The town press already in the 1930s wrote that the local Zionists had always supported
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contacts with those who decided the fate of Zionism being aware of the news about the
Zionist movement in the world. This was obviously the result of Theodore Herzl’s
relations with the Zionists in the Baltic territories, first of all Latvian and Lithuanian.
Actually, T. Herzl visited Dvinsk on his way to negotiations with tsarist ministers.

Dvinsk committee of Herzl’s Zionism got students involved in its work. Dvinsk
was the first town where young Zionists were united within an organization.

The writer and literary scholar Alexandr Isbach (Isaac Abramovich Bachrach; 1904 —
1977) who was born in Dvinsk in his collection of autobiographical stories To0bt scuznu
(The Years of Life, 1948) has provided some data on Zionists in the town:

Boavuum eausnuem cpedu egpees Hauieo 20poda NOAb3084AACH CUOHUCMCKASL 0pea-
Huzauus. Bo enase ee cmosin mecmuwiii boeau Coromon Pozenoniom, a cpedu eumnazuc-
M08 CUOHUCMCKUMU 80XCOAMU cuumanucy Beus Poszenonrom u Mz Aponwmanm [..J. [opoo
Haw, ¢ my nopy npugpormosoii, 0vin HagooHeH bexcenyamu. MHO20 HOBbIX YUeHUKO08
npubvLI0 8 HAUY UMHA3UN. [.. ] 6 eumHasuu Anexcandpa I [..] obyuanace dobpas commus
espelicKux demetl U Cyujecmeosan CUOHUCMCKULL KPYicoK. B cunaeoee (oguepKHYTO
MHo. — B. B.) 6ceeda npodasanuce kaxue-mo ouremut Ha noe3oxy ¢ Hepycaasum. Jlenveu
wau 8 3010moti pord cuonucmekoi napmuu. locnooun Posenonrom, ouesudrno, nomomy
u ObL1 npedcedamenem napmuu, 4mo OUAEMOE SMUX NOKYNan 6oavlue 6cex. Y MeHs He
0bL10 HU 00HO20 PYOAE6020 Ousema 045 noe30Ku 6 cesmyio semaro. Cauwkom 60abuUM
mpydom docmasancs mMHe Kaxicovlii 3apabomannwiii pyons. U npousnocs [..] mpaduyu-
oHHYI0 hopmyny: «B 6ydyuwem eody ¢ Hepycaaume», 5 [..| ne eepua 6 amu croea. 4 ne
AI00UA CUOHUCIO8, U OHU OMEeHanu MHe mem jce.'®

[Zionist organization was very influential among the Jews of our town. It was
headed by the local rich man Solomon Rosenblum, but the leaders of Zionists in
the gymnasium were Venya Rosenblum and Izya Aronshtam [..] There was the
front line near our town at that time, so it was crowded with refugees. Many new
students came to our gymnasium [..] at Alexander I gymnasium [..] more than a
hundred Jewish children learned and there was a Zionist circle there. In the
synagogue (underlining mine — B.V.) tickets to Jerusalem were always on sale. The
money was transferred to the golden fund of Zionist party. Herr Rosenblum was
obviously the head of the party because he bought most of tickets. I had no ticket
for going to this sacred land. Each rouble I earned was too hard to make. And
saying [..] the traditional formula: ‘Next year in Jerusalem’ I [..] did not believe
these words. I did not like Zionists and they reacted to me in the same way.]

And more:

IIpedcedamens obuwecmea cuonucmos Conomon Poszenoniom cam ne cobupaemces 6
Ilasrecmuny. Y neeo 6v10 caumkom mHo2o dea 30ecs. [..] Ho pybnesvie cuonucmcekue
bunemot oH npodasan ¢ boavuium peeruem, Bers Pozenoarom 6vi1 opeanuzamopom moao-
dedcro2o cnopmueHoeo odujecmsea «Makkabu». FOHbie MakKabucmol Maio yem omau-
4aAUCh OM 20POOCKOI Opeanuzayuu 6otickaymos. Y Hux oviau [.. | dobpomHvie, Kpacugoie
Gopmennble KocmoMUUuKU, [..] Ha pykaee Ha 2onybom ghore kpacosancs wum Jlasuda."

[The chair of the Zionist union, Solomon Rosenblum was not going to Palestine
himself. He had too much to do here. [..] But he sold Zionist tickets for a rouble
with great enthusiasm. Venya Rosenblum was the organizer of the youth sports
union ‘Makkabi’. Young ‘Makkabi’ members little differed from the town
organization of boy-scouts. They had [..] fine, nice uniform suits, [..] David’s shield
stood out on the blue background on the sleeve.]
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At the beginning of the 20% century, Dvinsk was one of the centres of Jewish
workers’ movement where Bund and Poale Zion (the workers of Zion) played the leading
role. First groups of Poale Zion were founded in Russia at the turn of the 19™ and 20t
centuries.

It is indicated in the history of Poale Zion published by the central committee of
this party in 1924: The origin of poale-Zionism in Russia dates back to 1900 -1901. A
group of Jewish workers and intelligentsia of Minsk was the first to act under this
name's. From here poale-Zionism started to spread fast in the Jewish pale — already in
1900 — 1902 circles of socialist Zionists were formed, in particular, in Dvinsk. At first
they did not have any program and had a weak relation among each other. Their ideology
was rather nebulous: some of them were called Marxist, some were associated with
narodniks, others were called territorialist. They were aiming in particular at destroying
the capitalist system and the solution of the Jewish issue by means of founding a
democratic centre in Palestine.

The first Poale Zion group in Dvinsk was founded in 1900. Its members considered
that the Jewish issue may be solved by means of founding a Jewish hearth in Palestine,
as the growth of the Jewish emigration, in their opinion, demanded concentrating Jews
on a particular territory. By 1902, Dvinsk group was included in the so-called Lithuanian
regional centre. At the conference in Wilno (Vilnius), poale-Zionists from Dvinsk were
represented by Alter Yoffe and Solomon Abramson. When discussing their attitude
towards socialism and elaborating the program of the movement at the conference,
three directions were manifested. One of them that was supported by the delegates
from Kovno (Kaunas), Gomel, Kraslava, and partially Wilno, got the name of the Dvinsk
direction. It was based on the class struggle and ideas of socialism.

In 1905 - 1907, poale-Zionists expressed anti-tsarist claims, though not everywhere.
The members of Dvinsk organization took an active part in the revolution. In particular,
they considered one of their major aims to found the group of self-protection from
pogroms. In 1905, the members of Poale Zion penetrated into the trade union movement
that had been monopolized by Bund before. They played a certain role there in the
struggle for the improvement of living and work conditions of the workers. Political
demands were set as well. The power bodies treated Zionists with suspicion. Hence,
after the protest demonstration against Hirsh Lekkert’s (1879 — 1902) execution, many
people were arrested in Dvinsk among whom were also Zionists. According to Idel
Flior, though they were not guilty, they were not only imprisoned but also severely
beaten®.

Till the beginning of World War I, the department of Poale Zion had been founded
also in Lucina. In 1910 — 1912, there was a private school with Ivrit as the language of
instruction in the town. There were 60 pupils in this education establishment and their
teacher Meir Levin and writer Hirsh Melamed infused them with love to the Hebrew
language and Zionist movement.

Relations between Bund and Zionists, Zionists and social-democrats were rather
antagonistic. Yet from time to time they acted together. Hence, after the defeat of the
revolution of 1905 — 1907 when there was a threat of pogrom in Dvinsk, the union of
Bund, Poale Zion, and socialist Zionists prevented it by means of organizing self-
protection.
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At the beginning of the 20™ century, the department of Zionist-socialist party was
active in Dvinsk?. Its supporters were in Dvinsk and other places of Latgale. This
organization propagated the idea of the foundation of the Jewish state in Palestine or —
temporarily — on any other territory where Jews would constitute the majority of the
population. In this they saw the basis for the development of Jewish proletariat. Probably,
their delegate with the nickname Zalman was present at the conference of the left Zionists
in Kiev in 1903. As concerns the socialist Zionists of Dvinsk, it seems more appropriate
to call it a group instead of a party. The events of 1905 contributed to the foundation of
the departments of this organization in Dvinsk and Wilno in summer, the ideology of
which was already based on the idea of resettlement of workers to Palestine.

At the beginning of the 20" century, on the territory of Latgale there were also the
partisans of the revolutionary Zionism. The rabbi of Bauska, Mordechai Eliasberg also
supported Zionists. A visible place in the revolutionary Zionist movement was occupied
by Yehuda Leib (1869 — 1941) and Shabtai (b. 1909) from the Don-Yehiya family who
were born in Latgale (Lucina)?'.

The authority of rabbis of Lucina was so great that Lucina was called the Latvian
Jerusalem and therefore young men were sent to study there from other towns. One of
them was Abraham Isaac Kook (1865 — 1935) who was born in Griva, September 7,
1865. From 1921 Abraham Isaac Kook became the leading Ashkenazi Rabbi of the
mandated Palestine. His contribution was the systematic development of the idea of
tolerance and pluralism. A.-I. Kook did a lot to attract the orthodox Jews to Zionism.

The activities of Zionists from Dvinsk and Griva at the beginning of the 20% century
were poorly reflected in the paper Jeunckuii aucmox (Dvinsk Paper). Yet, some infor-
mation can still be found there.

Hence, great attention was paid to the preparation and the proceedings of the 4t
congress of the World Zionist Organization where a special correspondent was sent?.
He reported that more than 125 delegates were expected from Russia and that during
the congress an informational paper will be issued in Russian publishing [..] everything
concerning the congress. This emphasizes the significance of Russian Zionism in the
Zionist movement. The journalist also reported about a mass rally on the eve of the
opening of the congress in London with the participation of Theodore Herzl, professor
Mandelshtam from Russia, Moses Montefiore who were [..] welcomed by grandiose
applause. The rally was opened by the rabbi of London Dr. Haster, a speech was given
also by the chair of the Zionist federation of England, Kohen. The rally participants
accepted a resolution, in which they welcomed the congress and gave a vow to serve
Zionism. The paper informed the readers about the speeches of the participants of the
Zionist forum, including Rabbi Herzl who spoke Ivrit and other orators. Herzl in
particular stated in his speech the bankruptcy of philanthropist anti-Zionists and stressed
that Zionism is the only way to humane and practical solution of the Jewish issue.
Completing his review on the congress, the special correspondent of the paper wrote:
Singing the hymn ‘Hope® aroused special enthusiasm of the audience, moreover, the
Zionist banner was raised above the platform: it was of white and blue colour with
embroidered golden ‘David’s shield’ with a word “Zion’ on it.

It was also reported that the Turkish sultan sent a congratulation telegram to the
S Zionist congress. This was the proof of the benevolence of the sultan to Zionist
strivings®.
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Duinsk Paper also reported that not at once but still Zionists admitted the fact that
Zionism was a long historical process. In his speech at the 4™ congress of Zionist
organization, Herzl emphasized: Let them who expect immediate success leave our
banners*. This foregrounded the issue of fighting of Zionists for the improvement of
the situation of Jews in Diaspora, and at the 5™ congress (in 1901) a number of resolutions
were adopted for the improvement of the situation of Jews in particular places. At the
same congress, the Jewish National Fund was created that also resulted from the
evolutionary point of view regarding Zionism. The process of colonization of Palestine
led to this as well that showed that colonization is a lengthy, complex, and contradictory
process, and at the 6™ congress the commission for the investigation of this country was
formed.

The paper familiarized its readers with Jewish periodicals, books including those
by Zionist authors, e.g. Max Nordau’s book The Jewish Mind and the material on this
Zionist activist®.

Among the few announcements of the Zionist events were the following:

K ceedenuto eocnod cuonucmos. [..] 15 ¢pespans c.e. 6 mecmeuxe Ipuge [..] umeem
Obimb cemMeliHblil BOKANbHO-MY3bIKANbHbIU Geuep ¢ omuemom 0 Munckom cee3de cuonuc-
mos. Kpeumep (Ipusa) u 3 anpeas [..] cuonucmckoe cobpanue ¢ yuacmuem dokmopa
Bpyka uz Bumebcka.®

[For the notice of Zionists. [..] on February 15 of this year in the borough of
Griva [..] the family recital of vocal music will take place with the report on the
congress of Zionists in Minsk. Krezmer (Griva) and on April 3 [..] Zionist meeting
with the participation of Dr. Brook from Vitebsk.]

Unfortunately, there are no reports on these events. It is difficult to judge about the
arguments, but the author of the paper supposed that at the beginning of the 20* century
Zionist movement was not widespread?’. This is no exactly so, though one must certainly
keep in mind that the history of Zionist movement at the beginning of the 20 century
had just begun.

As already mentioned, the hard conditions, anti-Semitism and discrimination as
well as the ideological reasons were the causes of emigration of a part of the Jewish
population to Palestine among other places, with the aim of its colonization. Money
was needed for this work and in Riga a bank was founded for raising money to buy
lands in Erez Israel. Leib Shalit from Riga and S. I. Zaks from Dvinsk were among the
directors of the Jewish Colonial Bank (the bank of emigration)®. In 1899 about 600
Jews in Riga donated money for the colonization of Palestine. At the beginning of the
20% century, many Jews, also from Riga, left with the help of the local bank through the
port of Riga®. Libau was another centre of emigration. Hence, Dvinsk Paper informed
that large groups of Jews were leaving from Libau mostly to North America (in fewer
cases — to South Africa), the poor proletariat prevailing among them®’. In 1903 a group
of young Jews from Dvinsk emigrated to Palestine who were the members of Zionist
Labour movement. Sarah Malkin, Rachel Gutmann, Antin Techia Liberson, Eliser
Zadikov, Boruch Kastral were among the first halucim of Dvinsk. The number of those
willing to leave, e.g. in Dvinsk, was growing. Hence, in 1907 623 Jews applied to the
Jewish Colonial Bank, whereas in 1909 the number was already 734.
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The life of the migrants was hard. Alexandr Isbach writes in his book The Years of
Life that a trip to Palestine was expensive describing the tragedy of one family: one of
the heroes of the book sent there his wife and daughter in 1913 but in the following
year World War broke out. Letters from Palestine were not joyful. Living on the land of
Israel was not easy. People were actually starving.

Yet the main stream of émigrés was not going to Palestine. It was reported that
43,237 Jews had arrived in the USA from June, 1900, till June, 190132,

World War I brought much suffering to the Jewish population of Latvia. In
particular, trying to lay the blame on Jews for the mistakes of the command, they were
blamed without proof in espionage for Germans. The order was issued to drive them
out of the military action zone in 24 hours. This deportation was carried out very
violently. Many refugees died on their way of hunger and epidemic diseases. All in all
from 1914 till 1918 from the territory of Latvia 75% of Jews — more than 127 thousand
people — were evacuated by force or voluntarily to the inner provinces of Russia. With
the growth of military failures, the attitude to Jews grew harsher. It was stressed in the
memorandum of Poale Zion party handed in to the Socialist International: Russia has
declared war to its Jewish population®.

In the years of war, the Zionist work continued, though in a limited scope. In
particular, when in 1915 deportation of Jews from the front zone started, committees
for the assistance to refugees were founded, the Jewish Committee for Assistance being
the central one. Jewish activists including Zionists worked in these organizations.

Later on the evacuated had to undergo all the horror of the Civil War in Russia.
The war brought suffering to those who had remained in Latvia. Hence, at the conference
of Jewish communities of Latvia, the representative from Daugavpils, Dr. Weissman
informed that in 1919 10% of the town population died out**.

After the war the number of the Jewish population had considerably reduced. If in
1914, 190 thousand of Jews resided here, then in 1920 the number was only 80 thousand,
from which 36 — 38 thousand returned till 1920 followed by approximately 15 thousand
more later on. As a result, about 90 thousand Jews remained outside Latvia or had
perished in Russia.

Repressions that followed the defeat of the revolution of 1905 — 1907, World War
I and the events of 1917 certainly held back the development of Zionist organizations
in Latgale. Nevertheless they continued to act.

During the rule of Provisional Government, Zionists got more active in Latgale. In
particular, the chair of Zeirei-Zion, Rosenbaum was the first commissary of Dvinsk in
the spring of 1917. Zionists circulated the bonds for cultivating the land in Palestine
(the so-called shekel bonds) and elected a delegate for the Russian Jewish congress in
Petrograd. In October, 1917, in Dvinsk the congress of Jewish soldiers of the 5% army
took place, with 100 participants. The congress was organized and headed by Joseph
Trumpeldor. Trumpeldor, in particular, demanded from the congress delegates to
organize the protection of Jewish communities from the possible pogroms.

Departments of left Zionist organizations — Zeirei-Zion party and Hehaluc
movement — were founded in Preili in 1917. The members of Zeirei-Zion founded the
library, reading-room and taught Ivrit. There was also an amateur art club in the town.

Socialist Zionist organization Hehaver and left Zionist youth organization Ha-
Shomer Ha-Zair were founded in Rezica in 1918.
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What was the influence of Zionists on Jews of Latgale? It is possible to judge about
this to a certain degree by the following fact: at the end of December, 1917, there were
elections to Russian Jewish congress. In Dvinsk, from 8 thousand Jews having the right
of vote, more than 2500 people took part in the elections. Their votes were divided as
follows: the orthodox Jews received 1263 votes, Zionists — 1001, and Bund — 333 votes.

Thus, it may be stated that Zionist movement in Latgale at the beginning of the
20 century basically existed in bigger places of settlement in the district; however, it
also reached to the periphery that affected the future actions of Zionists in the centres
and province of the independent Latvia in 1918 — 1940.
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APPENDICES

1. Jews in Latgale (according to the data of The Jewish Encyclopaedia
published in Russia at the beginning of the 20% century)

District Town Borough Total population Incl. Jews %
Dvinsk — — 240 000 47 832 19.9
Dvinsk — 69 675 32 400 46.6
Viski 959 668 69.7
Glazmanka 2 328 1976 84.9
Dagda 1516 1026 67.7
Kreuzburg 4150 3164 76.2
Kreslavka 7 834 4051 51.7
Livenhoff 2 658 1406 52.9
Preili 2 104 1375 65.3
Raipole 1528 220 1.4
Lucina — — 130 000 6255 4.8
Lucina — 5140 2 803 54.5
Korsovka 1313 609 46.4
Polis¢eno 599 144 24.1
Rezica — — 136 000 10 152 7.5
RezZica — 10 678 6 478 60.2
Varklani 1810 1365 75.4
Velioni 774 321 41.5
Ribiniski 584 533 91.3
Total: 506 000 64 239 12.7
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2. Jewish cultural enlightening establishments in towns and boroughs of
Latgale at the beginning of the 20 ™ century (according to the data of
The Jewish Encyclopaedia published in Russia at the beginning of

the 20 century)

Districts, towns, boroughs Education establishments Libraries

Dvinsk district
Dvinsk

Viski —

Glazmanka 1 —

Dagda —

Kreuzburg 1 —

1

N
\S}

Kreslavka
Livenhoff — —
Preili — —

Raipole — —

Lucina district

Lucina 2 —

Korsovka — —

Polis¢eno — -

Rezica district

Rezica 2 —
Varklani — —
Veléni (Velioni) — —
Ribiniski — —

Total: 13 2

Notes: a) boroughs with the population no less than 500 people are indicated; b) the borough of
Griva of Ilakste district adjoined Dvinsk district (Dvinsk in particular) (its population being
8 009, including 3 027 Jews).
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THE ANONYMOUS POETRY IN THE MANUSCRIPT
TRADITION OF THE RUSSIAN OLD-BELIEVERS OF LATGALE

Summary

The diverse and rich culture, literature, and folklore of the Russian Old-Believers
are considered an inseparable part of Russian culture, literature, and folklore as a whole.
At present, Russian Old-Believers, who live in more than twenty countries, carefully
maintain their customs, literature, and culture. Their culture, essentially orthodox and
written, is guided by medieval Russian culture and early Christian literature before the
time of Patriarch Nikon. The Latgalian Old-Believer community provides an example
of both a successful integration into society and preservation of their own original
culture in a foreign environment. The local Old-Believer community preserved their
manuscript tradition and developed a very large and diverse repertoire of literature and
folklore, in particular Christian folk poetry. This article examines a little-known area
of studies, the anonymous poetry, devoted to the presentation of Christian values and
beliefs that have survived in the manuscript tradition of the Latgalian Old-Believer commu-
nity. This poetry was commonly included in manuscripts containing Christian folk poetry
(‘dukbovnye stikhi’). The origins of some of these texts can easily be traced as they were
written by professional Russian poets of the 18 — 19" centuries, such as M. V. Lomo-
nosov, M. Y. Lermontov, etc. The original texts were altered by the Old-Believer men
of letters and then included in the Old-Believers’ manuscripts as if they were poems by
anonymous writers. Other texts cannot be traced as easily, as they were written by
local authors and survived as only one copy. This article, first sets out to describe five
main directions, in which this poetry developed in the local manuscript tradition:

1. dogmatic and polemic poems on the most important theological matters;

2. satirical poems exposing human sins and vices of the world and society;

3. patriotic and Christian hymns;

4. poems about real historical events, especially the history of the Old-Believers
and the most prominent figures in the breakaway movement;

5. poems written on the basis of well known folklore poems.

This article further analyses some of the most interesting examples of the anonymous
poetry. The research is based on material from the Manuscript Collections and Work
published in Russia before the 18" century and held in the ‘Drevlekbranilishche im.
V. I. Malysheva’, IRLI, St.Petersburg, Russia. This library holds one of the most
comprehensive collections of manuscripts of the old-believer community in Latvia and
Estonia and was put together by experts of Russian manuscripts. This enables us to
carry out comprehensive research in many areas of the Old-Believer literature, folklore,
and culture.

Key words: Russian Old-Believers, Latgale, manuscript tradition, Orthodox Church,
Christian folk poetry, anonymous poetry, poems
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The rich culture of the Russian Old-Believer written tradition is rightly considered
an intrinsic part of Russian culture, folklore, and literature. Russian Old-Believers, who
nowadays live in more than twenty countries all over the world, respect their traditions,
customs, and manuscript writing based on medieval Russian culture. The Old-Believer
community of Latgale is an example of successful preservation and development of the
Russian medieval culture and writing in an environment dominated by other languages
and religions.

The mass settlement of Russian Old-Believers in the Baltic lands including the
eastern regions of contemporary Latvia (Latgale) started in the second half of the 17
century. The advocates of the old Orthodox tradition (‘drevlee blagochestie’) did not
accept the Russian Orthodox Church reform of the 1650 — 60s and sought refuge either
in the distant regions of Muscovite Russia or beyond its borders. The flow of the forced
resettlers grew especially large in the 18" century and the first half of the 19" century.
Old-Believers tried to settle down in small groups both in towns and rural areas —
anywhere they could find a sympathetic attitude from the local population and tolerance
concerning the inner life of the community on the part of government bodies. By the
second half of the 19" century, on the territory of contemporary Latvia, several large
Old-Believer centres had been formed in Jakobstadt (Jekabpils), Rezhica (Rézekne),
and Dvinsk (Daugavpils)®.

A tolerant attitude by the local authorities towards the Russian Old-Believers, on
the one hand, facilitated their successful integration into business and everyday life of
the local population, on the other hand they did not intrude with the Old-Believer
culture, traditions, writing, and folklore. The specificity of the existence of Old-Believer
communities in the Baltic territories undoubtedly made a certain impact on the develop-
ment of the local manuscript tradition and the formation of the reading traditions of
the local Old-Believers. First of all, it must be noted that Old-Believers in Latvia managed
to sustain a rich manuscript repertoire of the traditional orthodox service, hagiographic,
dogmatic, and polemic literature, Old Russian fiction, Christian and confessional folk
poetry?. Developing the local manuscript tradition they formed an interesting and rich
local manuscript tradition. In this tradition, the literary works created by talented local
men of letters® played a significant role. In Latgale there had always been special interest
in the Christian folk poetry that in the Old-Believer environment was considered an
important means of education in the spirit and customs of the old orthodox traditions
(‘drevlee blagochestie’)*. Successful preservation of the singing tradition, using the
neumatic notation, facilitated the development of hymnography in the local music
manuscript tradition up to today. A significant part of Latgalian singing manuscripts
has been preserved including traditional orthodox liturgy, confessional poetry, prayers
and Christian hymns that are of a later origin.

The present research is focused on two aspects of the development of the local
manuscript tradition. First, the successful preservation of a varied written and oral
repertoire of Christian folk poetry of general Russian origin and Old-Believer spiritual
poetry. Second, the tradition of including works by anonymous and well-known Russian
poets in the collections of Christian folk poetry. It must be noted that the tradition of
including poetry by professional Russian poets of the 17 — 19™ centuries, from Simeon
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Polotskiy and Dmitriy Rostovskiy to M. V. Lomonosov and M. Y. Lermontov, in the
manuscript collections of Christian folk poetry is common to the Old-Believer manuscript
tradition in general’. I will mention as an example two of the most popular poems that
have become an intrinsic part of the repertoire of the Christian folk poetry in the Old-
Believer environment: Moaumea Hoacaga é nycmuinto éxodsiuia (Joasaph’s Prayer Entering
the Desert) by Simeon Polotskiy and the poem Bsupaii ¢ npusexcanvem, maennoiii ueno-
eeve... (Look with Devotion, the Humble man...) by Dm. Rostovskiy. The popularity
of these poems among the Old-Believers of Latgale is testified to by the fact that they
have survived in a large number of manuscript copies, from five to eight®. Usually,
poems by individual authors were included in the collections of Christian folk poetry or
mixed collections without indicating the author’s name and were circulated in the local
manuscript tradition as anonymous folk poems. They constitute a specific literary
environment of the Christian folk poetry. They may be regarded as examples of the
Old-Believer manuscript tradition that unite the literary and folklore texts existing in
the Old-Believer environment. However, in Latgalian manuscript tradition, apart from
the well-known poetry by professional Russian poets, anonymous poetry by local men
of letters was also circulated. Up to the present day, the most interesting examples of
anonymous Old-Believer poets have not attracted the attention of academics studying
old-believer culture and manuscript tradition. Anonymous poetry by Russian Old-
Believers have remained unpublished and thus unavailable to a wider circle of readers.

The present article is based on the manuscript collections of the early 17 — early
20t centuries and hectographs of the first half of the 20™ century containing Christian
folk poetry, confessional and other spiritual poetry from the Latgalian collection and
I. N. Zavoloko collection of the Drevlekhranilishche im. V. I. Malysheva, IRLI,
St.Petersburg, Russia.” The complete Baltic collection of Old-Believers’ manuscripts
and works published in Russia before the 18" century exceeds more than 1000 items. It
was formed as a result of almost fifty years of annual planned expeditions, which were
carried out by Pushkin House in the Old-Believer regions of Latvia and Estonia. This is
one of the largest and most complete manuscript collections of the Old-Believers from
the Baltic countries. Christian folk poetry and other spiritual texts of the Latgalian and
I. N. Zavoloko collections amount to approximately 10% of the whole Baltic collection
of the Drevlekbranilishche. The two above mentioned facts make it possible to conclude
that the materials of the Dreviekhranilishche reflect the development of folk poetry, in
the manuscript tradition, of the Latgale Old-Believer community. This, in turn, provides
the basis for studying the development of the local manuscript traditions, singling out
the characteristic features of the spread of particular texts and describing various groups
of poetry known to the Latgale Old-Believers.

The number of poems produced by anonymous Latgalian Old-Believer poets is
very small and they have survived in manuscript collections, usually, as only one original
copy. The name of the author of the poem is not mentioned, yet the texts of some
poems are marked by a specific kind of author’s signature, e.g. myacuuox-dypauox Kupun-
ayuwika (a fool-fellow Kirillushka) in Cmux 06 uxonobopuax (The Poem of Iconoclasts®),
ciopbusiii cmapey (the sorrowful old man) in Buoepaguueckuii npocmuoiii momue u3 Obiaun
pegopmayuu Hurona u eco compyonuxos. Pacckas ckoponoeo cmapya (Biographical Simple
Motif from Bylinas of Nikon and His Followers’ Reformation. A Story of the Sorrowful
Old Man)’. Notwithstanding the small number of the anonymous poetry known to the
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Latgale Old-Believers, I can single out the basic thematic directions in the development
of the given group of poems:

1. Dogmatic and debate poetry. These texts are examples of the polemic poetry
on major church issues. In particular, polemic concerning church weddings
was very active among the local Old-Believers.

2. Satirical poetry. The tradition of creating vivid and imaginative texts unmasking
the vices of the contemporary world has its origin in Russian popular satire of
the 17" century. The best examples of anonymous satirical poetry may
be placed in line with such popular Old-Believer texts as lazema uz ada
(A Newspaper From the Hell) or Cmux 0 ma6axe (Poem on Tobacco).

3. Patriotic and Christian hymns. A good preservation of the singing tradition
most probably enabled the appearance in the repertoire of Latgalian men of
letters, of various religious and patriotic hymns praising the Orthodox faith,
brotherhood of the Slavic peoples, etc.

4. Poems about real historical events. These poetical narratives are based on a
story about the events related to the history of the schism accompanied by
emotional authorial comment and often aggressive attacks on the ideological
foes.

5. Finally, there are arrangements of famous Christian folk poetry produced by
anonymous authors that have become an intrinsic part of the poetry repertoire
in the Old-Believer environment, e.g. Beuep ¢ dpyeom s cudea... (The Evening I
Spent with My Friend...), [To30H0, no30no éeuepamu... (Late, Late at Nights...).

Now let us turn to a more detailed consideration of each group of the above listed
poetry. Polemic poetry was a very widespread phenomenon in the Latgalian manuscript
tradition being one of its specific distinctions. Polemic poetry on dogmatic church issues
constitutes a vivid and interesting feature of the development of spiritual poetry of the
Old-Believers of Latgale who did not recognize parish priests (bespopovtsy). The
following texts from the Dreviekhranilishche collections are provided as examples of
such poetry:

e The poem Heunace uepkosw 61Hoeb, umes oge auunsi... (The Church Appeared
Again Having Two Faces...), one copy of the 1860s.

e The poem The answer to Pavel, the Prussian, against self-performed weddings
by a father of Preobrazhensk cemetery (Ciyiaii, Myapblii BOIIPOCUTEITb, XPUC-
THaHCKUi Hair oTBeT...) (Listen, Wise Enquirer, to Our Christian Reply...),
one copy of the first half of the 19* century.

e The poem O 6pake mbi 30ece 3axonHo npedaaeaem ... (On Wedding We Here
Legitimately Suggest...), one copy of the early 20™ century.

e The poem Yecmubie omypi! Jlasaiime no206opum o mom, Kak Mol 60U NACMEA KO
Xpucmy nosedenm... (Honest Fathers! Let Us Talk About the Way We Will Lead
Our Parishes to Christ...), one copy of 1930.

It must be noted straight away that Old-Believer polemic prose and poetry have
strict temporal boundaries and that they are related to debates on various dogmatic
issues that were important for Old-Believers representing various trends at different
times. Written discussions on a whole range of issues on church organization, church
service, the relations with the official Orthodox Church and the state apparatus
accompanied the development of the Old-Believer movement and were its driving force



The Anonymous Poetry in the Manuscript Tradition of the Russian Old-Believers of Latgale 75

since its origin. They reached a particular urgency at the turning points of this religious
movement when basic changes took place in the opinions of one or another Old-Believer
group. Such topical and essential issues as the formation of a united church, recognition
of the prayer for the Tsar, arguments on the issues of church weddings were reflected in
polemic prose and poetry. Thus I believe that the whole body of polemic works by Old-
Believers provides a unique source for researchers of the history of the Old-Believer
movement in general and its local traditions in particular. The repertoire of polemic
poetry is much smaller in number as compared to its prose equivalents. Nevertheless,
the polemic poetry is also rather informative and may provide interesting additional
evidence concerning the ideology of the Old-Believer faith. Manuscript copies of polemic
poems from the Drevilekhranilishche collections are dated by the first half of the 19" —
early 20t centuries and reflect the debate, among diverse groups of Old-Believers, that
went on in the 19" century.

Of strong interest to us is the fact that polemic poetry on dogmatic issues was not
spread among other groups of Old-Believers who did not recognize parish priests
(bespopoutsy) either, such as the bespopovisy groups of Ust’-Tsyl’'ma’® or Povolzh’e!!.
This significant fact provides evidence that the above-mentioned peculiarity of the poetry
repertoire was conditioned not so much by the preservation of the Old-Believer
community but by the force of its structural organization and active involvement in the
Old-Believer movement on the whole. Examples of such powerful communities noticeable
in the Old-Believer world, the influence of which reached far beyond the limits of the
local tradition, are found in the communities of the bespopovtsy groups of Old-Believers
in Latvia and specifically in Latgale.

Now, let us turn to one of the polemic poems, Cmux-omeem Ilaeny IIpycckomy (The
Answer to Pavel, the Prussian). I consider this poem the most vivid and revealing example
of polemic on one of the most essential issues of church organization, which had been
debated in the Old-Believer environment for many years, i.e. recognizing church
weddings. This text is of a special interest to us against the background of wedding
poetry being widespread in Latgale — Meccus npuweo 6 mup... (Messiah Has Come to the
World...) and boe, meopey 6cecuavhblii, cosdan yeaosexa camosaacmeom nowumas... (God,
the Omnipotent Creator, Has Created Human by Respecting Self-power...). This fact
emphasizes once more the significance of texts on the topic of weddings in the local
tradition. Cmux-omeem Ilaeny Ilpycckomy'? has been recorded in the form of a dispatch
by a father of the Preobrazhensk cemetery for informing his ideological opponent, Pavel,
the Prussian, as to the following:

Caywaii, Myopbiii 6onpocumens,
Xpucmuanckuii Haw omeem.

Tot 6ceit Ascmpuu yuumens,
Ilomnu cmpoeo ceéoii obem.
Xpucmuanckuii meoii paccyoox
Mbt ar06usu Hasceeoa

U cux Hosbix npubaymok

He cavixaau mvr moeda,

Ymob bpak moe cosepuiumocs
bes ceawennoeo auya.

Toeo 6euro He cayuumcs,

Ymob 6vin cesm om npocmeya ...
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Pavel, the Prussian (Pavel Lednyov; 1821 — 1895), an addressee of the polemic
message, was a conspicuous opponent of church weddings and, until settling in Prussia
at the end of the 1860s, was a member of the community of the Preobrazhensk cemetery'*.
Moreover, as a reliable and talented figure he was sent to Prussia to organize the commu-
nity life of Old-Believers who did not recognize parish priests. Pavel was a gifted orator,
an educated man and was deeply respected by the Old-Believers, which was reflected in
epithets and the form of address used by the author of the poem. Pavel is called the wise
inquirer and the teacher of all Austria. Yet Pavel did not live up to the expectations of
the fathers of the Preobrazhensk cemetery and after a rapid change of views and
acceptance of the position of single faith, became an active missionary in the Old-Believer
environment that was against the fundamental principles of the teaching of bespopovisy.
Unfortunately, I do not have any information as to whether the given poem was a reply
to a written polemic work by father Pavel or whether it was inspired by his preaching.

Apart from polemic poetry on dogmatic issues of church organization constituting
the particularity of the Old-Believer repertoire of the Baltic regions, the local Old-Believers
were very active in producing satirical poems. These poems may be called literary
pamphlets unmasking the vices of contemporary society. The poem 06 uxorobopuyax
myacuuka-oypauxa Kupusaywru' (On Iconoclasts by the Fool-fellow Kirillushka)'® may
serve as an example of the anonymous satirical poetry known to the Latgalian Old-
Believers. This original satirical text relating the life of the Pope reflects the folk ideas of
the material welfare, sins, and appropriate faith:

B camom Pume s 6vi1,
C nanoti emecme 2ocmua,
Hms nane Makap,

OH He mak euwje cmap,
Ho yce 3a noacma.

A ece xyaum Xpucma!
Henasuoum kpecma,
U ne umeem kpecma,
U ne umeem nocma.
Ilana ouens boecam:
OH u 3emaro Kynua,

U dom Hoswlil cpybu,
s 6bIK06 U KOpO&
Ou Hacmpoun 080pos,
Kepebuos u kobwin
Tabynot nanaoouan ...\

According to its artistic qualities and liveliness of language, this poem may be
compared to such popular examples of Old-Believer satirical poems as [azema u3 ada
(A Newspaper from the Hell)!® and O uae (On Tea)". The latter was inspired by the
texts of Old-Believer prohibitive regulations.

As mentioned earlier, the Latgalian Old-Believer tradition is marked by a good
success in the preservation of singing manuscripts and a rich repertoire of hymnography.
In particular, the Latgalian collection of the Drevlekhranilishche contains a unique
body of Christian hymns that have not spread beyond this local tradition. The following
hymns, of a more recent origin, may be mentioned among them: bpames caassne! 3nams
€60000b1 nycms pazosvemcs Hao eamu! (Brethren Slavs! Let the Banner of Freedom Waver
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above you!), lumn cesmoim Kupunay u Megoduro (A Hymn to the Saints Kirill and Methodiy),
Tumn ce6. pagnoanocmonvromy kussio Bradumupy (A Hymn to St.Prince Vladimir), Xease6-
Hast necHb pagHoanocmoavHomy kHsasio Bradumupy (A Song of Praise to Prince Vladimir)
etc. Their number is supplemented by the anthem of the Russian Empire boorce, yaps
xpanu! (God, Save the Tsar!), which appeared in the manuscript tradition under the
title Hapoonwuii eumn (The Folk Hymn).

All of these texts have been preserved to this day in a hectograph of the Latgalian
collection of the Dreviekhranilishche dated 1910 — 1912 and titled Ayxoensie cmuxu ona
domawnezo ynompeonenus (Christian Poetry for Domestic Use)*. It must be noted that
copying the original text by hectograph allows up to 100 copies of the original. Therefore,
in this case it would be possible to talk about a rather widespread readership of those
Christian hymns, among the Old-Believers of Latgale. All these manuscript copies of
hymns are accompanied by neumatic notation. Most probably the hymns indicated
above were taken by the local men of letters from literary journals and other popular
mass publications of the second half of the 19% — first half of the 20* centuries and later
were spread, in the local tradition, as anonymous works. Undoubtedly, the anthem of
the Russian Empire is not an anonymous poem. However, in my opinion, it is rather
unexpected and curious that for a ‘respectable’ way of spending leisure time in the family
circle for Old-Believers it was suggested to sing the anthem of the Russian Empire or the
patriotic hymn praising the union of all Slavic people Brethren Slavs! Yet a more detailed
study of the issue of why these examples of Christian poetry existed in the repertoire of
Latgalian Old-Believers leads us to understanding the deeper processes going on in the
public consciousness of the Russian Old-Believers’ enclave that had been forced to adapt
to living in an environment dominated by other languages and religions. Apart from
that, investigation of the circulation of the anthem God, save the Tsar! in the Old-
Believer environment constitutes a very valuable material for studying the problems of
the so-called popular monarchism?!' and a range of issues related to recognition of the
prayer for the Tsar by the Old-Believers of Latgale in the 19% century?. An essential
fact for my research is that all of these texts (except, of course, the state anthem) have
not travelled beyond the local tradition?. It must be noted that the fortunes of the
Russian Old-Believers in the Baltic regions and Latgale in particular have been rather
benevolent owing to the tolerance and liberalism of the local power bodies; Old-Believers
were not cruelly persecuted or repressed there. These historical facts have probably
facilitated the more positive attitude of the Old-Believers of Latgale both to the Russian
state on the whole and their historical roots. It is interesting that all the above-mentioned
hymns reflect an intense feeling of patriotism. Local Old-Believer communities probably
also experienced a powerful connection with the whole Slavic world giving rise to a
need of expressing feelings of solidarity with the fight of the Slavic peoples for their
independence in the 1880s (during the Balkan War of 1876 — 77). The hymn Brethren
Slavs! in particular, is a poetic response to the general Slavic movement of that time:

bpames caasane!

3nams c60600bt

Ilycmb pazosvemcs Hao eéamu!
Kue dyx crassnckuil,

Cnaevl npedaHbs

Kuevl ocmanymes seuno...*
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Another thematic direction developed in the Old-Believer anonymous poetry is
shown by poems about real historical events. This kind of poetry in the Drevlekhrani-
lishche collections may be exemplified by the poem Buoepaguueckuii npocmuiii momue u3z
ovLaun pegpopmayuu Huxona u e2o compyonuxos. Pacckas ckoporozo cmapya (Biographical
Simple Motif from Bylinas on Reforms by Nikon and His Followers. A Story by the
Sorrowful Old Man). This text is an original interpretation of real events from the
history of the Russian Old-Believer faith from the schism to debates among Old-Believers
in the second half of the 19™ — beginning of the 20 centuries. The narrator is a ‘sorrowful
old man’ who is a strict follower and keeper of the old orthodox traditions (‘drevlee
blagochestie’). The poem describes the events related to the church reform by patriarch
Nikon providing an account of the causes of the schism:

Jobeznas 6pamus!
Jlpesaenpasocaaghvis xpumuare,
Bepnoisa u mupsine!

Xouy nodeaumcs cs 6amu c10860Ms,
Tonvko cmapbims, a He HOBbIMB.

Boms amo 6vi10 6 1654 2ode,

Koeoa Huxouns [lampuapxs 6vi1s 6 mode.
OB CAHOM® CBOUMB 20POUACS

U Ha ceambis Opeerus KHu2u pascepouncs.
OH Obl N0 CB0EMY HPABY UXB ICIHCOCD,
Jla maks 00uns cenamsv He MO2b.
A nomomy oHs Ha Xumpocmo nycKaemcs
H xumpoii aucoti npumeopsiemcs.

H umobwt pewiums ceoii cnops,

Co3zeans ons Poccuiickuii Cobops

H eonpocwr Cobopy npednaeaems,

H ucnpasumsv knueu nosenesaens.
Tosopuma:

— Heueeo eam comnesamocs,
A Haoo K& peuteHbro Moemy NOONUCAMBCA.

The author makes an attempt of not only naming all disparities between the
champions of the old traditions and those who had accepted patriarch Nikon’s reforms
but also proving the inadequacy of his ideological opponents:

// Tyms ecmb coboproe u

/s écexs Hac Ha youeéneHue.

Ymo 66 kHueaxs Hukonoms 6bi10 uchpasneno
H 6vi6wemy cobopy docmasneno,

To Cobops cue ymeepoicoaems

U cayncums no Hums nogenegaems.
«Bepyro» uumams 6e3 ucmunHaeo npunoea,
A mo 2060psms, u MaKs HANUCAHO MHO2A.
«Anaunyiis» no mpuxicovl, 6e3s cCyMHeHUs,
a5 nenust u umenus.

U 3namenosamocs mpems hepcmamu,
Kaks mysrcue, maks nocensnu.

Xoms onu u Ha anocmon06s ykaszanu,

Ho kpyeom uxs oboneanu.
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Homomy Umo 66 anoCMoNbCKUX6 YA0AHCEHUAXD
Hems u crosa o nepcmoca0NCeHUAXs. ..

This unique story ends in praising Old-Believers who have sustained the true faith
in all its purity notwithstanding the hard trials that had befallen them as well as exalting
the Tsar who by his will put an end to the persecution and misery of Old-Believers:

Cmapoobpsoypl, 6€36 COMHeHUs,

He 30enaauce maxumu 6acypmanamu,

A ocmanuce ucmuHHbIMU Jice XPUCMUAHAMU.
3a mo 6edb bl UX MYHUAU U SHAU,

Ymo oHu UCTUHHY HA N0XCb HE NOCMEHSAU.
Ho menepv boxcuums nposudenuems

H senukums yapckums nogeseHuems

Bauwe npexcree eonenue ynuumoscero

H koney 6cemy nonooicero.

3a cue-mo cmapoobpsdust cepdeuno

byoym 6aaeodapums Cozdamens eeuno.

A céoemy-mo uapro-6amrouixe,

H yapuue, ceoeil mamyuixe,

3a makosblil ucmuHHbLiL 06ems

IIpusedu, Tocnods, yapcmeosams mHo2o rems!
MHnoeo sems!

Mnoeo rems!*

The last remark contains an almost direct allusion to the edict of Nikolai IT On the
Consolidation of the Foundations of Religious Tolerance of 1905 that declared the
principle of tolerance of all religions including the Old-Believer faith.

The development of the image of a kind Orthodox Tsar in The Story of the Sorrowful
Old Man and the fact that the anthem of the Russian Empire was included in the poetry
repertoire of the Latgale bespopouvtsy Old-Believers should be regarded as two factors
that indicate a transformation that had taken place in the relationship with the monarch,
in the local Old-Believer communities. According to the Old-Believer ideology (in particular,
the bespopouvtsy group), the problem of the interpretation of tsarist power and the Tsar
figure was one of the most important ones. The treatment of this problem determined
the solution of the issue of accepting or refusing the prayer for the Tsar. These complex
dogmatic issues are rooted in the Old-Believers’ interpretation of some essential aspects
of the Christian teaching on the Second Coming, the Antichrist figure etc.?* The Old-
Believers’ firm belief in the fact that after patriarch Nikon’s reforms a Tsar-antichrist
had come to power in the world led to a general refusal to include the prayer for the
Tsar in the religious service. It must be noted that in the traditional Orthodox service,
the prayer for the Tsar is conducted as a prayer for the God-anointed monarch and
carries an important ideological weight. Therefore, refusal to pray for the Tsar became
the stumbling block between the power bodies and many Old-Believer communities. For
example, in the 1850s the large Old-Believer centre, Preobrazhensk cemetery in Moscow,
was closed due to their refusal to pray for the Tsar. The following explanation was
provided by the authorities: To be dispersed for not praying for the Tsar”. Much later,
at the end of the 19® century, some Old-Believer communities compromised with the
authorities on some essential church rituals. In particular, they recognized the prayer for
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the Tsar and church weddings. At approximately the same time bespopouvtsy in Latgale
also accepted praying for the Tsar?. I suppose that the appearance in the singing repertoire
of patriotic hymns and even the anthem of the Russian Empire became possible after
the above-mentioned changes had been made in the teaching of the Old-Believers in Latgale.

The Old-Believers of Latgale not only carefully observed and developed the tradition
of performing Christian poetry but also created original texts using well-known plots.
Such texts may be exemplified by the authorial arrangements of Christian poems 1030Ho,
no30no eeuepamu... (Late, Late at Nights...) and Beuep ¢ dpyeom s cudea... (The Evening |
Spent with My Friend...) belonging, most probably, to the leader, of one of the Old-
Believer communities, E. P. Yegupenko:

Kax npeavuenvt wenosexu,
Ym sanyman 0o konua.
Cyemamu ceeo mupa

Bce oayacdarom,

Kak 60 mome.

Om maaobix sice u 0o cmapoix
Bce pabomarom epexy...”

Concluding this short survey of some examples of the anonymous poetry known to
the Old-Believers of Latgale, I would like to stress that spiritual poetry by well-known
and anonymous Russian poets is not an alien element in the Old-Believer reading repertoire.
It became an intrinsic part of a large and varied body of poetry that was widespread in
the late Old-Believer manuscript tradition. It was included in the Old-Believers’ manuscripts,
along with the folk poetry, without references to the origin of the poem. Therefore, it
naturally fitted into the collections of poetry containing Christian folk poetry. The
complete repertoire of poetry that was widespread in the Old-Believer manuscript
tradition in general, contains a united fusion of texts that are diverse by their time of
creation, genesis, language, style, and their artistic worth. The reason for this was
undoubtedly that any poems that were both created in the Old-Believer environment
and borrowed from literary sources had to correspond to a single universal criterion —

30 and its

‘good for the soul’. The didactic orientation of poetry, its ‘regulating function
content ‘good for the soul™! unite all poetry texts that occur in the manuscript collections.
It must be noted that the overwhelming majority of the authorial and folk poetry of
spiritual content was included in the hand-written collections under the title Cmux
dywenonesnniii (A Poem that is Good for the Soul). I think that it is quite appropriate to
draw a parallel between the function of spiritual poetry in folk culture and the function
of authorial and folk poetry that was created in the Old-Believer environment or
borrowed from the general Russian literary tradition. After the acceptance of Christianity
in Russia, according to F. I. Buslayev, folk poetry became the bridge between the folk
and Christian cultures: Ymo kacaemcs 0o dyxo6Ho2o cmuxa, mo 6 Hem Hauu nPeoKU HauAU
npUMUpPeHe NPOCEEUICHHOL XPUCIIUAHCIMBOM MbICAU € HAPOOHBIM ROIMUMECKUM MBOPHECIEOM™
[With regards to the spiritual poetry, our ancestors found in it a reconciliation between
the enlightened Christianity of thought with the folk poetic creativity].

In the Old-Believer environment, in my opinion, both the spiritual poetry by
anonymous local men of letters and the Old-Believer Christian folk poetry became the
sphere of folk creativity where they could express, in an artistic form, their understanding
of contemporary history, society, and the basic dogmas of Christianity. I think that
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further, more detailed studies of both the poetry by anonymous Old-Believer poets and
the Old-Believer Christian folk poetry are a fruitful direction in the research of the late
Old-Believer tradition in general and its cultural aspect in particular.

Below, I publish Cmuxu 06 uxornobopuyax myscuurxa-dypauxa Kupuraywxu (The Poem
about Iconoclasts by the Fool-fellow Kirillushka). The text is based on the manuscript
copy of the poem dated by the first quarter of the 20™ century from a manuscript in the
L. N. Zavoloko collection®. The poem is published according to the rules accepted by
the department of Old Russian literature of the IRLI, Russia for the publication of Old
Russian literature texts. The orthography of the original has been kept**.

The Poem about Iconoclasts

I 1 // B camoms Pume 5 6vi1s,
C nanoii emecme 2ocmuns.
Hwms nane — Makapae,
Ous He maKs ewje cmaps,
Ho yoice nems 3a noacma,
A 6ce xyaums Xpucma.
Henasuoumas kpecma
H ne umeems nocma.
H y Huxs yoce mams
He kadams gpumuame.
H auuy monvko peuell,
Ymo ne Hado ceeuelil.
U xcusems ¢ nanoii emaii
Kazauexs Onaemaii.
Ono ¢ HUMB MAUME 0OHO
Hakpueo eepemno.
U 00HO He 00HO,
U pasHo ne pasno,
A maks 6ydsmo 00HO
Hxs 3n0cmpacno 2oa...

1. 1006. // Y huxs nosca daa,
A decnuya 6dosa.
U kpewenue eHoghv
IIponogedyroms 6s Kpogo.
U Hu Kkpoeb, HU 600a,
Jluuemepna deoa,
Upesy — boey eda.
U momsina dywna,
Jla mpebyxa cmpauina.
Ecmb y nanvi necams,
Eeca — necmnuwiit xarams.
Ilana ouenv boeams:
Ono U 3eM10 Kynuns,
H doms Ho8bILL cpyOUND.
s 6biK066 U KOPOBD
Ous Hacmpouns 060p06s,
Kepebuyoe u kobvLrs
TabyHbt Hanao00us.
Bcems neuams ceoro dans,
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1.2 // «Se» u «He» nanucane.
Y neeo 00nuxs dposs
bydems na nsamv 20006%.

A conombi ¢ Ha3MOMB —
Jlom 3anpyxcens Kpyeoms.
Jla y nanst umo ecmo,
Hawms 30eco 6ce ne couecms.
Ecmb u 6ans ceos,

Ja wcusems 6 Hell 3mes.
Ihacs 0duns wyypums ma,
A coboii npemoacma,

H y neii 0s6a xeocma.

Ilana c neii emecme cnums,
Oua nany cocums,

Hb0 emecmo cocko6s

Y ueii napa xeocmoghs.
3mus, 3muesa doun,

U npeuepra, kaks HOYb.

A uxs mams noutyxans

H kpecmoms nonyeans,

1.3 // Moo cmpawens ums kpecms
Om OecHblXs pyHHbIXE NepCMs.
Kaxs 0a3 myxs épedens dvima,
A maks kpecms 8pedens ums.
Kpecms uxs mpouyns, kaks ocs,
3ayacxcanu cK8och cress.

U 3a nanuns eeco 830ps

Ha secb mups npudems mope.
3decy ecmb nane ypoks

Om eocmudecsimos CMpPOKa.
H om ceii uxs xyavl

A cpedu HowHOT Menbl
Yoescans 6 6yeanvi.

A nu nons, Hu ObsiueKs,

U ne cmap cmapuuexs,

A 3 6padoii myxcuuexs

U cavigy dypauexs- Kupuaywika.

! See the history of Russian Old-Believers in Latgale in: 3aBapuna A. A. Pycckoe nacenerue Boc-
mouHot Jlameuu 60 émopoii nososune XIX — nauane XX éexa. Pura: 3unatHe, 1986; 3aBapuna A. A.
Pycckoe Hacenenue JlarBuu (K ucropuu mocenenust), in: Pycckue 6 Jlameuu. U3 ucmopuu cmapo-
eepus. Boim. 3. Pura: Benu, 2002. — ¢. 10—47; Hukonos B. B. U3 nucropuu Pexuriikoii kianou-
IIEHCKO CTapooOpsIIIeCcKoil OOIIMHBI, in: Pycckue ¢ Jlameuu. U3 ucmopuu cmaposepus. Boir. 3.
Pura: Benu, 2002. — c. 76—83; Huxonos B. B. Crapoo0psiauecTtBo Jlatraauu (BOIIPOCH XPOHOJIO-
run), in: Cmaposepue Jlamsuu. Pura: Ctapoobpsimueckoe obiiectso Jlarsuu, 2005. — c. 312—319.
See the bibliography on the history, culture, and folklore of Russian Old-Believers in: UndaHTh-
eB B. ®. bubnuorpacdus JlarBuiickoro ctapoBepus, in: Pycckue 6 Jlameuu. U3 ucmopuu cmapose-
pus. Beim. 3. Pura: Beou, 2002. — c. 364—376.

2 See the development of the Latgalian manuscript tradition and the scope of reading of the local
Old-Believers in: OrueTsl apxeorpahudecKux dKcneauuii B Jlarraauio [peBiexpaHuIniia UM.
B. W. Manpiesa 3a 1976 — 1992 rt.
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3 The Degutsk chronicle may be considered as a unique example of the local manuscript tradition
(Mapkenos I. B. Jeryukuii neronucen, in: /Jlpesaexpanusuuwe nywkurckoeo oma. Mamepuansl u
uccaedosanus. Jlenuurpan: Hayka. Jlenunrpanckoe otaeneHue, 1990. — c. 166—248).

4 3aBosoko U. H. Jyxoenvie cmuxu cmapunnwie. Boimt. 1. Pura: U3nanue Puskckoro Kpyskka peB-
Hureneit crapunsl, 1933; ®punpux U. 1. Poaskaop pycckux kpecmosn Ayn-Jlameansckoeo yezda.
Kuwra I. Pura, 1936; Kunko A. H. JlyXoBHBIE CTUXM B CTapoOOpSaUEcKOit cpene B JlaTBuu, in:
booposckue umenusa: Coopruk dokaados 2-oii Hayuno-npakmuueckoi KoHgepenyuu « Cmapoobpsdue-
cmeo ¢ Jlameuu, euepa, cecodus, 3aempa». 25.09.98. Pezekne, 1999. — c. 36—42; XKunko A. H. Pyc-
ckue ¢ Jlameuu. U3 ucmopuu cmaposepus. Bein. 3. Pura: Benu, 2002. — c¢. 162—172.

S [Metpona JI. A. TIpousBeneHust mpodeccoHaTbHBIX TT03TOB B HAPOIHOM PYKONMCHON KHIKHO-
ctu Pycckoro Cesepa, in: Yemuvie u nucomennvie mpaouyuu é 0yxoénoil kyavmype Hapooos. Tes.
nokit. Y. I. CeikreiBKap: M3marenbcTBo CHIKTBIBKAPCKOTO TOCYIAPCTBEHHOTO YHUBEPCUTETA,
1990. — c. 62—63.

¢ The number of copies is provided according to the studies of the Christian folk poetry in the
manuscript tradition of the Old-Believers of Latgale and Prichudye in: ®unocodosa T. B. [lyxoB-
Hble CTUXY B PYKOIMCHOI Tpaaulinu ctrapoodpsiaues Jlarranuu u [puaynbs, in: Pycckuil ghorvk-
aop. T. 30. Cankr-IletepOypr: Hayka, 1999. — c. 431—458.

7 On the formation of the collections of the Drevlekhranilishche im. V. I. Malisheva see: Zpeg-
aexpanunume [ywkunckoeo Joma: (Jlumepamypa 1965 — 1974 ee.). / CocraButensb B. V. Masblies.
Jlenunrpan: Hayka, JlenuHrpaackoe otaeneHue, 1978; @onder u korrexyuu pyKonuchozo omoeaa.
Kpatkuii cnpaBouHuk. Poccuiickast akanemusi Hayk, IHCTUTYT pycckoit iurepatypbl (ITyikuH-
ckuit lom) / Cocr. B. 1. Bymaparun, M. B. PomiokoBa. Cankr-IletepOypr: Pyccko-6antuiickuii
WHGOPMAIIMOHHBIN 1IeHTp «buiry, 1996.

8 3aB. Ne 66

3aB. Ne 318

" Maneimes B. U. Yemo-Iuaemckue pykonuchwie coopruru XVI — XX 6. CbikThiBKap: KOMM KHIX-
Hoe u3natebeTBo, 1960; [Merpoa JI. A. lyxoBHBIE CTUXU B YcTh- LIMJIeMCKOI pyKOTIMCHO# Tpaau-
umu, in: Yemnuoie u nucomennvie mpaduyuu 6 dyxosroii kyavmype Cesepa. MexBy30BCKUIT COOPHUK
HayJIHBIX TpynoB. ChIKTBIBKAp: M3maTeabcTBo CHIKTBIBKAPCKOTO rOCyIapCTBEHHOTO YHUBEPCUTE -
Ta, 1989. —c. 86—101.

W JTyxosnvie cmuxu. Kanmor. (COOpHUK TyXOBHBIX CTUX0B Hikeropockoii o6mactu) / Cocr., BCTYII.
CTaThsl, MO TeKCTOB, uccien. u koMmmeHT. E. A. Byuununoii. Mocksa: Hacinenue, 1999.

12 3aB. Ne 265.

13 Cf: 3aB. 265.

4 Cmapoobpaouecmeo. Jluya, npedmemot, cobbimus u cumeonst. OIbIT SHIUKIONEINIECKOTO CIIOBA-
pst. Mocksa: LlepkoBb, 1996. — c. 212.

15 This text is cited fully at the end of this article.

16 3aB. Ne 66.

17 Cf. 3aB. 66.

18 bynaparun B. I1. «[a3era u3 aga» (mo mMatepuanam [pepnexpanuiuiia [TymkuHckoro Jloma),
in: Pycckue ymonuu. Kanyn: Anomanax. Cankr-Ilerepoypr, 1995. — c. 313—320.

19 Berynos 0. K. Ctux-paeliHuk o yae. PykonucHoe nacaedue Jlpesneii Pycu. Jlenunrpan: Hayka,
Jlenunrpanckoe otnenenue. 1972, — c. 245—248.

2 JTat. No 23.

2 TyppsaHosa H. C. MoHapx 1 00111eCTBO: K BOIIPOCY O HAPOIHOM BapyaHTe MOHapxu3Ma, in: Cma-
poobpaduecmeo ¢ Poccuu (XVII— XX 66.). Mocksa: SI3b1KM pyccKoii KyabTyphl, 1999, —c. 126—148.
2 Jlexsiep . Crapoo0psiaibl JIatBuu 1 Lapb-ocBoboauTesb B 1860-x ronax, in: Cmaposepue Jlam-
euu. Pura: Crapoob6psimueckoe ooectBo Jlatsuu, 2005. — c. 305—311.

23 The anthem boorce, yaps xpanu! has also been circulated in Guslitsy Old-Believers manuscript
tradition. In Guslitsy manuscripts all copies of the anthem are accompanied by neumatic notation.
24 Cited from the hectograph Jlat. Ne. 23.

% Cited by: 3aB. Ne 318.

% CmupHoB I1. C. Buympennue eonpocei 6 packoae é XVII sexe. Heenedosanue uz Ha1anbHoi ucmo-
DPUU packoaa, no 6H08b OMKPbIMbIM NAMAMHUKAM, U30aHHbIM U pyKonucHbim. CaHKT-IleTepOypr: T-BO
«[Teuatns C. I1. SIkoBieBa», 1898. — c. 245—250.
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2 Cmupuos I1. C. Hemopus pycckoeo packoaa cmapoobpsoduecmea. Psizanp: tun. B. O. Tapacosa,
1893. —c. 51.

2 JTexstep . Crapoo0psiaibt JIatBuu 1 Lapb-ocBoboauTeb B 1860-x rogax, in: Cmaposepue Jlam-
euu. Pura: Crapoobpsimueckoe ooectBo Jlatsuu, 2005. — c. 305—311.

2 Cited by: JIat. Ne. 261.

% Hukurtuna C. E. Yemuas napoonas kyssmypa u szeikoeoe cosnanue. Mockpa: Hayka, 1993. —
c. 35.

3 In order to be accepted as a text concerning what is ‘good for soul’, the text must meet the
following criteria: it must enlighten the reader in accordance with the old Orthodox traditions
(so called ‘drevlee blagochestie’), explain the basics of Christian virtues and morals and discuss
divine matters.

32 bycnaeB @. U. [Tosects 0 Tope u 3nouactuu, kak [ope-3modacTie 10BeI0 MOJIOILA BO MHOYEC-
KUl 4uH, in: Mcmopuueckue ouepku pycckoil HapooHoii carogechocmu u uckyccmea.. CounHeHne
®. bycnaesa. Towm. 1. Pycckas HapogHast moa3ust. Cankr-IlerepOypr: [. E. Koxanuukos, 1861. —
c. 600—601.

3 3aB. Ne 66, dpesnexpanwimiine uMm. B. 1. Manbiuesa, UPJIN.

3 Mmutpuesa P. T1. TIpoekT cepuu MOHOrpadbHU4YeCKUX UCCACIOBAHUN U U3IAHUI MAMSITHUKOB
npeBHepyccKoi mutepatypsl, in: TOAP/L. T. 11. 1955. — c. 491—499.
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Yelena Muratova

THE RELIGIOUS TRADITIONS AND CHOOSING NAME IN
THE MILIEU OF OLD-BELIEVERS

Summary

The analysis of the names, used in the community within 100 years (end of the
19% — beginning of the 20" century), shows that the distinguishing feature of the Old-
Believer list of the names from the general Russian anthroponymic system lies in Old-
Believers’ names being little, rarely, and seldom used.

Several reasons of an extra linguistic origin can be pointed out to define the
peculiarities of the Old-Believer list of the names, the main of them being the religious
views of the Old-Believers. In the Old-Believers’ milieu the choice of a name in some
cases was defined by its frequency of occurrence in the church calendar. In many cases,
the special respect to a saint influenced the choice of the name for a newborn child.
When the name is being chosen, the existing church traditions of the time and the rite of
naming are of great importance, too. This influence, to a greater or lesser extent, existed
in the community during the whole period analyzed, though in the second half of the
20" century it became much less. In general, it can be claimed that the direct dependence
between the choice of the name and religious views is lacking in the Old-Believers’
milieu now.

Because of the community’s long closure, its own traditions and habits of naming
were formed, among the members of the community, primarily based on the strict
church requirements. These traditions continue to determine the contents of the Old-
Believer list of the names. Even in the second half of the 20" century the names (especially
those of the elderly) Anfiyan, Aviv, Yelevferiy, lliy, Feofilakt, Filagriy, Miropiya, Ksanfippa,
Yermioniya, Fevrusa do not seem strange in their milieu, because that is how their
parents, relatives, neighbors were called. That is why popular names (as the natural
influence of the modern reality) and the ones, which had already disappeared from the
Russian list of the names in the previous centuries (as the reflection of intercommunity
naming traditions), function simultaneously in the community till the present time.

Now, when the former isolation of the Old-Believers has disappeared and inter-
mingled marriages and migration of young people to the city are being spread, there is
a tendency among the youth to diverge from religion. Personal names of the new-born
children of the 1980s show the traits of modern Russian, Belarusian, Lithuanian, Latvian
and Polish anthroponomy, among these names almost a complete leveling of the
traditional peculiarities of the Old-Believer list of the names is observed.

Key-words: Belarus, Old-Believers, diachronic, contemporary, religious, communal
tradition, social
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The investigated Old-Believer community is located in Miori region of Vitebsk
district in Belarus. At present it is one of the 14 officially registered Old-Believer
communities in the territory of Vitebsk district. Its members populate three villages:
Nivniki, Malyavki, and Zacherevye (separate Old-Believer families live also in the
neighbouring Belarusian villages). The community centre is situated in the Nivniki village
where the Old-Believer church is located.

The analysis of the names functioning in the community during 100 years (from
the end of the 19" to the end of the 20® century) shows that the basic peculiarity
differentiating the Old-Believer list of names from the general Russian anthroponomical
system lies in the fact that Old-Believers’ names in majority are the names of rare use.

Hence, in the first half of the 20" century, 80% of male names and 44 % of female
names of the investigated community consisted of names practically not used among
the Russian population after 1916, e.g. Anfiyan (Audusin), Yevgariy (EBarpuii), Neopiy
(Heomuit), Papiy (ITamuit), Feopempt (Peonemmr), Feust (Deycer); Yerotiida (Eporuuna),
Kiriakiya (Kupwakus), Makrina (Makpuna), Randa (Panna), Sinklitikiya (Cunkmu-
tukust), Hioniya (Xuonwust). Thus, there is an obvious disparity between the names of
active and passive use in the Russian anthroponomical system and that of the investigated
Old-Believer community.

Apart from those, traditional Russian names have been and still are actively used
in the community, e.g. Andrei (Auapeii), Vasiliy (Bacwnuit), Ivan (MBan), Mikhail
(Muxaun), Pavel (ITasen), Alexandr (Anekcannp), Nikolai (Hukomait); Anna (AxHa),
Yekaterina (Exarepuna), Irina (Mpuna), Maria (Mapwust), Tatyana (TatesiHa). They are
related to the stable stock of the investigated names, i.e. they have been constantly
registered in the community during the 20™ century.

The popularity of certain names and disappearance of others are impossible to
explain by exclusively linguistic reasons. Rather often the composition of the list of
names is determined to a great extent by extra-linguistic factors, i.e. the principles and
traditions of name giving that depend on the history of the people, its national psychology,
and social conditions of everyday life.

It is possible to discern some extra-linguistic reasons that determine the peculiarities
of the Old-Believer list of names; the religious views of Old-Believers being the major
one in our opinion.

Religious views as a rule include a whole complex of elements: mythologically
fantastic, intellectual, axiological, cult, institutional, emotionally-psychological, etc. The
cult element of religion is of a major interest for investigating anthroponyms due to its
relation to giving name to a new-born and being reflected in official church documents.

In the pre-revolutionary Russia, the popularity of certain names was greatly
influenced by the church calendar: the more often the name recurred in church festivities
the more widespread as a rule it was.

Ananuz cnucka pycckux KAHOHUMECKUX UMeH 0dem npsamoe YKa3aHue Ha 8AUsHUe
Gaxma wacmomuocmu, Ha NONYAAPHOCIb OOHUX U HENONYAAPHOCHY Opyeux umeH. Tak,
MydHCcCKUe UMEeHA, BCMpearujiiecs 8 UepKogHbIX KaleHoapsx 0oaee mpex pa3s é 200, 00bi4-
HO 00CMamo4Ho NONYAAPHbL, UMEHA, YNOMUHAlowuecs 00UH-08a pasa 6 200, 3a peoKum
UckKAuenuem, Henonyasphot. boaee nonyasprol umena, cmosuue 6 Hauane nepevHst UMeH
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U cobblmuil, 00CMOUHbIX YNOMUHAHUSL 8 MOM UAU UHOU OeHb, U MeHee NONYASPHbL — UMe-
Ha, cmosuie 8 KoHue.'

[The analysis of the list of canonized Russian names gives a direct indication to
the impact of the fact of frequency on the popularity of some and unpopularity of
other names. Hence, male names recurring in church calendars more than three
times a year are usually rather popular, whereas the names that are mentioned
once or twice a year are unpopular with few exceptions. More popular are the
names at the beginning of the list of names and events commemorated on this or
that day; the names at the end of this list are less popular.]

In the Old-Believer environment, the choice of the name was also to a certain degree
determined by its frequency in the church calendar. The analysis of the stable stock of
male and female names of the investigated community from this aspect shows that
many popular names recur on the festive days of the Old-Believer church several times.
E.g. Alexandr — 19 times, Georgiy — 15, Dmitriy — 17, Ivan — 53, Pyotr — 26, Fyodor —
30; Anna - 7, Irina — 5, Maria — 9, Feodosiya — 6 times.

The popularity of these names may be related to the frequency of their recurrence
on the festive days of the church. But, on the other hand, the names like Vladimir and
Saveliy are related to the group of stable male names that appear in the Old-Believer
church calendar only once; the popularity of the female name Yekaterina cannot be
accounted for by the festive day, as St.Yekaterina is commemorated by the old-believer
church only once a year.

As we can see, the account for the popularity or unpopularity of certain names
exclusively by their recurrence on the festive days of the church would not be objective
because there are different conditions influencing the popularity of the name, such as
language and psychological phenomena, factors of social and everyday life, traditions,
and customs.

Investigating the personal names of the believing community, it is also necessary to
take into consideration the religious traditions existing in their environment. In many
cases, special respect paid to a particular saint played a significant role when choosing
the name for the new-born. In the Orthodox faith since the ancient times the most
respected saints were Ilya the prophet, Nikola the miracle maker, Georgiy the martyr.
Among the people whose faith was especially strong, name-giving was treated as
something fateful, therefore the name of the saint could mean fortune for the new-born,
whereas the name of a martyr — misfortune.

In Old-Believer communities that have been formed particularly on the basis of
general religious views, the cult of saints played an even greater role for giving the name
to the new-born. Thus, the female name Anna was the most popular one in the
investigated community from the end of the 19" to mid-20%" century. This may be
explained by the special attitude of Old-Believers to the princess St.Anna Kashinskaya.
L. Kologrivov writes the following about this matter in his historically-religious study
Oueprku no ucmopuu Pycckoit Cessmocmu (Reviews on the History of Russian Sainthood):

[..] ee nouumanue, ogpuyuanvro ycmanosaennoe ¢ 1649 200y, w110 3anpewjero 6 1678
200y Ha OCHOBAHUU COOEPICAUUXCSL 8 e HCUMUU UCHOPUMECKUX OUWUOOK, a 2AA8HbIM 00-
DPA30M NOMOMY, MO Y KHALUHU 8 2p00Y PYKA NeJCana ¢ O8YXNePCMHbIM CAONCEHUEM, d He
¢ MpexnepcmHbiM, MaK moeo mpe6osanu KaHOHbl, pepopmMuposantvie HAMpPUapXom
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Huxonom. Tak kak na smom @pakm ccolaaaucy cmapooopsaoybt, 61acmu peuunu «0exa-
HoHusuposame» Anny. Toavko 6 1909 200y ee Kyavm Obii 60CCMAHOBAEH. .

[[..] her worship that was officially initiated in 1649 was banned in 1678 on
the grounds of the historic mistakes in her life, yet basically because the hand of
the princess in the coffin was placed with two finger setting instead of the three
finger one as was required by the canons reformed by Patriarch Nikon. As old-
believers referred to this fact, the authorities decided to ‘decanonize’ Anna. Only
in 1909 her cult was restored..]

Rather significant role in the choice of name is attributed to the church traditions
relating to the time and the ritual of name-giving. Hence, in the Orthodox tradition the
new-born had to receive its name from the saint who was commemorated on the day of
birth of the child, but this rule was not canonical (i.e. in essence it was recommended by
the fathers of the church) and therefore was rather flexible. There were other church
rituals related to the rite of baptism as well: to baptize the child on the third or eighth,
or the fortieth day. More archaic practice of Old-Believers was giving the name of the
saint commemorated on the eighth day after the child’s birth; girls were given names of
female saints commemorated on the eighth day before their birth.

In the investigated community in the first half of the 20® century the Orthodox
tradition prevailed: around 80% of all new-borns received names of saints
commemorated within 30 — 40 days since the child’s birth. At the same time boys were
named after the saint commemorated on the eighth day after the child’s birth. In 1900
the fifth part of male new-borns were named according to this tradition. A similar
custom in relation to female names (the eighth day before the birth of the child) has not
been registered in the community. It is considered that this tradition in relation to female
names was either totally lacking in the investigated community or was less stable and
had disappeared much earlier.

In the second half of the 20% century, the dependence of the Old-Believer list of
names on the church traditions became less and less obvious. At the end of the 19
century, just singular cases of free choice of name were noted (i.e. the child was given a
name without any relation between the day of its birth and the day of commemorating
the saint after whom the child was named), whereas in the second half of the 20™
century free choice of name became more and more widespread in the community. This
is demonstrated by the facts: in 1900 3.2% of all new-borns were named in this way, in
1936 — 13%, but at the beginning of the second half of the 20" century — more than
50%.

However, also at the end of the 20 century the Old-Believer list of names contains
a sufficient number of especially rare names. They were, as a rule, the names of aged
people. A certain part of such names have existed and still exist, evidently, in particularly
religious families where children are given names in accordance with the church tradition.

Thus the impact of religious traditions on the choice of the Old-Believer’s names
was different both in individual families and at diverse periods in the community on the
whole. To a smaller or greater extent, this impact existed in the community during the
whole of the investigated period, though in the second half of the 20t century it became
significantly weaker. Yet also at present, notwithstanding the decline of Old-Believing
as a religious trend, there are quite a lot of authentic Old-Believers (especially people of
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mature age) who continue strictly observing the church traditions and giving names to
their children, and more often grand-children, not according to their own wish (or the
wish of the parents who are probably non-believers) but according to the church calendar
and the religious traditions of the community.

But on the whole it is possible to argue that nowadays there is no direct relation
between the choice of the name and the religious views in the Old-Believer environment.

Yet the difference of the old-believer list of names from the general Russian system
of name-giving as to the popularity/unpopularity of person names must have an
explanation. Another and, in our opinion, basic reason for the specificity of Old-Believer
list of names comes from the inner traditions of name-giving in the community.

After the schism of Russian Orthodox Church, Old-Believers moved to the marginal
regions of Russia and abroad. Before that they lived in the Russian language environment
and their list of names corresponded to the taste, customs, and traditions of this
environment. Names that were popular in Russia in the 17 century traveled together
with their bearers to the new places of settlement. It may be supposed that the tastes
and traditions of name-giving of Old-Believers’ children remained on the level of the
17% — early 18 century. Why did it happen? In our opinion, it may be explained by two
factors. First, the formation of the Old-Believer list of names was influenced by the very
character of the community existence. Old-Believers lived isolated from generation to
generation, separated from the external world, far from roads and big villages. Their
environment was characterized by eschatological views, preaching escape from ‘the
world’, i.e. during centuries the Old-Believer community was a closed micro-environment
and this fact could not but get reflected on the traditions of name-giving.

Second, the formation of Old-Believer list of names was influenced by the religious
ideas of Old-Believer faith at the stage of its formation as a religious trend, i.e. the
epoch of fanatical religiosity and mass self-immolation of Old-Believers. Subjection to
the church demands at that time was unconditional and compulsory for its members.
This included also name-giving to the new-born children who were named not according
to their parents’ whims but so that the names of all saints were not disregarded?. This is
obviously the reason for the existence in the community not only of rare names but also
of traditionally widespread Russian names, like Ivan, Fyodor, Pyotr, Grigoriy, Mikhail,
Alexandr, as these were exactly the names that most often recurred in the church calendar.

Thus due to the prolonged closure of the community, its members have formed
their own traditions and customs of name-giving that were initially based on strict
church requirements. These traditions continue to determine the Old-Believer list of
names. So, in the second half of the 20% century in the Old-Believer environment it is
not strange to meet people (especially of mature age) with such names as Anfiyan (Audusit),
Aviv (ABuB), Yelevferiy (EneBdepuii), Iliy (Mawmii), Feofilakt (®eoduakr), Filagriy
(®unarpuit), Miropiya (Muponust), Ksanfippa (Kcandurma), Yermioniya (EpMuonust),
Fevrusa (®@eBpyca), as this was the way their parents, relatives, and neighbours had
been named. This is the very reason why popular names (as a natural influence of the
contemporary reality) and the names extinct from the Russian list of names already in
previous centuries (as a reflection of the inner traditions of name-giving in the community)
function simultaneously in the community at present.

The impact of the social conditions on the Old-Believer list of names is, in our
opinion, the third reason determining its specificity. The social status of the investigated



The Religious Traditions and Choosing Name in the Milieu of the Old-Believers 91

community had remained unchanged for a long time because of the unchanging activities,
everyday life conditions, the level of education, and religious views of its members. Due
to the closed character of the community, the impact of the social conditions on it was
insignificant. As concerns names, the social factor has become evident just in recent
decades. During this time, the number of popular names has grown significantly, though
rare names still constitute a great part of the Old-Believer list of names. This social
marking reflected in the names as the legacy of the previous centuries cannot but be felt
by the young generation of Old-Believers. It is overcome in several ways.

First, children born in the 1970 - 80s practically do not have rare names. The
analysis of the existing tendencies of transformation of the Old-Believer list of names
shows that the changes lead in the direction of its unification and erasure of any
anthroponymic peculiarities in the Old-Believer environment.

Second, artificial transformation of the existing names has been registered. The
facts of officially substituting one name for another reflected in the official papers of
the civic registration office of Miori are very scarce. Yet transforming names on the
level of their oral use has become widespread in the investigated community, especially
in the 1960 — 70s.

Rare, unusual names of Old-Believers undergo complete or partial transformation
taking the form of more widespread names. Hence, Vikuliy (Bukynuit) is called Vitya
in the community, Korneliy (Kopnenuit) — Kolya, etc. The most widespread male name
transformations in the community are as follows: Ignatiy (Mruartuii) — Gena (IeHa),
Kesariy (Kecapwuii) — Kolya (Koss), Liveriy (JluBepuii) — Val’era (Banepa), Martinian
(Maprunuan) — Misha (Muina), Yevgraf (Esrpad) — Yura (FOpa), Timofei (Tumodeit) —
Dima ([Iuma), Filosofiy (®Punocoduii), Feoktist (deokruct) — Fedya (Pens), Kallinik
(Kammunuk) — Kolya (KoJst). Similar trend concerns the functioning of the female names
in the community, e.g. Anfiya (Andwus), Apfiya (Andus) — Anya (Aus), Domna (JdomHa) —
Dasha ([armra), Dorosida (Jopocuna) — Dusya (dycs), Yenafa (Enada) — Lena (Jlena),
Sanfipa (Candwuna) — Inna (MHHa). In some cases the ‘new’ name is rather naturally
developed from the ‘old” one: Timofei (Tumodeit) — Tima (Tuma) — Dima (duma), Feoktist
(®eokruct) — Fektya (Dekrst) — Fedya (Pemst); in other cases there are no similarities
between the names: Protasiy (ITporacuii) — Kolya (Kosst), Yevgraf (Esrpad) — Yura
(FOpa), Yenafa (Exada) — Lena (JIeHa). These cases show that the complete form of one
calendar name is substituted by the abridged form of another calendar name.

Transformations of christened names are observed first of all in case of the younger
generation of Old-Believers. The new name, as a rule, appeared beyond the community
boundaries (during the young man’s military service, at the time of studies or working
in the city), but later it was adapted within the community and continued to exist along
with the christened name. Hence, Old-Believers perceive this tendency of two coexisting
names as rather natural at present. And it is understandable. Entering the world, from
which they and their ancestors had been separated, the contemporary Old-Believers
(especially young people) became conscious of the specificity, difference of their existence
including the particularity of their names that they never hear any more in the expanded
environment around them.

This kind of coexistence of two names in the Old-Believer community is a direct
consequence of the changed social conditions. But, apart from that, their attitude to it is
very significant. It indicates the serious religious and psychological changes in the Old-
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Believer environment, as previously they did not use even abridged forms of christened
names because any change of the name of the saint after whom the person had been
called was considered sinful.

At present, due to the disappearance of the former isolation of Old-Believers,
appearance of mixed marriages, and migration of young people to urban areas, the
young generation is losing its religiosity. Person names of the children born in the 1980s
reflect the features of the contemporary Russian, Belarusian, Lithuanian, Latvian, and
Polish anthroponomy; the structure of the contemporary list of names brings out an
almost complete erasure of the traditional peculiarities of the Old-Believer traditions of
name giving.

' Cymepanckas A. B. O6was meopus umenu co6ecmeennoeo. Mockpa: Hayka, 1973. — c. 200.

2 KonorpuBoB U. Quepku no ucmopuu Pycckoii cesmocmu. bpioccenb: ZKusub ¢ borom, 1961, —
c. 253.

3 Cf. Yuo6erayn b. O. Pycckue ghamuauu. Mocksa: I[Iporpecc, 1989. — c. 327.
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Yelena Korolyova

STORY OF A LATGALIAN OLD-BELIEVER.
THE EXPERIENCE OF FICTION

Summary

The present article analyzes the story by an Old-Believer woman from Latgale
Maria Pakhomovna Blokhina. The uniqueness of this experience of fiction is that its
author received only three year education. The story is about the people, written by a
common woman. All her life Maria Pakhomovna has lived in the village Zui in Rézekne
region. She worked on kolkhoz and is a typical Old-Believer of her days. At present, she
is 83 years old.

The article entails the author’s biography, pointing out the moments that might
have affected her striving to write fiction. Further the analysis of the story’s plot is
provided. The title of the story is ‘Forced Love’. It relates of a young woman who is
forced to love by trying to make her fall in love. The action takes place during the ‘times
of Ulmanis’ when ‘aizsargs’ Valdis tries to woo the worker of his neighbours, Pauline.
The narrator of the story is a fifteen years old girl Masha who works together with
Pauline. Masha becomes a witness of this love story.

The article analyzes the poetic means and language of the story, namely portrait
characteristics and similes. The story is written in a dialect language that to a certain
degree is made literary. The author of the article argues that Maria Pakhomovna Blokbina
is a predecessor of the epoch of soap operas, as the story was written in the time period
between 1960 and 1965 when this phenomenon had not yet appeared in the Russian
literature.

Key-words: folk story, Old-Believer woman’s personality, plot, imagery, language
means

About the author

Maria Pakhomovna Blokhina (MP), née Kuznetsova, was born in Riga. Her mother
worked in Riga and St.Petersburg, her father was a blacksmith in the village Zui of
Rézekne district and was the housekeeper, he owned a smithy, brought up children and
cared for his disabled brother and sister. MP came to the village Zui in childhood and
has lived there up to the present. MP is a hard worker who has worked all her life on a
collective farm doing different jobs; she has been awarded many prizes for her work,
both of a local and government scale. All of these awards MP has been holding dear till
this time. MP is very sociable: she used to organize amateur performances in the local
culture club, as well as diverse competitions and culture events. She is an open, kind-
hearted person who is always ready to help anyone in need, and people have always
been attracted to her. She also knitted mittens and socks for the children in orphanage
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as New Year presents. Her knit-work was so fine that it was exhibited on several personal
exhibitions in the Soviet times. MP has sown a huge number of coloured muffs that are
genuine works of art; she has presented her muffs to the local churches, even to those in
America. MP was childless and she brought up two of her husband’s nephews.

I got acquainted with Maria Pakhomovna in 1996; she seemed to me too ‘learned’
then, which means that she was not a suitable object for recording dialect speech.
Nevertheless we communicated with her a lot then. MP was of a great help in explaining
to us the process of processing flax; no male was able to tell us about the whole technology
of this complex procedure in as detailed and precise a way as she could. In that region
in the Soviet times there was a flax plant and the local inhabitants were renowned for
their capability of growing huge crops of flax of the finest quality. It is probably not
accidental that MP had a longstanding dream of founding a flax museum in Kruki.
Almost everything had been prepared for its opening but the times of reconstruction
came and the intention was never carried out.

Second time I met MP two years ago, in 2006. I do not know what had happened
but MP had suddenly become a veritable depository of dialect lexis. Her speech was
saturated with dialect words and she could very precisely explain the meaning of words
we did not understand. It could be possibly explained by the fact that people who have
scarcely used dialect speech in their life return to the language of their childhood in
old age.

MP is very well known in Latvia. She is constantly visited by the representatives of
the capital and local press and she is often shown on TV. For the mass media, our
heroine is an epitome of old-believer. MP has collected articles about herself from most
diverse newspapers. I have read these articles from MP’s personal archives where she
keeps these materials. Journalists have written about MP absolutely everything: from
her biography and descriptions of her work life to hobbies mentioning all her talents.
MP is endowed with aesthetic feeling. She is a wonderful craftswoman who has
participated in a number of exhibitions of ornamental art with hand-embroidered carpets;
she was excellent at embroidery, knitting, and making soft toys. She makes design and
matches colours for her works that are genuine art productions. Even the stove at her
home is painted with the motifs from Russian fairy-tales. Just one of MP’s talents has
escaped the journalists’ attention: they are unaware that she has also tried to write
fiction. MP has a splendid memory and brilliant gift of a story-teller, besides she has
been keeping diary.

MP has written some poems about war, one of them about a soldier rescued by her
family. Her father had risked the life of his whole family by rescuing him. As this soldier
had been wounded and was heavily bleeding, he needed urgent operation and her parents,
having collected clothes for him from their neighbours, brought him to the German
hospital setting him as their son. Mother was so bitterly and inconsolably crying that
none of the Germans got any suspicion and so they rescued the soldier; he was operated
on and sent to the front from where he escaped to friendly troops, but some days before
the end of the war he was killed. All this became known through the Red Cross
organization after the war. MP’s mother went to the Ukraine when a monument to this
soldier was erected.

We know two tales written by MP. Very recently we got to know that MP had tried
to write a love story. Everything that she had given to me to read up to this time was
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very different: those were poems causing tears or tales making one laugh. In the poetic
works by MP there were no dialect words, the rhymes in them were correct. If one did
not know that their author was a common person one would not realize it. Love plots
were not characteristic of MP’s writing therefore this story was very intriguing. Imagine
a meticulous Old-Believer, an extremely serious, conscientious person, fair judge in all
dubitable situations having written a love story. MP gave it to me to read when I visited
her alone, without students, and went to the bath. I started reading it and could not
stop, hardly making it for the bus (that would be very inconvenient as there was no bus
the following day). For two months I could not wait to learn how the story would end.

The title of the story is ITpunyxcoennas aoboss (Forced Love). As we can see, it is a
telling title, the story written in the first person. The author is represented by a 15 years
old narrator, shepherd girl Masha who became a witness of a love story between a farm
worker Pavlina who is sometimes also called Paula or Pauline and Valdis, a son of the
farm owners’ neighbour for whom Masha and Paulina were working. From MP’s diaries
I had learned that during the war she worked for rich Latvians and she was exactly 15
then. Her father was sent to Germany, the cattle taken away, there were four children
and a disabled uncle in the family, the aunt had died and they could not make ends
meet, so MP went to work. But in the diary the hassle of the poor girl is described
tragically, whereas the story totally lacks the dramatic tinge of the diaries. MP did not
manage to tell me the history of writing the story; she had just remarked that everything
was imagined though presented as if she had been the witness of all the events. As we
know, fantasy is the basis of creative work and this means that the author had inten-
tionally written a piece of fiction. Afterwards I learned that the story was written in the
1960s. It seems that it was written in two stages. The former, according to MP, was in
1960 — 65. It remains to add that MP received three year education. In this sense it is a
veritable folk tale.

The plot

The first sentence of the story sets the plot in motion: Oxomuuku cobpaauce Ha
oxomy, omeszanu ceoux cooax u yuiau [The hunters had gathered for hunt, released their
hounds and left]. In the afternoon, they returned to the master with a slain roe. According
to Arkadiy Neminuschiy (an oral remark in relation to our presentation at Latgalian
Congress), the image of a roe is associated with a visual range characterizing the interior
of the house: in the 1960s tapestry carpets from Germany were very popular depicting
diverse plots, roe being one of the most widespread images. Though roes were abundant
in the local woods and were the usual game, this remark seems to us very valuable. The
image of a roe is significant not only on the visual plane for introducing the reader to
the social space but also symbolically. It may be interpreted as a symbol of a young girl
chased by hunters from all sides.

The plot develops as follows. The masters have invited guests and hunters to dinner.
Paula and Masha helped the mistress to prepare food. Valdis from the neighbouring
farmstead appeared among the guests and straight away started wooing Paula. But she
met his wooing with coarseness and did not show any interest in contact with him; but
her indifference had an opposite effect, it turned Valdis on even more. Judging from
Paula’s portrait, she was a very attractive young girl and the fact that Valdis fell in love
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with her from the first sight is not surprising at all. The author pays great attention to
the portrait characteristics of the heroine. The story depicts portraits of Valdis, his
mother, and Pauline.

Banouc — napenv nem 27 — 28, 6eaokypulii, cmpoiiHbiii ¢ 204y0biMU 2Aa3amu U ¢
0.1€0HbIM PYMSAHYEM HA WeKaXx.

Mamo, monodas, aem 50, kpacusas, 201y00e1a3as, pyMAHASL HCCHUUHA, CbIH O4EeHb
noxoxc Ha neé. Cama oHa U3 paboOMHUY, 3AMYNC 8bIUAA 3a CMAPUKA U3-30 X03SLCMEd,
Xomsi 8 mo 8pemMsi OH Obla He mak yic cmap: 40 aem, eii 20. Bceeda onpsamuas, yucmas,
DA32080pHUBASL, NPUBCMAUBAS K NHOOSM.

[Valdis is a young man of 27 — 28 years, blond, tall, with blue eyes and pale
glow on his cheeks.

His mother is a young woman, about 50 years of age, beautiful, blue-eyed,
glowing, her son taking after her very much. She is from workers, married to an
old man because of property though at that time he was not so old: 40 years, her
being 20. She is always neat, clean, talkative, kind to other people.]

Attention is attracted by the expression ‘kind to other people’ — this is an attempt of
expression in a learned manner, that is often the case with the author, but besides one
may notice incomplete knowledge of literary language norms. As to Valdis’ father, it is
stated that he is gray and uncouth. Always walking around with ropes and bridles,
taking in and out horses. The material status of Valdis’ family is described as follows,
They were not rich and kept just one farm-hand doing everything themselves. Pauline’s
appearance is described as follows, Paulina is a very beautiful girl. Her eyes are black,
sparkling, hair is dark, curly, long, face is tenebrous with a blush, figure is stately taking
after a painted Madonna. It seems that in the framework of this text it is a very good
comparison that leads to think that Paula is obviously a catholic. Or else this portrait is
provided from the viewpoint of the catholic Valdis. Old-Believer and Orthodox depiction
of Madonna usually has a more restrained colour range, icons veiling the colours leaving
only the face opened; this means that painted Madonna is presented from the catholic
point of view. Masha inquired for the reason of Pauline’s reluctance because Valdis was
such a handsome guy, Masha liked him and would not turn down his wooing. Let us
add that the portrait of all heroes is marked by blush that is a manifestation of folk
aesthetics.
Pauline answered Masha’s question as follows:

A nomomy umo s e2o xopowio 3uaro. Koeoa s 6vina manenvkas, nacaay Pexcme Anek-
candpsl KOPo8, OH Obla MAKOL ONUHHBLI 8eP3UNA U NAC CBOUX KOPO8, d 3eMAU UX 2PAHUYU -
AU, U 60pye MOsL KOP0O8A hepeuina yepes epanuyy Ha ux 3eMaro, s Kak-mo He yeasioeaa. Ou
KHymom omcme0an Koposy u mens u 3aseun: «Hy, Hecuacmmblil yvbleaHeHOK, ewé pas
nycmuuib Kopog 6 Haul Xymop, 51 meos gpicmebaro Kpenye».

[Because I know him very well. When I was a child, I pastured cows for Rekste
Alexandra, he was such a tall guy and pastured his own cows and their lands
bordered; suddenly my cow crossed their land border and I somehow missed that.
He beat the cow with a rod and then he beat me and said, ‘Well, miserable Gipsy,
if you let cows once again into our land, I will beat you harder.’]

Thus the social motivation for refusing Valdis is provided. Everything becomes clear
now. Yet at the same time, another memory of Pauline suggests that this moment may



Story of a Latgalian Old-Believer. The Experience of Fiction 97

be considered the beginning of some kind of special relationship between them,
That very autumn I went to school, form one, but he was already in form six. I was
standing in the hall, he ran by and pulled me by my braid saying, “You are also here,
Gipsys’

In the course of the narrative it is revealed that

Banduc — edurncmeennblil coin y podumeneti, on yuuncs 8 Puee 6 meOuyuHckom um-
cmumyme Ha Xupypeuueckom gakyrvmeme, K020a HaA4a1ach GOUHA U NPUWIAU HEMUDbL,
HauanacL MoouAU3auUs, U 4moo e2o He 834U Ha (hpoHmM, MaAmMb e2o npuse3na 0OMo U
yempouna pabomams aiicapeom, Mak KaK aiicapeos He 0panu Ha poHm, OHU 0€6ANU 8
MblY, HO NOCKOAbKY OH YYeHblil, He 60e6aA, A HAX00UACS 8 KOHMOPe NUCAPEM.

[Valdis is the only son to his parents, he studied in Riga in medical college at
the faculty of surgery; when the war began and Germans came there was
mobilization and, to avoid his going to the front, his mother took him home and
found him a job in ‘aizsargi’ organization as ‘aizsargi’ were not taken to the front
fighting in the rear but, as he was a scientist, he did not fight but worked in the
office as a clerk.]

As Valdis fell in love with Pauline, he started visiting the house of Masha and
Pauline’s masters and helping the girls with house-work, as common work always unites
people.

Ho ona k nemy 6vlaa ouens Koaka, 6cé 8pems ocmpuaa, dasxce UHo20a 8bixo00uAa U3
cebs, bpocana obudnvie croea. Tor — X035UCKUIL COIHOK, HENCEHKA, a 5 — pabomHuya,
mol — aticape, s eac Henasudicy. Ilpu 3mom o Moauan, MoabKO AUUO 3AAUBANOCH KPAC-
Koll, 00uiceHHblll, caduacs Ha eeaocuned U ye3ican 00Moil, Ho HA8epHo, 00Uda omxoou-
21a 6bicmpo, U OH NOABAAACS CHOBA.

[But she was very sharp with him, pulling his leg all the time, sometimes even
losing her temper, throwing hurtful words. You are a son of a land-owner, softy,
while I am a worker, you are an ‘aizsargs’, I hate you. He kept silent, just his face
blushed, he got hurt and rode home on his bicycle but he probably forgot the
offence soon and turned up again.]

However, the author has not placed the social and political accents on things. MP
writes without measuring up to the rules of socialist realism, she writes as her heart and
life experience suggests.

Notwithstanding Valdis’ dodges, Pauline did not change her anger for mercy but
just the other way round, grew angrier, fiercer, and more unattainable day by day.
When he once wanted to kiss her, she scratched his face with her nails until it was
bleeding.

U 3acmesnacs: «Teneps makoii kpacuenlii bonvuie He nosgumces.» Ho mne eco 6bi10
acans. Beds on mak eii 6ceecda cmapancs cdenams 006poe, a oHa, KaK KOWKaA, 8ce pems
€20 nopem, ecau He cA08aMU, MO KOCMAMU.

[And started laughing, ‘now this dreamboat will never come again.” But I felt
pity for him. Because he was always so eager to do something good to her while
she attacks him like a cat, if not by words then with her nails.]

Things develop very fast. The most interesting fact reflecting the everyday life of
that epoch most truly, in my opinion, is the description of milling when landowners
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together with workers grind corn for all the neighbourhood taking the mill from house
to house.

bBpuekann xo3sun 3axcumounblil, X1e0a MHO20, pado4ux coopas Ha 0ée cCMeHsl, pa-
bomanu no 0sa waca u cHoga mensaucs. Ha 06ed cmonvl Hakpoiiu 6 60abwoM 3a1e U 6
nepeyio ouepeds nocadunu 06edams X039UHOB U UX CbIHO08 U 004eK, a paOOMHUKO8 U pa-
bomuuy, 60 6mopyro 3acmoauuy. Pabouue nauasu ponmams, Moa, Mbl C8UHbU QONHCHDL
obedamb nocae 2ocnoo.

[Brivkalns is a well-to-do landowner, having much corn; he gathered workers
on two shifts, working for two hours and then exchanging shifts. For dinner,
tables were laid in the big hall and the first to dine were the landowners with their
sons and daughters; the workers dined in the second turn. They started grumbling:
we pigs must eat after masters.]

The description of the milling process is very interesting also from the ethnographic
point of view, maybe because the author makes the narrative dynamic or because she is
well aware of the details of the everyday life of that epoch unknown to the contemporary
people.

During milling, Valdis did not approach girls: the work was very hard, but Paula
continued mocking him: Today the soft hands will get bloody blisters. Finally, the milling
was finished.

Ipuwén cmapux bpuskannc chsan ponapu, nocacun, 00un oHaps nogecun Ha yauye
0K0410 0oma. Xo34iiKu 6biHecAU HA 080p MENAYI0 800y 8 8e0pax U Maszax, a MaKice Molio
u nosomeruye. Bce evimblaucs, y kKo2o bbira 3anachas odexcoa, nepeodeaucs. Banduc yexan
domoit, s ¢ [layaoi 3auinu 6 pabomMHUYKYIO KOMHAMY, MamM AelNCara Hawa 3anacHas
odexcoa, mam dce pacuecanu c80U 6040CA, NOCKOALKO OHU OblaU OAUHHbIE, HO 3a OeHb
msxcenoi pabomovl OHU pACMPENANUCh U COUNUCH, 3aNAeAU KOCbL, YA0ICUAU AKKYPAMHO,
nepeodeaucs. Koeda éce bviau yaice 6 nopsioke, U 6ce cOOpaNUcy, X035UKU NPUAacUIU Ha
yoreun. Heuncsa u Baaduc 6 eonyboii pybauike, 6 earughe u HauuueHHvIX 0o baecka cano-
eax. Ha smom pas yscunamo 6 nepgyro ouepedb npueaacunu pabomHuKko8, U CHoea onsmo
Hauaics ponom, 4mo 8 nepeoll 3acmoauye Hado Moponumscs, Ymood damv mecmo opy-
201, a Opyaas mModcem He MOPONUMbCS, CUOeMb, CKOAbKO UM 3aX04emcs, MopoOnums
HUKmMo He cmanem, paboma KonueH. Pabomanu 6oavuie myscuunnl, um xcans 610 yny-
cmumo AUWHIOI KPYJICKY RUGA, XO3SAUKU 60AHO8ANUCD, HO Moayanu. [..] [Tocae yucuna
pazoopaiu cmoavl, U Ha4aiucb manywl. Mepamos Obiau npuerauienvl 08a aKKopoOUOHUC-
ma, mMoao0ble Kpacuevie NApHU, OHU U2Panu NOCMEHHO.

[The old Brivkalns came and put out the lamps hanging one lamp outside the
house. The landlady brought out into the yard warm water in pails and bowls as
well as soap and towels. Everybody washed and changed into fresh clothes. Valdis
left for home but I and Paula went into the workers’ room; there were our spare
clothes, there we brushed our hair as it was long and had got disheveled during the
hard working day, we did our hair and changed. When everyone was ready and all
had gathered, landladies invited us to supper. Valdis came dressed in a blue shirt,
riding-breeches and polished shining boots. This time workers were invited to eat
first and there was grumbling again that those who eat first must hurry in order to
make room for the second turn that need not hurry and may sit as long as they like
because the work is finished. Workers were mostly men and they were reluctant to
miss another jug of beer, the landladies were worried but kept silent. [..] After
supper the tables were taken away and people started dancing. Two accordionists
had been invited to play, they were young handsome guys and played in turns.]
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Pauline danced all the time. If there were no male partners, she danced with her female
friend.

A Banducy mak u ne nooxoouna ouepeds. Bopye 0bss6uiu omoueroil mateu, napHu
Xaonaau 6 aadowku u omouganu degyuiex om napts. C Komopuim OHa manyyem, u ¢ Heil
mauyyem, a mom omoueaem opyeyro u m.o. Tym eviuina ouepedv Baaducy. [lasauna
KaK pas manyeeana ¢ KopouoHucmom. Baaduc nooowen, yavionyacs u 1e2oHbK0 XA0NHYA
6 nadowku. [layauna coeaana 6uo, ymo He 3amemuad, Yuenuiach Kpenue 6 napmuepa,
KPYMauyaacs u xomeaa ckpvimvcsi cpeou manuyyruux, Ho He mym-mo 6vi10. Basduc
cxeamu ee 3a pyKy u yoapua no ujeke, 6bl0epHy ee U3 Kpyaa u nocadun poom co MHOU
u cen padom c Heil cam. B 3ane oyapunacy muwuna. [layauna cudena, He wiesensco,
anasza ee cmanu 6onvule U yepHee, OHU He MOP2aaU, HO CAe3bl KAMUAUC KDYRHbIE, KAK
eopox. Baaduc monauan, Ho Obin Onednblil, kak aucm bymaeu.

[But Valdis never had a chance to dance with her. Suddenly a clapping dance
was announced, guys clapped their hands and took away girls from other guys.
Valdis’ turn came. Pauline was dancing with the accordionist. Valdis came up,
smiled, and clapped lightly. Pauline pretended not to notice him, clutched to her
partner firmly, turned and wanted to disappear among the dancers but her plan
failed. Valdis caught her by the hand and slapped her cheek, pulled her out of the
circle and made her sit beside me and sat down himself. There was deep silence in
the hall. Pauline was sitting without moving, her eyes growing larger and darker,
they did not blink but tears were rolling huge like peas. Valdis kept silent but was
as pale as a sheet of paper.]

Further the action develops even faster. The master seeing that one of his workers had
been hurt called Valdis and made him leave the hall. Pauline with Masha’s help silently
crept through the window outside and ran home. Valdis having learned that she had run
away started chasing her on a bicycle, whereas the master fearing an unpleasant turn of
events ran after him. This marathon was rounded up by Masha. Suddenly a shot was
heard and Paula fell down. The master approached and started scolding Valdis, Masha
ran up shouting and shedding tears. At that moment, the door opened and the master
and Valdis came in carrying Paula in their arms. Valdis put her carefully on the bed and
asked for a wet towel to bring her to senses. After some time he managed to do it.

The following day Valdis and his mother drove to the landlady in a carriage; she
had evidently expected this visit as the table had been laid in the hall. The girls were
invited to the table and offered some food. Masha was invited so that Paula would be
more persuadable. After some time, Valdis’ mother said, Well, young people, enough
sitting, go for a ride, the horse cannot wait any longer. Later Masha realized that this
was an arrangement between Valdis” mother and their landlady. While taking Pauline
for a ride, Valdis took her to his home. He asked her to marry him but she did not agree.
You, sons of the rich, just want to play with us while we must bear the shameful cross.
Valdis went to work but Pauline was not let out of the house by his mother. Because of
all that had happened she suddenly fell asleep and woke up only when she heard steps.
Valdis returned furious.

«[layna, nocaednuii pas cnpawiuearo me6s, 6yoeuts moeii sceroti unu Hem » — Ilayau-
Ha omeemuna: «Omnycmu mers domoity — «Cetiuac moi 6ydeutb c60000Hak> — u 8bIHYA
nucmonem uz kooypul, [layauna onemena, He Moena HU4e20 CKa3amo, MOALKO 3AKPUYA-
21a moeda, Koeda o Hacmasua nucmonem cebe K 8UCKY, OHa OpOCUAACH K HEMY HA el U
epomKo kpuknyaa: «He nadoh
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[‘Paula, I beg you last time, will you marry me or not?’ — Pauline replied: ‘Let
me go home!” — ‘In a moment you will be free!” — and he took a pistol out of a
holster, Pauline went dumb and couldn’t say a word, bursting into shouting just
when he aimed the pistol at his temple, she flung her arms around his neck and
shouted in a loud voice: ‘Don’t do that!’]

Valdis shot into the ceiling, his mother fainted as she heard the shot, and the sound of
her fall was so loud that Valdis ran up to his mother and started bringing her to senses.
When she came to herself and saw Valdis, she thought that he had killed the girl and
fainted again, this time even deeper. Valdis called Paula to help him bring his mother to
senses. Finally, due to their common effort, she came to herself and seeing them together
asked whom he had killed and Valdis replied to this: A fly on the ceiling. As we can see,
the author has a sense of humour. She likes to depict comic situations. Let us recall the
situation on the day of milling: Paula ran away, Valdis ran after her, followed by the
master and then by Masha. The episode of the doctor’s arrival who was asked by
Valdis’ mother to examine Pauline is also comic. The doctor told Valdis:

Tot umo Hameopua degyuike, umo oHa 3abonesa. Baaduc noxkpacres mo au om He-
yoobcmea, mo au om 3aa u omeemua: «06 amom He 6am cyoums.» Bpau 3acmesnca u
ckazan: «Cyoums He HAM, 4 AeUUMb HAM»,— U 8blulen.

[What did you tell the girl that she has fallen ill. Valdis blushed either of embar-
rassment or fury and replied: ‘It is not for you to judge.” The doctor burst into
laughter and said: ‘It is not for us to judge but it is for us to heal’ and left the room.]

Thus, this story has a happy end notwithstanding two shots and lots of fainting, chase,
etc. The story in fact has not been finished but the finale of this love story is quite
predictable. Here is the last phrase of the story:

o podoe ocmasanoce 06a mecaya. Baaduc yeosapusan sceny He 60amvcs npu po-
dax, oH 2060pu, 5 cam Oydy npUCYmMcme08ams npu pooax u 20860pu 8 ULYmky, 6e0b s 06e3
00HOIL Hedeau Xupype.

[Two months remained till the delivery of the child. Valdis persuaded his wife
not to be afraid, he told her that he would be present at delivery himself and said
jokingly, remember that I will be a surgeon in one week.]

The subjective layer of the narrative is represented unobtrusively. Hence, the national
identity of the author is revealed only once: Everybody was watching the girls whirling
in a dance. Russians whirl in a Russian manner and it looks great. Notwithstanding
two shots, the subjective tone of the narrator is not a determining factor in the story; it
is rather the dynamics of the narrative that counts: events follow one another very fast
captivating the reader. The story is very scenic due to its dynamic character.

Figurative devices and language

Numerous similes stand out among the figurative devices. They may scarcely be
called poetic as they exploit images that are typical of stable similes, e.g.:
4 6bia noxoxca Ha becéHKa, HyMasas, 6Cs 8 NbLAU, 2AA3A CAURAAUCH, XOMEA0Ch CHaMb
[T looked like a little devil, black-faced with the dust, my eyes stuck, I wanted
to sleep];
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Banouc monauan, no 6vin 6aednwiil, kax aucm oymaeu |Valdis kept silent being pale as
a sheet of paper];

Caézol kamuauce kpynhole, kak 2opox [the tears were rolling down as huge as pees];

Ona aexcana, kax mépmeas [she was lying like dead];

Mamb aenemana, Kak nmuuka, c6OUM HexcHbiM 2040ckom [mother was twittering as
a bird in her tender voice].

There is one transformed proverb in the story: dose omoaueii kpacen [the debt is
beautified by paying back].

A metaphor has been noted in the text: Ora mak u pazausasace [she was just
streaming].

Occasional use of a word has been registered: On cnosa Ha Heé Opbichya — ‘ckazan
opbich!” [he shooed her again — ‘said shoo!’] There are also sentences that produce a
joke: O uem 6b1 cmeémecv u umo cmewrnoe ckywanu? [what are you laughing about and
what funny have you eaten?]

The text is saturated with dialect words, that is quite understandable because the
author comes from the common people writing in a dialectal language as she knows this
language very well. Not only dialect lexis occurs (6epems, sacmoauya, Gpamennui, omcme-
bamo, ebicmebamy, nodepabums, nepeuumsieams (‘Tiepednciisits’)) but also dialect phraseo-
logical units, e.g. padomams pabomy, co écex cun, nacms 6 06mopok. There are also morpho-
logical dialectal occurrences, e.g. discrepancy of the gender of the noun ‘potato’ that is
used in the feminine gender instead of the masculine. Syntactical dialectal occurrences
are observed as well, e.g. subordinate attributes in preposition are used only in the oral
speech of the Russian language: Komopuie océo60dunuce om opyeux pabom, obuacwiéanu
cmoe epadasmu, a coromy noonuxusanru k Baaducy [Who were free from other work, raked
around the stack pushing the straw towards Valdis]. Uncoordinated forms of participles
are rather often used, e.g. Paboma konuen. Cpesan eopiu. Jlowaods 6viaa yace 3anpedicen.
[Thasa eco Obiau HanoaHeH cre3amu.

As the author does not have a full command of literary language though she tries
to use it (let us note that the author considers literary language highly prestigious), we
can observe ‘switching of codes’: dialectal speech in the text turns bookish. This results
in inappropriate use of literary language, low colloquial style, bureaucratic language
(kantselyarit).

Sometimes there is excessive use of synonyms: Bce eypwboil, 6eceno, co cmexom noma-
wunu kocynio 6 capait [All in a heap, merrily, with laughter dragged the roe to the shed].
There also occur excessive word collocations: Xossiika noomopenyna mue enazom. B maiine
ceoell dyuu ona cmana 0beunsams ceos. bBenokypouii 6a0noun. | The landlady winked at me.
At the bottom of her soul she started blaming herself. The light-haired blond man.]

Bookish words are sometimes inappropriately used:

Xossiika e3anace cmpanamo u npuesexia meus ¢ Ilasaunoii [The landlady started
cooking and involved me and Pauline];

Bsensnye na neeo, I[layaa yavionynace u moasuna: «A caedoku euwé ocmanuce» [Looking
at him Paula smiled and said, ‘But the traces have still remained’];

TTasauna c kakum-mo romopom omasanacs [Pauline refused with a kind of humour];

Bce bpocunu 630p Ha Hux, dadce 6 3ane soyapuna muwuna [Everybody threw a glance
at them, even silence ensued in the hall];
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Ha smom cnexmaxaws odpamuau éce énumanue [Everybody paid attention to this
spectacle];
A danexo omcmana om Hournozo uuumwa [I am lagging long behind the nightly

finish].

Along with an inappropriate complication of syntactical constructions there are
also curious cases: Xozsiika nycmuaa 6 x00 6cé eopao [The landlady put in action all her
lungs].

The use of prepositions may be inappropriate as well: Xozsiixa nauasa 36onums no
meneghony u npuerauiams écex, kmo yuacmeoean na oxome | The landlady started telephoning
and inviting all who had taken part in hunting]. The appropriate use of preposition in
Russian in this case is: kmo yuacmeosan é oxome, or Kmo Obin Ha Oxome.

The use of bureaucratic language is also inappropriate:

[..] obpawancs on boavwe k Ilayaune, cmesncsa, ulymun, 8 0moeabHuIX CAYHAAX KPU-
mukogan moavko ce6s [[..] he addressed mostly Pauline, laughing and joking,
in some cases criticizing only himself];

Pasbupana no kameeopusm u nocuna 6 6ygem (mocyny) [Sorted in categories and
carried to the sideboard (dishes)];

Xosaiika npocuna Ham nNOMob eil 8 NPUOMOBACHUY — W OTIITb MOHCTP — 000a804HOI
nuuu [ The landlady asked us to help her in preparing — and another monster —
additional food].

There is the author’s correction in the text: kposasvie my3yau has been corrected to
kposasvie mo3zoau |bleeding blisters].

MP recalled that when she spoke at diverse conferences on Old-Believer faith, she
was asked to speak her ‘natural language’. Obviously this kind of understanding of the
language correctness based on opposing it to her own speech (just not in the village
manner, not the way we are used to) was worked out by MP long ago.

Conclusions

The story is so interesting due to the author’s talent, good knowledge of the everyday
life details, life experience, the habit of keeping a diary since childhood, and the previous
literary experience.

The story is written in dialectal language that matches its content. Dialectal language
is the advantage, not a shortcoming of this work. This sphere of dialectal language use
has not been sufficiently studied yet.

The author has avoided any ideological standpoints. She is free in every sense: in
the development of the plot, in her thoughts, feelings, language priorities. The author
has taken up a universal plot model but the value of her work lies in its authentic
development instead of being the result of learned literary skills.

The folk psychology is of interest in the story. The author in a sense is a predecessor
of the epoch of soap operas, as the story was written in the time period between 1960
and 1965 when this phenomenon had not yet appeared in the Russian literature.
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Anita Bistere

THE ARCHITECTURE OF ORTHODOX CHURCHES
IN LUDZA DISTRICT

Summary

There are about 120 buildings of Orthodox churches that have survived in the
territory of Latvia. One third of them are situated in Latgale, and 11 churches are
situated in Ludza district.

Nine Orthodox churches are built from wood in Ludza district, and two are masonry
buildings (in Vecsloboda and Ludza). Only a small number of Orthodox churches were
built in Latgale before the 19* century. Such examples survive in Brodaiza and Lauderi.
In the 19" century, churches were built in Goliseva, Ludza, Pudinava, Vertulova, and
Jaunsloboda. In the first half of the 20% century, churches were built in Karsava,
Vecsloboda, and Kvitene. The Orthodox church in Krivanda was built in the first years
of the 21% century.

Orthodox churches in Ludza district have mostly two types of planning — rectangular
and cruciform. Buildings of Orthodox churches in Ludza district have two towers — a
belfry above the entrance and a bigger or smaller cupola above the central part of the
church. Exceptions are in Karsava and Kvitene, where churches have another cupola
above the altar part of the church. However, the belfry of Krivanda church is free-
standing and situated in some distance from the church itself, whereas the building of
the church has two cupolas — one above the central part and the other above the altar
part of the building.

In the architectonic layout of buildings, horizontal painted plank cladding is mostly
used. Vertical plank cladding zones are added in certain places. The Orthodox log-built
church of Krivanda has no cladding. Masonry buildings in Ludza and Vecsloboda are
plastered and painted. The Orthodox churches of Ludza district have mostly two-pitched
roofs, which are combined with four-pitched and eight-pitched roofs. The form of
windows and doors is mostly rectangular. Sometimes there are truncated upper corners
or arced upper part. The architectonic layout of the buildings is laconic and marked by
simplicity. Painted board floors are mostly used in the church interiors. The walls of
masonry buildings are plastered and painted. The walls of wooden churches sometimes
have no cladding, or they have cladding of plank or some other material. Ceiling of
churches can be horizontal or horizontal with carving on both sides. Some churches
have a dome-shaped ceiling in the central part. There are cylindrical vaults and cupolas
in the central part of the masonry buildings. Decorative murals of interiors are simple,
the only exception being the Orthodox church of Ludza. The iconostases of the Orthodox
churches of Ludza district have one to four rows of icons.

The wooden Orthodox churches are a specific part of the architectural heritage of
Latgale; they are characteristic exclusively of this region and may be considered also as
a landmark of its cultural history.
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There are about 120 Orthodox church buildings that have been preserved in the
territory of Latvia until nowadays and one third of them are located in Latgale. The
architecture of Orthodox churches in Latvia has been scarcely studied yet, especially in
Latgale. Literature and press publications provide information on individual churches
but there are no materials that would reflect the overall scene of this part of architecture
legacy of Latvia. Hence, it seemed important to study particularly these buildings.

Ludza district is rich in Orthodox churches. 11 of about 40 Orthodox churches
that have been preserved in Latgale are located in Ludza district.

Latgale is interesting also with the fact that a half (approximately 23) of Orthodox
church buildings are made of wood. In the rest of the territory of Latvia, wooden buildings
have been preserved in rare cases, there are some churches in Dundaga, Kemeri, Riga,
etc., yet the richest legacy of wooden Orthodox architecture is to be found in Latgale.

Regardless of the fact that there are hypotheses concerning the introduction of
Orthodox religion in the territory of Latvia in the 11t century before Catholicism, this
confession did not get rooted here. In the following centuries, Orthodox religion in
Latvia was brought in by Russian merchants and army troops, yet it was not spread
among the local population. Churches were also built mostly for the immigrant Russian
people.

In the 17" century, a large number of old-believers settled in the territory of Latgale
who had left Russia after patriarch Nikon’s reforms due to religious persecution.

The unorganized migration of Russians to new places of settlement in the 18%
century was not large, therefore it did not introduce radical changes in the structure of
the religious faith of the population of the territory of Latvial. Even at the end of the
19% century Old-Believers constituted the majority of rural Russian population in eastern
Latvia (71.2%)>.

In the 18" and 19* centuries the number of Orthodox parishes grew proportionally
with the growth of the number of immigrant Orthodox people.

In 1772 Latgale was included in the Russian Empire. However, tsarist government
in the 18™ century considered that its main task in home policy in the Baltic territory
was to secure the support of the local Baltic German gentry to tsarist government.
Everything possible was done not to diminish the rights and privileges of nobility
including also the previous order of religious faith. This was the reason for providing
the liberty of faith in parallel to the Orthodox Church?®.

Along with the inclusion of the territory of Latvia in the empire, Russian army
troops settled here, Orthodox civil servants appeared, and Russian merchants grew in
number. As a result, still rather small number of new Orthodox parishes formed mostly
in towns or the places of permanent dislocation of army troops*.

In the 18" century and the first half of the 19* century, the number of Orthodox
believers among the local population of Latgale was rather small. In 1859 the number
of Orthodox Latvians in the whole Vitebsk province (Latgale being a part of its eparchy)
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was only 461. It must also be noted that it was impossible to form new Orthodox
parishes in those towns of the Baltic provinces where no army troops were dislocated or
there were no Orthodox believers among the local population®.

In the 1830 - 40s, there was growing dissatisfaction of peasants with the rule of
the gentry.

In the 1830s, after the Polish uprising russification tendencies in Latgale became
stronger, the Russian language was introduced, and the struggle between the Catholic
and Orthodox churches for believers took place®.

Latgale received huge loans from Russia for church building, decorating, and
improving the mission, also for opening schools. With the help of Polock eparchy, in
the time period from 1833 till 1916, 31 churches were built in Latgale (at some places
the existing church buildings were renovated), e.g. in GoliSeva (1841), Vertulova (1866),
Tiskadi (1878), Tilza (1896), Rugaji (1913 — 1914), etc.

When Latgale got united with Latvia in 1920, the work of post-war reconstruction
and organization of parish life was initiated there. Church buildings were repaired, new
ones were built to replace the destroyed ones, inventory was purchased, etc. The work
in this sphere became especially intense after June 24, 1921, when the head of the
Orthodox Church of Latvia, Archbishop Janis (Pommers) visited Riga. In the period of
the existence of the independent state of Latvia, 11 new parishes were formed and 17
churches were built and renovated in Latgale. All new churches were built with the
support of Latvian government®.

After World War II, the situation of the Orthodox as well as other religious confes-
sions grew worse; everything was done to promote distancing from the church. In the
post-war years, the number of Orthodox priests was considerably reduced, especially in
Latvian parishes, as many priests were forced to leave Latvia or were isolated because
of their collaboration with K. Ulmanis’ government. In 1950, from about 67 parishes
having Orthodox Latvians, only 26 ones had their own priests. During twenty years
(1964 — 1984), 25 parishes terminated their action in Riga eparchy. In 1894 there were
87 Orthodox churches in Latvia, 16 of them were Latvian®.

At present, Latvian Orthodox parishes still lack priests, many church buildings
need repair. However, Zilupe (picture 1) and Krivanda (picture 2) Orthodox churches
in Ludza district demonstrate the tendency to build new churches to replace the destroyed
ones. Krivanda Orthodox church was damaged in fire in 2000 but already in 2001 the
construction of a new building was started. It was similar in Zilupe where the old
wooden church building was destroyed in fire in 2004 and soon afterwards a new
church was started to be built.

From 11 Orthodox churches in Ludza district, nine have been made of wood. Stone
church buildings are only in Vecsloboda (picture 3) and Ludza (picture 4). The oldest
Orthodox churches that have been preserved until nowadays are in Brodaiza (picture 5)
and Lauderi (picture 6), both of them were built in the mid-18® century. The Orthodox
churches constructed in the 19™ century have remained in GoliSeva (1841) (picture 7),
Ludza (1843 — 1845) (picture 4), Pudinava (1862) (picture 8), Vertulova (1866) (picture
9), and Jaunsloboda (1867) (picture 10). In the first half of the 20" century churches
were built in Karsava (1917 —= 1918) (picture 11), Vecsloboda (picture 3), and Kvitene
(1937) (picture 12). In its turn, Krivanda Orthodox church (picture 2) was built in the
first years of the 21 century (2001 — 2004).
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The Orthodox churches built in Ludza district have two characteristic types of
planning — rectangular and cruciform. Krivanda church (picture 13) has the simpler —
rectangular planning with a slightly narrowed altar part. Rectangular planning occurs
also in Lauderi (picture 14) where the church has a polygonal altar part, with two
antechambers and the oratory separated by partitions in its interior. Vertulova church
has a rectangular planning as well, with a narrowed antechamber and polygonal altar
part. Cruciform planning can be seen in Brodaiza (picture 15), Goliseva (picture 16),
Pudinava, Jaunsloboda (picture 17), Karsava, Kvitene as well as in masonry churches in
Ludza and Vecsloboda. Jaunsloboda (picture 17), Kvitene, and Ludza churches have a
rectangle altar part, while in the other churches it is polygonal.

The majority of Orthodox churches in Ludza district have two towers — the belfry
above the entrance to the building and a bigger or smaller cupola above the central part
of the building. Exceptions are Karsava (picture 11) and Kvitene (picture 12) churches
that have the third cupola above the altar part. Vecsloboda Orthodox church (picture
3) has six towers — a belfry and five cupolas above the central part of the building (a
bigger cupola in the centre, four ones in the corners). The belfry of Krivanda church
(picture 18) is free — standing and situated in some distance from the church, with two
small cupolas decorating the building above its central and altar parts. The simplest
samples of belfries are in Brodaiza (picture 5), Jaunsloboda (picture 10) and Krivanda
(picture 18) where they have a simple quadrangle form. The other church buildings
have a more complex variation entailing the combination of quadrangle and polygonal
form on several levels.

In Vertulova (picture 9) and Vecsloboda (picture 3), the belfries are topped by an
eight-pitched spire with a cross. In Lauderi (picture 6), Pudinava (picture 8), Karsava
(picture 11) the octagonal spire is crowned by a round cupola with a cross. In Goliseva
(picture 7) and Ludza (picture 4) the belfry is covered by a dome-like covering above
which in Ludza Orthodox church there is a high, narrow, polygonal spire. A similar
spire crowns the belfry of Kvitene church (picture 12).

The second variation of the tower in most cases is marked by polygonal base that
ends in a round dome. This is the case in Lauderi (picture 19), Pudinava (picture 8),
Vertulova (picture 9), Jaunsloboda (picture 10), Vecsloboda (picture 3), Kvitene (picture
12), and Krivanda (picture 2). The base of the small towers of Karsava church is
cylindrical in form completed by a round dome. Brodaiza (picture 5), GoliSeva (picture
7), and Ludza (picture 4) churches have comparatively large domes. In Brodaiza and
Goliseva they are of polygonal form with a dome-like covering, in Ludza they are
cylindrical. There are window openings in the dome of Goliseva church that provide
additional lighting to the church interior.

Horizontal, painted weatherboards are mostly used in the exterior of wooden
churches. In Brodaiza (picture §), Lauderi (picture 19), and Kvitene (picture 12) they
are supplemented with vertical weatherboard belts. No weatherboards are used in
Krivanda church (picture 2). Ludza (picture 4) and Vecsloboda (picture 3) masonry
churches are plastered and painted.

The Orthodox church buildings of Ludza district mostly have ridged roofs (in
Lauderi, Jaunsloboda, Karsava, Krivanda) that are alternated by four-sided roofs (in
Brodaiza, Goliseva, Ludza, Vecsloboda, Kvitene) or eight-sided (Pudinava, Vertulova)
ones.
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Ordinary rectangle is the most widespread form of windows and doors (in Lauderi,
GoliSeva, Vertulova (windows), Karsava (windows), Vecsloboda, Kvitene, Krivanda)
(picture 20). The upper corners of the rectangle may be cleaved off (in Pudinava,
Vertulova (doors), Jaunsloboda — picture 21). Convex upper edge is present in the window
and door design in Brodaiza. Goliseva, Ludza, and Vecsloboda churches have window
openings with semi-circumference ending (picture 22).

The exterior of wooden Orthodox church buildings in Latgale is simple and laconic.
Rather often towers, cupolas, and the roof above the entrance to the building are the
only decorative elements used (in Krivanda — picture 2). The weatherboard direction of the
buildings may vary (in Brodaiza — picture 5, Lauderi — picture 19, Kvitene — picture 12).

The corner boards of the buildings as well as door jambs and some other elements
are often marked by a different colour tone (in Pudinava — picture 8) or another colour,
white paint being most widespread (in Brodaiza — picture 5, Lauderi - picture 6, Goliseva —
picture 7, Vertulova — picture 9, Jaunsloboda — picture 10).

The decoration of the church exterior is sometimes supplemented by a more complex
arrangement of roofs at diverse heights and forms (in GoliSeva — picture 7, Pudinava —
picture 8, Vertulova — picture 9).

Some churches have decorative window jambs (in Lauderi, Pudinava, Vertulova,
Jaunsloboda — picture 21, Karsava).

The decorative elements of wood-carvings are used more seldom. They may appear
as silhouette carving railings in belfries (in Lauderi - picture 6, Pudinava — picture 8) or
decorative sub-cornice belts (in Lauderi — picture 6, Jaunsloboda — picture 10, Karsava —
picture 11). Karsava church must be mentioned in particular as its exterior has many
elements of old Russian churches, e.g. wood-carvings in sub-cornice belts, above the
windows, the porch, in the pillars of belfry, hammered work in the outer door design.
Special mention must be made of the towers with the so-called wooden sock covering
that is a unique and single case among the Orthodox church buildings in the territory of
Latvia.

Goliseva church building (picture 7) has the rare decoration of cupolas with
decorative stars.

Masonry churches in Ludza (picture 4) and Vecsloboda (picture 3) show a much
greater use of decorative elements. Ludza church has such elements of Classicism as a
massive entrance portico with columns, ornamental sub-cornice belt, etc. Vecsloboda
church demonstrates a decorative design of window jambs, corners, and towers, denticles,
elements of the fake vault-wall forms.

Painted plank floor is most often used in the church building interior. Exceptions
are in Krivanda, where the plank floor is lacquered, and in Vecsloboda where the floor
is stone tiled.

The walls of stone church buildings are plastered and painted. In their turn, wooden
churches very often have uncoated walls (in Pudinava, Krivanda) or boarded ones (in
Lauderi, Goliseva, Vertulova, Karsava) or coated with another material (in Jaunsloboda,
Kvitene).

The ceiling in the church buildings may be level (in Lauderi, Goliseva (in transcepts),
Pudinava, Jaunsloboda, Kvitene, Krivanda) or there may be slantings at the junctures
of ceilings and walls (in Lauderi, Jaunsloboda, Krivanda). The ceiling of Brodaiza church
is level, slightly higher in the central part. There are domes in the central part of some
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churches (in Lauderi, Goliseva, Vertulova). Masonry churches in Ludza and Vecsloboda
have cylindrical vaults and elevated cupolas in the central part of the building that is of
a quadrangle form in Vecsloboda and spherical in Ludza.

Ornamental paintings in the church interior are rather modest. In Lauderi and
Goliseva, domes are painted with ornamental stars. Ornamental painting belts are present
in Pudinava and Ludza. There is an ornamental star in the centre of the ceiling of
Jaunsloboda church. Wall and ceiling paintings with the images of the saints, evangelists,
and angels are present only in Ludza Orthodox church.

Balconies above the entrance to the oratory are rather rare in Orthodox churches;
they appear only in Jaunsloboda and Vecsloboda church buildings.

Iconostases in the Orthodox churches of Ludza district have from one to four rows
of icons thus following the canons of iconostasis of Russian Orthodox churches, yet
adapting them to the local possibilities. The simplest iconostasis is in Krivanda church
having only one row of icons. Two rows are present in the iconostases of Brodaiza,
Vertulova, Jaunsloboda, Kvitene churches; three rows — in Lauderi, Goliseva, Ludza,
and Vecsloboda. The iconostasis with four rows of icons of Pudinava church (picture
23) is the only one with this number of icon rows in the whole territory of Latgale.

In the conclusion, I would like to mention Zilupe Orthodox church (picture 1) that
was built in the first third of the 20 century and destroyed by the fire in 2004, on the
site of which the construction of a new masonry church building is taking place at
present. This wooden church testifies to the fact that the legacy of wooden architecture
is endangered enough to prove the necessity of the research that would inscribe into the
history of architecture also those buildings, the life of which is not as long as that of the
masonry ones.

Orthodox wooden churches in Latgale form a special part of the architectural
legacy that is characteristic exceptionally of the region of Latgale that also reflects the
historico-cultural situation.
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Picture 3. Vecsloboda Orthodox church
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Picture 4. Ludza Orthodox church

Picture 5. Brodaiza Orthodox church
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Picture 6.
Lauderi Orthodox church

Picture 7.
Goliseva Orthodox church.
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Picture 8. Pudinova Orthodox church Picture 9. Vertulova Orthodox church
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Picture 10.
Jaunsloboda Orthodox church

Picture 11.
Karsava Orthodox church
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Krivanda Orthodox church layout —
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Picture 14. Lauderi Orthodox church layout

Picture 15. Brodaiza Orthodox church layout

Picture 16.
Goliseva Orthodox church layout

Picture 17.
Jaunsloboda Orthodox church layout
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Picture 18.
Krivanda Orthodox church belfry

Picture 20. Picture 21.
Kuvitaine Orthodox church window Jaunsloboda Orthodox church window
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Picture 23. Pudinova Orthodox church iconostasis



Valda Caksa

LATGALIAN TRADITIONAL CULTURE
AND REGIONAL IDENTITY:
PLACES OF CULTURAL MEMORY AND SYMBOLS

Summary

In the 21% century, attention to the regional (local) bistory and culture is one of the
main tendencies in the research of the past and simultaneously it is the premise of the
community development because the global and national culture and their regularities
reveal themselves demonstratively and in an itemised way exactly in the fate of historical
regions, whereas the past and people’s experience become more particular and individual.

The way of production, the kind of people’s existence, the motivation of life and
work change at the turn of bistorico-cultural ages, the system of values changes, the
position of the person has been re-evaluated in the micro- and macro-environment.
Every activity of a person includes the mutual relationships of people and takes place in
the context of culture experience.

Culture experience entails knowledge, confidence, and skills acquired by people.
Experience is one’s mediated attitude to the world, peers, oneself through the expression
of the essence of the person’s nature. Experience is a general and necessary condition of
human existence, a natural skill that provides his/her adapting and survival, cognition
and communication, i.e. the competences of culture maintenance.

Culture as ‘a cohesive substance’ unites people into regional, national, ethnic
subcultural and other groups. If effective mechanisms of culture inheritance are sustained
over generations, the community continues to maintain vitality, which means to maintain
one’s own identity as long as it is linked to a particular culture. A person in the culture
perceives the phenomena of ethnic community through the characters and similarities
of the emotional experience. If they are re-echoed in the experience, experience itself
has been recognised.

The rights of all people, families, and social groups to maintain, preserve, and
renew the heritage of their own culture and language despite their territorial location
can be comprebended by the notion ‘identity of culture’. Culture aspects, which are
included into the basic values, entail the traditions of applied art, social traditions (the
traditions of clothes, cooking, home design, the methods of health care, etc.), music and
arts (traditional dances, songs, folk applied arts, etc.). The rituals and symbols that are
characteristic of a religion include the perspectives of ethnicity development. Their
explanation, comprehension, maintenance, and further commitment have been
implemented into education, communication, collaboration, and interactions in the
context of the family, social and regional community.

The community of culture in time and society consists of several components, the
most important of which are traditional or folk culture (historically inberited), mass
culture (introduced by mass media), academic (formed system of education), elitist
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(narrow range culture of professional indicators and supporters). These culture fields
are not strictly separated from each other, they supplement one another, although there
are also essential contradictions among them.

Representation of a region first of all reveals itself in the monuments of culture
that preserve historical memory and are symbols important to the regional cultural
identity. The data gained in interviews show that the most significant places of cultural
memory for inhabitants of the region are related to the Catholic Church, regional
language, and tradition. In Latgale, religion intermingling with locality has filled up
not only spiritual life but has also created significant objects of art and architecture that
still continue to influence Latgalian esthetical — artistic perception of life thus
strengthening the sense of belonging and unity.

Interviews draw us to the conclusion that the most important symbol in Latgale is
the sacred sight of Aglona. As the second the well-known monument dedicated to the
unification of Latgale with the rest of Latvia — ‘Latgales Mara’ (Mary of Latgale) has
been mentioned. The third place in importance is attributed by the respondents to regional
folk songs. The fourth is roadside crucifix as the symbol of suffering Latgale has
experienced. The fifth symbol is a specific form of music, which has developed in
Latgalian musical culture under Jesuit influence, and is still kept in the countryside —
singing of psalms or “officium’ of the deceased. It is not characteristic of other parts of
Latvia. As the sixth important symbol, the journal ‘Katolu Dzeive’ (Catholic Life) has
been named that nowadays provides Latgalians of older generation with an opportunity
to read in Latgalian.

Symbols just mentioned can be evaluated as mediators, as pillars in the process of
preserving Latgalian social memory and passing it over to next generations. In the
Latgalian cultural memory, these symbols representing regional culture sustain the idea
of the common space of Latgalians; besides they help to preserve the criteria of regional
identity and mechanisms of exclusion.

Key-words: Latgale, culture memory, identity, symbol

The issues of national and regional culture identity become more and more urgent
under the impact of the processes of globalization and the development of information
technologies in the contemporary world. The growth and improvement of
communication and information technologies create beneficial grounds for merging of
the culture elements of many nations; as a result of these processes, the human conscious-
ness is deformed or there is a loss of the sense of belonging to a particular culture, thus
creating a more or less conscious sense of insecurity and psychological discomfort. In
the understanding of the traditional culture and national identity we cannot decline
from the immediacy of our existential sensation or its flat denial. Péteris Lakis pointed
out some time ago that national identity is determined by a dominant of unity that has
been formed during several cycles of development, an unconscious turn of archetype —
the historical fate, temporally spatial relation, and contradictory political and economic
developments of the order of the epoch®.

This standpoint shows that the awareness of the past events and history is gradually
developed in the modern human’s thinking, without being constantly present in the
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circulation of knowledge. The notion of history as a cycle of spiritual past is usually
perceived by the society in a mediated way. Its spiritual activities are focused on the
present but are realized in a flow, in which the very experience gradually fades away
sustaining a separate image of the reflection of the past in the individual consciousness?.
Hence, in the culture of the awareness of the reality structures of each identifiable social
group, there is an interaction of the past (memory) and self-creation in the context of
the regional culture symbols. According to the notion of the social memory, the memory
subject is an individual or a social group (the historically changing principles of its
identification in this case are secondary) but the very notion is directed towards
explicating the researched processes® in the context of the dynamics of the values of
social unity. Thinking and remembering are in fact both individual, social, and even
public — they naturally abide at homes, in the yards, on the market-place or town square,
in an architectural ensemble, work of art, book, etc. Thinking and remembering take
place not only as ‘the events in one’s head’ but as a circulation dominated by what
J. George Herbert Meads calls significant symbols — words, gestures, sounds of music,
equipment, mechanisms, natural objects — everything that is directly used to endow
sense to the experience and memory*, sustain the continuity of the traditional culture.
The regional culture identity is determined by three major indicators: first, the
geographical particularity of the region, its distinct marking off from other regions in
space; second, the chronological particularity of the region, its distinct marking off
from other regions in time; third, the scope of the problems to study that refer to the
independence and individuality of the region in the particular period of time and territory,
as problems are those that reflect and even form the cultural peculiarity of the region
and its difference from other regions. Thus, the borders of the culture identity of a
region may slightly shift both in time and space (in line with the evolution of the political
and economic situation, administrative changes in its territory and closest vicinities).
The theoretical notion of the identity has been elaborated by the American
philosopher Erich Fromm who, proceeding from the typology of human needs, proved
that the sense of community is the first essential human need. He argues that in isolation
a person loses culture standards as without mass information people lose the second
essential need — creativity in transforming the world. The creative act means self-liberation
and persistence’; there is a dormant experience of power in each person®, and in creative
action a person reveals a new world for him/herself, realizes his or her inner strength that
is present in each individual. In his or her creative moments, each person is a reconnoiter
in the unknown present and future. By perceiving, sensing, anticipating what has not
yet been materialized, the human spirit points out the direction of culture harmonization
and healing. The third human need is his or her wish of knowing his or her roots —
belonging to a family, community, that means by respecting culture traditions recognize
each human’s intuitive wisdom for sustaining the values created by the people. It means
to cultivate respect and lenience as a culture principle. The fourth essential need is
related to the human strivings to cognize the world outside and inside oneself; the fifth
one is the need of life orientation that is revealed in the wish to align with, adore,
become similar to the generally recognized personified image. The more complex and
shifting the culture reality in the society, the higher level of thinking and perception
along with the change of the attitude system is required from the individual. Hence, the
problem of identity and synergy is very important in culturology. It is understood that
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a person looks for patterns in his or her closest milieu, simultaneously getting to know
oneself. Yet it is only theoretically possible to imagine a person who has fully realized
his or her subjective individuality, as in the real life the individual’s notion about him or
herself as well as about the world constantly changes — the reality is perceived in the
context of the practical experience and value system of the individual. Each human being
identifies him/herself with a social group: family, ethnos, nation, race, humankind; the
act of identification is one of the most fundamental uniting forces of the humanity. In
the development of humankind, culture forms a system of interactions that reacts to
changes in the society and tries to balance the failings and satisfy the new needs; culture
drives the person away from getting stuck in stereotypes, insensibility, or a primitive
stage of the emotional development; culture creates the spiritual maturity, its sense is
public’; culture develops the individual’s ability to feel and emotionally check the
functioning of the community becoming sure of his/her significant belonging to it. In
turn, ethnic awareness is individual’s identification with the historical past of a social
group; it emphasizes the idea of one’s ‘roots’ and forms the experience of the inheritance
of traditional culture symbols, signs, personifications. According to Clifford Geertz,
what the human being is like may be so closely intertwined with where s/he is, who s/he
is and what s/he believes, that it is hard to disentangle these things®. The thinker regards
that there is in truth no such a person who would not be affected by the customs of a
particular location; there have never been such and it is in fact impossible for such
people to come into being’. Hence, the mechanism of the understanding of the traditional
culture is based on the retrospective understanding of the history of the ethnos. Recon-
struction of the past events from the present perspective is the only option provided for
the individual or a social group of acquiring the experience that is temporally located
beyond the limits of the cycle of physical existence, gaining, according to Paul Ricoeur,
the notion of one’s own generation concerning the sense of what happened once'. The
need for integrating the past into the collective experience becomes especially urgent at
the time of consolidating new ideologies when the cultural values and social groups
existing in a particular society are parallely transformed.

In the cultural context, the notions ethnic and national are very often used as
synonyms. Yet it must be noted that the ethnic in the everyday meaning is basically
associated with language and other culture and psychological factors, whereas the
national — also with the socio-economic ones. In a historical perspective, the notion of
the ethnic is wider, entailing the whole ethnic history of the people from tribes to the
modern nation, whereas in the present perspective the notion of the national is more
extensive, entailing nation not only in the ethnic but also the economic and political
aspects. Taking into consideration that an important factor in finding or regaining
one’s culture identity is sustaining its external features, in the cultural memory also the
code of ethnic conduct is emphasized along with the symbolism of attire, marking of
space, linguistic competence as well as presenting new cultural forms. It is stressed that
the individual soul is specific and different from the world sensation of other peoples
and the historical experience of symbol formation.

Jazeps Broliss in the 1990s pointed out that there was a lack of fundamental research
in Latvia dealing with the problems and notions of the relations of the Latgalian and
the Latvian, common Latvian, and the regional. The few existing articles or statements
were marked by him as emotionally subjective because the external insignificant features
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in them dominated the objectively existing, generalizations lacked persuasive argumen-
tation. When comparing the regional to the common Latvian, the emphasis was usually
placed not on the uniting but on insignificant differences, sometimes in total detachment
from the context of the historical development!!.

At present we have an access to the voluminous research of the history of Latgalian
culture by Péteris Zeile where chapter 11 is dedicated to the relation between the Latgalian
ethno-mentality and the regional culture. The author regards that culture is unthinkable
without the embodiment of the features characteristic of a people, an ethnos in particular
values:

Ja latgaliesu kultiru uzskatam par latviesu nacionalas kultiras savdabigu
variantu, nevis slavu, — polu, krievu, baltkrievu — vai kadu citu sveszemnieku konglo-
meratu (ka dazkart tiek raksturots), tad so kultiras izpraini neaizsniegsim bez
latgaliesu etnomentalitates skaidrojuma.?

[If we consider the Latgalian culture as a peculiar variant of the Latvian national
culture, not of the Slavic — Polish, Russian, Belarusian — or other foreign conglo-
merate (as it is sometimes characterized), then we will not reach an understanding
of this culture without an account of Latgalian ethno-mentality.]

He points out that ethno-mentality is formed by the peculiarities of the character,
psychology, language, traditions, attitude towards the world and one another, charac-
teristic of a certain human community. Referring to the former Daugavpils Pedagogical
Institute, now Telaviv University (Israel) professor Joels Veinbergs’ idea who relates
mentality also with the totality of the intellectual peculiarities of an individual, Zeile
notes that mentality is the spiritual tool of the human and his or her psychological
equipment that makes it possible for the human to orientate in his or her natural and
social environment, perceive it and oneself in it. Mentality is closely related to language
as a human thinks in his/her native language and carries along the image and sensation
of the native land. P. Zeile acknowledges that, due to ethno-mentality and the related
culture traditions, the Latvians living in Latgale have turned down everything that is
alien and unacceptable to their traditional culture:

Ja Vidzeme 19. gs. samera plasi apvidi pienema carisma uzspiesto pareizticibu,
tad Latgale neizdevas radit nevienu — pat vismazako — pareizticigo draudzi. Latgaliesi
nepienéma kirilicas rakstibu piedavato drukas aizlieguma laika, konsekventi palika
uzticigi latipu rakstibas kultirai. Ari nevienu preses izdevumu neizdeva gotu
burtiem.'

[If in Livland in the 19%" century rather wide regions accepted Orthodoxy
imposed by the tsarist regime, then in Latgale they failed to found a single — even
the minutest — Orthodox parish. Latgalians did not accept the Cyrillic script that
was offered to them during the ban on printing, remaining faithful to the culture
of Latin script. Neither a single press publication was issued in Gothic script.]

Zeile has studied the process of the Latgalian culture history as profoundly as no one
else in Latvia making sure of the following:

[..] neraugoties uz vairakus gadsimtus ilgo dzivosanu lidzas vecticibniekiem,
pareizticibas ekspansijas, slavizacijas nemitigiem centieniem, latgali tiecas sargat
sava etnosa tiribu, paglabties no asimilacijas. Vini izvairijas no jauktam gimenem,
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laulibam ar citu konfesiju un tautibu piederigajiem. Zemnieka samera noslegta,
ikdieniskajos ritmos esosa pasaule (sava séta, lauks, mezs, upe, kaimini, pagasts,
sava baznica, zinami cilveki ar atpazistamiem raksturiem uit.) veidojusi ari liela
meéra blivu un koncentretu etnomentalo jomu.'*

[[..] Notwithstanding the fact of living for centuries side by side with old-
believers, the incessant strivings of the expansion of Orthodoxy and Slavianization,
Latgalians tended to save the purity of their ethnos avoiding assimilation. They
avoided mixed families, marriage with the representatives of other religious
confessions and ethnicities. The rather closed world of a peasant living in the
everyday rhythms (one’s own homestead, field, wood, river, neighbours, parish,
church, familiar people with well-known characters, etc.) has formed also a quite
dense and concentrated ethno-mental sphere.]

The author points out that the emotional gain and support that Latgalians received
from their community characterized by a stability of ethnic values and traditions was
really profound and complete. In Latgale there were historically formed traditions of
good relations with people of other nationalities due to the large amount of non-Latvians
living in the region. The minority nationalities in Latgale were basically formed as
historical communities that have existed along with Latgalians in the mosaic of regional
culture sustaining their ethnic identity. As concerns Latgalians, Zeile indicates that they
are a historically formed sub-ethnos characterized by its own culture, traditions, specific
values that does not have any grounds for denying its own mentality®, the traditional
Latgalian culture has a particular place, role, and significance in the contemporary
national culture landscape of Latvia and its investigation is an important task of the
research institutions in the region.

In this context, the philologists and historians of the Faculty of Humanities and
Law of Rezekne Higher Education Institution in cooperation with Milano University
Languages Centre (Italy), Adam Mickiewich University (Poland), Stockholm University
(Sweden), and the Latvian Studies Centre of Vytautas Magnus University have been
carrying out for the third year a voluminous research project Regional Languages in the
Contemporary Europe, in the framework of which the researchers study the language
use in Eastern Latvia, at the same time investigating the traditional culture and the
basis and symbols supporting the regional identity in Latgale. In the framework of the
second stage of the project, an expansive questionnaire of the inhabitants of Latgale
was carried out (the total planned number of respondents being 13,000), the data are
processed by the professionals of Milano University Languages Centre. The questionnaire
results were presented at the international research conference Ethnicity in Europe:
Socio-political and Culture Processes (24 — 26 May, 2007, Rézekne). Participation in
the project makes it possible for the author of the present article to refer to some positions
of the questionnaire data that prove Joseph Rotchild’s idea that the individual’s spiritual
needs or search for the sense and understanding of life are fulfilled by the sense of
belonging to and identifying with an ethnic group'®, at the same time revealing an
essential feature of the traditional culture of the region — communication among the
people belonging to different ethnic cultures. Figure 1 represents the replies of approxi-
mately 5,000 respondents (12 to 80 years of age) to the question Q 0205: Do you
consider yourself a Latvian, Russian, Latgalian, Belarusian, Polish, Jew, Soviet person?
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The emotional gain and support that the individual receives from the community
characterized by a stability of ethnic values and traditions may be really profound and
complete. Though the rate of non-Latvians in Latgale is high, the citizens of the Republic
of Latvia entail 80.9% from the total number of the population in the region that is
higher than in Riga (60.8%), Kurzeme (77.7%), and Zemgale (79.4%), but lower than
in Vidzeme (89.3%). This may be accounted for by the fact that the ethnic minority
communities living in Latgale have safeguarded the sustenance and inheritance of the
collective memory by means of material images (memorials, gravestones, architecture
objects, etc.) that both express and sustain and also form the national memory. It is
certified by the sense of belonging to a particular community of the people living in
Latgale represented in Figure 3. The non-Latvian communities in Latgale are basically
formed by Slavic peoples, the largest of which is Russian. The questionnaire shows that
among the people of Latvian nationality the elder people (over 50 years of age) identify
themselves as Latgalians, whereas the representatives of the younger generation of the
region as well as immigrants from other regions identify themselves as Latvians. These
identifying values reveal the development of the national (Latvian) culture representing
the central aspect of the ideological system of the Latvian state and the contemporary
public opinion. Yet slightly more than one third of the inhabitants of the region who
have participated in the survey still identify themselves as Latgalians grounding their
position by referring to the culture roots that being inherited from generation to
generation still sustain, support, and keep the elements of Latgalian traditional culture
and Latgalian self-awareness.

Like a number of Latgalian émigrés, these respondents consider that Latgalian
self-awareness was consolidated in the first half of the 20® century'” with the growing
synthesis of the Latgalian and the Latvian in the society of a single country, yet that time
was especially favourable for the exploration, preservation, and sustenance of the
Latgalian culture. The most significant regional culture symbols mentioned by the
respondents are the following: 1) the written Latgalian language, pointing out that
Latgale is the only territory in the world where it is used, improved, and developed as a
means of communication not only in the everyday life but also in mass media and fiction;
2) Latgalian mentality and regional culture is promoted by observing the traditions of
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the Catholic church; 3) the Latgalian is preserved in family traditions and everyday life.
It is undeniable that the triad of language, religion, and family is the spiritual base of
each person and any culture, but the cultural identity entails the person’s rights to keep,
develop, regenerate the cultural legacy of his or her family and social community.

Interviews with the respondents prove that the strivings and encodings related to
ethno-mentality have greatly contributed to sustaining Latgalian culture memory in a
more or less homogeneous way organic to the ethnos, with the features of a certain
style in particular kinds and manifestations of the spiritual and also material culture —
traditions of crafts and everyday life (clothing, cuisine, interior decoration, health care,
etc.), music and art (traditional dances, songs, folk applied art, etc.), religious rituals
and symbols. This justifies Zeile’s opinion that the phenomenon of ethno-mentality
creates an antidote in the situation when alien forces break into the ethnic culture carrying
along their own symbols, texts, patterns'®, as in dangerous situations for the self-preser-
vation of the ethnic culture forces are created that promote explaining, sustaining, and
passing over, implementing it in education, communication, cooperation, interactions
both in the context of the family and social or regional culture activities’”. However,
not all social groups of the society are capable of creating forces on the state level that
facilitate the preservation of culture identity.

Part of the respondents emphasized that a significant role in sustaining and passing
over the culture tradition is to be attributed to the political activities of the community
members, as civic involvement facilitates the culture aspects present in the basic values
(language, religion, family). Respondents indicated that the impact of the historical
situation, i.e. the state ideology on the development of a particular people and its
traditional culture is not always favourable for the preservation of the specific features
of the region. Yet, according to Pierre Nora’s idea of the acceleration of history®, it is
possible to argue that disappearance of particular social formations, processes, and
traditions in the course of the modernization of the society at the same time facilitates
new collective identity manifestations as was also testified by the respondents. The
majority of them consider that the traditional culture of the region is flexible and manifold,
but in the course of history it was often politicized. Respondents thus justify Rotchild’s
idea that politization emphasizes, ideologizes, materializes, modifies, and sometimes
creates anew the seemingly unique legacy of the ethnic culture, especially at a time
when these groups are subject to the impact of universal science and culture of technology:

[..] zinatnes, tehnikas un organiskas savstarpejas ekonomiskas atkaribas globa-
lizacija ir nelidzens un nekartigs process, kas daziem regioniem un grupam sniedz
priekSrocibas un atvieglo tam so prieksrocibu un izdevigo starta poziciju strukturalo
konsolidaciju, citus regionus un grupas nododot marginalitatei un subordinacijai.*'

[[..] Globalization of science, technology, and the naturally mutual economic
dependence is a rough and disorderly process that for some regions and groups
provides privileges and makes it easier for them to consolidate these privileges and
the advantageous start positions, while marginalizing and subordinating other
regions and groups.]

The majority of the respondents acknowledged that in the course of history the
inhabitants of Latgale region have faced many times a different attitude arousing psycho-
logical discomfort. Yet a part of the respondents admitted that for some groups of the
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population the historical conditions have been more favourable than they are at present.
One may conclude that the sense of belonging is affected by the guarantees of the
economic and culture possibilities as well as the political and social rights. This cultural
factor is exemplified by some positions of the question Q 1901: What is more important
for you - to feel that you belong to a certain village/town, Latgale, Latvia, Russia, the
former Soviet Union, the Baltic region, Europe, other territory?

[ to a certain village/

6C town
51,2
5C £ to Latgale
4C [] to Latvia
B3 to Russia
3c 27.€
M to the former USSR
2C -
15, M to Belarus
1 (7 to Europe
0

W to other territory

Figure 2

E.g. 2.0% of respondents (over 40 years of age — V. C.) still consider themselves as
belonging to the former USSR, i.e. they live according to the range of the past values,
feeling nostalgic of the time when everyone was granted employment, old age pensions,
free health care, etc. However, 6.6% of respondents indicated in this position that they
felt as belonging to Europe. Those were young people?> who had related their education
or employment with a location outside Latvia or were planning to do it.

Theories?® emphasize that the features of a particular culture like language, religion,
family belonging are primeval in the sense that people acquire them already before
acquiring a more distinct economic and political identity, self-awareness, and loyalty.

Sis iezimes ir dzivibas un dzives kultiras davatie dotumi, kas nav passaprotami
(kaut ari nepieciesami), lai tos, kam tie piemit, mobilizétu iekseji saliedetas,
pasapzinigas, konkuretspejigas nacionaldas grupas.*

[These features are the givens presented by life and living culture that are not
self-evident (though necessary) to mobilize those who possess them in internally
consolidated, self-aware, competitive national groups.]

The sense of territorial identity urges to analyze not only the culture processes but also
the politico-economic regularities as from the socio-cultural standpoint the abstract
notion of society characterizes a fixed state at a particular moment rather than a process,
the life of society. Belonging that is based on personification determines the communion
of people including the existence of nations as well as the quality of social relations and
their development at a particular historical situation. This quality and trend of develop-
ment are characterized by culture values, symbols, and norms that regulate both the
interactions among individuals and those of material and non-material values and human
relations with the natural environment?. Belonging to a national community makes
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human self-respect strong and enduring. Besides, this kind of deeply felt and profoundly
rooted quite personal ethnic identity may be a politically and psychologically important
factor for the mass society of the contemporary age that is often characterized by a shallow
and irregular communication with chance acquaintances, unstable values and limited,
functional interest groups. The individual’s capability to accept the new and untraditional,
his or her wish to be related and together with something or somebody characterizes
culture tolerance — the ability of identification.

The American sociologist G. Abramson has worked out a typology of personifi-
cations that reveals several peculiar contemporary culture identity forms: a) traditionalist
type (having integrated as culture minorities compensating their marginality and insta-
bility of their social status with creative activity); b) ‘incomer’ — neophyte type (having
adapted to an ethnic system, yet it does not form their spiritual world); ¢) the expelled
type (having totally lost their primary social bonds and relation to their culture tradition);
d) eunuch type (having lost memories of any culture past)?. This typology focuses the
researcher’s attention on the contemporary culture phenomena and the causes facilitating
or, on the contrary, impeding the preservation and sustenance of the ethnic culture of
the region. For the older generation of Latgalians belonging to the Latgalian is a self-
evident and essential part of their lives, whereas for the young people the Latgalian as a
significant factor was mentioned in the questionnaires of those youths who were engaged
in folklore groups or other creative communities (choirs, theatre, interest groups, etc.)
or parish activities, thus proving that the dense Latgalian culture values having been
created during centuries and generations long work and creativity must be discovered
anew for each generation that starting its life can turn them into a part of their lives and
activities. At the same time, the people who are new-comers to the particular settlement
are rather indifferent to the culture values significant for Latgalians.

To make out the basic factors of belonging to a community, the question Q3101
was included in the questionnaire: Do you think that language or adherence to a
particular religious faith affects the formation of the community?

3E [ only language
3C primarily language
oF only adherence to a
- particular religious
20 faith
1e language and adherence
- B o a particular religious
1C faith
5 M other features
0 B Idon’t know

Figure 3

The replies to this question were provided by 4,540 respondents, 3,464 replies of
them being feasible (according to the indicators of feasibility included in the
questionnaires); 28.7% of respondents pointed out that the factors of language and
adherence to a religious faith are inseparable and together they affect the formation of
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social community. Respondents of older generation acknowledged that language as a
major factor of culture identity is simultaneously a means of communication among the
members of the community — language facilitates the mutual understanding of the
individuals and groups for the sustenance of the common ‘life world’. The respondents
of the younger generation pointed out the reduction of the significance of the native
language in the conditions of globalization. For young people, mastering foreign
languages is more important at present as the proficiency in foreign languages provides
a possibility by means of EU projects to get into the international circulation and thus
facilitate the social, economic, and culture development of the region. According to the
younger respondents, the native language is significant basically for family and the
local community culture traditions, the basic values of which form the culture identity
of the region of Latgale. Discussing the notion of regional identity, the majority of the
respondents interpreted it as the rights of all ethnic groups living in the region of Latgale
to maintain, develop, regenerate, and sustain their national culture legacy (language as
well as religious traditions), thus acknowledging the tradition of multiculturalism of
Latgale. In turn, as concerns the major symbols of the Latgalian culture, the majority of
respondents indicated that the image of the region is most distinctly manifested in the
cultural monuments that keep the historical memory of the people. Notwithstanding
the time of origin, material and the aim of creation, the past culture products having
any historical, archeological, ethnographical or other value in their essence are significant
symbols of the regional culture identity?’. This idea stated in the Latvian Conversation
Dictionary (1936) is testified to by the students of history research supervised by the
author of the present article on the individual and group social memory. Students within
the framework of study courses Social memory in history and Social memory in pupils’
research works have carried out questionnaire surveys in their native districts and towns
for many years in order to make out the notions of the people of symbols that sustain
the understanding of the regional and culture identity. The data acquired in question-
naires, life-stories, interviews, memories and other narratives prove Boleslavs Brezgo’s
idea that the Catholic church is Latgalian culture symbol number one, followed by the
folk life-style and the practice of upbringing cultivating the virtue of labour, craft skills
and the sense of beauty®, as well as Janis Broks’ thought that
[..] visi svarigie latgalu dzives briZi no dzimsanas lidz kapam ir saistiti un piepil-
diti ar religiskam tradicijam un no tam izrietoSiem svinibu pardzivojumiem. Reli-
giskais un nacionalais elements pa gadu simtiem ir tik ciesi kopa saaudzis, ir atradis

tik stipru sintézi, ka viens bez otra ir nepilnigs, mazakais — vairs nav Latgales
& 29
ierasa.

[[..] all most important moments of Latgalian’s life from birth till the grave are
related to and filled with religious traditions and the according experience of
celebration. The religious and national elements have got so closely intertwined in
the course of centuries and found so powerful synthesis that one is incomplete
without another or at least loses its Latgalian character.]

One may thus conclude that, in the Latgalian traditional culture, the religious factor is
the one that interacting with the regional has not only filled the spiritual life but also
created significant architecture and art objects that from the present perspective are
evaluated as the evidence of the common history, places of memory, symbols of the
ethnic and culture identity.
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The summary of the data acquired in questionnaires reveals the centrality of the
religious dominant in Latgalian culture memory. The sacred place of Aglona (Aglona
basilica) is considered the major symbol of Latgalian culture; during August pilgrimages
it unites the Catholics not only from Latvia but also from many regions of Europe.

The second significant symbol is the monument dedicated to the uniting of Latgale
with the rest of Latvia, the popular Mara of Latgale — a young girl that has raised a
cross against the free blue sky telling about the immortality of God and humanity as
well as her ideals of freedom® and who has nowadays become an integral part of
wedding celebrations as well as presentations of various public events.

The third significant symbol of Latgalian traditional culture integrating both the
religious and secular culture elements mentioned by the respondents is folk songs of the
region of Latgale. Musicologists emphasize two features when analyzing them in the
context of Latvian music: 1) quantitatively extensive and manifold manifestations of
the sacred component testifying to the presence of the religious views in the everyday
life of the people®, their polyphonic character reveals the particularity of the national
art that the cosmopolitan culture has not yet managed to destroy®?. The fourth symbol
according to the respondents’ opinion is the symbol of suffering of Latgale - the roadside
crucifix that has since long ago functioned as a place of halt where one has to take off
a hat, cross oneself paying honour to the image of Christ’3. As these crucifixes were
mostly made by folk woodcarvers, they still demonstrate not only the aesthetic traditions
of Latgalian folk woodcarving but also the religious traditions of Latgalians. In some
rural places, e.g. Murmastiena, liturgy songs are still performed in honour of Virgin
Mary by the roadside crucifixes in May. This tradition in Murmastiena is nowadays
modernized by involving youth and adjusting the liturgical singing to the contemporary
technological possibilities performing them with the accompaniment of the guitar or
synthesizer. Discarding the traditional melodies of singing and adjusting them to the
instrument technical rhythm deform the dynamics of the tradition, yet the tradition as
such is preserved?*.

Like the roadside or village crucifix, the religious dominant in Latgalian culture is
revealed by the fifth symbol — psalm singing that was introduced under the influence of
Jesuit activities in the religious music culture of Latgale and is still preserved in rural
areas and is not characteristic of other regions of Latvia. Psalm singing originated as a
variety of prayer in the 8 century. In Catholic churches in Europe these singings were
traditionally performed in Latin but in Latgale since the late 18™ century Catholics
have sung them in Latgalian. M. Boiko points out that the spread of the tradition was
affected by the book of prayers Nabozeristwo ku czci y chwale Boga w Trdjcy Swigtey
Jedynego (Book of Prayers for the Honour of God in the Holy Trinity, 1771) that was
produced and published by Jesuits. It entailed both prayers and songs and admonitions
of faith in Latgalian®. Psalm singing as an integral part of praying for the dead and the
living has been gradually folklorized in the traditional culture of Latgale becoming a
part of folk music in the form of ‘common prayers’.

The journal Katolu Dzeive (Catholic Life) is mentioned as the sixth symbol of
Latgalian identity that nowadays for the older generation people helps keeping literacy
in Latgalian, but the seventh — Janis Streics’ feature film Cilvaka barns (The Child of
Man) that is referred to by a number of respondents as an encyclopaedia of the Latgalian
mentality, wisdom of life, and the religious upbringing in family.
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These symbols on the whole are mediatory supports of the Latgalian social memory,
its preservation, sustenance and passing over. In the Latgalian culture memory, these
symbols represent the regional culture and facilitate the notion of the common territory
of Latgalians as well as the inclusion and exclusion mechanisms of their identity.

Joseph Rotchild in his work Ethnopolitics: Conceptual Standpoints (1999)3¢ indicates
seven criteria of ethnic identification (race, kinship, religion, language, traditional lifestyle,
regionalism, the political experience of individuals within the framework of political
institutions), yet he considers that none of them individually is sufficient for the solidarity
of the ethnic groups”. The author argues that religion for many peoples has historically
been the major sphere of solidarity and the initial ethnic consolidation that nowadays
has given its role in national consolidation over to language. The data acquired within
projects demonstrate that the Latgalian language still belongs to a particular social com-
munity and is one of the most significant criteria of ethnic identification. The Latgalian
language in the region of Latgale performs two major functions: 1) language as a means
of communication and 2) language as a potential symbol of ethnic and culture identity.
The ethnic identification coexists with other forms of social identification, each social
group (or individuals) have access to a range of identities. The individual may personify
him/herself with a number of the features of the traditional culture and regional identity
or not belong to any group. The research proves that the understanding of Latgalian
traditional culture and also ethnicity is basically related with the religious symbols
characteristic of the culture environment.

The religious symbols form the major evidence about Latgalians in the course of
time, but the culture memory as the major factor of culture identity permeates the
attitude of the participants of culture processes towards the dialogue of the local and
the global that is obvious not only in the flow of culture products but also deeper — in
the stream of the awareness of the society. According to Dace Bula, the modern human
is marked by a growing awareness of the world as a united whole losing strict borders
between the global and the local. It is both manifested in the communication and takes
place in the form of communication?, in the kinds (stereotypes) of communication and
conduct, the priorities and value orientation that construct the regional identity.

Each constructed past envisaged for the account of the present events may be
considered as a selective reconstruction. This peculiarity of the individual and collective
memory is the basis for Jan Assmann’s idea that the past as an objectively existing
totality of past events does not exist but becomes such only when we refer to it**. This
idea leads to the conclusion that memories forming the content of the past are reflection
of the urgent ideological needs of a particular epoch or the present stretched in time*
and the starting point for the inheritance of culture identity and the sustenance of the
symbols of the spiritual and material values created in the past.

The regions of Latvia undoubtedly have a history of their own. Latgale as a historico-
cultural region is characterized by the traditions of the tolerance of multicultural society
that have contributed to the preservation of the identity of Latgalian traditional culture.
The European Union that is being built as a contemporary super-community is also
seeking its identity, yet to form it, just declaring political, economic, and military goals,
is insufficient. To provide for the spirit of community, the awareness of the unity of the
national culture is necessary sustained by the places and symbols of culture memory.
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Valdis Teraudkalns

ONE’S OWN PEOPLE OR STRANGERS:
LUTHERANISM IN LATGALE DURING THE PERIOD OF
FIRST INDEPENDENCE OF LATVIA (1918 - 1940)

Summary

There is much less literature on Lutheranism in Latgale than on Judaists, Old-
Believers and Orthodox existing side by side with Catholics in this region. Sometimes
because of ideological reasons the role of the Catholic Church has been overstressed,
but we cannot deny that Lutherans have a place in the regional history even if they
remained a minority throughout the period analysed in this article. In the 19" century
Lutherans after the period of re-catholization started to build churches again. There are
several reasons for that: 1) placing of military forces in Latgale (especially in Daugavpils,
among the personnel were German and Finnish Lutherans); 2) construction of railway
lines going through Latgale that attracted labour from other parts of Latvia; 3) expansion
of local bureaucracy, which also attracted people from other regions; 4) after the Polish
revolt, some Polish nobles sold their property to avoid confiscation and land became
the possession of the Baltic-German nobility and the rich middle class citizens of Riga.

In the inter-war period, the main activities undertaken by Lutherans in Latgale
were as follows: 1) building new churches; 2) establishing new deanery to unite parishes
that previously had been under different jurisdictions; 3) enlarging the number of pastors
working in the region. Some problems remained: the small number of parish membership,
large parish territories that made it difficult to organize the spiritual supervision of the
scattered Lutherans and correct the dominant image of Lutheranism as the Other
imported by ‘Balts’ (Latvians living in Vidzeme and Kurzeme) and therefore foreign to
the local culture.

Contextualization of Lutheranism was and still is a challenge. In the 1920s, the
Lutheran bishop Karlis Irbe was among those who supported translation of Gospels in
the Latgalian regional language (published by the British and Foreign Bible Society in
1924). However, the language used in liturgy and church publications remained the
dominant form of the Latvian literary language. If we compare Latgale with other
countries with the Catholic majority, Protestants here have not benefited from such
sources of influence and growth as alliances with the political left (Italy) and separation
of reformist groups from the Catholic Church (Portugal).

Key words: Latgale, Catholics, Lutherans, Protestants, Orthodox

There is much less literature on Lutheranism in Latgale than on Judaists, Old-
Believers, and Orthodox in this region. The research sources often emphasize the fact
that Latgalians have not accepted other trends of Christianity; however, not denying
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the great role of Catholicism in the process of the formation of Latgalian identity, it
must be noted that the spread of religious alternatives is often ignored without reason.
This is exemplified in Péteris Zeile’s voluminous encyclopedic work Latgales kultiiras
vesture (The History of Latgalian Culture) that has totally left out the history of
Protestantism in Latgale while about the Orthodox P. Zeile writes: Ja Vidzemeé 19. gad-
simta sameéra plasi apvidi pienéma carisma uzspiesto pareizticibu, tad Latgale neizdevas
radit nevienu — pat vismazako pareizticigo draudzi' [If in Livland in the 19% century
rather vast regions accepted the Orthodox faith imposed by the tsarist regime, then in
Latgale it turned out impossible to form a single — even the smallest Orthodox parish.]

Thus the author holds to the one-sided opinion, according to which the spread of
the Orthodox faith in the Latvian environment is related exclusively to the russification
policy, as well as ignores the historical evidence about Latvian Orthodox believers in
Latgale?. Hence, Sergei Sakharov writes that in the 1860s when a great number of
Catholics passed over to the Orthodox faith, a new — Erzepole (at present Vilaka)
parish was separated from Balvi Orthodox parish. At that period of time, the Latvian
Orthodox priest Rodions Poiss who had graduated from Riga Theological Seminary
worked in Balvi. In 1866, in Vilaka 882 people joined the Orthodox faith’. Even if we
accept that the one who collected this information has intentionally wished to foreground
the role of Orthodoxy and that many of those people accepted it under the impact of
russification policy, it is still impossible to deny that Orthodoxy for a part of Latgalians
became a stable religious identity and was sustained also during the period of the first
independence of Latvia when there were no more obstacles to the change of religious
adherence. In 19235, in Daugavpils Boris and Gleb’s Cathedral a separate parish was
formed for Latvians entailing about 100 people in 1938%. In Varaklani, in the same year
there were 400 parish members, all of them Latvians (in this region the spread of
Orthodox religion was related to the migration of Latvians from Livland and Courland
in the 1870 — 90s)’. The local historian Vladislavs Strods has made an interesting
observation during an expedition to the border areas between Latvia and Russia in the
1930s: in Savinci village of Purmala region he met people who communicated in Latvian
but considered themselves Russians due to their Russian, i.e. Orthodox, faith®.

As concerns Lutherans, this trend of Christianity never had such a negative historico-
cultural background as Orthodoxy did due to the forced russification, yet Lutherans in
the time period regarded in this article are also classified as alien and other because they
were identified with the ‘Baltic’ culture (that of Livland and Courland), in which religion
has but a nominal significance. Francis Trasuns wrote about the impact of Protestantism,
Germanism, and liberalism” on the ‘Baltic’ culture, thus opposing the Latvians of Latgale
to those of other regions of Latvia and pointing out the clash of two cultures and
ideologies. The periodical Jauno Straume (The New Current) wrote that Catholic priests
spread the opinion about Lutherans as the greatest threat comparing them to wizards
or witches and placing them in the range of the ‘alien’ lower than Jews, Gypsies, and
Russians®. One must certainly keep in mind that this periodical represented the interests
of the ‘progressists’ thus having a critical attitude to Catholicism as an institution;
nevertheless it does not abolish the fact that Catholicism in the position of the majority
often created a negative background for inter-confessional relations. At the same time
it must be admitted that the ‘Baltic’ side also cultivated extreme opinions that may be
even called racist. Thus, in 1928, the periodical Burtnieks published an article stating
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that one may not cherish a high opinion about the racial biological features of the
Latgalian population and the cultured part of the Latvian people are associated with
Lutheran faith®. Such statements remind of the ideological streams known in the Italy
of Mussolini time when the economic disparities between the rich northern regions and
the poor south were explained by some of the fascist ideologues by means of the race
purity theories™.

Prehistory: Lutheranism in Latgale before World War I

Starting with the re-catholization of Latgale until the 19% century, the presence of
Lutherans in Latgale was rather episodic. In 1792 in Bérzgale of Rézekne district, baron
Friedrich Nikolai Manteuffel (the Manteuffels were Lutherans till 1828) built a church
for Lutherans, but by the end of the 19% century only ruins had remained of it''. The
situation slowly changed starting from the 1830s. In Daugavpils, a garrison was located
having also Lutherans of German and Finnish nationality. In 1835, when Nikolai I
visited Daugavpils, the Tsar was given the petition of the local Lutherans for the permit
to found a parish and employ a garrison pastor who would provide spiritual service to
the civil population as well. The petition was accepted and Lutheran services started to
be conducted in the former Jesuit cloister hall. A pastor was appointed specially for
Finns, who until 1841 was financed by the Senate of Finland. Later, in 18635, the parish
acquired a plot of land where a school was built. In 1869, a house for prayer was
erected there'.

After the second Polish uprising in 1863, in which some squires of Latgale had
been involved as well, a part of the estate owners for fear of property confiscation sold
their property to Riga merchants and Baltic German squires who resettled here bringing
along their religion'’. However, this was not always the case, as some squires stayed in
their new property rather irregularly and were not interested in the development of the
local culture. Building of the railway in Latgale in the 1860s (St.Petersburg — Warsaw
and Riga — Orlo lines) was another factor stimulating the spread of Lutheranism. This
construction caused immigration of civil servants among whom there were a lot of
Lutherans. As due to work conditions they often changed their place of living, the number
of parish members was constantly changing. It has been written about the Lutheran
parish of Rézekne that the Lutheran inhabitants did not settle there for a long time, they
came and left'*. In 1862, in the statistics published by the General Consistory of the
Lutherans of Russia about Lutheran parishes in Russia, 5 places where Lutherans lived
in Latgale were mentioned — Rézekne (30 people), Varaklani (60 people), Vilani (12
people), Kraslava (22 people), Ludza (31 people), those engaged in the military service
in Daugavpils and its vicinities (812 people)’. Pokrova (later — Kacéni) must be mentioned
as well where Latvians from the northern Livland settled in the mid-19" century. The
local squire Sergey Nehlyudov who lived in St.Petersburg rented for 99 years an estate
building and erected there a church'e. In the 1870s, also in other places of Latgale Lutheran
churches and houses for prayer started to be built (in 1870 in Ludza, in 1871 in Galeéni
(previously called Golani) estate, in 1873 in Struzani a building was adapted for the
church needs, in 1879 in Varaklani, in 1888 in Rézekne)'”. Golani estate was bought in
1853 by the Lutheran Felden de Josephy. Around 1854 — 1855 a chapel was erected
there that was later rebuilt into a church that served as a branch of Daugavpils parish!®.
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However, religious service in this and other mentioned places was conducted irregularly
due to the lack of a permanent pastor and the parishes had to put up with the visits of
the pastor from Lazdona. In 1892, the parish of Struzani-Stirniene was founded but
also then regular service took place only in Rézekne where the pastor resided. In 1902,
a branch of this parish was formed in Balvi where the majority of Lutherans were
Latvians'. That was the most Latvian parish in Latgale because other parishes had
mostly German members. It was hard to find a permanent pastor because the small
parishes and long distances seemed discouraging for the potential candidates to the
pastor’s position. In 1912, it was informed about the parish of Struzani-Stirniene that
since 1909 it had existed without a pastor and some times a year it had been visited by
its former pastor R. Hilde?. At that time, the pastor Karlis Irbe settled in Latgale but
the beginning of his activities is also a characteristic example of the unpopularity of
small parishes among clergy. He wrote later during the deportation in his memoirs that
he could not find a job elsewhere and after having moved to Latgale he still hoped to
continue his education abroad or find a pastor’s position in another region®'.

In 1893, a stone-built church was consecrated in Daugavpils that had been designed
by the architect Wilhelm Neimanis who had also participated in the building of the art
museum in Riga. The origin of Karsava parish dates back to 1910 when K. Irbe started
conducting service here — first in a shed, then in the sacristan’s mills. The parish here
was officially formed only after the war, in 1920 and the following two years it acquired
the estate of Antonova as its property*2.

Lutheran activities in Latgale in the interbellum period

During World War I, refugees from Livland and Courland settled in Latgale. They
were served by J. Reinhards, the pastor who had left Jelgava and later became a dean?®.
In 1922, the dean’s precinct of Latgale was formed thus uniting parishes that previously
belonged to different precincts in one administrative unit. Irbe became the dean of this
precinct; he had been working in Latgale as a pastor since November, 1911. Irbe was
famous in Latvia not only as a pastor but also as a social and political figure being the
deputy of the Satversme assembly and the first Saeima, the deputy of Riga Municipal
Council, actively participating in the White Cross of Latvia and Children’s Assistance
Union. Beside all these and other duties, for the whole period of the first independence
of Latvia he was the pastor of Riga Holy Trinity parish?*. Since 1937, the position of
the dean was taken by Daugavpils parish pastor A. Rumpéters.

Like in the tsarist period, many civil servants came to work in Latgale, the majority
of them being Lutherans. The number of Lutherans was enlarged by the location of
army troops in border regions resulting in the formation of new parishes. Hence, in
Zilupe before World War I there were just a few Lutheran families but when the garrison
and state administration bodies started functioning there the number of Lutherans grew
and in 1924 a new parish was founded?. Along with the formation of Jaunlatgale (later —
Abrene), a new parish was founded here in 1925%.

In the period regarded in the present article, Lutherans remained a minority in
Latgale —in 1926 there were 19 parishes in Latgale precinct (a German parish belonging
to the Zemgale German parishes precinct must be added to this number), in 1938 =23
parishes, in 1943 — 22%. The percentage of the members of this confession was very
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small: in Ludza district — 1.96 %, Rézekne district — 2.39%, Daugavpils district—12.25%,
Jaunlatgale district — 12.57%, Ilukste district — 19.60%25. The religious services were
not always regular. E.g. in Ludza in 1934 services took place approximately once a
month?. The ability of integrating Lutheranism in a wider community was negatively
affected by the homogeneous social structure of the region, e.g. the report on Rézekne
parish states that it is constituted by civil servants alone®. Catholics passed over to
Lutheranism basically in cases of mixed marriages when the Catholic priests refused to
marry a couple where only one of the newly weds was catholic®'.

However, among Lutherans in Latgale there were well-known public figures of the
region. E.g. the head of Vilaka Lutheran parish Karlis Jozuus, upon whose initiative the
parish church was built, was the teacher of music and choir conductor of the local State
gymnasium as well as the head of the district agricultural society. He was awarded the
Three-Star order®2. The activist of Balvi parish Péteris Libietis was the participant of the
First Latgale Congress and a founder of many public organizations®.

In 1931, at the synod of Latgale precinct that took place in Rézekne, an idea was
expressed about electing two bishops of the Lutheran church?. This idea was carried
out only after several decades in 2007 when Daugavpils and Liepaja bishops were
consecrated. In the 1920s, this idea was supported by the dean Karlis Irbe who at first
suggested the formation of even four bishoprics (in Livland, Courland, Zemgale and
Latgale) with Riga bishop as an archbishop™.

The chronological period regarded in the present article is the time of intensive
construction of Lutheran churches in Latgale. Stone churches were built in Preili,
Kraslava, Liepna, etc. Some of the buildings were finished shortly before the occupation
of Latvia — one of such was Karsava church, the construction of which was completed
in 1939. The construction of Indra church was interrupted in 1941 when many parish
members were deported; it was consecrated only in 1944. Donation from Sweden was
received for building Rézekne parish church. The construction of this church was
indirectly related to the destruction of estate property that was another phenomenon of
the independent Latvia. After nationalization, the estate buildings were often impossible
to sustain in due order or their new owners were not interested in it and they perished.
Rézekne parish bought from the Ministry of Finance the estate dwelling building of
Ozolmuiza and its stones were used for the construction works in Rézekne3.

The self-image of Lutherans of Latgale, their representation in Latgalian
periodicals, relations with other churches

Lutherans were scarcely written about by the Catholic periodicals and secular press
of Latgale. Lutherans in Latgale had their own periodicals Gaisma un Spéks (Light and
Power), published with intermissions from 1925 to 1931, and Latgales Draudzu Vestnesis
(Latgale Parishes News, 1930 — 1940)%7 as well as other periodicals of individual parishes.
Certainly, the information about Latgale appeared also in the periodicals issued outside
the region. On the whole during the parliamentary period of the Republic of Latvia, the
Catholic - Protestant debate in press was more direct and biting. In 1925, it was written
in the official Lutheran newspaper Svetdienas Rits (Sunday Morning) that Lutherans
are a minority in Latgale and are often in the position of struggle with those belonging
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to other confessions and nations®. The theologian Voldemars Maldonis stated during
his presentation for the Lutheran pastors’ conference in Riga in 1921 the following:

Ar katoliem evangéliskie nevar diemzel pilnigi saprasties. Katoli censas Latvija
iegut seviskas prieksrocibas un privilegijas uz vairakuma, t.i., luteranu konfesijas
rekina, kas nevar saskanet ar taisnibas principu demokratiska valsti.>

[Unfortunately Evangelicals cannot see eye to eye with Catholics. Catholics try
to gain special priorities and privileges in Latvia at the expense of the majority, i.e.
the Lutheran confession that does not correspond to the principle of justice in a
democratic state.]

These statements appeared at the time of heated discussions about the concordat
and the related issue of passing Riga Jekaba church over to Catholics that certainly
complicated the relations between Catholics and Lutherans. In 1931, Latgales Zinas
(Latgalian News) reporting on the procedure of the Latgale Lutheran parishes synod
provided the following range of the degree of proximity of confessions articulated by
the synod: the relations with the Orthodox are good though reserved, those with Roman
Catholics are medium, standoff, and in three parishes even conflicting*.

However, in the previously mentioned Lutheran periodicals of Latgale at least
there was no anti-catholic debate and the word ‘Catholic’ was substituted by a more
indirect denotation ‘of other confessions’. Hence, it was informed that in Kaldabruna
parish one person has been taken over from another faith*'. This kind of rhetoric was
used also by Courland Catholics who unlike those of Latgale were a minority there.
The report of Liepaja Catholic parish of 1939 deals with people of other faith. Just like
Protestants from Latgale who complained about stereotypes existing about them, the
Catholics from Courland complained that people of other faith living around them
were so irresponsible that they did not realize that Catholics were also Latvian people*?.
Being in the position of minority affects the processes within a religious group facilitating
the group solidarity and the sense of danger in their relations with others. Lutherans
stated that their parishes in Latgale existed under specific circumstances and serving
them demanded more intense activities*. At the same time it was emphasized that, as
compared to the rest of Latvia, Latgalians knew already before the war what the duty
to the church meant*. In turn, Catholic priests warned the people of their faith looking
for work outside Latgale of the threat to their religious identity stating that in the
milieu of other confessions each Catholic would face great danger, especially the catholic
youth, the degree of which is unimaginable to their Latgalian mothers®.

The period of Karlis Ulmanis’ authoritarian rule (1934 - 1940) was marked by
reconciliation of the religious conflicts and disparities by subjecting the whole public
life to the ideology of the unity of the society and its simplified scheme ‘one nation — one
leader’. According to the director of the Church and Confession Department E. Dimins
who even did not try to veil the tasks of the religious organizations, the future tasks of
Christian confessions were set by the ideology and strivings of the united Latvia*.
When in 1935 the dean K. Irbe during the celebration of 25 years of his being in office
publicly reminded of passing over Jékaba church to Catholics referring to it as a black
spot, he was later asked to provide explanations of his statement*”. Irbe already before —
in the parliamentary period — had political disagreement with the Peasant Union led by
Ulmanis. Irbe referred to political pressure when accounting for the accusations addressed
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to him for not living in his dean’s precinct and allotting too little time to supervizing
parishes that resulted in his resignation from the dean’s position in 1936, Irbe himself
rejected the accusations considering that in Riga he could provide more assistance to
his precinct by attracting financing for church building and land acquisition as well as
searching for pastors for various parishes.

In the official discourse, Ulmanis at least expressed support to diverse churches
including Catholicism. In August, 1934, when visiting Latgale, he said in his speech in
Dagda:

Katolu ticiba un katolu baznica gadajusas un gada par to, lai pie tas piederigie
tautas locekli izaugtu un dzive ietu ar stingru, noteiktu pamatu. [..] Ja mums ir
bijusi stridi un naids un ja viena otra vieta vél saja pavasari izskanéja doma, ka, ja
naks pargrozibas, tad nu katra zina valdis luterticigie un latgaliem ies slikti, tad es
uz to teiksu: “Ta nav taisniba.” Meés valdam un valdisim prieks visas zemes un
visas valsts, un mes stiprindasim visas ticibas, ari katolu ticibu.¥’

[The Catholic faith and the Catholic Church have always cared for their members
to grow and live with a firm, certain base. [..] If we have had arguments and
antagonism and if in some matters still in this spring an idea was expressed that in
the case of changes Lutherans will rule by all means and Catholics will not do well,
then I will reply to this: ‘It’s not true.” We rule and will rule for the whole country
and the whole state and we will consolidate all faiths, also the Catholic one.]

In the following year, Latgolas Vords (Latgalian Word) published a photograph
on the front page, showing the minister of internal affairs, Vilis Gustavs Gulbis together
with the archbishop Antonijs Springovics and bishop Boleslavs Sloskans during the
song festival of the Catholic youth in Aglona®. The state tried to control belonging to
confessions by administrative means — e.g. the minister of war Janis Balodis passed the
order that army officers and instructors must be parish members. The Christian perio-
dicals commented on this order that it would be only desirable if the heads of other
government bodies demanded the same from their subordinates®'.

In practice, however, Lutherans, taking into account their closer relation with state
structures as compared to other confessions, had additional options; they were mani-
fested, e.g. in attraction of the financial and human resources belonging to the army
and border guard*. Lutherans already in the parliamentary period took over the building
of Daugavpils garrison (the former Catholic church that after the expulsion of Jesuits
had been passed over to the Orthodox believers in 1821) that was analogous to taking
over the Orthodox church of Liepaja Naval port for the needs of religious service. The
construction of Karsava church was financed by the participation of border guard brigade
and army garrison®. The report on the evangelization visit of Lutheran pastors to the
border regions entails references to the support of the local government and border
guard bodies. Lutheran clergy tried to relate its missionary activities to the promotion
of patriotism proclaiming that their mission visits were organized to bring the message
of Gospel to the people living in those regions and consolidate their national awareness®.
It was a possibility to demonstrate loyalty to Ulmanis’ government simultaneously hinting
at the dubiousness of the loyalty of the Catholic Church to the authoritarian regime.
After a visit of one border region, the pastor Karlis Briedis wrote that the local people
knew very little of Latvia and Latvian national spirit stating that the Catholic Church
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with its political orientation was still holding peasants under its impact®. The supra-
national character of Catholicism and its centralized global structure made it difficult
to fit it into the limits of authoritarian ideology.

On the whole, after the coup of May 15, 1934, Christian churches publicly expressed
neutral opinions about one another or stressed what they had in common. During the
celebration of the centenary of Daugavpils Lutheran parish in 19335, the archbishop
Teodors Grinbergs designed his public address in the greatest possible form of inclusion
of everyone stating that the present representatives of diverse classes of faith have just
one God and by serving the only God everybody can be a good citizen of Latvia*®. But
also then the unsaid reveals quite a lot: Latgales Véstnesis (Latgalian Newsletter) that
was published since 1934 functioning as the mouthpiece of Ulmanis’ idea of the united
Latvia, regularly reflecting Lutheran activities in the region, during the celebration
published both a historical review on Daugavpils parish and extended information on
the procedure of the celebration. At the same time it is futile to look for it in Latgalian
Word. This periodical in the parliamentary period represented the political forces
associating themselves with Catholicism. Christian Peasant Union in its ideology closely
related ethnicity to religiousness and this was reflected in the party programs and the
expressions of its leaders. In 1920, before the elections to Satversme, Francis Trasuns
declared that his party would stand in for the needs of Old-Believers®’, but due to the
fact that Old-Believers were mentioned together with Polish peasants it was obvious
that they were treated as an ethno-religious group. Hence, it was not perceived as a
threat to the Latgalian identity. A different attitude was cultivated towards the religious
groups acting in the milieu of Latvians in Latgale, i.e. Lutherans and the Orthodox.
Informing readers of the Orthodox congress in Riga, Latgalian Word wrote in 1920
that an Orthodox centre was being formed that would stretch its wings to Latgale®. At
the same time we can see that the editors of the newspaper did not perceive the culture
space as homogeneous but discontinuously, where the Catholic milieu was of no great
impact — Rézekne was referred to by a correspondent of the paper as a Jewish village®.
Yet the otherness of Lutheranism is marked by linguistic means, using the word of
German origin kirka to denote Lutheran churches®.

The position of minority taken by Lutherans determined the range of confessions
that were considered friendly. Hence, in the review of Ludza parish, special emphasis
was placed on the friendly relations with the Orthodox®'. In the early 1920s, the
Orthodox, the same as Lutherans, conflicted with Catholics over the issue of property
as the state handed over to Catholics Mary Magdalene church in Riga that previously
had been the Orthodox church. As concerns the ‘third force’, i.e. groups classified at
that time as sectarian (Baptists, Pentecostals, Seventh Day Adventists, etc.), it must be
concluded that they were considered as combatable both by Catholics and Lutherans.
In one of the reports on the activities of Balvi Lutheran parish it is concluded that the
spiritual life in the parish has deteriorated and the void is filled by sectarians®*. Katolu
Dzeive (Katholic Life) describing the baptism ceremony organized by sectarians in
Kraslava does not conceal that police was called for securing the order because the
organizers of the ceremony obviously feared that the event could be deranged®.

As concerns the pomposity and attracting public attention, Lutherans tried to follow
Catholics, as public events provided a possibility to raise their prestige and symbolically
demonstrate their impact. During the Catholic archbishop A. Springovics’ visitations of
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parishes, gates of honour were erected and he was accompanied by the village youth
who were riding horses, the roadsides were decorated with birch-boughs®. The Lutheran
bishop Karlis Irbe (the paternal uncle of the dean Karlis Irbe) during his visitation to
Ludza was met at the railway station by the leadership of the parish and municipality,
gates of honour with floral garlands were erected, soldiers with lighted torches standing
on the sides of the road®. The Lutheran archbishop Teodors Grinbergs’ two-week long
visitation of parishes in Latgale in 1935 is similarly described noting that everywhere
gates of honour were erected, at which the head of the church was met and hailed by
the leaders of the government and the church as well as all local public and church
organizations®®.

Conclusion

Slightly sketching out the events after the Soviet occupation, it must be noted that
the Soviet period for Lutheranism in Latgale was especially harmful due to the fact that
the majority of churches were expropriated. During World War II, Daugavpils church
was damaged; though it was partially reconstructed during the German occupation,
after the war it was further damaged. In 1948, Rézekne church was expropriated and
turned into a warehouse. In 1949, there was an attempt on the part of Lutheran church
to save Ilakste church where a culture club was planned to be located but the intention
failed. In the same year, Varaklani church was expropriated and Preili parish was
eradicated, though the church administration hoped to save it as a branch of Kalupe
parish. A movie theatre was located in Preili church. In 1950, Karsava church was
expropriated, yet the parish continued to gather in the chapel®’. Lutheran parishes in
the region could restart their activities only after regaining the independence of Latvia
when they regained their property and gained a possibility to resume their action with
a new impetus. Gradually the inter-confessional relations improved that was connected
both with the good contacts of the leaders of Christian confessions and the fact that,
under the conditions of secularization, religious groups focus on the sustenance of their
place in the society, thus diminishing the significance of mutual conflicts.

Contextualization of Lutheranism in Latgale remains a challenge that is hard to
resolve. The bishop Karlis Irbe was among those who supported the publication of
Gospels in Latgalian (the project was realized by the British and Foreign Bible society in
1924), yet this publication did not attract any significant attention. The literary Latvian
language was still used for religious service and writing in Protestant parishes. Comparing
Latgale to other countries where Catholics form the majority, it must be acknowledged
that those additional factors (along with missionary activities and migration) that in
other places facilitated the growth of the impact of Protestantism are not to be attributed
to Latgale. Unlike Italy, the Protestants in Latgale have not created alliances with the
politically left forces. In Latgale there has not been an active Catholic reformist
movement, the limitation of which, e.g. in Portugal caused the birth of a new Protestant
church (nowadays it is known as Igreja Lusitana Catolica Apostélica Evangélica).
However, both in the past and at present diverse motivation continues to exist making
people join religious groups. Hence, these searches inevitably result in different offers
that form niches in the public space for religious groups that represent an alternative to
the dominating local culture.
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Valentina Liepa

LATGALE AND LITHUANIA: MEETING OF TRADITIONS IN
ANTANAS RIMAVICIUS’ SACRED ART

Summary

Each nation brings its values and peculiarities into the common depository of the
human cultural wealth. Latgale, as well as other Catholic countries, is characterized by
an abundance of sacred art and sacred applied art objects. The character of Latgale
sacred sculpture is determined by the Catholic Church with its demand of resplendent
visual effects in the church interior. Such interior decorations have been widespread in
South Germany and Austria; by mediation of Jesuit order they were spread in Poland
and Lithuania, reaching Latgale.

Hence, the high quality of Latgalian architecture and its correspondence to the
international catholic baroque architecture traditions can be regarded in the context of
the European culture, realizing that those trends have been transformed in the likeness
of folk and applied art traditions.

Crucifixes are an intrinsic part of the Latgalian historico-cultural landscape. In a
similar manner, in Lithuania wooden sculptures and wood carvings by folk artists are
found in each town and village both in the sacred art objects — churches, crucifixes, and
memorial places and even modern buildings. However, the number and variety of form
have always been much greater in Lithuania than in Latgale.

Due to the fact that many priests of Lithuanian origin have worked in Latgale (in
the 19 century, 80% of Latgalian priests were Lithuanians), many Lithuanian traditions
were passed over to Latgale.

One of such priests was Antanas Rimavicius (1865 — 1933). He was born in Sakyng,
Lithuania, went to Siauliai gymnasium, then studied at St.Petersburg theological
seminary. In 1890, he was sent to work as a priest in Latvia. He has worked at a
number of churches in Latvia (Balvi, Bikova, Andrupene, Rudzati, Svente, Grendze,
Rubeni), always leaving behind orderly churches decorated with sculptures, which he
had made himself. His talent was revealed at the age of 32 when A. Rimavicius served
at Balvi parish. He cultivated his talent in his further activities becoming a serious and
original woodcarver. His work was influenced by the Lithuanian woodcarver Ananaitis,
Lithuanian sacred wood sculpture, and the Latgalian church baroque sculpture and
painting. His artistic work and thinking was developed in the context of these two
influences. Yet, he made his own compositions independently, major attention paying
to the monumentality of sculpture and the general interpretation of the theme. He
disregarded the proportions of the human body and anatomy, producing expressive
sculptures that are rich in rhythms.

Similar to crucifixes of Latgale and Lithuania, Rimavicius’ work is marked by the
importance of the image of Christ. He often produced cycles of works with repeated
composition pattern, e.g. ‘Pieta’ sculptures. In many of his compositions, the image of
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Our Lady with child in her arms or praying Lady recurs. In his legacy, it is possible to
single out a specific group of the images of saints. Sculptures depicting praying saints
kneeling down are of a special interest. Folk naiveté and artistry make these sculptures
genuine and close to the audience. The stations of the Way of Cross made in relief, in
which the artist depicts passion of Christ on his way to Golgotha, are very interesting
and artistically expressive.

Rimavicius, the Latvian artist of Lithuanian origin, unites the Lithuanian, Latvian,
Latgalian, European, providing a peculiar pearl of talent to our culture.

He willed his works of art to Siauliai museum ‘Ausros’ where the majority of his
works are exhibited nowadays. Some of his works are exhibited at Rundale palace,
Latvian National Art museum, and the churches in Latvia.

Key-words: church sculpture, crucifix, church, wood-carver, sculpture, altar

Each nation, whether big or small, brings its values and peculiarities into the common
depository of human cultural wealth. National culture is a totality of material and spiritual
values that reflects the specific psychological structure of the people representing its
ethnic peculiarities and character. Culture is neither static nor archaic. It is dynamic,
changing, and constantly growing. Culture monuments reflect the level and process of
culture development, public relations, contacts among diverse national cultures.

Latvian folk craftsmen — woodworkers who make wooden tools, instruments,
wheelers, when creating angels, apostles, sculptures of Madonna and saints, embodied
in them the features of their fellow workers. Taking a deeper insight into these images
reveals heavy figures of the common working people with tired, nalvely cunning or sad
faces. They have just changed their everyday clothes to cloaks of saints and taken the
Bible or chalice in their callous hands.

As to the folk traditions of Latvian art, the founder of Latvian professional sculpture,
Gustavs Skilters has pointed out that woodcutting is ‘an inborn passion’ of the Latvian
people.

The outstanding Latvian woodcutters have been mentioned in diverse historical
sources of the 18" century. I. Brant wrote in 1763 about peasants of Courland (Kurzeme)
who had made their native places famous by excellent woodcuttings: Starp latviesiem ir
daudz gaisu galvu, kuri bez specialas apmacibas apguva amatus un ar savu meistaribu
var pamadacit pat vaciesus' [There are many enlightened people among Latvians who
have mastered their craft without special training and with their artistry can even teach
Germans].

The period of the 16™ to the 18% century is an interesting time in the history of
wooden sculpture, when architectonic church sculpture ensembles were created in Livland
(Vidzeme), Courland, and Latgale. They were mostly performed in the Baroque style
revealing not only the influence of different European schools but also specific folk
traditions.

Latgale, as well as other Catholic countries, is characterized by an abundance of
sacred art and craft objects. The statues of saints were placed in churches, chapels,
cemeteries, but crosses with the image of Christ were erected in private houses, villages,
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roadsides. Among them, there were both original creations and copies of a very different
artistic value.

The character of Latgale sacred sculpture is determined by the Catholic Church
with its demand of resplendent visual effects in the church interior, as worshippers are
supposed to experience mystical devotion and excitement in the church space. Altars
were decorated with sculptures, paintings, embroideries and churches had resplendent
communion chalices, crucifixes, reliquaries, monstrances and other liturgy objects.
Sculptures were made of wood and were often painted. The characteristics of wood as
a material were essential — it is plastic, easy to create an ornament, and easy to paint.

Such interior decorations have been widespread in South Germany and Austria; by
mediation of Jesuit order they were spread in Poland and Lithuania, reaching Latgale.

Hence, the high quality of Latgalian architecture and its correspondence to the
international catholic baroque architecture traditions can be regarded in the context of
the European culture, realizing that those trends have been transformed in the likeness
of folk and applied art traditions.

According to Antons Rancans:

Ticiba, ka viena no garigas kultiiras sastavdalam nevar iztikt bez savas materialas
kultiaras, ko veido gan arhitektira, gan telotdja maksla un visbiezZak sakrala
koktelnieciba.

Baznicas iekartojuma iztikt bez koktelniecibas nav izdevies neviena laika: krésli,
durvis, altaris, sveto atteli, ergelu prospekts un krucifiksi — viss parsvara koka
griezts. Reizem zeltits, reizem dabigo koka faktiru, visdazadako stilu un formu,
noskanu un rokraksta kokgriezumi bija, ir un acimredzot bis ar ticibu saistitas
makslas realizacijas materials.?

[Faith as one of the elements of spiritual culture is unthinkable without its
material culture that is provided by architecture, fine arts and most often by sacred
woodcutting. Church interior has never done without wooden sculpture: chairs,
doors, altar, images of saints, organ prospect and crucifixes are mostly carved in
wood. Sometimes gilded, sometimes revealing the natural wooden texture, wood-
cuttings of diverse style and form, spirit and performance have always been and
most probably will be the material of realizing a faith-related art.]

Crucifixes are an intrinsic part of the Latgalian historico-cultural landscape entailing
more than a symbol of faith. Art historians define them as small but often complicated
design forms — cross that is most often adorned by the image of Christ. These wooden
images are expressive, they irradiate energy and are elevating. Cross in Latgalian under-
standing is a place where one can stop and pay devotion by crossing oneself; it is a place
for everyday communication with God and thanksgiving in festive occasions. Rancans,
who has investigated and renovated crucifixes in Latgale, considers that there might
have been around 2000 crucifixes in Latgale at the end of the 19" century. He notes
that crucifixes were carved by the local people. According to Rancans, each parish and
even bigger village had their own crucifix carvers and there were something like schools
or master workshops. Cross erection was initiated in Latgale in the 18" century and
was particularly developed in the 1920 — 30s. The meaning of cross in the context of
Christianity and world culture is well-known, the same as its place in the Catholic
environment of Latgale. Recognizing and worshipping crucifix is the way of worshipping
Christ; its presence grants blessing, mercy and saves from the evil.
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The earlier crucifixes depict the image of Christ with a rather expressive head
crowned with thorns and a disproportionate, primitive middle part of the body and
legs. Later depictions are very harmonious; Christ’s figure is often painted white with
black hair, beard, and eye-brows. His side is usually marked with a spear stab and red
colour imitating blood, his head crowned with thorns. Greater significance was attributed
to the very existence of the crucifix, not the observance of canons.

Crucifixes in village and roadside are only one kind of crucifixes created in Latgale.
Beside them there are crucifixes in the church interior and rituals, in living houses,
public buildings, cemeteries, on the graves, in birth places of famous people, etc.

Laika gaita, spitéjot visdazadakajiem nelabveligiem apstakliem, Latgales kru-
cifiksi veido daudzveidigu kompleksu — vietas sakralizetaju, ainavas un interjera
bagatinataju. [..] versot krucifiksu par nozimigu kultiaras mantojuma sastavdalu
un kristigo tradiciju turpindjumu.’

[In the course of time, in spite of diverse inimical conditions, crucifixes in Latgale
have formed a manifold complex sacralizing the space and enriching the landscape
and the interior. [..] making crucifix a significant part of the cultural legacy and
continuation of Christian traditions.]

On the whole, the sacred art of Latgale is characterized by Boriss Vipers* as emotional,
mystical, and solemn. Statues in Latgale are more lyrical and tender than those in
Courland. The form of Latgalian statues is not as expressive as that of Courland statues,
but they are more emotional, with flowing rhythms that mark their specific character.
This provides the grounds for B. Vipers to talk about typical Latgalian Baroque in
architecture and woodcutting.

The fame and power of Lithuanian traditions of woodcutting and wooden sculpture
have long exceeded the boundaries of that country. Wooden sculptures and woodcuttings
by talented folk artisans are found in almost each Lithuanian settlement both in sacred
objects — churches, crucifixes and memorial places, and even the contemporary house
construction. In Lithuania, the sacred art practitioners were called Goddoers (Lith. —
dievdirbiai).

In Catholic Lithuania, like in Latgale, crosses, chapels and other monuments were
erected by roadsides, on the crossroads, in church gardens, villages, and farmsteads.
However, their number and variety of form have been incomparably greater than in
Latgale. The oldest of them were simple in form, but owing to the talented folk artisans,
crosses became more and more complex, beautiful, and richly adorned.

Wooden grave monuments (Lith. — krikstai) were widespread in Lithuania. C. Kon-
trimas’® associates them with pillar-like wooden sculptures. Due to the spread of the cult
of the dead, they became the signs of commemoration and later — honour. The oldest
pillars were simple in form that was made more complex and manifold by the folk
artisans of the following generations. Ornaments may have either a geometrically abstract
form or they may depict motifs of flora and fauna taken over from heathen traditions.
With the spread of Christianity, the relation of chapels and crosses exclusively to the
remembrance of the dead grew weaker and the motivation for erecting them was
diversified. They became the places of thanksgiving to God for good harvest or other
signs of mercy.
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Sculptures were placed in chapels and their authors were not preoccupied with
their correspondence to iconographic models; it was more important to express their
world vision associated with the actual surroundings of the woodcutters and the images
of peasants living there.

Numberless images of saints revealing the Lithuanian woodcutting traditions are
kept in Lithuanian churches and museum collections.

Due to the fact that many priests of Lithuanian origin have worked in Latgale (in
the 19% century, 80% of Latgalian priests were Lithuanians)®, many Lithuanian traditions
were passed over to Latgale.

Antanas Rimavicius (1865 — 1933) was one of such priests about whom we knew
nothing for many decades. Just owing to the investigations of Lithuanian art scholars
Vytenio Rimkus, Aranas Vasiliauskas, Biruté Zymantiené, who gathered the scarce
information about the artist (obituary in a newspaper, a letter, a description, correspon-
dence concerning the inheritance), his name and art became known. The art works of
this peculiar woodcarver, coming from God and the people, are kept in Ausras museum
in Siauliai, Rundale palace, Latvian National Art museum, and churches in Latvia.

Antanas Rimavi¢ius was born in 1865 in Sakyna, Lithuania. He went to Siauliai
gymnasium. He was not very good at learning but the idea of serving God came to him
rather early. On Sundays he went to the church, especially enjoying the moments after
the service when the church remained empty and he lingered there for a while. Biruteé
Zymantiené writes in her monograph Testamentas:

Po sumos bagnycia istustéjo. Antanas apsidairé dar kartg: niekur, net Soninése
navose, nesimaté né vieno Zmogaus. Jis priéjo prie presbiterijos varteliy, pastimeé
juos delnu. Varteliai svelniai virsteléjo. Antano kojos kilimu Zengé minkstai, vieng
Zingsnj, dar vieng. Jis pamirso, kad elgiasi ne visai tinkamai — kas Zingsnis jaunuolj
trauké kazkoks nenusakomas dfiaugsmas. Sirdis émé pasélusiai daugytis. Trys
laiptukai iki Dievo stalo... Du is jy Antanas jveiké, ant treciojo, ant paskutinio, is
leto, tyliai atsiklaupé. Traukdamas j save svelny, bet svaigy sumisusj Zvakiy, kvepaly
ir kodylo dumy kvapg, Antanas kliapéjo nieko negalvodamas ir negaléedamas
atsiplésti nuo altoriaus artumos. Galvoje buvo tuscia ir erdvu. Be paliovos sukosi
viena vienintelé mintis: “Viespatie, kaip cia gera...”

[After the service the church remained empty, Antanas looked around, not a
soul there, even in the side niches. He approached the presbytery gate and pushed
it open with his hand. The gate quietly opened. Antanas’ feet got softly entangled
in the carpet, a step, another one. He forgot that he was not being very polite —
with each step he was overcome by tremendous joy. His heart started pounding.
Three steps to the Lord’s table... Antanas made two of them, slowly kneeling
down with the third. He inhaled the soft, intoxicating scent of candles and lavender.
Antanas kept kneeling down, thinking of nothing, unable to distract himself from
the proximity of the altar. His head was empty and spacious. He was aware of just
one thought, ‘Oh, God, how good it is here...’]

In 1884, Rimavicius entered St.Petersburg theological seminary and graduated from
it in 1890; atfter that he was sent to work as a priest in Latvia. Zymantiené writes that
he worked for a year in Varkava and Livani churches, then four years in Dukstigals
church, yet there is no evidence of this in other sources.
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In 1897, he was transferred to work in Balvi church parish. Here he did an enormous
work in decorating and organizing the church, taking care of the parish members,
granting even living places as close to the church as possible; he also created new
production units and work places. During 18 years of his service in Balvi, he did so
much that his successor priest Benedikts Skrinda called Rimavicius the founder of Balvi,
and he is still remembered by Balvi inhabitants even nowadays. At that time Rimavicius
had a possibility to visit Rome and Pope Leon XIII from whom he received a letter of
gratitude along with priesthood privileges and permits.

Balvi is also the place where Rimavicius started his artistic activities. In cooperation
with Lithuanian artisan Ananaitis, his talent was gradually revealed and he cultivated it
in further work becoming a serious and original woodcarver. He produced the Grand
altar for Balvi church following the pattern of Ostrobram altar in Vilnius, designed
stations of the Way of the Cross as well as a number of sculptures of saints and ornament
carvings. On March 14, 1914, he celebrated his last Mass in Balvi church and, having
said farewell, with heavy heart moved on to his new place of work in Andrupe church
where he served for eight years. He made a great contribution to the interior works of
this church as well, erecting his own sculptures; two of them still decorate the sides of
the Grand altar. After serving in Andrupene he went to Rudzati parish where he worked
from 1920 to 1926, taking the major part of his works with him, but careless workers
threw his woodcarvings in the ditch and went home as they did not wish to go all the
long way to Rudzati. In Rudzati church, one can still see the Grand wooden altar
carved by Rimavicius.

Moving from Rudzati to Bikova parish, the cart row carrying Rimavicius’ art works
was so long that it attracted the attention of people in those villages they went through,
thus causing rumours of the new rich priest and attracting the attention of thieves and
bandits who later caused damage to him. Bikova church was the seventh place of Rima-
vicius’ service and the fourth one decorated by him. The stately white church building
was new and easy and pleasant to decorate. Rimavicius decorated the church altars
with his sculptures. Unfortunately the succeeding priest K. Gumpenbergs, transforming
the church altars, replaced these figures by new ones made of plaster.

In February 1929, Rimavicius was transferred to Svente parish where he simul-
taneously served in Grendze church that was in a catastrophic state; he invested much
of his own means in repairing the church, never regaining them back.

The closed altar niche of Grendze church still has the image of the Crucified with
Apostle Peter and Paul figures by its sides, but Svente church is decorated by his sculpture
Ecce Homo (or Christ in Passion).

However, the greatest dream of the artist was to return to Lithuania together with
his works. In a letter from Svente he wrote:

Numanai, kad darbo tiek prisikroves, kad jo nepabaigti iki mirties, o juk gi
noriu mirti savo Tévynéj, brangioj Lietuvojé [..]. NeZinau, ar jvykdysiu savo uzma-
nytq programgq, ar neprisieis dar greiciau leistis j svecius pas tévg Abraomg, o is
tenai né vienas nebesugrizta pabaigti uimanytq projektq. Kol dar nenukeliavau
ten, labai noréciau dar pavieséti po Sakyng — tg brangig vietele, kur tiek daug
maloniy minciy kudikystés, jaunystés ir subrendusio amZiaus. Jus, kvépuodami ir
alsuodami oru savo Tévynés, ir nesaprantate, kaip malonus yra prigimtas krastas.
[..] kad ir véjas, kad papucia nuo jisy pusés, palieka ramiau ir linksmiau ant sielos.®
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[I am so overburdened by work that it would be impossible to accomplish it all
before death, but I long to die in my homeland, my dear Lithuania [..]. I am not
sure whether I will complete my program, whether I would not have to start to
father Abraham before that, but no one has returned from there to finish his planned
projects. While I am still here, I desire to go to Sakyna — that dear place with so
many memories of childhood, youth, and adulthood. You, who are breathing the
air of homeland, do not realize how pleasant the native land is. [..] even the wind
blowing from your side brings peace and joy into soul.]

The Christmas of 1931 Rimavicius celebrated in Rubeni parish where he worked a
little longer than a year. In the churchyard, he built four corner chapels for the Holy
Sacrament procession days, two confessionals in the church, cement figures in the
churchyard and cemetery gate, as well as frames and images for the Way of the Cross
that have been replaced by large size paintings.

Last months of his life Rimavicius spent in Ilakste old people’s home and on July 6,
1933, died in Daugavpils Red Cross hospital. The devoted servant to God and artist
was buried in Rubeni churchyard, not far from the central gate.

He willed his works of art to Siauliai museum Ausros and his extensive library to
Riga Theological seminary. 178 of his works went to Siauliai, the rest are kept in Latvian
museums, churches, and private collections. During World War II when Germans
occupied Siauliai museum Ausros, his works were hidden in the storeroom of Gubernia
brewery. In 1944, there was a fire and 45 sculptures were destroyed. At present, in
Ausros museum there are 132 works of the artist relating of his original talent. All in all
he created more than 500 works of art.

The legacy of Rimavicius as a priest and a woodcarver reflects the culture contacts
between Lithuania and Latvia. His work was influenced by the Lithuanian woodcarver
Ananaitis, Lithuanian sacred wood sculpture, and undoubtedly by the Latgalian church
baroque sculpture and painting. His artistic work and thinking got developed in the
context of these two influences. Yet, he made his own compositions independently,
major attention paying to the monumentality of sculpture and the general interpretation
of the theme. Rimavicius was an autodidact, he had never learned at any art school,
hence his art is closer to folk art but his professionalism and originality constitute a
peculiar phenomenon of the Latvian and Lithuanian cultures of the late 19% and early
20® centuries. His art is a mediating stage between the official church sculpture and
folk art of Northern Lithuania and Latgale. Despite the fact that Rimavicius had not
received professional art education, he was an intellectual artist endowed with deep
feeling; he had excellently mastered wood as a plastic material and felt its structure and
texture. He disregarded the proportions of the human body and anatomy, producing
expressive sculptures, rich in rhythms. No doubrt, his sculptures are not equally excellent.
There are poor works among them along with highly professional, emotional, and
artistically expressive works.

Stichiskai prasiverzes menininko talentas, nevarfomas jokiy kanony, jokio
akademizmo, pasireiské visapusiskai — nuo materialaus grubumo iki lyrinio subti-
lumo, nuo naivumo iki jmantrumo. Kurdamas skulptirines grupes, Antanas Rima-
vicius laisvai keicia dydZiy santykj, kuria sau reikalingas proporcijas — deformouja,
mazina, didina. Atgyjanciu medZiu menininkas perteikia mums savo dZiaugsmag ir
skausmg, rimtj ir verzlumg.’
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[The spontaneously manifested artistic talent that is not bound by any canons
or academic qualities revealed itself comprehensively — from material crudeness to
lyrical fragility, from naiveté to exquisiteness. When creating groups of sculptures,
Antanas RimaviCius freely changes the proportions of sizes deforming, enlarging,
diminishing, till he gets the very proportions he needs. In the revived wood, the
artist passes over to us his joys and sorrows, tranquility and strivings. ]

Rimavicius learned from folk art. He had a collection of ancient Latvian sculptures
that he studied to master the plasticity of form, borrowing motifs for his works. From
baroque sculptures he learned the expression of the image and composition of figures.
He did not shun these influences, neither did he copy them; he was always searching for
his own original means of expression.

Tokiu biadu menininkas, galbit ir pats to nesuprasdamas, sakiré naujg, originalig
ir jdomig plasting atmaing.' [In this way the sculptor, most probably unawares, created
a new, original and interesting plastic variety.] This specific synthesis of Baroque, folk
art, and artist’s own impression is present in his work Woman.

Like the crucifixes of Latgale and Lithuania, Rimavicius’ work is marked by the
importance of the image of Christ. Neatmesdamas liaudies meno principy, skulptorius
suteikia savo darbams profesinés meistrystés uzmojj. Visose Kristaus figirose ieskoma
naujos plastinés israiskos."! [Without giving up the principles of folk art, the sculptor
imparts a professional touch to his works. In all figures of Christ, he has found a new,
plastic expression. |

Christ’s face expression is tragic and conveys suffering; the expression of pain is
emphasized by eye-brows and eyes depicted at diverse levels that are proportionally big
in comparison to other facial details; his hands are usually heavy and large. All the
images of Christ differ in modulation and psychological expression, yet they convey the
same meaning — atonement of human sins through Christ’s suffering and death. Christ’s
figures are usually of big size, some of them reaching two metres. Though the figures
are exquisitely elaborated in some places, whereas in others they are just sketched, they
make an impression of a united, expressive work of art. The large sculptures are
interesting for the rhythm of their lines created by the lines of folds in Christ’s clothing.
In crucifixes, Christ’s image is more primitive and closer to the traditions of folk art.

Rimavicius often produced cycles of works with a repeated compositional pattern,
e.g. Pietg sculptures. The theme of weeping over Christ has been widespread in the
history of art at all times. It is the same plot, yet Rimavicius diversifies its psychological
expression, varying it by the way of depicting the figures of Christ and Our Lady. In
some sculptures (especially those that, apart from maternal suffering, deal with the
issues of life and death), Christ’s image is in equal proportions to that of Our Lady.
Sometimes the figure of Christ is filled with suffering and pain, yet in other cases it is
numb and overtaken by death. The image of Our Lady is also depicted in many ways —
sometimes it is tender, filled with lyrical sadness, sometimes still and tragic, sometimes
dynamic and filled with hope.

Pieta groups reveal one particular feature characteristic exclusively of Rimavicius:
Christ’s head is resting on Our Lady’s left hand, while we know from art history that
Christ is always supported by her right hand. Why such a change? One can but make
guesses.
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In many of his compositions, the image of Our Lady with the child in her arms or
praying Lady recurs. Folk naiveté and artistry make these sculptures genuine and close
to the audience. The face of Our Lady is manifold, sometimes being lyrical and tender,
sometimes sad and distressed, sometimes stern and dramatic. The Gothic-like vertical
folds of her clothing, that emphasize the reclining head, form musical rhythm. The
heavy, rhythmically cut curls frame her face as an altar arc that provides an even greater
emphasis to her facial expression. The child on her arm is childishly sincere, depicted in
a slightly more primitive way, but in combination with the drapery rhythm it creates a
total unity.

There are two kinds of Our Lady in praying: one of them discloses the true,
interesting, and original manner of Rimavicius’ woodcarving; another resembles the
baroque sacred sculptures that are emotionally appealing but less attractive from the
artistic point of view.

The images of Our Lady on the whole arouse a peculiar sense of reality and the
transcendental. Her bare feet that are firmly placed on the ground emphasize Our Lady’s
relation to the existence of this world but the total emotional colouring of her image
irradiates energy that elevates her to the space of the transcendental.

In Rimavicius’ legacy, it is possible to single out a specific group of the images of
saints. The artist freely operates with the anatomic proportions; their seeming inadequacy
emphasizes the expression and originality of the image, without interfering with the
artistic form and emotional perception. The images are most often vertically protruding
that is made more distinct by the rhythmical falling of their clothing in vertical folds;
other saints are dressed in flapping, supple, dynamically folded robes, thus creating the
sense of diversity in the depiction of saints. These sculptures are very different both in
stylistic performance and artistic design, as well as in combining monumentality with
reality. The sculpture of St.Kazimir who is the patron of Lithuania stands out among
other saint images by the elaborate details in its design: the face with a high forehead,
straight nose, distinct jaw forms an image of a ruler that is emphasized by the crown on
his head; his clothing is rather ornamented bringing out the decorous and baroque-like
character of the sculpture.

Rimavicius has created large size sculptures as well. In the collection of Ausras
museum there are mostly smaller size sculptures up to one metre, but photomaterials
show sculptures up to three metres that unfortunately have been destroyed during World
War II.

Sculptures depicting praying saints kneeling down are of a special interest. They
are especially expressive when observed from the side silhouette that is dynamically
expressive and characterizes movement, bringing out the sense of praying power and
striving for God. The front view of these figures is no less interesting for expressivity
revealing the facial expression of the praying saint.

The stations of the Way of Cross made in relief, in which the artist depicts passion
of Christ on his way to Golgotha, are very interesting and artistically expressive. Two
sets of these wood-carved stations are located in churches where Rimavicius served and
two — in Ausras museum. One of these sets is small in size (50x38) and was probably
made at the early stage of his artistic work that was dominated by the impact of folk
art, and the artist’s performance was not so brilliant yet. However, the station has been
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made with such concentration, piety, precision and wish to tell about what is happening
that it is difficult to draw away from them without ‘reading’ and enjoying their message.

The bigger stations (130 to 153 ¢cm in width and 86 to 94 cm in height) have also
been carved in relief but they address the viewer in a more direct and harsh way, with
greater artistic power, as the images in several stations are distinctly expressive, even
slightly grotesque, revealing the cruelty of the persecutors, pain and sympathy as well
as Christ’s passion, thus bearing the emotional load of the depicted situation. The power
of expression is emphasized by the simultaneous use of go-relief and bas-relief that
creates a spatial play that at some places is suppressed, while at others — despotically
intruding.

Rimavicius has felt the peculiarities of wood as a material, its expressivity very
well. The sculptures and reliefs in the collection of Ausras museum are even more
attractive because they convey the feeling of a dialogue between the artist and wood.
Unfortunately, the wooden sculptures in churches were most often painted. This made
the church interiors lively, light, colourful, baroque-like in correspondence with the
polychrome church environment; painted sculptures seemed closer to the parish people
but they lost much of the artistic expressivity of wood as a material; hence, the images
got more primitive. A rich collection of Rimavic¢ius’ painted sculptures is kept in Rundale
palace museum. It must be taken into account that the author had created those works
not for the museum collection but for church decoration in line with the interests of the
people who were related to that environment. Thus sculpture painting does not directly
express the artist’s understanding of the aesthetic.

Rimavicius is a Lithuanian who has always carried in his heart the warmth of his
homeland and longing for it. He had imbibed the cultural riches of Lithuania since his
childhood, so he must have unconsciously loved wood as was the case with many talented
Lithuanian folk artisans. Were this not so, would his original, God-given talent have
been revealed at the age of thirty-two that the artist discovered not only for us but also
for himself?

Rimavicius is a Latvian priest who worked for long years in Latvia and found his
last abode in Rubeni churchyard. Having lived all his life in the Latvian culture environ-
ment, this talented person with a sensitive heart could not have missed the impact of the
riches of the Latvian culture, Latgale folk art, without drawing inspiration and enriching
his talent with this legacy.

The European culture entered Latvia (including Latgale) and Lithuania also through
the manifestations of Baroque art. Both Latgale and Lithuania are rich in baroque art
monuments, especially in the sacred art legacy.

Rimavicius — Lithuanian by his nationality and a Latvian artist — was closely related
to this sacred baroque art environment that had made a strong impact on him when
producing his images.

Hence, this person united the Lithuanian, Latvian, Latgalian, European that
produced a peculiar pearl of his talent that had been unknown for a long time, but now
the Phoenix has started rising from the ashes and telling about himself to those who
would listen.
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Alina Romanovska

LITHUANIA AND LITHUANIANS IN THE CONTEMPORARY
LATVIAN FICTION AND CULTURE PERIODICALS

Summary

Images of diverse nations and states they represent are formed in another national
consciousness collectively and their process of formation is complex and contradictory.
Notions of one nation about another are greatly determined by the tendency of the
human consciousness to differentiate the surrounding world into ‘one’s own and alien’,
the familiar and unfamiliar, acceptable and unacceptable. This stereotype of human
perception concerns the notions of one nation about others; they may be subjective,
fictional or objective, true or false. Nowadays these notions are determined by a number
of other factors: socio-political, economic, cultural, etc. The interaction of these manifold
factors gives rise to a complex image of a state or nation in the collective consciousness
of another nation. This image is formed as a mosaic consisting of separate bright notions
and it often lacks unity.

Notion of Lithuanians in the contemporary Latvian perception has been basically
formed during the Soviet period; however, it contains older layers and the stereotypes
formed in the period of independence. This factor has greatly determined the complexity
and the contradictory character of the created image. The opposition one’s ‘own —
alien’ in relation to Lithuanians in the collective perception of Latvians is not to be
interpreted unanimously, as in some situations Lithuanians are perceived as alien, others,
strange, whereas in other situations the unity of Latvian and Lithuanian nations is
emphasized due to the common Baltic origin pointing to the spiritual affinity.

In literary and scientific works, the collective stereotype is closely related to the
notions of individual authors formed as a result of their personal life experience. Besides,
both fiction and culture publications have their own specific character that influences
the peculiarities of the Lithuanian image. As a result of these two factors, the collective
stereotype of Lithuania and perception of Lithuanians is transformed, losing certain
peculiarities, foregrounding other features, on the whole creating a fragmented image
of Lithuania and Lithuanians. The present research focuses on the Latvian fiction and
culture periodicals of the 21 century that is basically, with few exceptions, aimed at
familiarizing and analyzing the literary processes.

It must be noted that the Latvian fiction of this period contains very few references
of Lithuania and Lithuanians. This peculiarity especially stands out as compared to the
characteristics of other nations, e.g. Russians, Americans, etc. The minimum interest of
Lithuanians has been probably determined by the fact that they are not always perceived
as others; Lithuanians lack distinctly different features in comparison to Latvians either
externally or internally, from the spiritual, cultural aspect. Lithuanian hero can attract
Latvian reader’s attention only due to some distinctly individual features, whereas
representatives of other nations, e.g. Russians, French or Americans, arouse interest
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just by mentioning their national affinity, thus attracting reader’s attention and
reanimating distinct stereotypes of collective perception.

Notwithstanding the sense of unity of Latvians and Lithuanians, there are many
features that are different for our nations and they stand out distinctly as stereotypes of
the collective consciousness. Hence, Lithuanians are proud and more expressive.
Howeuver, the collective stereotypes and the corresponding features of behaviour cannot
be accounted for rationally. If some nations have common features it does not mean
that these nations will be able to successfully coexist and perceive each other as one’s
own. Neither the geographical proximity nor history, origin, even religious faith are
determining factors in international relations. Dislike of one nation to another is
irrational, often unaccountable, in diverse periods of history it is determined by one or
several seemingly insignificant factors. It is important that globalization may even
enhance the mutual hatred of nations, instead of reducing it.

In Latvian culture periodicals that reflect Latvian and Lithuanian literary contacts,
images of Lithuanians appear much more regularly than in fiction and are more manifold
and comprehensive. In order to clarify the major features of the image of Lithuania and
Lithuanians in the contemporary Latvian culture publications, the following periodicals
were regarded — ‘Karogs’ (Banner), ‘Kentaurs’ (Centaurus), ‘Kultiuras Forums’ (Culture
Forum), etc. Depiction of national stereotypes in culture periodicals is not determined
by artistic criteria the way it is in fiction, e.g. plot construction, characteristics of heroes,
overall conception, etc. However, it is also marked by subjectivity as each article depicting
to a greater or lesser degree the stereotypes of collective consciousness is written by a
particular author with his or ber individual system of views. It must be noted that the
image of Lithuania and Lithuanians in periodicals is presented to the Latvian reader
both directly and indirectly. Indirectly in the sense that a Latvian author provides his or
her own vision of a certain phenomenon in Lithuania, e.g. reviews of particular works,
evaluations of the general literary process, review of Lithuanian days of poetry, reflections
of travels, etc. Directly in the sense of presenting a certain Lithuanian author’s opinion,
e.g. interviews where the interviewee is usually asked to evaluate the literary situation
in his or her country or express the views about his or her nation on the whole, fiction
fragments in Latvian translation as well as fragments of popular science works. Yet the
layers of Latvian individual or collective consciousness are manifested also in translations
and interviews due to the subjective principle of selecting the material. Hence, the reader
is presented information that has been processed, yet a possibility of forming one’s own
position is offered as well.

Key-words: Lithuania, Lithuanians, images of diverse nations and states, Latvian
fiction, Latvian culture periodical, Latvian and Lithuanian literary contacts

The images of diverse nations and the countries they represent are formed collectively
in the national consciousness and the process of their formation is rather complex and
contradictory. The notions of one nation about another are greatly determined by an
ancient tendency of human consciousness to categorize the external world into ‘one’s
own’ and ‘alien’, thus into ‘familiar’ and ‘unfamiliar’, ‘acceptable’ and ‘unacceptable’.
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This stereotype of human perception is related to the notions of one nation about another;
they may be subjective, imaginary or objective, true, and actual. Nowadays the notions
of one nation about another are determined by a number of other factors: socio-political,
economic, cultural, etc. The interaction of these diverse factors gives rise to a manifold
and heterogeneous image of a state or nation in the collective consciousness of another
nation. This image is formed as a mosaic consisting of individual distinct notions that
very often lacks unity.

The notion about Lithuanians in the contemporary Latvian consciousness has been
basically formed in the Soviet period, yet there are also older strata and the stereotypes
that appeared in the years of independence. This factor has greatly determined the
heterogeneity and contradictoriness of the created image including the opposition ‘one’s
own —alien’ in relation to Lithuanians in the collective consciousness of Latvians that is
rather debatable as in some situations Lithuanians are perceived as alien, others,
unfamiliar, whereas in others the unity of Latvian and Lithuanian peoples is emphasized
due to the common Baltic identity and the spiritual relatedness determined by the common
origin.

The collective stereotype in literary and publicist works is closely associated with
the author’s individual notion formed as a result of his or her personal life experience.
Besides, both the literary works and culture periodicals have a certain specificity that
influences the peculiarities of the depiction of the image of Lithuanians. As a result of
the impact of these two factors, the collective stereotype of Lithuania and Lithuanians
has been transformed, some of its peculiarities disappearing, others foregrounded, thus
creating a fragmented image of Lithuanians and Lithuania. The present research is
focused on the 21% century Latvian fiction and culture periodicals aiming at the analysis
of literary processes (with just a few exceptions).

It should be noted that Lithuanians and Lithuania are seldom mentioned in the Latvian
fiction of this period. This peculiarity becomes obvious if compared to the characteristics
of the representatives of other nations, e.g. Russians, Americans, etc. Possibly the minimal
interest to Lithuanians has been determined by the fact that they are not always perceived
as alien; Lithuanians lack any distinct differences from Latvians either in the external or
the internal, spiritual cultural context. The Lithuanian hero can attract and hold the
Latvian readers’ attention just due to some kind of distinct individual peculiarities,
readers’ attention being a significant prerequisite of the existence of literature in the
contemporary consumerist society. At the same time, the representatives of other nations,
e.g. Russians, French, or Americans are interesting due to their ability to arouse in the
readers’ awareness bright collective perception stereotypes. Janis Véveris’ novel Spogulu
vins (The Mirror Wine) provides very interesting characteristics of the representatives
of another nationality and the respective country. The author depicts Russians providing
a distinct and analytical description of the stereotypes of perceiving Russians in the
Latvian consciousness by pure mention of the word krievs (Russian).

Patiesam, patiesam, $i nolemtiba, kas piemit ainavai un tatad ari tas apdzivo-
tajiem — gurku un kapostu mucas aizdurve te iederas neizbegami, tapat Leonida
teva vai kada vipa pécteca gimetne un gurdenie musu parlidojumi, un politbirojs,
kas dzilas seras pazino, un Sis atrvilciens, kas tomer apliecina, ka iespéjama vismaz
citadaka dzives telpa, bez gurkiem un kapostu mucam, tacu robeza ir tikai skitums,
atskiriba ir tikai Skitums, batiba paliek nemainiga: ermonikas un balalaika, sie
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instrumenti, kas tik labi raksturo pasus muzicetajus: formas un skanas un motivi,
visas $i tautas melodijas, kuras K. nespéj iedomaties rakstitas vijolei vai, teiksim
vel pargalvigak, klavesinam. Tad vel nacionalie naski: saulpuku seklas, piemeram,
kuru zelesana jau pati par sevi rosina uz apcerigumu un ainavas plasumu, kur pa-
ieties skatam, domigi izsplaujot kartejas caumalas un ieklausoties tautas melodijas;
Sis saulpuku seklas tacu ir gluzi vai filozofiska kategorija, produkts, kas iegiits bez
jebkadas tebnologijas, atskiriba no kukurizas parslam, koslajamgumijas vai
Cipsiem, teiksims; Sis produkts, kas visu dzivi parvers neparejosas ilgas péc gaisakas
nakotnes, kraukskigaka gurka un suligakiem kapostiem, un dasnaka Leonida téva,
tad vel ksenofobija, kas gluzi passaprotami izriet no visa augsmineta, un, saprotams,
izredzetibas apzina, kas liek alkt péc ermonikam, balalaikas un saulpukseklam
visur, kur vien sper kaju $i Dieva atstata tauta, kas tomer nav tikai saulenseklu
zeletaju kopums...!

[Really, really, this fatality characteristic of landscape and those living in it —
casks with pickled cucumbers and cabbage behind the door are integral here as
well as the portrait of Leonid’s father or one of his offspring and the languid flights
of flies, and the politburo that announces with grief, and this fast train that makes
one think of the possibility of existence of a different space of living, without
cucumbers and cabbage casks, but the border is just an illusion, difference is an
illusion, the essence remaining unchanged: the harmonics and ‘balalaika’, these
instruments that characterize their players so well: forms and sound motifs, all
these folk melodies that K. cannot imagine written for the violin or, to be even
more daring, for the harpsichord. And the national goodies: sun-flower seeds, for
instance, chewing which incites one to become meditative reflecting on the vastness
of the landscape where the sight wanders freely while pensively spitting out the
current shells and listening to the folk tunes; these sun-flower seeds are almost a
philosophical category, a product acquired without any technology unlike, say,
cornflakes, chewing gum, or crisps; this product that turns the whole life into
constant longing for a brighter future, crispier cucumber, and more succulent
cabbage, more generous Leonid’s father, then xenophobia that self-evidently follows
all the above-said, and undoubtedly the sense of predestination that makes one
long for the harmonics, ‘balalaika’, and sun-flower seeds everywhere this God’s
forsaken people treads that nevertheless is not only a body of people chewing sun-
flower seeds...]

This citation reveals a whole range of stereotypes about Russians that are so bright that
cannot leave the reader indifferent; these stereotypes are deeply rooted in the con-
sciousness and by reading this characteristics in the novel gains an even deeper impact.
Unfortunately there are no such distinct characteristics of Lithuanians in Latvian fiction
as such notions are not represented in the Latvian national awareness.

The notion that spiritual kinship between Lithuanians and Latvians has been
sustained until nowadays being very significant in the formation of their mutual relations
is represented in Gundega Repse’s Ludovika zemes (Ludovik’s Lands, 2004). Mindaugs
here is perceived as a Latvian and Lithuanian at the same time:

Ja, Mindaugs. Ka jau pie latviesiem, visa dzimta, prieksas un pakalas bérni,
dzimst caur virieti, kurs pats nocab, mirstot vai bégot, bet aiz sevis atstajot matriar-
hata kekarus. Garus ka roZukronus — tik krellu vieta cilveku galvas. Kvanki, no
dzimtas vientuligie, galva slimie vai neorganizeti talantigie. Un vel kaskigie. Radi,
apsnorejusies ar pretenzijam un pasacinam par dzimtas godu, vardu un kopa
turésanos. Regi.>
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[Yes, Mindaugs. As usual for Latvians, the whole kin, children of the front and
the bottom, are born through the male who vanishes into the thin air by dying or
escaping but leaving behind matriarchate clusters. As long as rosaries — just with
human heads instead of beads. Shorties, those lonely from the kin, soft in the head,
or spontaneously talented. And the squabbling. Relatives girded with claims and
tales of the family honour, name, and holding together. Ghosts.]

The writer indicates the equal attitude of Latvians and Lithuanians towards family and
the peculiarities of its formation, thus regarding these nations as united.

A similar idea is unequivocally expressed by Laima Muktupavela in her novel Saz-
pinjonu deriba (The Champignon Testament, 2002). She shrewdly emphasizes the fact
that the problems of the relations between one’s own and alien people are very acute
and concrete in the contemporary human awareness as well. Characterizing the sensations
of migrant workers in the alien land and the local Irish attitude towards them, L. Muk-
tupavela describes in the sample of a concrete situation familiar to many Latvians how
the ancient peculiarity of the human consciousness influences human relations in the
contemporary civilized world. Te peksni iri ieraudzijusi pie viena galdina sedam ne ta
sagerbtus, ne tada valoda runajosus citadakos. Kas tiem citadakiem savadaks? Nekas —
tie bijusi leisu puisi, kuri strada vieteja kautuve.’ [Suddenly Irish noticed at one table
differently dressed people speaking a different language. What is so different about
those differences? Nothing — those were Lithuanian guys working at the local slaughter-
house.] In this example, within three sentences the writer confronts the Irish awareness
(in the first sentence, representing the perception of Lithuanians as alien) with the Latvian
one (in the second and third sentences, representing the perception of Lithuanians as
our own people).

The writer points to another peculiarity uniting Latvians and Lithuanians — the
appearance and conduct in the alien land in a situation of crisis. She writes:

Nav miera man Sais istabas, jo ar skalu troksni durvis tiek atdaritas velreiz un
noteikti, bet bezcerigi maigi tiek iegridinata gara melnmate, kurai nav pat jasaka,
kas vina ir. Baltiete. Nu sitiet mani nost — var atskirt, var! Péc acim. Vipa vél sace-
las pret karceri iestiumeju, bet kad durvis noklaudz, atslega noZvadz, vina noplata
rokas ka gulbis sparnus un nolamajas skaidra latgaliesu valoda: “Rupucs!..”

[T find no peace in these rooms as the door opens once more with a loud bang
and in a determined yet hopelessly soft way a tall woman with black hair is pushed
into the room. One needs not guess who she is. A Baltic woman. Do what you will
but one can tell the difference, one really can! By her eyes. She tries to fight back to
the one pushing her into the icebox but, when the door bangs and the key jingles,
she spreads her hands like a swan its wings and curses in a clear Latgalian: “Toad!’]

In the situation described, the sense of unity of Latvians and Lithuanians is revealed in
critical moments, thus the Baltic people are perceived as an inseparable totality with
similar ethnic features. The expression that the Baltic people are recognized by their
eyes seems to be used here metaphorically as in the description of person’s appearance
eyes almost always characterize the inner world being the soul’s mirror. It must be
noted that in this particular case there are two Latvian women and that makes one
think even harder why the author has called the girl a ‘Baltic’ woman. Is it a mistake or
a coincidence? Probably not. This is revealed by both the plot of the novel, in which
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there are Lithuanian characters as well and the subtitle of the novel Melnie balti keltos
(The Black Baltic People Among the Celtic). The novel relates of the Baltic people who
go to work abroad. In a foreign land, usually without the knowledge of the language,
the individual and national features of people stand out as a way of resisting the unplea-
sant reality. In such a situation, the Baltic people feel united that unfortunately may not
always be stated about the relations among Latvians. It is a common knowledge that
this is the model of our national conduct — splitting and disparities, foregrounding the
individual interests. Against this background, the feature of Lithuanians emphasized by
the author becomes even more distinct — it is a sense of unity and ability to support each
other. It must be added that the stereotype of Latvian national conduct here is revealed
from inside, i.e. as one’s own, well-known and frequently experienced, whereas the
conduct of Lithuanians is evaluated from outside, as a feature of a close yet unfamiliar
culture. Therefore these evaluations are subjective, though to a great extent they convey
the notions of the Latvian collective awareness concerning the neighbouring people.

Notwithstanding the sense of unity of Latvians and Lithuanians, there are many
features that differ for our nations and they appear as stereotypes of the collective
awareness. Hence, Lithuanians are prouder, more expressive. Yet it is not possible to
provide a rational explanation of the collective awareness stereotypes and the cor-
responding features of conduct. Common features characteristic of some peoples do
not mean that these peoples will get on with each other and perceive each other as their
own people. Neither the geographical proximity nor the history or origin, or even the
religious identity are determining factors in relations of different nations. One nation’s
dislike for another is irrational, very often unaccountable and in different historical
periods it is determined by one or several seemingly unimportant factors. It is obvious
that the overall globalization does not diminish the mutual hatred of different nations
but, on the contrary, even facilitates it. Muktupavela provides the following comment
on the problem of national intolerance nowadays:

Miisu saimniece centas mus aizstavet, ka mak, bet tas bija tik nepatikami. Sa-
prast, ka normali vietéjie miis, iebraucéjus, melno darbaspeku, neieredz. Leisi bija
gerbusies Irija pirktas drébés, vini pat rundja angliski un galvenais — vini tapat ka
iri, ir dedzigi katoli — johaidi! Leisus sanem ka slicinamus kakenus un izsviez lauka.

Un no kurienes?! Varétu vel pielaut, ka iriem nepatik, ja svesie lien iru paba.
Nu, kaut vai slegtos klubos, bet ne jau izmest no amerikanu kosmopolitiskas éstuves!
Tacu sie iri bija godigi pret sevi un laucinieciski tiesi. Nepatik, un bac pa aci!

Nu nepatik nevienam svesie, ai, nepatik! Nebius, kungi, nekadas integracijas!
Nekada vienlaidu tautu draudzibas miksla nebis vél ilgi, bet valsti, kuras ekonomiku
cel iebraucis léts cittautiesu darbaspéks, tautu sadzivosana péc pasaules piegriezuma
diktetas ekonomisko nosacijumu formas ar nacionala satura piesprici ir... absurda.’

[Our landlady did her best trying to stand in for us but it was so unpleasant.
To realize that the ordinary local people hate us, the immigrants, the black labour
force. Lithuanians were dressed in clothes bought in Ireland, they even spoke English
and the main thing is that they like Irish are ardent Catholics, for Christ’s sake!
Lithuanians are met as kittens to be drowned and kicked out.

And from where?! One might suppose that Irish do not like that aliens go to
Irish pubs. Or at least closed clubs but to kick people out from the cosmopolitan
American place! But these Irish were honest to themselves and provincially direct.
They do not like someone and bang on the eye!
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Well, no one likes alien people, oh, no one does. No, gentlemen, no integration!
No homogeneous mixture of friendly nations is due in the nearest future but in the
country, the economy of which is being raised by a cheap foreign labour force,
getting along of nations according to the economic conditions form dictated by
the world cut with a shot of national content is... just absurd.]

In Latvian culture periodicals reflecting the literary contacts of Latvia and Lithuania,
the image of Lithuanians appears much more regularly than it does in fiction and it is
more diverse and complete. To identify the most essential features of the image of Lithuania
and Lithuanians in the contemporary Latvian culture periodicals, such publications as
Karogs (Banner), Kentaurs (Centaurus), Kultiuras Forums (Culture Forum), etc. were
regarded. The depiction of national perception stereotypes in culture periodicals is not
affected by artistic criteria as is the case in fiction, e.g. plot development, means of
characters’ depiction, the overall conception, etc. Yet also here subjective perspective
may be discerned as each article depicting the stereotypes of collective awareness to a
greater or lesser extent is written by a particular author with his or her system of
individual views. It must be noted that in periodicals the image of Lithuanians and
Lithuania is offered to the Latvian reader both indirectly and directly. Indirectly — when
a Latvian author provides his or her vision of a particular literary phenomenon in
Lithuania, e.g. in reviews on concrete works, evaluations of the common literary process,
reviews of the days of poetry in Lithuania, travel reflections, etc. Directly — when a
Lithuanian author’s point of view is presented, e.g. in interviews where one of the
questions is usually about the situation in the Lithuanian literature or the interviewee is
asked to comment on his or her people in general, fragments of fiction in Latvian
translation as well as excerpts from popular science texts. However, layers of the Latvian
individual or collective awareness appear also in translations and interviews due to the
principle of the subjective selection of the material. Readers are offered already filtered
information, yet they have a possibility to form their own position.

The most extensive information about literary processes in Lithuania is provided
in the journal Banner. Since 2000, almost each issue of the journal has translations of
Lithuanian literature, reviews, interviews, etc. This information is formed with a deli-
berate regularity and aim of providing more news about the literature of the neighbouring
countries. On the whole, these works not only form a minimal notion of the image of
Lithuanian culture and literature environment in the awareness of Latvians but also
depict everyday life scenes showing the image of Lithuanian and Lithuania.

The Lithuanian and Latvian authors’ vision of the representatives of the Lithuanian
nation and their stereotypical images is rather similar, yet each author emphasizes
something of his or her own that is characteristic of their individual identity and opinions.
Hence, the translator of Latvian poetry into Lithuanian Erika Drungyté writes:

Runajot par latviesiem un lietuviesiem, salidzinajuma ar perejam makslam dzeja
ir vel komplicetaka. Jo taja ir loti dzili iespiedies gan arhaiskais slanis, kas patiesi
vieno miisu tautas, gan ari viss jaunais, kas atspogulo katras tautas savdabigo celu.
Un, kad tu, lasidams dzejoli, iedomajies, ka visi arbetipi ir lidzigi, pasaules uztvere
ir identiska, stilistiskas figiras lietojamas lidzigos nolukos, ari abu tautu dzejas
simbolika rodamas paraleéles, tu iemaldies tiklos, no kuriem izkliat vari tikai tad,
kad pats sapigi atzisti — tu nevari saprast, kapéc atdzejotais variants manai tautai
nespéj izteikt to, kas saskatams originalteksta.®
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[As to Latvians and Lithuanians, as compared to other arts, poetry is even
more complicated. Because it bears an imprint of both the archaic layer that truly
unites our nations and everything new that reflects the original way of each nation.
And when you imagine while reading a poem that all archetypes are similar, the
world perception is identical, stylistic figures are used with similar intentions, there
are parallels in the symbolism of the poetry of both nations, you get lost in the
network, from which you can escape only when you are able to admit with pain
that you cannot understand why the translated variant is unable to express to my
people what is seen in the original text.]

On the basis of the characteristics of the specificity of poetry, E. Drungyté provides her
conclusions about the national awareness of Latvians and Lithuanians. Translating
poetry is an integral part of her identity and consciousness and from this point of view
Drungyté regards the mutual relations of the Latvian and Lithuanian nations. Hence,
she provides an untraditional and persuasive idea about the original proximity of Latvians
and Lithuanians.

A deeper insight into the Lithuanian and Latvian national perception stereotypes
makes it possible for authors to discern both similar and different features. Similar
features form the basis of opposing the Baltic peoples to others. Hence, the popular
Lithuanian writer Sigitas Parulskis characterizing one of his works and answering the
question why he writes so much on booze states: We are northerners and we need to get
some light. When drinking for a moment it gets very light, it’s a pity that this moment
is so short. You drink and drink, everything is so light but then the light blinds you and
that is all, darkness ensues...” S. Parulskis expresses an individual opinion instead of a
national stereotype, yet he generalizes his ideas and relates the issues of drinking with
both of the Baltic nations associating it with the geographical position of our states. In
his novel Tris sekundes debesu (Three Seconds of the Sky), this idea is artistically
expressed and the ideas conveyed in the form of fiction are deeply rooted in the readers’
consciousness remaining there for good.

One of the most successful ways of getting to know Lithuania in Latvian culture
periodicals seems to be the Lithuanian project organized by the journal Banner in 2004.
Within it, almost the whole issue seven was dedicated to the literary situation in Lithuania
presenting both the Latvian and Lithuanian perspective on Lithuania. Within the project,
short reviews by Lithuanian authors on the literary situation in general (Laura Laurusaité)
and studies of particular problems of literature (Erika Drungyté) have been published
as well as fragments of translations of Lithuanian authors’ works (e.g. Sigita Parulska
Three seconds of the sky) and interviews with Sigitas Parulskis and Vladas Brazitnas.
Even an idea of a common Latvian-Lithuanian culture periodical publication came up,
yet unfortunately it has not been realized. This project seems to have a long-term impact
as it aroused interest about Lithuanian literature also in the following issues of the
journal Banner. Initiating the project, Pauls Bankovskis provided very precise charac-
teristics of Lithuania and Lithuanians mentioning among the most essential features the
catholic faith, the common origin of Latvians and Lithuanians, pointing out the rather
affluent situation of Lithuania in the Soviet period as compared to that of Latvia, also
a better situation in the sphere of literature and culture. In the article Lietuviesu projekts:
talu prom tik tuvu (The Lithuanian Project: Far Away so Close) he writes:
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Jociga karta citadi es drosi vien nevienu lietuvieti personiski nepazitu, tacu
sadi, sastopoties pie zviedru galda vai kafijas pauzes laika liknajot gar drupenu
smilsu miklas cepumu skivjiem, esmu pat iegauméjis vairakus vardus, sejas, lidz ar
to nakamajas reizés varam uzvesties jau ka pazinas. Jocigi tas ir tapec, ka Lietuva
ir tik tuvu. Tik tuvu, ka pa zemes celu patiesiba nav iespéjams noklit neviena no
Vakareiropas valstim, neskérsojot Lietuvu. Tik tuvu, ka, vasara aizbraucot uz lau-
kiem Eglaines pusé, Lietuva ir tur tas krimajs makenit talak aiz kapu berzu birzs
un paugurs senotaja pusstundas gajiena attaluma, dzelzcela un purva vina puse.
Tepat blakus. Tik tuvu, ka teju ikkatrs arzemnieks, ja vien ir dzirdejis par Lietuvu
vai Latviju, vieglu roku médz abas sajaukt vai uzskatit par vienas medalas divam
pusem.?

[Funny as it may be, I would probably not know any Lithuanian in person but
in this way, meeting at receptions or during a coffee break bending over trays with
crumbly cookies, I have even memorized some names and faces so that next time
we may meet as acquaintances. It is funny because Lithuania is so close. So close
that it is impossible to drive to any Western country without crossing Lithuania.
So close that in summer going to the countryside near Eglaine Lithuania is in that
bush a bit further behind the cemetery birch grove and the hill in the distance of
half an hour of a mushroom picker’s walk, across the railway and the marsh. Just
by side. So close that almost every foreigner if only she or he has heard of Lithuania
or Latvia easily mixes them and considers two sides of the medal.]

Bet citadi atskiribu nav nemaz tik daudz. Es zinu, ka nakamaja pasakuma
atkal kadu no vigiem satiksu. Pamanisu mipajamies rinda péc vina vai siltajiem
edieniem un nodomasu — paskat, atskiriba no tiem igauniem, kas izcelas jau pa
gabalu — katrs sataisijies ka rokzvaigzne —, lietuviesu rakstnieks ir tiesi tads pats ka
mes. Drusku saburzijies, mazliet apaudzis, nedaudz iedzeris, smekéjoss un priecigs
parunaties. Par to, kapeéc alnis jasauc par briedi un otradi. Jau pec iedomasos, cik
tas tomeér savadi, ka $i saruna nenotiks nedz Riga, nedz Vilna, pat ne aizaugusa
plavina pie Eglaines, bet gan Mancestra, Berline, varbat par Nujorkd. Es busu
ieradies no valsts, kuras laikrakstu privatsludinajumu lappuses, uzradot cenas ASV
dolaros un eiro, tiek pardoti “Lietuviesu projekta” dzivokli. Bet vins vai vina naks
no valsts, kurd sis projekis pirms daudziem gadiem dzimis.’

[But otherwise there are not so many differences. I know that in the next event
I will meet some of them. I will notice them in the line for wine or food and think —
see, unlike those Estonians who stand out in the distance — everyone dressed up
like rock stars — the Lithuanian writer is just like us. Slightly wrinkly, somewhat
unshaven, a bit tipsy, smoking, and glad to talk. About the question why elk
should be called deer and vice versa. A thought will cross my mind how weird that
this talk will not take place in Riga or Vilnius, or even in an overgrown meadow
near Eglaine but in Manchester, Berlin, or even in New York. I would have come
from a country where in the classified ads in newspapers indicating prices in US
dollars and Euro ‘Lithuanian project’ apartments are sold. But he or she would
come from a country where this project was born a long time ago.]

In these citations, the writer hits off the peculiarities of the opposition of ‘one’s
own and alien’ in the Latvian collective awareness concerning Lithuanians. Lithuanians
are both close, similar, friendly, and alien — other.
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Dziuljeta Maskulianiené

SOME ASPECTS OF REPRESENTING BELARUS AND LATVIA
IN LITHUANIAN CULTURE PERIODICALS IN 1997 - 2007

Summary

The present article discusses the more important aspects of depiction of Belarus
and Latvia in Lithuanian press on culture of 1997/2007. Lithuanian neighbour states
are being reflected in both universal and specialised Lithuanian press on culture —
Lithuanian culture newspapers ‘Literatiira ir menas’(Literature and Art) and ‘Siaurés
Aténai’ (Northern Athens), journals ‘Metai’ (Years), ‘Kultiiros barai’ (Cultural Fields),
‘Nemunas’ (The Nemunas), ‘Liaudies kultira’ (Folk Culture), etc.

While depicting Belarus, a two-fold perspective is observed: Belarus is depicted
against the background of its political life (it is rather often attempted to view Belarus
in one or another relation to the European Union, a lot of attention is paid to disclosing
the metonymy image of Minsk, the capital of Belarus, the topic of the president is
important, etc.). Another perspective in depiction of Belarus concerns Belarusian cultural
horizons. Articles on Belarusian mythology, folklore as well as translations of fiction,
etc. are published.

The field of seeing Latvia, Lithuanian northern neighbour, encompasses focusing
on various culture problems. Translations of fiction, reviews, and analytical articles on
similarities and differences of Latvian and Lithuanian cultures are published. Howeuver,
there are more publications of a chronicle type as well as informational and occasional
ones. In general, quite a lot of attention is paid to Belarusian and Latvian cultures in
Lithuanian press on culture; however, a more state-like, systematic viewpoint would be
desirable.

Key words: Lithuanian press on culture, aspects of depiction of Belarus, aspects of
depiction of Latvia, informational, chronicle publications, analytical publications, state
policy on culture

Belarus and Latvia are the neighbouring states of Lithuania, thus it is only natural
to be interested in the cultural life of neighbouring countries that is manifested in, e.g.
comparative works dealing with Lithuanian and Latvian, Lithuanian and Belarusian
literary contacts. Alma Lapinskiené and Adam Maldzis in their monograph Lietuviy-
baltarusiy literatiriniai rysiai (Lithuanian-Belarusian Literary Links, 1989) have presented
the development of Lithuanian-Belarusian literary relations in a chronological order
since the 16™ century until 1980, while Kestutis Nastopka’s monograph Lietuviy ir latviy
literatiry rysiai (Lithuanian and Latvian Literary Links, 1971) analyses various forms
of literary connections between the two countries — personal contacts of literary figures
of both countries, reception of Lithuanian literature in Latvia, Lithuanian themes in
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Latvian literature and vice versa, etc. Both neighbouring countries are also reflected in
periodical publications — not only in national daily papers (e.g. Lietuvos Rytas (The
Lithuanian Morning), Respublika (The Republic), but also in general and specialised
culture periodicals. In Lithuania there are many culture periodicals of various types; the
present article deals with publications on Latvian and Belarusian topics in culture news-
papers Literatiira ir menas (Literature and Art) and Siaurés Aténai (Northern Athens),
journals Metai (Years), Kultiros barai (Cultural Fields), Nemunas (The Nemunas),
Liaudies kultura (Folk Culture) in the recent decade, i.e. between 1997 and 2007. All
analysed newspapers and journals are presentable publications of modern Lithuanian
culture media, also paying attention to the culture of the above-mentioned neighbouring
countries. Our aim is to discuss the topics and problems that have become the object of
representation as well as the way things are presented to the readers of these culture
publications.

Historico-cultural approach, descriptive and interpretative methods are employed
in the present study.

Belarus: a Picture of the Country against the Background of
the Political Life

Browsing through the general culture publications Literature and Art, Northern
Athens, Cultural Fields, one notices a politicised image of the contemporary Belarus.
The titles of essays, analytical and survey articles speak for themselves: Stopped Time:
or in the Kingdom of Broken Mirrors', Media in the Country of Stagnant Time?,
Belarusian Pen Centre is Crying for Help?, Old Peripheries in the New Europe, Minsk
Type Draughts or Wind of Change*, Belarus — the Eve of Non-Velvet Revolution?’,
Belarus: Dictatorship is not a Sensation® (publications in Northern Athens). It is obvious
that the political and ideological situation in Belarus is emphasised to the Lithuanian
reader irrespective of what is being described — student theatre festival, the Day of
World Poetry in Minsk, presidential elections, referendum, or something else. It seems
that the authors are most concerned with presenting the reader with coordinates of the
modern social and political life in Belarus, and only when the ground is ready, speak
about art and culture. Thus Laimantas JonusSys comes up with a rhetoric question:
Does Europe end 30 km from the Centre of Europe? No, it is only European Union
that ends in 30 ki, and Belarus starts’. On the whole, quite often attempts are made to
see Belarus in a certain relation to the EU. Consider the following: Lukashenko is not
eternal, and maybe at some point Belarus will become a member of the European Union®,
The meagreness of thinking of politicians and social canvassers is revealed by the limited
EU vocabulary, dominated by just a few clichés, declaring [..], that we are going to stay
on the outskirts of Europe together with Belarus’, Belarus — the Eternal Periphery between
the East and the West'’. Even in poetry similar intonations can be heard; e.g. in the
verses of Belarusian poet Alesis Paskevicius:

Simtgkart nurijau Zod%ius,
Kur dabarteés isklot rengiuosi,

AS$ Europai — Zentas kuklus,
Baltarusijai — trenktas posinis.™*
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[I swallowed the words for a hundred times
The words that I am going to spill now

I am a modest son-in-law to Europe

To Belarus I am a mad stepson.]

The well-known Lithuanian writer and essayist Gintaré Adomaityté speaks in a
poetic, subjective, and personal way:

Every morning [ wake up and see: on my map of Europe, Gudija (Belarus) is at
its bluest, bluer than all the seas and oceans. Precisely Gudija, this is how it is
written, not Belarus. It is as if the compiler of the map pleads with the neighbours:

— Swim out. Take off, relatives, strongly from the bottom of our river Gauja-
Houja. Take off. And surface.'?

A lot of attention is paid to the metonymy of the Belarusian capital Minsk. This is
how Almantas Samalavicius describes it:

The first impression upon reaching Minsk is strange and very forceful remini-
scences of the past times. As soon as you get off at the railway station you feel as
if you were back in the Soviet environment. Involuntarily one experiences a dis-
quieting feeling of déjg vu. Miserable surroundings, tired faces of the people, grey
and uniform facades — we think we forgot all this long ago. And the city itself, the
visual embodiment of pompous and at the same time banal to the point of sickness
triumph of soviet modernism makes one unconsciously think how much effort
had been put in order to demolish historical memory at any cost, to form a mass of
grey ‘future’ people, fed by the Communist Party.'

Ridas Viskauskas also starts his essay about the 3 International Student Theatre
festival with a description of Minsk:

The ‘space’ of Minsk is peculiar: post-war ‘monolith’ architecture, a lot of building
going on in the city centre, — the ambition of the city fathers to make the city more
important by high risers, to unite its dwellers by propaganda slogans is felt. [..] “To
Happy Belarus!’, ‘Everywhere and Always — We Are Together!” — such and similar
calls make one smile, but the streets of Minsk are clean (one yard is being swept by
almost two people!), and that makes us envious. If citizens of Minsk saw the
colourful faces of some people living on Kalvarijy or Savanoriy streets in Vilnius,
their habits and manners, piles of rubbish at the end of the day, they wouldn’t
understand our contrasts, the contrasts of those living in the EU...**

Marius Ivaskeviius paints a wider panorama of Belarus, he describes provincial
towns Borisovo, Logoisk; however, the image of Minsk is a compulsory fragment in the
picture of Belarus:

Minsk, in comparison to Vilnius, is a very spacious city. No traffic jams, wide
avenues. Lenin and other Soviet attributes are still in fashion bere, although at the
same time the city is trying to be modern, European. The citizens of Minsk have a
perfect sense of humour and self-irony. Almost every street or building in Minsk
has a funny story connected with it, while the president is the most popular character
of these jokes."

The first person of the country, its president, is no less popular in culture media
than in Minsk. Thus, while discussing TV programs (among them a program about
preparation for the presidential elections), Skirmantas Valiulis states: The country is
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ruled by a dictator, while its people are still walking in the Soviet-style boots'. It is
pointed out elsewhere: It is not for nothing that Lukashenko states that Belarus is going
to become spiritual leader of the region', still in another place we read:

Belarus [..] has stopped, being cut by a voluntarily, democratically elected
president Alexander Lukashenko. This energetic chairman of the collective farm,
unfortunately, hasn’t become a state level politician, and remained a representative
of local authorities with a mentality of a local knight, who had become a dictator
of the whole country on a whim of fate.'s

In general, the metaphor of the time stopped, of stagnation, of the past times is
often repeated: The time has stopped there, while the time of Europe leaps headlong
ahead®.

Thus Lithuanian culture media have created a vivid image of Belarus stopped in
time. However, it is suggested that stereotypes are not always right. Hence, Zivile
Dambrauskaité warns:

When talking about Belarus, you’d better be careful with jokes. I have met
people who talk about Gudija (Belarusia) with a light mocking as about ‘European
theme park of the Soviet times’. I wonder if people who talk like that ever think
about the fact that the ‘exhibits’ of this park are alive, while caretakers don’t come
back to their cosy homes in the evening but stay for the night in the same park?*

Thus the socio-political exposition in the above mentioned publications often follows
an article raising or analysing cultural problems. This is an understandable and natural
process. Belarus is very close to Lithuania geographically, while its social and political
status is special in the context of the whole Europe. Politics in Belarus affects culture
and art to a great extent, that is why it cannot be unnoticed, concealed, and ‘forces’
itself into the articles.

Belarus: Cultural Horizons

A different situation is observed in specialised culture publications. Thus, e.g. in
the journal Years most attention is paid to literature itself. Here priorities are with
literary texts, more precisely — publication of their translations. Translations of poems
are published as well. Henaundz Buraukin, Alesis Pismiankon, Aleh Nikulin, Nilas
Hilievi¢ius and other poets’ verses reach Lithuanian readers through these publications?!.
Prose, especially short prose, is also published: Vasyl Bykav’s story Velyky kiausiniai
(Easter Eggs), Alesis Zukas’ Sielg tyrame lauke (The Soul in the Bare Field), etc. Some
articles on various urgent themes can also be found, e.g. E. Ignatavicius’ article Plunksnos
broliai Saukiasi pagalbos (Pen Brothers are Crying for Help), etc. Some deeper analytical
articles can be found in the journal Cultural Fields, e.g. David Riach, a Scottish
Canadian’s article Gudai ir jy tautiniai simboliai bei tradicijos (The Gudai (Belarusians)
and their National Symbols and Traditions, 1998), Aleksejus Dzermantas and Sergejus
Sanko’s article Gudy etnogenezé: mokslas ir ideologija (The Ethno Genesis of the Gudai
(Belarusians): Science and Ideology, 2007).

The journal Folk Culture has published a number of interesting articles on Belarusian
culture (thirteen articles during the last six years). By the way, quite a few of them have
been written by Belarusian authors: L. Dushicas’ Kulto akmenys Baltarusijoje (The
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Cult Stones in Belarus, 2000), Senoveés Baltarusijos kostiumas (The Ancient Belarusian
Costume, 1995), A. Dziermantas’, Baltarusiai: genealogija iki trisdeSimtos kartos
(Belarusians: Genealogy up to the Thirtieth Generation, 2006), L. Dushicas, I. Klim-
kovich’s Baltarusijos legendiniai eZerai (Legendary Belarusian Lakes), M. Ramaniuk’s
Baltarusiy apZady kryZiai (Belarusian Crosses), etc. Lithuanian authors also publish
their articles: L. Giedraitis presents Kas yra baltarusiai ir kuo cia déti mes (Who are
Belarusians and what do We have to do with Them, 1993), V. Kaributas — Lietuviskosios
baltarusiy liaudies kostiumo saknys (Lithuanian Roots of Belarusian National Costume),
etc. It has to be noted that these articles are academic, thorough, without wider essayistic
insertions, objective in style, while the spectrum of topics, as can be seen, is rather wide.

It can be stated that Lithuanian culture media often touch upon various aspects of
Belarus and its culture. However, a more systematic approach to the neighbouring
country and its culture, probably even a separate column, a special issue dedicated to
the neighbours are desirable and such cases have been recorded in the past. At present,
the look of Lithuanian culture media is cast towards Europe and other, even farther
regions. The Lithuanian writer Marius Ivaskevicius talks about this more symptomatically
in his essay Buvau Baltarusijoje, arba Bandymas prakalbinti kraujg (1 Was in Belarus or
an Attempt at Making Blood Talk):

I was in Belarus. This answer to the question about where I had disappeared
brought some animation to the faces of my Lithuanian friends. The reaction would
have been different had I said 1 was in London, Paris, or New York. Although
from Vilnius to New York there are eight thousand kilometres, and to the Belarusian
border — only thirty.?

Latvia: a Search for the Singularity of the more Northern Country

Latvia is the northern neighbour of Lithuania; these neighbouring relations have
been subtly described by the Latvian poet Janis Baltvilks in his poem Apie smilgas
(About Bent Grasses), published in the cultural journal The Nemunas:

Apie smilgas, Latvijos smilgas,
Ziemuvéjy

Lietuvg lieciancias,

Apie smilgas,

Pietveyy

Latvijg lieciancias.

Apie smilgas, miisy smilgas
Zvilgantj

Siaurés sodg.

[About bent grasses, Latvian bent grasses
In the winter wind

Touching Lithuania

About bent grasses

In the summer wind

Touching Latvia.

About bent grasses, our bent grasses —
Glittering

Northern garden.]
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In 2000, an interesting article by Martins Krumin$ Latviai panasesni j Zemaicius
(The Latvians are more Similar to Samogitins) published in the journal Folk Fields, reads:

Everything that we don’t understand about each other is caused by one simple
reason — by ignorance. The situation is rather absurd: we are separated only by a
large forest, but more than one, if asked about the distance between Latvia and
Lithuania, would start counting the distance from Riga. Neither Lithuanians nor
Latvians pay any special attention to the similarity of our languages. Nobody in
general is inclined to have a special interest in anything. [..] There is no strategy or
special politics.**

The political life in Latvia is much less reflected in Lithuanian culture press in
comparison to that of Belarus, and this is quite understandable having in mind the
peculiarity of political and social situation in Belarus. Latvian route is similar to the
Lithuanian one; however, some specific differences also exist. This is obvious, for
example, in the translations of the essay of Gundega Repse published in Northern Athens.
E.g. in the essay Be abejonés (Without a Doubt) she writes:

It is more than obvious to anyone that aggressive and belligerent groups of
Russian-speaking youths on their way to the rally against the Latvian language at
school are not going to love Latvia, the Latvians and the Latvian language, that
the politicians’ oratory is a reality show of the tapestry of their Cabinet, and not
the reality under the lindens of Caka Street.>s

However, it is most important for the Lithuanian culture press to present the culture
and art of the Northern neighbour to the Lithuanian reader. In the period under dis-
cussion, a number of valuable publications appeared on various themes. Thus Erika
Drungyté in her article Latvijoje poety yra (Poets do Exist in Latvia), having stated that
Latvian poetry is little known to Lithuanians®, presents a wide and exhaustive review
of Latvian poetry by introducing the main trends of the modern Latvian poetry. Another
article Akligatviai, skersgatviai, tranzitas (Dead-Ends, Alleys and Transit, 2003) fami-
liarizes the Lithuanian reader with Latvian policy on literature, the importance of the
Culture Capital Foundation, the publishing situation, culture publications Literatira
un maksla (Literature and Art), Karogs (Banner), literary almanac Luna, Latvian literary
prizes and contests?’. The appearance of such extensive reviews would be an invaluable
contribution to the pool of knowledge about Latvian culture (the same could also be
said about the strategy of presenting Belarusian culture). It has to be emphasised that
the quoted profound articles by Martin$ Kramins and Erika Drungyté were sponsored
by the Open Lithuania Fund, thus support or coordination from a certain institution
for those toiling in the sphere of enlightenment would be very welcome. Here we could
quote E. Drungyteé again: Well, at some point we will probably recover from Europe-
mania and America-mania, which have unscrewed us bolt after bolt*. The author of
the article emphasises the necessity first of all to get acquainted with the culture of one’s
neighbours, the nearest contexts, and only after that look further. It is analytical and
survey articles, critical reflection, that our culture press lacks most of all.

Chronicles, information and occasional publications occur much more often. Let
the titles of the articles (often quite short ones) speak for themselves: Vienintelé lietuviy
ir latviy diena Jelgavoje (The Only Day of Lithuanians and Latvians in Jelgava) — about
Maironis’ 140% anniversary celebrated in Jelgava, Juozas Grusas Latvijos teatro scenoje
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(Juozas Grusas on the Stage of Latvian Theatre), Jaunas latviy dailininkas lyginamas su
Mikalojumi Konstantinu Ciurlioniu (A Young Latvian Artist is Compared to Mikalojus
Konstantinas Ciurlionis) —about Latvian artist Janis Avotins; Kaimyny nepriklausomybés
dieng — su Kristijono Donelaico ‘Metais’ (The Neighbours’ Day of Independence — with
Kristijonas Donelaitis’ Metai) — about the new translation of Kristijonas Donelaitis’
poem; ‘A la prima’: Latvija lietuviy akimis: (A la prima: Latvia in the Eyes of Lithuania) —
about the symposium of Lithuanian and Latvian artists in Ludza, umpapa umpapa...pas
leisius (Umpapa umpapa... to Latvians) — about Latvian poet Knuts Skujenieks’ book in
Lithuanian, etc. (all these articles were published in the journal Nemunas). The last one
points out:

It has already become a tradition to introduce modern Latvian poets in Lithuania
by a bilingual publication. The first successful attempt was Uldis Berzins’, the
laureate of the Baltic Assembly, book ‘VabzdZiy Zingsniai’ (Insects’ Steps) published
in 1997.

Marija Macijauskiené’s article Vertéjas, grojes smuiku (A Translator who Played
the Violin) is also valuable; it introduces the translator Kazis Dumcis. As can be seen,
various Latvian motifs dominate in Lithuanian media and vice versa, i.e. a comparative,
contrastive angle is obvious in these publications, which is quite natural in the history
of communication between the neighbouring countries.

However, the most objective and truest point of interest is probably revealed by
the published material that attracts publishers’ attention in itself, irrespective of the
comparison of cultures, owing to its distinction and self-value, not because it is important
due to some specifically Lithuanian motives. Latvian writers and poets are frequent
guests of Lithuanian culture publications (more frequent than Belarusian). Classical
and modern Latvian writers are being published. Thus above-mentioned Nemunas
introduces poetry by the Latvian authors Hermanis Margers Majevskis, Janis Rokpelnis,
and Janis Baltvilks (together with the famous quoted poem Apie smilgas (About Bent
Grasses)), Anna Rancane’s essay Tarp ZvaigZdeés ir skruzdés (Between the Star and the
Ant), Regina Ezera’s prose. Sometimes the reaction is quite quick, like in the case with
the exile author Guntis Zarins’ short story cycle Septyni kryciai (Seven Falls) (translated
by A. Valionis), which appeared in Latvia just a few years ago. In 2006, this work was
published in Lithuania, in Nemunas.

The journal The Folk Culture published as many as 34 articles on the topics of
Latvian folk culture in six recent years. Quite a few works here are comparative in
nature, e.g. S. Matuleviciené’s articles Lietuviy ir latviy kalendorinis folkloras: sgsajos
ir skirtumai (Lithuanian and Latvian Calendar Folklore: Links and Differences), Apie
lietuviy ir latviy darbo dainas (About Lithuanian and Latvian Work Songs), J. Vaiskanas’
Apie ZvaigidZiy simbolikg balty pasauléZinroje (About the Symbolism of the Stars in
Baltic World-Outlook), R. Simonyte-Zarskiené’s Baltijos tauty kankliy ornamentika
(The Ornaments of the Kankleés of the Baltic Nations), D. Racitinaité-Vyciniené’s Beies-
kant lietuviy ir latviy daugiabalsiy dainy bendrybés (In Search of the Commonality
between Lithuanian and Latvian Multi-Voice Songs), etc. There are articles dedicated
to Latvian studies: P. Smits’ Latviy mitologija (Latvian Mythology) was published in a
number of issues, the works by other authors — Janina Kursite’s Kertés (kampo) simboliné
reik$meé latviy tautosakoje (The Symbolic Meaning of the Corner in Latvian Folklore),
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S. Rizakova’s Akmens jvaizdis latviy mitologijoje (The Image of the Stone in Latvian
Mythology), B. Reidzane’s Saulés medis latviy liaudies dainose (The Sun Tree in Latvian
Folk Songs), G. Zemytis’ Apie kg pasakoja latviy ornamentas? (What does the Latvian
Ornament tell Us?), etc. The authors of these studies are Lithuanian and Latvian
researchers. Folklore, mythology, related problems, e.g. concerned with organising Song
festivals, persuasively reveal the community of our cultures. Here it would be suitable
to quote Martins$ Krumins: This would not be the case if we were really different, if we
did not bhave the same roots, almost identical mythology and similar languages. The
only thing we need is to know more about each other.

In conclusion is should be said that the mission of culture publications (both
specialised and general ones) is to educate the reader and open new intellectual prospects.
The ‘neighbourly’ mission is no less important: to know the neighbours’ culture, to
understand it is more than ever important for the citizens of the globalised world.

Marius Ivaskevicius finishes his essay about Belarus, another neighbour of Lithuania,
with such words: I do not want to make jokes about Belarus and its nation under the
cover of prose. Belarusia is balancing on the rope over the precipice. It will either survive
or disappear altogether®. This is the voice of an anxious man of culture. Maybe culture
press should be exactly the same — anxious, attentive, reflective, and favourable? In
most cases it is exactly this way; however, a more state-like, systematic, and purposeful
approach would be welcome.
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Maija Burima

THE MENTAL TOPOCHRONE OF LATGALE IN
THE RECENT LATVIAN LITERATURE

Summary

The present article marks the dominant tendencies in the Latvian literature of the
turn of the 20" and 21% centuries, particularly emphasizing the specific features of
spatial depiction in it. The cultural space of Latgale has a specific place among the
depictions of the space of Latvia. The mental topochrone of Latgale in a number of
Latvian writers’ works is featured as a specific religious and national historico-cultural
zone. This kind of representation of Latgale is marked in the works of three Latvian
writers of the early 21+ century.

Inga Abele in her travel description ‘Austrumos no saules un ziemelos no zemes.
Dienasgramatas un celojumu apraksti’ (To the East from the Sun and the North from
the Earth. Diaries and Travel Descriptions, 2005) takes up the subjective representation
of Rézekne, Dagda, and Daugavpils. Pauls Bankovskis’ novel ‘Sekreti. PierobeZas
romance’ (Secrets. A Borderland Romance, 2003) depicts an old-believer family of
Latgale against the background of the historico-cultural border zone of Latvia, its people
and their life-stories in the course of history. Andris Bergmanis’ novel ‘Kaili uz Ménescela.
Poéma. Ne tikai erotiska’ (Naked on the Moon Road. Poem. Not Only Erotic, 2000)
sketches the tradition of Aglona pilgrimage and its experiences of facing an ‘other’,
‘different’ culture space, profanated by the author in opposition to the canonized notions.

The novels with the inherent topochrone of Latgale analyzed in the present article
reveal that Latgale in the recent Latvian literature is most often depicted as a multina-
tional, multilingual, multireligious culture zone, ‘the otherness’, ‘strangeness’, ‘unfa-
miliarity’ of which embarrasses, scares, or surprises Latvian writers and readers.

Key-words: historico-cultural zone, topochrone, Latgalian culture zones, Latvian
literature, regional discourse in literature, Old-Believers, otherness

The early 1990s is an important turning point for the former Soviet countries.
Regaining of the independence of Latvia is associated in the people’s consciousness
with a distinct border situation entailing the evaluation of the previous life, its review,
and simultaneously a hopeful and questioning outlook is directed to the future. Latvian
literature of the post-awakening period is marked by several tendencies that have
continued up to the turn of the 20 and the 21% centuries. They may be divided into two
basic streams:

1. Reviewing the past:
— return of the émigréand inter-bellum period authors’ writing who were
banned in the Soviet period;
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— actualization of the memoir literature on the Soviet period and inter-
bellum time experience.
2. Adapting the recent literary experience of the world:
— postmodernist experiments;
— manifold use of the feminist literary criticism widespread in the
preceding decades in other countries.

The dominance of both tendencies gradually diminished and Latvian writers
recovered from inertia changing their rather uniform literary palette to a much more
fragmented scope of problems and phenomena as well as ways of their depiction. In the
21 century, Latvian writers are more focused on the creation of their individual style.
The depictions of collective experiences are substituted by the descriptions of specific
perceptions of individuals. Literature has become more intimate, personal, turning from
the external depiction to minute dissections of the inner world of the human. Writers
turn their attention to the individual memory that is opposed to the collective memory
or supplements it, also physical and physiological processes as phenomena of description,
resonance of social issues (supermarkets, internet), and extension of the public sphere
by narrowing the private sphere of the individual. Readers desire books that make a
radical impact on the literary situation; they desire authors who change the literary
scene by means of a blow, a sensation — authors who have made the rather dull Latvian
prose landscape pleasantly lively and versatile, according to the literary critic Guntis
Berelis on Laima Muktupavela’s novel Sampinjonu deriba (The Champignon Testament)
and Dace Ruksane’s novels Romanins (A Novel) and Beatrises gultas stasti (Beatrise’s
Bed Stories), all of them published in 2002'. Many prose books of the 21 century strip
down the Soviet myth of the happy childbood drawing tragicomic lines there’, e.g.
Dace Ruksane, Agita Draguna, Andra Manfelde, Janis Kalve. Pauls Bankovskis in his
works Skola (School), Ofsors (Offshore) focuses on the positioning in the present,
considering the past experiences of shame, guilt, embarrassment, and awkwardness.

The relations with time — a closer or more distant past, particular historical events —
have been considered in the recent Latvian literature quite extensively, whereas depictions
of Latvian topoi as well as the differences among Latvian regions as the determining
background of plot and character formation are rather scarce.

Literature like any kind of art may be the material for regional research in a wider
sense, by considering region as a historico-cultural zone. The issue of historico-cultural
zone has been considered in a number of investigations by G. Lebedyev who has suggested
its universal definitions. According to them, the historico-cultural zone is formed by
correlating the iso-lines of many nations and languages. To describe a historico-cultural
zone on one plane that may conditionally be called a map, there is a need to set boundaries
that are acquired as a result of synthesis of all scientific disciplines. In the typological
research of areas, the operative category of topochrone is used, which means the type of
artifact culture in particular temporal and spatial coordinates. Culture archetypes are
materialized in the archetypes of the historico-cultural zone that determine the chro-
notopes of behaviour and the stereotypes of the social mentality. The individual
consciousness in a situation like this becomes a hierarchy of consciousnesses. Regional
consciousness appears as one of its segments, characterized by the attitude towards
other regions and the positioning of ‘one’s own’ region in relation to ‘alien’ or ‘other’
regions.
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What kinds of topochrones have been actualized in the recent Latvian literature?

The topochrone of the Siberia depicted in the recent Latvian memoir literature and
travel descriptions is related to the historical memory. It is revealed both in a historically
expressive and historically neutral manner.

The new economic conditions determine the appearance of new topochrones in
Latvian literature. Ireland is one of the most significant ones depicted in Laima Muktu-
pavela’s novel The Champignon Testament as a home country of a number of Latvian
economic emigrants.

The recent Latvian literature does not have many topochronic depictions that would
actualize diverse historico-cultural zones of Latvia or use them as the setting in the works
of fiction. Two tendencies stand out distinctly among them: foregrounding of the
topochrone of Riga and depicting the provincial or regional topochrone.

The topochrone of the present-day Riga appears in the novel Rigas siltums (Riga
Heat, 2003) by Alise Tifentale. The author provides indirect characteristics of the
bohemian life of the capital city regarding the voyages of the representatives of the art
world of Riga through the vicious circle of art and life. Elita Franciska Cimare’s prose
work Sarkanie nideni (Red Waters, 2001) depicts the Sarkandaugava area of Riga in the
1930s from the historico-cultural perspective. The notion of regionalism acquires a
deeper, mythological dimension here. Egils Venters’ novel Agenskalns (2004) is associated
with another area of Riga. The image of Riga is sketched in Nora Ikstena’s novel Jaunavas
maciba (Maiden’s Teaching, 2001), Laima Muktupavela’s Mila. Benjamina (Love.
Benjamina, 2005), and Janis Einfleds’ Veci (The Old Men, 1999).

Among the few depictions of particular Latvian towns or regions, culture zones,
Egils Venters’ story Radio Luxenburg (2007) and Ilze Graudina’s novel Begosais krasts
(The Receding Shore, 2001) must be mentioned; the former is set in Saulkrasti, whereas
the latter — in a village on the coast of Kurzeme.

Latgale, Latgalian towns or particular Latgalian culture zones are not much present
in the recent Latvian literature. However, the few examples that have appeared are
distinct enough to be able to judge of certain tendencies or regularities.

Depicting travel impressions in a travel description or diary is one of the most
traditional ways of turning to ‘other’, ‘alien’ space for writers. From this perspective,
Latgale has been represented in Inga Abele’s work Austrumos no saules un ziemelos no
zemes. Dienasgramatas un celojumu apraksti (To the East from the Sun and the North
from the Earth. Diaries and Travel Descriptions)®. One of the four chapters titled Dagda
has been dedicated to Latgale, although this chapter entails also impressions from
Rézekne and Daugavpils.

I. Abele’s Latgalian tour started in Rézekne where she was impressed by the historico-
cultural objects as remnants of their former might. Visiting the Old-Believer church is
depicted as a small adventure with specific attire, rituals; the compulsory head covering
kerchief triggers off the writer’s reflections and makes her regard herself from the
perspective of an unfamiliar religion. Similar associations arise in a catholic church:

[..] sievina laipni aizradija man skaidra latgaliesu valoda, ka pa baznicu drikst
iet tikai ar rokam uz kriatim vai gar saniem (jo agrak cekisti un komunisti pa
baznicam staigajusi ar rokam, sanemtam aiz muguras, petidami, kuru varétu nodot).
Neému to vera.*
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[[..] the woman remarked in clear Latgalian that one may enter the church only
with one’s hands on chest or along the sides (because previously ‘chekists’ and
communists walked around churches with their hands behind them, searching for
someone to commit). I took it into consideration. ]

Abele accepts this otherness without marking it as ‘alien’. She observes otherness
also when visiting the graveyard where skulls are depicted on all tombstones and old
merchant families are mentioned there’.

Feelings of strangeness are triggered off in the topochrone of Rézekne by the elements
of the everyday life culture: [..] skaisti skati paveras uz Rezekni. Cilveki dzivoja pagalmos
savu dzivi, ziedeja pukes. Mes sajutam no katra pagalma preti tvanam citadas [izc.
M. B.] smarzas® [nice views of Rézekne were visible. The people led their lives in the
yards, flowers bloomed. From each yard we felt different odour].

Abele was overcome by two opposite associations in this town of Latgale — feeling
of the natural, trust and, on the other hand, abandonment, insecurity: the abandoned
culture house, the dilapidated look of the Rézekne hillfort, ‘mafia’ or sense of the presence
of the local criminal structures.

However, in perceiving Dagda, Abele synthesizes the perception of the urban
historico-cultural and everyday life objects, emphasizing the beautiful and retouching
the ugly and the ravages of time in both of them. She and her companions treat Latgalian
people with positive feelings: Tas bija kaifigi — saulains, spirgts rits; kafija un téja;
laipna un mieriga latgaliete’ [It was groovy — the bright sunny morning; coffee and tea;
the kind and quiet Latgalian woman]. Abele experiences the specific character of Latgale
when trying to sing Latgalian folk songs. When the travel route leads to Daugavpils, the
writer is warned that it is a bandit town. In Daugavpils, the same as in Dagda, Abele
discerns the elements of urban culture zone:

Uz ielam dazas skaistas jugendstila ekas. Un zala skvéra peksni ieslepusies
ladites lieluma baznica ar olas lieluma kupolu.

Ja. Skvera baznicina, pieméram. Ta bija Daugavpils spéle: Atrodi baznicu!
Baznicas iznira peksni un visados veidos no gluzi nepiemerotam vietam un bieZi
vien Skita ka makslas objekti vai mirazas.

[Some beautiful art nouveau buildings in the streets. A church of a size of a
small box with an egg-size cupola suddenly appearing from the green square.

Yes. A small church in the square. It was the game of Daugavpils: find a church!
Churches appeared suddenly and in all ways from most inappropriate places and
often seemed as art objects or mirages.]

The suburbs of Daugavpils are associated with Russia: Tadas majeles varéja bat
cara laiku pilsetas — ar augstiem, slegtiem pagalmiem krievu stila un izrakstitiem slegiem’
[There might have been such shanties in the towns of the tsarist times — with high closed
yards in the Russian style and painted shutters].

Daugavpils is perceived by the writer with certain suspicion. The reasons for this
kind of attitude are not revealed, yet they may be guessed from the episodes emphasizing
and even artificially making up the national character, clothes, manners, conspicuous
orientation towards the Russian pop-culture characteristic of Daugavpils inhabitants
that is different from that of Latvians. In fact this kind of positioning of the people of
Daugavpils is nothing new in the dominant history of perceiving Latgale by Latvians.
A. Bergs indicated in the newspaper Latvis (The Latvian) already in 1921 that
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Latgales lielaka ipatniba ir vinas kultiras trikums. Zudis Sis trivkums, tad lidz
ar to zudis ari daudz, kas tagad it ka skir Latgali no parejas Latvijas. Modisies
Latgales tieksmes péc kultiras un tas vipu gluzi dabiski tuvinas Baltijas latviesiem,
kuri vinai ir tuvakais un dabiskakais kultiras avots. Latgalei ir tikai viena izveéle:
kultiras cels, t.i. “pie sava vecaka brala”, vai ari prom no ta. Bet tas nozime nost
no kultiras un svesos apkampienos.'’

[The biggest peculiarity of Latgale is its lack of culture. When this lack is gone,
much of what at present separates Latgale from the rest of Latvia will be gone, too.
Latgale’s striving for culture will be awakened and this will approximate this region
to the Baltic Latvia that is its closest and most natural source of culture. Latgale
has only one option: the way to culture, i.e. to its elder brother, or away from him.
But then it means also away from culture and into alien arms.]

Abele’s associative perception testifies to the stability of this stereotype also
nowadays. She writes, Tiesam savada pilseta — spilgta un reize drioma'! [Really, such a
strange town — bright and at the same time grim|. The simultaneously provided
characteristics of the towns of Latgale is her own subjective vision that is not imposed
on others. Everybody has his or her own story of Dagda or Daugavpils - the writer
concludes by the end of her trip around Latgale'?.

This idea is also revealed by another exquisite novel, a pearl of the 21% century
Latvian prose — Paul Bankovskis’ novel Sekreti. Pierobezas romance (Secrets. A Border-
land Romance, 2003). It focuses on a Latgalian Old-Believers’ family depicted against
the background of Latvian borderland as a historico-cultural zone, its people and their
fates in the course of history. Borderland is associated with a number of peculiar details:
there is a mention of Belarusian radio murmuring softly in the room of the family house
depicted in the novel’, Lithuanian train whistling at the distant railway station.
Borderland Old-Believers” homes and the fates of several generations of their inhabitants
are regarded through a realistically mystical angle of vision, i.e. a typical view charac-
teristic of the rest of the Latvian population on the religious, national, linguistic diversity
of the mystical, rationally unaccountable Latgale with its ‘strangeness’ and ‘otherness’
that are manifested in the denotations of a place forsaken by God, nowhere:

Otraja bija makaroni flotes gaume.

— Forsi. Vot tagad aukstu alinu, — gurdeni izstaipijas turpat lidzas uz paneliem
sedosais Egils.

[..] = Neka nebiis, — piendca jau ieprieks satiktais gaismatis, apsédas lidzas un
aizsmekeja. — Un ja bus, atkal izradisies saskabis. Nesaprotu, kas sita par vietu.
Tocna, riktiga cubna, ista glubinka."

[For the second course, macaroni in ‘navy style’ were served.

— Cool. Well, now some cold beer, — Egils sitting nearby on the panels stretched
himself languidly.

[..] = None of that, — the previously encountered blond approached, sat by side
and started smoking. — And if there is some, it will turn out sour. I don’t understand
what kind of a place this is. Real god-forsaken place, a true nowhere.]

One of the reasons for perceiving the ‘otherness’ of Latgale is its being different
from the mentality characteristic of the majority of the territory of Latvia, by mentality
meaning a world perception determined by the process of cognition in the categories
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and forms of the native language that relates the intellectual, spiritual and voluntary
features of the national character in their typical forms of expression.'®

The Old-Believers’ family featured in the novel is greatly opposed to the Latvian
mentality, in line with the traditional position of the Latvian community concerning
this religious community of people. According to Nadezhda Pazuhina, Old-Believers of
Latvia are usually identified by the rest of the community as a rather closed religious
group that avoids too close contacts with other people and represent themselves publicly
as those who sustain the ancient spiritual values!’.

Pauls Bankovskis in creating the Old-Believers’ family saga has used the contrast
principle as one of the means of narrative formation emphasizing the distinct religious,
linguistic, personal name, place name, world perception and event interpretation diffe-
rences of the Latgalian Old-Believer topochrone, e.g. peculiarities of clothing, mentioning
the long Russian shirt tied with a string that was worn by men, long beard, etc..

The inability of Latvians to integrate in the Old-Believer environment is manifested
in the episode of Juris’ death by getting drowned after having been deadly wounded as
he hit the monument to Stalin sunk in the lake while swimming. Stalin’s monument is
an icon of the Stalinist authoritarianism bringing death to the new-comer, not to
somebody from the old-believers’ family. Juris is a Latvian who had married the Old-
Believer woman Lena. The local people know about the monument sunk into the lake
but for Juris it proved to be fatal. Ta jau tur nav nemaz tik sekls, bet tas piemineklis.
Redz, savéjie [izc. — M.B.] jau zina.” [It is not so shallow there at all, but for the
monument. You see, our own people know that.]

The novel foregrounds the leitmotif of the Old-Believers’ superstition as they consider
in all generations that devils appear at the turning points of life. N. Pazuhina notes in
her research on the socio-cultural experience of Latvian Old-Believers of the 20% century
that, as compared to other Christian confessions, this faith is probably more oriented
towards the example of the predecessors’ way of living not only in the issues of the
dogmatic content of their faith but also in the practice of everyday life and attitude
towards the surrounding world (to believe the way the ancestors did means being similar
to them in the firmness of faith, everyday life behaviour and private life affairs). It is
determined by the specific understanding of religiousness rooted in the Old-Believer
faith that might be denoted as complete in the sense that it does not provide for semantic
differences between ritualized action in the practice of religious service and ritualized
order of everyday life®.

The fascinating motif of the devil, werewolf, or Satan permeates the whole novel.
By means of that the author marks the strong synthesis of the mythical and Christian
notions characteristic of the Old-Believer faith. It is revealed by, e.g. Eg’ik’s visions as
he comes to the country-side from the city:

Krietnu tiesu iepakal celam Zigli parskréja tramiga éna — no latvanu audzes
kreisaja pusé uz brikspiem labaja aizlavijas pravs dzivnieks. Jo nekas cits tas tacu
nevaréja but. Pirmaja izbili Egikam gan likas, ka redz salikusu mazu, kas parvietojas
uz divam kajam. Bailem lielas acis. Drosi vien zakis, vins sevi mierindja un nogrozija
galvu, jo itin labi zindja, ka tik lielu zaku nav. Pat Seit.*!

[A good while behind a flighty shadow quickly crossed the road — a big animal
stole to the undergrowth on the right side from the wood on the left. Because it
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could have been nothing else. In the first fright, though, it seemed to Eg’ik that he
saw a bent spook who was walking on two feet. Fear breeds terror. It must have
been a rabbit, he comforted himself and shook his head as he was well aware that
rabbits are not of such a big size. Even here.]

At the same time, many essential generally human and universal features unite the
Latvian and Latgalian Old-Believer topochrones depicted in Bankovskis’ novel. We
will further mark five of them.

1. Political motifs and the common location in the Soviet space are most important
among other uniting features. Like other Latvian citizens, the Old-Believers’ family depicted
in the novel suffer from having avoided the compulsory military service in the German
army during World War II, though the reasons of Old-Believers differ from those of others.

— Uz kurieni, kurieni jis vinu vedisiet? — Aksjona atkal pietrausas kajas. —
Serjoza, bisties Dieva, uz kurieni, uz kurieni?

— Vins ir arestets. Par izvairisanos no dienesta.

— Karps neizvairas, — Aksjona atkal tuvojas. — Ticiba neatlauj.

— Gan jau visu noskaidrosim, — Serjoza noteica.

leriicas motors, un masina aizligoja aiz kiits stira |[..].%>

[- Where are you taking him, where? — Aksyona jumped to her feet again. —
Seryozha, for God’s sake, where, where?

— He has been arrested. For avoiding the military service.

— Karps is not avoiding it, — Aksyona approached again. — His faith does not
allow it.

— We will make everything clear, — Seryozha said.

The engine roared and the car wound away around the corner of the shed [..].]

2. The characteristic Soviet element of publicly ignoring the religious tolerance.
This kind of episode is formed when Karps gets the notice of being called up in the
Soviet army.

— Paveste, — vins drimi sacija. — Armija iesauc tavu Karpu.

— Bet Karps nedrikst...

— Labs ir, — Rodions noteica [..].

— Pagaidi, — Kirjaks satvera vina apmetna malu.

— Nu, kas ir? — pastnieks pikti atskatijas. — Es tacu tikai atnesu.

— Bet vins nedrikst, ticiba...

— To gan labak tagad nevienam nesakiet, Kirjak Mitrofanovié, — noklaudzeja
durvis, un prom vins bija.”

[- Notice, — he grimly said. — Your Karps is called up in the army.

— But he must not...

— All right, — Rodions said [..].

—Wait, — Kiryaks caught him by the cloak edge.

— Well, what is it? — the postman looked back crossly. — I just brought it.

— But he must not, his faith...

— You better never tell it anybody, Kiryak Mitrofanovich, — the door banged
and he was gone.]

3. Another factor uniting the mental topochrones of Old-Believers of Latvia and
Latgale is repressions in the Nazi concentration camps during World War II. Karps, the
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representative of the second generation of the depicted Old-Believer family, has been in
Salaspils concentration camp where he saved some convicts, fled from the camp, and
unexpectedly survived.

One of the episodes also marks the characteristic tendency of the representatives of
both compared topochrones to take a neutral stand in the time of historical changes, i.e.
World War II that was the collision of two super-powers, in which people of small
nations and diasporas suffered gravely.

4. The mental topochrones of the Old-Believers of Latvia and Latgale are united by
their attitude toward the universal spatial opposition ‘rural — urban’. The offspring of
the Old-Believer family Lena tries hard to break away from her parents’ home and the
rural environment in favour of the life in town: Juris aizvedis Lenu prom no sis cubnas.
No nolapitas majas. Prom no Siem tumsonigajiem, baznicas manticibu apséstajiem
lautiniem [..]** [Yuris will take Lena away from this backwater. From the damned
house. Away from these backward people plagued by the superstitions of the church.].
[..] negribu palikt te. Man te riebjas. Kolidz pabeigsu skolu, brauksu prom. Ja kas, es
nevaru sagaidit to dienu...” [l don’t wanna stay here. It’s disgusting here. As soon as I
leave school 'm gone. You bet, I cannot wait for that day.]. However, town does not
bring the promised fulfillment and peace. Lena and other Latgalian émigrés feel there as
strangers whose external calm and composure is contrasted to the stylishness of urban
‘beatniks’ in its manifold expressions:

Tie pie lield galda i nedomaja iet prom. Vini atkal un atkal atgrieZas pie letes,
pirka kafiju un dzérienus, skali smejas, un vispar — likas, ka vini te bezmaz dzivo.
Vinu drebes bija nevérigi sasviestas liela gréda, meiteném bija gari, tiesi pa vidu
celina izskirti mati, puisi — bardaini un pinkaini ka bitli. Ipasi izcelas viens — jociga
adita dzemperi ar jucekligi raibu rakstu. Tie ir istie pilsétnieki, Lenai pazibéja
prata. Bet vina un Egiks [..] vel arvien bija laucinieki. Un tad drosi vien paliks visu
miZu.*

[Those at the big table did not intend to leave at all. They return to the bar
again and again buying coffee and drinks, laughing loud and in general — it seemed
that they lived here. Their clothes were thrown carelessly in a huge heap, girls
wearing long hair parted right in the middle, guys were bearded and disheveled as
the beatles. One of them in a funny sweater with chaotic motley design stood out
most of all. These are the true town-dwellers, Lena thought. But she and Eg’ik [..]
were still rustic. And will probably remain such for the whole life.]

By the end of the novel, Lena returns to the country-side that is not acceptable to
her children any more. The bond with the family has been broken.

Her husband Yuris who comes from Riga is of an opposite opinion; he considers
that the future belongs to the country-side. Yet exactly his imagined idyll proves destruc-
tive later on. The topochrone of Latgalian Old-Believers is a closed space having no
room for the new or the new gets adapted there with great difficulties.

5. Reverence for home. Home in the consciousness of Latvians as well as the repre-
sentatives of the many ethnicities and religions living in Latgale is the centre of their
micro-world reflecting those small and significant processes that have affected each
individual and the whole nation, country.
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Kaut sapostita un caurvéju vara, ta tomer bija ista, dziva maja. Tada pati ka
vineja. Ar sikam pukitem uz sadzeltejusam tapetem, kas memi glabaja sen aizgajuso
paaudiu nopitas un sapnus, lastus un ceribas, ligsanas un klusuma slogu. Ar
rupigi savitiem elektribas vadiem, pa kuriem skrienosa strava reiz barojusi i spuldzes,
i radiouztverejus, i priekus, i bedas. Ar CikstoSiem gridas deéliem, kuru starpas
gadu simtiem krajusies majinieku pisli un drupacas. Ar nomelnéjusiem griestiem,
kas kari uzsukusi se varito maltisu tvaikus un smarzas. Ar logu ritim, kas ieplai-
sdjusas un nemazgatas, neviena neieverotas stavejusas starp aizgajejiem un pali-
cejiem, majiniekiem un viesiem, veju un istabas siltumu, nakts tumsu un lampas
gaisumu. Ar sliekspiem, kurus gajeju soli nograuzusi ka kamielu kuprus. Jezin,
ikviena maja tacu ir dziva.”’

[Though damaged and left to all winds, it was still a real living house. The
same as his own. With tiny flowers on the yellow wall-paper that silently kept the
sighs and dreams, curses and hopes, prayers and the weight of silence of the long
gone generations. With carefully warped electric wires that have once held the
electric power feeding bulbs, radio-sets, joys and sorrows. With screeching floor
boards in the spaces between which dust and crumbs of the household people have
been accumulated for centuries. With blackened ceilings that have greedily taken
in the vapours and aroma of the meals cooked here. With window panes that have
cracked and remained unwashed staying unnoticed among those who left and
those who remained, the household members and visitors, wind and the warmth
of the rooms, the dark of night and the light of lamps. With thresholds gnawed off
by the people’s steps like the camels” humps. Jesus, each house is living.]

Pauls Bankovskis’ novel Secrets provides an extensive panorama of the Old-Believer
family of Latgale bringing out the historically uniting motifs of Latvians and Old-Believers
of Latgale, yet a more profound understanding of the Old-Believer faith has not been
foregrounded as the dominant of the textual content. This faith is rather interpreted as
‘exotic’, ‘strange’ — alien, acceptable, but not completely understandable.

Andris Bergmanis’ novel Kaili uz Ménescela. Poéma. Ne tikai erotiska (Naked on
the Moon Road. Poem. Not Only Erotic, 2000) is based on the tradition of Aglona
pilgrimage and feelings aroused by encountering ‘other’, ‘different’ cultural space:

Pirmaja nakti apmetamies daZus kilometrus pirms Preiliem. Atradam siena
zardus pie vecticibnieku sadzas Moskvino. Vinpus celam kapseta, bet mazliet attalak
sadza, kadu Latvija biju redzéjusi tikai Brivdabas muzeja, ar tikpat eksotisku koka
baznicinu. Nogurusi spéleju flautu ne mazak nogurusajiem cela gajejiem un jutos
mazliet sirredli...

... Es, neticiga latviete, starp svétcelniekiem, starp sev attalas ticibas sadiu un
kapsetu, ar Darzina “Melanholisko valsi”, ar gritaja gajiena sev par tuviem kluvu-
Siem cilvekiem. Es saja laika, kuru tik daudzi lad un tikpat daudzi mil

[During the first night we put up some kilometers before Preili. We found hay
stacks near the old-believer village Moskvino. Across the road there is a cemetery
but a little further lies a village, similar to which I have seen only in the Open-Air
museum, with similarly exotic wooden church. Tired I played the flute to no less
tired companions and felt myself somewhat surreal...

... Me, unbelieving Latvian, among pilgrims, between a village of distant faith
and a cemetery, with Emils Darzin$’ ‘Melancholic Waltz’, with the people who
have become close during the hard walk. Me in this time that is cursed by so many
and by as many loved.]
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On the whole the pilgrimage to Aglona is profaned in the novel:

Tiekot tuvak pie durvim, vairs ne ieksejs speks, bet pilis mani velk uz prieksu.
Sasvidusi cilveki ar apgarotam sejam, dazas kaut kas zinkarigi vienaldzigs. Es ka
kakens esmu iemesta manu gribu varmacigi paklaujosaja straumé un nevaru no
tas izpeldet. Vieniga savas pascienas saglabasanas iespéja — peldet pret straumi...”

[Getting closer to the door, no longer my inner strength but the crowd pulls me
forward. Sweating people with enlightened faces, some of them showing something
curiously indifferent. I am thrown as a kitten into the stream violently subduing
my will and I cannot swim out of it. The only option of sustaining my self-respect
is swimming against the stream...]

The text reveals the intimate experience of Lauma, Klaids and other characters,
leaving the sacred category of Aglona in the background.

14. augusta miisu moteli un visu Aglonu apstaja kaut kada man neizprotama varza.
Naca lautini ar karogiem un svétbildém, nogurusi cilveki, kuri megina izskatities mundri
un apgaroti*® [On August 14 our motel and the whole Aglona was filled by a kind of
crowd I could not make out. Guys with banners and icons arrived, tired people who
tried to look energetic and enlightened]. Aglona as the pride of Latgale and the features
of the ‘crowd party’ discerned in Aglona festival, in which people participate not because
of their faith but under the influence of mass psychosis, bring out desacralization depicted
in the novel.

It must be concluded that the regional discourse in the recent Latgalian literature is
not widely represented and its interpretations mostly reveal the features produced by
the previous traditions, instead of trying to provide a new, unexpected characteristic or
find new angles of vision. Latgale in the recent Latvian fiction is most often revealed as
a multinational, multilingual, multireligious culture zone, the ‘otherness’, ‘strangeness’,
‘unrecognizability’ of which embarrasses, scares, or surprises Latvian writers and readers.
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Bronius Maskuliunas

THE EARLY LITHUANIAN AND LATVIAN WRITING:
LINGUISTIC AND CULTURAL CONTEXT

Summary

The appearance of the first printed books both in Lithuania and Latvia was
determined by an almost universal phenomenon in Europe of that time — Reformation
and subsequent Counter-Reformation. In Lithuania Minor, Lithuanian books were
published by the Reformers, while in the Great Duchy of Lithuania this was mostly
connected with Counter-Reformation activities. The first known book published in
Latvian is Catholic, published in Vilnius.

Both first Lithuanian and first Latvian books were catechisms, i.e. they were meant
not so much for priests and the clergy, but for the religious community, to meet the
needs of the local population.

The key difference in the situation of the beginning of Lithuanian and Latvian
writing is that the compilers of the first Lithuanian books were Lithuanians, while
those of Latvian books were Germans who knew some basic Latvian. This has led to
the creation of two varieties of the Latvian language — spoken and written. Latvians
joined these activities much later.

The appearance of the first Lithuanian and Latvian writing was the beginning of
written linguistic communication in these languages. The written texts in the national
languages became much more accessible to a wider audience; writing has become the
basis for international links and communication and paved the ways for the
communication of cultures.

Key-words: Reformation, Counter-Reformation, printed books, written commu-
nication

The 16" century is exceptional in the history of Baltic writing. This is the time of
appearance of the first printed books in Prussian, Lithuanian, and Latvian that have
survived until the present.

There are various opinions concerning the time of appearance of the first Lithuanian
and Latvian books: some think that they appeared much earlier; however, there is not
enough evidence so far to support such claims. On the other hand, it is obvious that
both Lithuanian and Latvian writing did not originate from the void. Lithuania is bere
treated as an example to describe the situation, drawing certain parallels with Latvian
writing later.

One of the essential differences of Lithuania could be connected with the fact that
Lithuanians were the only Balts who had their own state in the Middle Ages. Since the
very beginning of the Lithuanian state — the Grand Duchy of Lithuania — in the 13%
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century, the situation has been specific in that several languages have been used there,
each of them for a different purpose. There were two written languages: Latin for
communicating with the West and clerical Slavonic for dealing with Slavonic lands of
the Grand Duchy. Lithuanian was also used at that time, and not only as the language
of private and domestic life. It was also used in the public life of the state, but only as a
spoken, and not a written language'.

In the 13™ century, Lithuanians were the only pagans in Europe. All their neighbours
were Christian. With the appearance of the Lithuanian state, the necessity of taking up
Christianity became obvious for the Lithuanian rulers. It is likely that after Christi-
anization there was a need for religious texts in Lithuanian as they were indispensable
for the church in order to perform liturgical rituals in the vernacular language?. Later
the number of religious texts that have been translated into Lithuanian was likely to
increase until the development of printing when manuscripts lost their importance.
Soon they became scarce and in the long run completely disappeared as an unnecessary
ballast, with the exception of some rare fragments which survived having got among
the documents to be preserved, or, like in the case of the oldest known text of Lithuanian
prayers, which survived as an inscription on the margins of a Latin book>.

Attention should also be drawn to the important fact that, at the time of the
appearance of the Lithuanian writing, Lithuanian was used in two states — the Grand
Duchy of Lithuania, or Lithuania Proper, and in Prussia, or Lithuania Minor. It is East
Prussia, or Lithuania Minor, that the appearance of the first printed Lithuanian book is
connected to. It was caused by the widespread phenomenon in Europe of that time —
Reformation and the following Counter-Reformation.

It was due to historical conditions that Lithuanian books were published by the
Reformers in Lithuania Minor, while in Lithuania Proper, where Reformation has never
prevailed, publishing was more related with Counter-Reformation activities. However,
publishers in Lithuania Minor were much ahead of those in the Grand Duchy both
chronologically (the first Lithuanian book in the Grand Duchy appeared only 48 years
after the appearance of the first Lithuanian book in Lithuania Minor) and in quantitative
terms — out of the 16 Lithuanian books published in the 16™ century, as many as 12
were published in Karaliaudius, i.e. Lithuania Minor. Besides, 2 books out of 4 that
appeared in the Grand Duchy were published by the local Reformers. Thus only 2
books — Mikalojus Dauksa’s Katekizmas and Postilé — were Catholic.

Attention should also be paid to the fact that the number of compilers of Lithuanian
books (they cannot be called ‘authors’, as almost all the books were translations) in the
16™ century was almost half of the number of the books. Most of the early compilers
prepared more than just one book.

As concerns the first Lithuanian book — Mazvydas’ Katekizmas — it should be
noted that it was a response to the catechisms which started to be published in many
countries in vernacular languages. It was a universal book: a catechism, a primer, and a
prayer book. It means that the compilers of the first Lithuanian books pinned their faith
on the self-action of the Lithuanian community and linked the future of the language
with it. At that time, realistic possibilities of teaching writing and making it the basis of
communication were already considered®.
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The Reformation caused joining of the two novelties: text reproduction technologies
and the need for normative texts in spoken languages. First books in Lithuanian started
dismantling the stereotypical situation of bilingualism between the spoken and written
languages, which had existed for several centuries, when foreign languages were used
for writing. Books produced in the native language promoted the attitude that Lithuanian
could become the language of writing, suitable for the public use’.

Such was the context of the early Lithuanian writing. In order to provide a brief
comparison of the situation with the beginning of the Latvian writing, a few similarities
and differences should be mentioned.

Both nations have in common the fact that the appearance of the first Latvian
book was also essentially linked with the ideological struggles between the partisans of
Reformation and Counter-Reformation: for both of them the book was an important
means of religious propaganda. Until the beginning of the 20™ century it was thought
that the first Latvian book, the same as the first Lithuanian book, was a Lutheran
publication — the translation of Martin Luther’s Der kleine Catechismus, which appeared
in Karaliaucius in 1586°. It is likely that books in Latvian, which had appeared even
earlier, in 1525 and 1530, but which had not survived were also Lutheran’. However,
in 1911 Katolu katechisms, published in 1585, was found in the library of Uppsala
University®. This book is closely connected with Lithuania, as it was published in Vilnius.
This happened due to the fact that in 1561 a part of Livonia and the city of Riga
belonged to the Lithuanian-Polish state, while publishing houses appeared in Latvia
much later than in Lithuania or Eastern Prussia —in 1588 in Riga’. Thus the first published
book in Latvian known today is Catholic. It is also interesting that the publisher of this
book, Danielius Lencickis, originally from Poland, changed his faith several times by
joining either the Reformers or the Catholics, that is why during his lifetime he published
both Protestant and Catholic books and the above mentioned Kanizijus’ catechism
appeared in various vernacular languages'’. On the whole, the links of the Latvian
book with Vilnius were not limited by the activities of Lencickis. A new impetus to this
connection was given in the second half of the 17" century.

Another common feature is that the first (as well as the second) Latvian book, the
same as the Lithuanian one, was catechism, i.e. a book meant not so much for the
clergy as for needs of the local population. At that time in general, catechisms, primers,
hymn and prayer books, parts of the Bible — Gospels and complete texts of the Bible
were those that were published most often. Postil or Postilla, a collection of sermons,
the bible of every clergyman, was also a very important book. However, the compilers
of first Lithuanian and Latvian books considered publishing catechisms, and not postils,
their main objective; i.e. they were geared, first of all, not towards clergy (because
postils were primarily meant for them) but towards the national community of the
believers. Farmers were encouraged to learn reading and writing!!.

Another matter that essentially differs in the situation of the beginning of the
Lithuanian and Latvian writing is the fact that the compilers of the first Lithuanian
books were Lithuanians, while in Latvia they were Germans who knew some Latvian
(Latvians joined these activities much later). This formed two varieties of Latvian —
spoken and written'?. Besides, this also greatly contributed to the modernisation of
Latvian, because written Latvian, especially its syntax, was strongly influenced by the
German language.
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Besides, as concerns the compilers and translators of first Latvian books, the
translator of the first Latvian book has not been established so far. For a long time
Ertmanis Tolksdorfs, a German or a germanised Prussian, originally from Varmija, was
considered to be the one'. However, later the fact started to be doubted, and the local
Latvian Jakovas Kaulenelas, who was studying at the translators’ seminar organised in
Tartu by Possevin, Pope’s legate, was brought to the fore'*. The analysis of the language
of the Latvian Katolu katechisms published in 1585 makes it possible to assume that
the translation of this book is the outcome of collective work, for some parts of the
catechism manuscript texts were borrowed from those which had been functioning
before (most probably written by non-Latvians); while some parts were written especially
for that book. This can also account for the dialect differences of the book®.

Thus the translator of the book has not been agreed upon so far. It is worth reminding
here that the authorship of the compiler of the first Lithuanian book was unanimously
established only in the late 1930s (1938), when Jan Safarevi¢ by chance found an acrostic
in the rhymed introduction to the Lithuanian catechism.

To conclude, it can be said that the 16™ century marks the beginning of Lithuanian
and Latvian linguistic written communication. The written texts in national languages
became more accessible to a much wider audience. Written communication in foreign
languages used before was meant only for the gentry and noblemen. Since then writing
has become the basis of national cohesion and communication and opened ways for the
communication of cultures.
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Anna Stafecka

LATGALIAN WRITING THROUGHOUT CENTURIES

Summary

For more than 250 years Latgale, the eastern region of Latvia, has had its own
writing tradition.

The first book printed in High Latvian or Latgalian to survive to the present day is
the translation of the Gospels ‘Evangelia Toto Anno..” (Gospels for the Whole Year),
published in Vilnius in 1753. The book ‘Evangelia Toto Anno..” is considered to be the
foundation of the Latgalian orthography until the beginning of the 20" century. It has
influenced the development of the contemporary Latgalian orthography norms.

A similar writing appeared in other books published at the turn of the 18" and the
19 centuries. In the 1930s, some Latgalian authors began to keep to the new Polish
orthography, e.g. to mark the second component of the diphthongs [ai, ei] with the
letter j. It should be admitted that the use of the letter j was not consequent, due to the
strong tradition of the already existing written language.

In the second half of the 19 century, there was printing prohibition of Latin
alphabet. At that time, hand-written books were quite widespread in Latgale. In most
cases, the authors of these books have not taken into account the Polish writing reform.

At the end of the 19" century, materials of the Latgalian folklore and ethnography
were gathered and published for scientific purposes. These materials show that gatherers
have tried to reflect the local pronunciation with greater precision.

At the beginning of the 20" century, the standardization of the Latgalian written
tradition began. In the 1920 - 30s, discussions on further standardization of the Latgalian
writing went on.

In 1927, the Ministry of Education established the Orthography Committee, which
developed and then adopted new orthography standards of the Latgalian written
language. These standards, officially confirmed in 1929, were published by Péteris Strods
in 1933 in the orthography dictionary titled ‘Pareizraksteibas vordneica’. On the whole,
this orthography should be evaluated positively and this could be considered as an
essential step towards the Latgalian language standard. However, these rules did not
solve all the problems of writing.

In 2003, the Subcommission of the Orthography of the Latgalian Standard
Language was established to supplement the work of the Latvian Language Experts
Board with the task of completing the orthography reform. The commission elaborated
new standards of the Latgalian written language that were published in ‘Latvijas
Veéstnesis’ (Latvian Newsletter) on October 18, 2007. These rules comprise the
orthography of words and forms of grammar.

Key-words: bistory of the Latvian language, history of Latgalian writing, Latgalian
orthography
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The year of 2008 is historically significant for Latvia as the centenary of transition to
writing in Latin letters in the Latvian language adopted by the Orthography Commission
in June, 1908. 2007 was the year of another anniversary in the history of Latgalian
writing — the centenary of the first meeting of Latgalian orthography commission
initiating the standardization of Latgalian orthography.

The eastern region of Latvia, Latgale has had its own writing tradition for more
than 250 years; the first book that has been preserved until nowadays, Evangelia toto
anno.." (Gospels for the Whole Year) was published in Vilnius in 1753. The origin of
the writing was historically determined as Latgale had been separated from the rest of
the ethnic Latvian territory and was under the rule of Poland.

The complicated process of the search for the improvement of Latgalian orthography
and the solutions of the issues of Latgalian writing and orthography from 1904 till
1929 have been regarded in detail by Liga Cirsa, therefore we will have a short survey
of the oldest period of Latgalian writing and then pass over to the problems of stan-
dardization of the contemporary Latgalian writing and the rules of Latgalian orthography
published this year in the paper Latvijas Vestnesis (Latvian Newsletter), elaborated by
the sub-commission of Latgalian orthography of the expert commission of the Latvian
language of the State Language Centre of the Ministry of Justice.

To form the notion of Latgalian writing more than 250 years ago, let us have a
look in the first Latgalian book that has been preserved until nowadays, Evangelia toto
anno.. that is the basis of Latgalian writing and the tradition of writing and language
expression initiated by it determined Latgalian writing for more than 150 years.

The translations of gospels and some prayers added to them published in 1753
constitute a small book printed in the antique according to the Polish orthography
pattern of that time. Diacritic marks “and ” have been used in the text. The commentary
at the end of the book (Informatio de accentu) states that grave has been placed above
the vocal that is pronounced as stretched, e.g. taws, sata. However, grave has been used
also with short vowels, e.g. mUns, atit, also above the first component of a diphthong,
e.g. gaysa. Circumflex indicates that the vowel is pronounced softly, e.g. d&we must be
pronounced as diewe. Circumflex is almost always used in the ending of the locative
case, e.g. treszd, sowa teyruma. However, the use of diacritical marks in the text is not
always consistent (meyta and méyta, sata and sata).

The second component of diphthongs [ai], [ei], [oi], [ui] is spelt as y, e.g. ayz (24),
bayle (64), gay[me (47), teyri (33), Zeymes (49), Moyze[zam (26), muyiniki (51), puys
(64), uycieis (33).

Diphthongs [iu] and [yu] are separated in writing, e.g. jiures (18), iudienia (91),
but byufi (65), gryuds ‘corn’ (93), fyutiti (8).

Diphthong [ie] is spelt as ie, e.g. éiertumus ‘wounds’ (60), dZierdeja (12), dZierins
(50); izdzierda (68), mierifit (49), pierka (34), pier[tu (39), spriez ‘spin’ (63), though
not always consistently.

Diphthong [uo] is usually designated with one letter o, e.g. goja (60), gromotu
(57), mojas (45), zoles (29).
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Sometimes diphthong [ei] is replaced by letter i or y denoting long or short vowel,
especially in the suffix together with the ending: dariit (60), liidz (10), liidzibu (20),
Jacyja (57), tay[nibas (42), bet: tay[nieyba (85), licieybu (45), wareygs (35).

Consonants are softened as in Polish either with a special softening mark or the
letter 7 used after a concsonant letter: aés (49), dzZeyws (69), iZey (51), man (48) and
bruniots (27), ganieybu (48), tiewi (65).

Separated soft [/ and hard [ as in Polish: celim (68), kliidze (32), lauzu (22) un
gotwu (33), guttas (33), paktoja (32), stymim (28).

Consonant [§] is denoted by sz or [z: apgayfmofzonas (81), fze (81), szkapars
‘superintendent’ (56), wuszkas ‘sheep’ (40), but [¢] — with cz: czyuszkas (44), olgoczs
(40).

On the whole the translation of gospels, despite the numerous inconsistencies of
the usage of spelling and grammatical forms, has been done in the language corresponding
to the local dialects and with the orthography that is rather precise for that time. The
correction of mistakes at the end of the book (Errata sic corrige) also leads to the
conclusion that translators have treated their work with great responsibility; moreover,
it must be taken into account that they were foreigners who most probably had diverse
competence of the Latvian language.

This kind of writing occurs also in the rest of Latgalian books of the end of the 18t
and the first half of the 20™ century.

However, when the reform of the written language was introduced in Poland in
the 1830s, some Latgalian authors joined it in their writing as well. The essential change
of this reform was replacing y by j to denote the second component of diphthong. This
is obvious in Gustav Manteuffel’s works, e.g. his popular poem Asmu zemniks laimeigs
(I am a Happy Peasant):

Kormi glejti, trauki tiejry,
Drebiu tiejnia pylna,
Stali zyrgi kaj komuli
DzielZa roti jauni.

Similar writing (however, much more inconsistent) is observed in Jezups Macilevics’
extended collection of practical advice Pawujciejszona un wyssajdi sposobi diel’ ziemniku
Fanwiszu? (Instruction and Different Ways for Latvian Peasants) as well as Jans Kurd-
mins’ dictionary?.

However, on the whole it must be admitted that this novelty is not always consis-
tently observed, probably due to the powerful influence of the existing written language
tradition. In some books of the mid-19" century j is used only for the second component
of the diphthong ei, while other diphthongs are spelt with y.

In the second half of the 19™ century in Latgale, the same as in Lithuania, there
was a ban on print in Latin alphabet. The language of the few books of prayers that at
this time were reprinted abroad was erroneous and it is impossible to speak of any
definite writing tradition. However, manuscript circulation initiated by the Latvian
peasants of Latgale was rather widespread in Latgale at that time. Studies of the preserved
manuscripts lead to the conclusion that in most cases their authors have not observed
the reform of Polish orthography. This is obvious in Andrivs Jardzs’ manuscripts, also
in the patrimonial book of the Svilani family. However, in the department of manuscripts
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and rarities of the National Library there is a book where j is consistently used to spell
the second component of diphthongs.

In the late 19% century, Latgalian folklore and ethnographic materials were collected
and published for scientific purposes. They were collected by both Latvians themselves
and foreigners. Piters Smelters’ Tautas dzismu, posoku, meiklu un parunu woceleite
(A Bast-basket of Folk Songs, Tales, Riddles and Sayings) published in Riga, 1899,
Janis Plieksans’ Dinaburgas aprinka Visku pagasta kazu ierazu apraksts (Description
of Wedding Habits of Viski Region of Dinaburg District) are most important among
them along with other folklore and ethnographic materials included in Eduards Volters’
compiled collection Mamepuanvt dns smuoepaguu ramoiuickaeo naemenu Bumebckoii 2ysep-
Huu (Materials for Ethnography of the Latvian Tribe of Vitebsk Province) published in
St.Petersburg, 1890. Besides, folk songs, tales and diverse other kinds of folklore and
ethnographic materials have been registered in the vicinity of Rézekne and Vilani by
Stefanija Ulanovska, commissioned by the Academy of Science of Krakow. They were
published under the title Lotysze Inflant Polskich in the edition of the Academy of
Science of Krakow Zbior wiadomosci do antropologii krajowej in 1892.

On the whole it must be stated that in these materials the recorders have tried to
represent the local pronunciation in a simpler spelling. This may be illustrated by the
lines from folklore recordings by S. Ulanovska:

Diwien, dud’ ar giudru bortis, ar stypru wiejktis.
Sonas motis malna putra toboka kaj pamotis botta.
Klusyjs jiudins dzilos motas izraun.

First three decades of the 20™ century was the time of search and discussions in
Latgalian writing. This period is regarded in detail in Liga Cirsa’s book Latgaliesu
ortografijas jautdjumu risindjums no 1904. lidz 1929. gadam (Issues of Latgalian
Orthography from 1904 to 1929) (Rézekne, 1999). We will just remind that the issues
of orthography were treated at that period of time in the meetings of 1907, 1918, 1921,
1923, and 1927.

In 1929 the spelling rules worked out by the commission headed by theologian
Péteris Strods were adopted by the Ministry of Education and they have been valid until
nowadays. This was a large step forward in standardization of Latgalian orthography
and writing; however these rules did not provide a solution for all problems of spelling.
Both Peteris Strods* himself and the member of this commission, Francis Zeps, who
died in 2000, have written about these problems.

Let us look into Zeps’ article Napabeigta latgalu ortografijas reforma (Incomplete
Reform of Latgalian Orthography) that was published in magazine Dzeive, No. 161,
and reprinted in Tavu zemes kalendars 1996°. According to F. Zeps, Dr. P. Strod’s
commission had a possibility just to begin the orthography reform before the coup of
1934. Zeps mentions also several unresolved issues by the commission headed by Strods
that need an urgent solution, namely:

1) spelling the diphthong [uo] as o, instead of 6 (muote, svuorks, pluoviejs),

2) spelling the diphthong [ie] as ie, instead of é (piersts, dzierdet, instead of
persts, dzerdet),

3) observing the rule of coordination (zyrgs — zyrgy or zirgi ?),

4) the use of letters i and y.
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Along with the rebirth of Latgalian periodicals and literature, orthography com-
mission under the guidance of Antons Breidaks was formed in 1989 that elaborated the
standards of Latgalian orthography according to the above-mentioned principles. It
was also planned to work out the grammar of the written Latgalian and then supplement
and specify the rules of spelling according to grammar rules. Unfortunately, this was
interrupted by professor Breidaks’ death in 2002.

In February, 2003, Latgale Student Centre organized discussion of Latgalian intel-
ligentsia and church representatives about the completion of the reform of Latgalian
orthography. As a result of this, the sub-commission of Latgalian orthography was
founded by the expert commission of the Latvian language of the State Language Centre
of the Ministry of Justice; it worked out the rules of Latgalian orthography that were
published in Latvian Newsletter on October 18, 2007¢. These rules concern the spelling
of words and also grammatical forms, thus entailing a summary of the grammar of
written Latgalian.

The most debated issue that aroused rather contradictory reactions towards the
project of the rules of Latgalian orthography was the suggestion to spell the diphthong
[uo] as uo instead of 6, that some (especially people of medium and older generation)
even associated with the loss of Latgalian identity; yet those who actually write in
Latgalian, and especially those who use computer, will not deny the priority of uo.
However, taking into consideration the wide scope of users of the orthography elaborated
by the commission under the guidance of Péteris Strods and adopted in 1929 and the
significant legacy of Latgalian writing produced with it, further use of 6 to spell the
diphthong [uo] is considered to be acceptable.

The rules of Latgalian writing are based on a thorough analysis of the spread of the
variations of grammar forms in Latgalian dialects, in individual cases permitting parallel
usage of some grammar forms.

Let us compare some positions of the orthography of 2007 to the so-called Strods’
orthography adopted in 1929.

In the introduction to the rules of orthography of 2007 it is emphasized that the
phonological system of written Latgalian is based on the system of Aizkalne, Varkava,
Galéni, Vilani, Sakstagals, Ozolaine, Makasani, Dricani, Gaigalava, Bérzpils, Tilza,
and Nautrani patois that has best preserved the features characteristic of Latgalian
dialects. The most widespread features of other Latgalian patois have also been taken
into consideration in spelling of morphological forms. In some cases, parallel variants
of accepted norms are admitted that are printed in the text of the rules in smaller case.

The rules of Latgalian orthography consist of two parts:

e sounds and letters;
e word and form spelling.

Sounds and letters

This part is concerned with the correspondences between sounds and letters. Let us
mention some of them:
1. Letters a, e, i, y, 0, u denote short vowels a, e, i, y, 0, u: art, meZs, tikt, cyts,

ols, kubuls.
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2. Letters a, e, i, u denote long vowels a, ¢, 1, u: dals, dzest, iva, nga.
The narrow and wide vowels e, é are denoted by letters e, é: padebess, svess,
mes, zeme, plést.
3. The letter e denotes only the long vowel e: ést, vel.
4. The letter y denotes the hard vowel i: vysod, zyrgs.
5. Diphthongs are spelt with letter combinations ai, au, ei, ie, iu, yu, ou, ui, uo:
maize, saule, zeile, sierms, niule, lyugt, klouga, puika, suols.
The diphthong #o may be denoted also with 6 (sdls).
6. Differentiated spelling of vowels 7, y, diphthongs i, yu:
At the beginning of the word spelling iu: Tubuls, iudins, iudris.
After g, j, k spelling i or iu: giva, jimt, kimiiss; giut, jiura, kiuls.
After ¢, r, $, 2 spelling y or yu: ¢yguons, cyvynuot, grybu, ryka, Sys,
Syvums, Zykars; gryuds, Syut, Zyuzuot, except the cases when there is
a softening sound in the following syllable: civinét, gribét, ricena, Sivieja,
Zidens.

Word and form spelling

This part in fact entails a concise course of the grammar of written Latgalian. Let
us consider the most essential differences from the rules of 1929 reflected also in Péteris
Strods’ Pareizraksteibas vordneica (The Dictionary of Spelling) of 1933.

According to the rules of 1929 According to the rules of 2007

Noun
Suffix with ending -ija (Latvija) Suffix with ending -¢ja (Latveja)
Suffix with ending -ija (Marija, Valerija)
is admitted in person names

After a hard consonant in the After a hard consonant in the genitive
genitive case, singular, the nominative case, singular, the nominative and
and accusative cases, plural, the ending accusative cases, plural, the ending -ys:
-as: golvas, lopas; after a soft golvys, lopys; after a soft consonant —
consonant — ending -es: vacaines. ending -is: dalis, kuojis, vacainis.
Endings -is, -ys are also admitted. Spelling with the ending -as (golvas,
lopas) is also admitted.
Verb

Conjugation of verbs with -uot in the infinitive totally corresponds to P. Strods’
The Dictionary of Spelling; yet the novelty is admitting the use of a variation, i.e. 2™
person plural present forms with -te (dimojte), past forms with -ov- (skolovu, dumovu,
ratynovu). The latter were admitted in 1929, yet were not reflected in The Dictionary
of Spelling. Conjugation of 2" and 3 conjugation verbs with -eif (e.g. laseit, pelneit) in
the infinitive also corresponds to Strods’ The Dictionary of Spelling, yet parallel forms
are also admitted: pelnieju, pelnieji, pelnéja, pelnejam, pelnejat; future forms pelnes,
pelnésim, pelnesit and lasieju, lasieji, laseja, laséjam, laséjat; future forms lases, lasésim,
lasésit.
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Spelling of 2™ and 3™ conjugation verbs with -ét (e.g. kavet, redzer) differs as

well.
kavet, redzet in Pareizraksteibas vordneica of 1933

1 person singular kaveju, radzu kaveju, redzeju kavesu, redzesu
2 person singular kavej, redzi kaveji, redzeji kavesi, redzesi

3t person kavej, redz kavéja, redzeja kaves, redzes

1 person plural kavejam, redzim  kavéjom, redzejom  kavésim, redzésim
2 person plural kavejat, redzit kaveéjot, redzejot kavesit, redzesit

kaveét, redzét according to the rules of 2007

1 person singular kaveju, radzu kavieju, redzieju kaviesu, redziesu
27 person singular kavej, redzi kavieji, redzieji kaviesi, redziesi
3t person kavej, redz kavéja, redzeja kaves, redzes

1t person plural kavejam, redzim  kaviejom, redziejom kavesim, redzesim
2 person plural kavejat, redzit kaviejot, redziejot  kavesit, redzesit

Acceptable are also the forms of the past: kavéja, kavejam, kavejat; forms of future:
kaveisu, kaveisi, as well as redzéja, redzéjam, redzejat; forms of future: redzeisu,
redzeisi.

In the rules of 2007, a wider use of participles is admitted as well as the rules of
spelling other parts of speech are explained in detail.

The time will show whether the new rules of Latgalian orthography will get
rooted in the people’s speech. Possibly, some issues will still demand more precise
definitions.

s full title is as follows: Evangelia Toto Anno [ingulis Dominicis & fe[tis diebus juxta antiquam
Eccles[iae confvetudinem in Livonia Lothavis pradegi Solita, cum precibus et precatiunculis
nonnulis, curd quorundum ex Clero Livonico recentif [me juxta usitatiorem loquendi modum
Lothavicum versa et translata, Ac in lucem Edita, Anno, quo a&ernum Patris Verbum per Angelos
terris evangelizatum eft 1753. — VILN/E: Typis S. R. M. Academ. Societ. Jezu, 1753; repeated
edition: Evangelia toto anno.. (1753). The first book in Latgalian. The compiler of the index, the
author of the review and the manging editor Anna Stafecka. Riga: LU La VI, 2004, 354 p.

2 Its full title: Pawujciejszona un wyssajdi sposobi diel’ ziemniku F.atwiszu. Fasieja, nu wyssajdu
Gromotu Leszysku, rakstieja un iz-diewia Bazniejckungs Jezups Macilewicz, Wiersiniks Bazniejcas
Kawnatas. A Wilna, pi kunga Marcinowska izdrukawota Goda pidzimszona Kunga Jezu Chrysta
1850.

3 Stownik polsko-tacinsko-totewski, utozony i napisany przez xigdzg Jana Kurmina. Wilno, 1858.
* See, e.g.: Strods P. Latgalu dialekta ortografijas problémas, in: Rokstu krojums latgalu drukas
aizliguma atcelsonas 40 godu atcerei. Daugavpils, 1944. — 365.-372. Ipp.

5 See: Zeps F. Napabeigta latgalu ortografijas reforma / Dzeive Nr. 161, 1987. - 19.-20. Ipp.;
Tavu zemes kalendars 1996. Rézekne: LKC izdevnieciba, 1995. - 258.-261. Ipp.

¢ Latgaliesu rakstibas noteikumi / Latgalisu raksteibas nasacejumi / Latvijas Véstnesis No. 168,
2007. 18. oktobris. — 27.-30. Ipp.
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BALTIC BORROWINGS IN THE POLISH PATOIS OF
THE BALTIC-SLAVONIC BORDER AREAS

Summary

The article regards the usage of the Baltic elements in the modern Polish patois in
the so-called ‘Smolvy’ region (after the name of the village of Smolvy) in Lithuania and
Belarus.

The Baltic borrowings can be observed at all language levels of these patois: phonetic,
morphological, word-building, syntactical, and lexical ones. Some borrowings are
recessive (for example, such phonetic features as i and k instead of y and b, or the words
pad’inka ‘a pot’, raug’en’a ‘kind of food’) and some of them are rather stable (for
example, the words denoting animals and plants).

Some phenomena at each language level are analyzed in the article. More thorough
attention is paid to some lexical borrowings found in a number of lexical-semantic
groups.

Key-words: Baltic borrowings, the Polish patois, lexical group, lexical borrowings,
recessive, stable

The Polish language in the territory of the south-eastern part of the contemporary
Latvia and adjacent regions of Lithuania and Belarus has been formed as a consequence
of the history of this area and related interactions between Poles and the local population
of the former Grand Duchy of the Lithuanian and Polish Inflantia. Originally (especially
after the Lyublinsk Union of 1569) spreading among the upper classes of the local
population (the first wave of Polonization), the Polish language became the means of
everyday communication also of the middle and lower classes of the autochthonic
population (the local shlyachta, townspeople and peasants) constituting the second wave
of Polonization. Polonization did not diminish even after the loss of the state independence
of Recha Pospolita. On the contrary, at that time (since the mid-19* century) there was
a process of the formation of a great number of Polish towns on the territory of the
former western provinces of the Russian Empire that grew in force as a result of entrance
of a part of this area in the reborn Polish state after World War I (in the period of the
so-called interbellum decades of 1918 —1939).

The evidence of the fact that Polish was a language of communication in the towns
of Latgale in the 19" century is provided by the memories of the famous French writer
and art historian Theophil Gautier who upon the return from his first trip to Russia
through Dvinsk (the present-day Daugavpils) noted that there were many Jews in the
town who spoke Polish (Sic!) and German (i.e. Yiddish). This note of the French traveler
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points to the fact that Polish was at least one of the languages of everyday communication
in the town of Dvinsk in the 19% century.

Out of the three compact regions of Polish patois having arisen on the territory of
the former Grand Duchy of Lithuania that were differentiated by the pre-war researcher
of the local Polish patois Halina Turska — Wilno, Kovno, and Smalvos', the latter
(Smalvos) encompasses the territory that today belongs to three states: Latvia (in
particular, Polish patois around Daugavpils, the former Dinaburg (Dvinsk), in Kraslava
region and farther to the south-eastern part of Latvia in Madona region), Lithuania
(the Polish patois in the vicinity of Zarasai), and Belarus (the Polish patois in the vicinity
of Vidzi near Braslav). Some time ago the research activities of the author of the present
article started with the investigation of the remnants of the Polish patois in the village
Peski near Kraslava. Already in the 1970s the Polish patois existed there in a rudimentary
state spoken only by the older generation of people, besides the major part of the Polish
lexis that had been collected according to the four-part lexical questionnaire in Vitold
Doroshevski’s edition? had already been lost. As our aim at that time was collecting the
material for a monographic description of the Polish kresowian patois of the north-
eastern sub-type, after some days of work in Peski according to the advice of the leader
of the dialectological expedition Vyacheslav Verenich, we went to Lithuania, to the
village MeiSagola of Vilnius region, the phonetic and phonology of which became the
subject of our graduation paper. We did not have another chance of collecting Polish
patois material in Latvia, though it is well known that Polish patois exist on the territory
of Latvia up to this time>.

Yet a part of Smalvos patois existing on the territory of Lithuania and Belarus
(particularly those around Zarasai and Vidzi) is rather well-known to us due to the
dialectological expeditions there in the 1970 — 90s including the leadership of the dialec-
tological field-work of students of Polonistics of Moscow State University. We suppose
that systemic Baltic borrowings (phonetic and grammatical) function also in the Polish
patois of the towns in Latvia, though as concerns the lexical Baltic borrowings, their
number may vary in diverse positions. In fact, there are poly-dialectal lexical Baltic
borrowings, especially ancient ones, that have entered the Polish patois from Belarusian
idioms familiar with them since the times immemorial (of the type dyrvan or odryn’a —
the latter occurs also in the Old Russian language having been noted in [Tosecmu
epemennbix nem (The Story of the Years of Old Times) relating of duchess Olga’s revenge
for Igor’s death by burning down Yoskorosten’.

Baltic borrowings function in the Polish patois in Latvia, Lithuania, and Belarus at
all levels of the system of language: phonetic, morphological, word-building, syntactic,
lexical. A certain phonetic phenomenon (sometimes of a recessive nature) may be
morphologized and lexicalized. Hence, the lack in Lithuanian of the sound y caused
difficulty in pronouncing it for Polonized autochthones. In the contemporary local Polish
patois, 7 <y are marked only sporadically (7’iba), i having been morphologized in the 1
person plural forms of the verbs of am- and em- declensions. If the corresponding literary
e- and i-/y- declensions in the 1% person plural present forms have the ending -7 (1°es’im,
xodz’im) that is an archaism kept due to the eastern-slavic correspondences, then in the
1%t person plural verbs of am- and em- declensions everywhere in the Polish patois of
Lithuania and Belarus the ending -mi (gadam’i, mam’i, v’em’i - literary Polish gadamy,
mamy, wiemy) is recorded. Blending of i and y leads to the appearance of sporadic
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nominal forms of the accusative case in plural with a ‘super-correct’ y (nogamy — literary
Polish nogami).

An example of the lexicalization of the phonetic peculiarity originating in Lithuanian
borrowings (substituting Polish ¢h to k) sporadically recorded in the contemporary
patois spoken by the people of older generation saying nasa ojcy litv’iny byl’i (of the
type kéata ‘chciala’) is the use of k in the verb ksci¢ ‘chrzcié’ (ksce /] kséem, kScis, ks't’i,
etc.) and the derived noun kséiny ‘chrzciny’.

An example of Baltic borrowing in the sphere of substantive word change occurs in
the inflexion of dative case singular nouns of feminine gender with -a: -aj, -¢j, etc. (of
the type dz’efcynk’ej, d’askaj, pxtej).

The absence of the category of neuter gender (ta okna, ta dno — ona) also refers to
the systemic Baltic borrowings of the Polish patois of the north-eastern subtype.

Another case of the Baltic borrowing in the sphere of syntax is the use of the
productive instrument of action with the preposition z(e): jez”’dz”il’ s kol’asko, jes’c’ s
tysko (Vidzi)*. Similar constructions have been marked by Yuzef Parshuta in the patois
of the Darvinieki village (Madona region, Latvia): z renkom’ tak’i jest sces; jestec’e
v'idz’awsy tak’i z renkom’i dz’e ceson’.

The polyfunctional predicate with -wsy (as well as with -Sy) used in the latter
context referring to the most characteristic systemic grammatical features of the north-
eastern Polish patois according to Valery Chekman and Irena Elzhbieta Adomaviciute
is also a Baltic borrowing, loan from Lithuanian correspondences.

Svetlana Prokhorova has noted the constructions of the type xonams zemaro ¢ aona-
moii (to dig the ground with a spade) in the transitional Russian-Belarusian zone of
Smolenschina relating this phenomenon to syntactical Baltic borrowings under the
influence of the Latvian language®.

Now let us turn to the basic topic of this article — lexical Baltic borrowings. The
lexis of Baltic origin in the Polish and Belarusian patois has been studied by researchers
Jan Otrembskiy, Halina Turskaya, Tadeush Zdancevich, Elzhbieta Smulkova, Kshishtof
Tekelski, Elena Grinaveckiene, Valery Chekman, Irena Adomaviciute, etc.

The words of Baltic origin are represented in diverse thematic and lexico-semantic
groups’ of the lexis of the local Polish patois®. It should be noted that many of these
borrowings were recorded in the north-western Belarusian patois’.

Baltic borrowings have been singled out in the following lexical groups.

1) Flora: the names of plants and their parts

Examples: g’ig’el’, diminutive g’ig’el’6k ‘horse-tail’ (cf. Lithuanian gigelis): g’ig’el’
jiny; g’ig’el’e na dyrvanax; napodob’ije g’'ig’el’a, v drug’im fason’e —v’idocn’e g’ig’el";
g’ig’el’6k Taleniski, the vicinity of Vidzi, 1990, cf. Belarusian eieénw, eiciab, cicenék, eiesnék,
2ieenvii, eieénbHik'';

vengery'ksta ‘meadow-sweet’ (cf. Lith. vingioryksté): paxn’oncy vengery'ksta'?;
corrupt form vengel’iks¢y was recorded in the village Gaide near Ignalina in 1972;

s”m”’il’ga ‘bent-grass’®® Cf. Belar. cmunved, cmineéd™

stambur ‘stem’ (cf. Lithuan. stuobrys, stambas, stQobas). Cf. Belar. cmamoor,
cmayoyH, cmanbyH, cmayoyp'.

Cf. also such phytonyms and their parts as g’irsa ‘bonfire’, skujna ‘needle’ (Lithuan.
skuja), v’iksva ‘sedge’ (Lith. viksva), pupuryna // pumpuryna (Lithuan. pumpurynas)
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‘buttercup’, £yl’vica // #yl'v’it’i ‘rod, vine’ (Lithuan. ilvitis), ronkul’i // runkl’i ‘mangel’
(Lithuan. ritkliaj), ramul’ki ‘daisies’ (Lithuan. ramUné) and many others.

2) Physiographical characteristics of place

polydialectal dyrvan (cf. Lithuan. dirvénas) ‘fallow land” and rojsty ‘overgrown
marsh’, singular rojst (Lithuan. raistas). The latter lexical unit is widely used in Polish
fiction as a characteristic kresowian formation'®;

saman’ica ‘a place grown with moss’ (Lithuan. s&mana, sdmanos ‘moss’);

Pun ‘quagmire’ (Lithuan. lianas): okny tak’e na I'un’e'’;

darmy ‘bog’ (Lithuan. darymas ‘quagmire’);

k’imsa (Lithuan. kémsas, kimsas ‘hummock’, kimsa ‘moss’), a part of a number of
micro-toponyms (names of particular marshes and meadows).

3) Fauna. Wild and domestic animals

Widely known in Polish and Belarusian patois are sasék along with a closer to the
original form Seska (Lithuan. $éskas ‘polecat’), bebra, plural bebry ‘606ep, 600pbI’
(Lithuan. bébras).

Common kresowian and Belarusian Zyv’oty, Zyv’ofa diminutive Zyv’otka ‘cattle’
(Lithuan. gyvuliai): Zyv’oly — na krovy, c’el’ak’i, pros”ak’i, s”v’in’i's.

Cf. also kukt’a // kukuta (Lithuan. kakUtis, kiakuté ‘piglet’) and the form of calling
pigs kukut’-kukut™.

It is possible that the word denoting a plump woman kuxta® is also related to the
word denoting pig (kt — xt, cf. doxtur, xto).

The names given to animals refer to this as well, e.g. a widespread name given to
cow Marguta ‘the motley’ (Lithuan. méargis ‘motley’).

A group of words denoting insects stands out especially: patal’iska ‘butterfly’
(Lithuan. peteliské), b’izdetka ‘gadfly’ (Lithuan. byzdéle): b’izdetka — z rabym’i
sksydiam’i?'. Cf. Belarus. 6izayka, 6v13ayka, 6izeayka®. Cf. also vosva, osvy (with the
combination sv, as in Lithuan. vapsva‘oca’), kani’enujka ‘bumblebee’ (Lithuan. kamane).

4) Lexis related to food; names of dishes

desry, dé&ery ‘home-made sausage made from large intestines stuffed with grotas
and blood and baked in the oven’ (Lithuan. desra ‘sausage’): desry p’ekt’>. Cf. Belarus.
03awap, 03awapa, 032uapsl, 03 upvi**;

ragojsy (Lithuan. ragaisis ‘white bread from coarse grained flour’). Cf. Belar.
paroiii, paroiix>’;

raug’en’a, reug’en’a ‘malt brew’ (Lithuan. raugti ‘to pickle’, raugiéné ‘malt brew’):
reug’en’a — sataduska®;

skv’erstuv’i “fresh pork; pig slaughter’ (Lithuan. skerstuveés 1. pig slaughter. 2. feast
to this event). Cf. Belar. ckeé€pmeol, ckeipcmynsi, ckeapcma, ckapcmyni, cKeapcmyns,
ckeapemobl 7%,

kvasel’ina ‘jellied meat’ (Lithuan. koseliena). Cf. Belar. keawenuna, keduwsauna®s.

5) Parts of human and animal body

kosa ‘spleen’ (Lithuan. kasa ‘pancreas’): s”el’iz’onka — kosa®. Cf. Belar. kaca III*°.

Polydialectal kupra ‘hunch’ and kupraty ‘hunch-backed’ (Lithuan. kupra ‘hunch’),
kump’dk ‘hip (human), ham (pig)’ (Lithuan. kumipis ‘ham’). Cf. Belar. kynpa, kynp0,
Kynpamol, Kynpaeamot, Kynpau’',
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bumbul’k’i ‘eyes, pupils’ (Lithuan. bumbuliat, bamblys, dial. bumblys): bumbul’ki
vydarsy*.

An interesting euphemism duksty ‘bottom’ has been recorded in Vidzi region. (Cf.
toponym Duksty).

6) Lexis related to household economy and agricultural labour

a) agricultural lexis: kupetka ‘stack’ (Lithuan. kUpeta): v kupetk’i s”ano kladl’i*3;
odryna, odryn’ka, adryn’a, sv’iren ‘shed’ (Lithuan. svifnas ‘shed, barn’): do jednego
sVirna*, etc;

b) transport: atosy ‘axle of carriage keeping it steady’ (Lithuan. at8saja). Cf. Belar.
literary ambca and dialectal ambca, eamOca, amacé, oméca®,

¢) house building: skl’aust — koncy daxu — dva sklausty®® (Lithuan. skliaiitas ‘arch’,
skliaiisti ‘to make an arch’.

Dialectal Belarusian and polydialectal for north-eastern peripheral Polish patois
grab’asta singular, grab’asty plural ‘grating places across rafters’ (Lithuan. grebéstas):
na krokvax grab’asty”. Cf. Belar. epa6ecm, ep56530 and other variants’;

d) household objects: pastka ‘mousetrap’ (Lithuan. spgstai ‘trap’): pastk’i postav’ita®.
Cf. Belar. ndcmrxa®.

Widespread word in Polish north-eastern patois for ‘pot’ — pad’inka (Lithuan.
pitodyné): éSyma s’e pad’in’k’i*.

ktaptuk ‘hammer’* — Lithuan. plaktukas with transposition as in other patois forms:
kordta ‘kotdra’, opsac ‘obcas’, koroviot ‘kotowrot’.

7) Lexis related to rituals, especially those of wedding

krejcy ‘dowry’ (Lithuan. kraitis)*®;

gog’isy ‘uninvited guest in wedding’: gog’isy — n’eprosony gos’c’i zb’oron s”’a*;

kubel’n’ik’i ‘round wooden chests for dowry’® (possible relation with Lithuan.
kUbilas ‘vat’, kubilélis ‘tub’).

8) Clothing and footwear

Example: ktump’ak’i — z dZeva*® (Lithuan. klUmpé).

9) Human character traits and actions

I'ajza ‘chatterbox’ (cf. Lithuan. lieZUvias, l€éidinti ‘chat up, rumour’). Cf. Belar.
A410a ‘gossiper’, 203Uy, A7 U3uyb*;

vepsa — 3rd person singular present verb form: vepsa — n’epotsebn’e muv’i** (cf.
Lithuan. vepsdti ‘yawn, gape’; vyvepsa;

n’eorymsta, n’eurym ‘busybody’ (Lithuan. nenloram ‘busybody, restless person’):
n’eorymsta — narvovy, v'ert’ip’enta®.

10) Profession names

g'irn’ik “forester’ (Lithuan. girininkas): jest xtura, vo — Kuz’al’is — g’irn’ik "im

battusn’ik “furrier’ (Polish boftusznik — from Lithuan. baltUsnykas, baltUsninkas).
Cf. Belar. 6aamywnux with 4 meanings including ‘furrier’?.

11) Names of administrative bodies
g'irn’ik’ija “forestry’ (Lithuan. girininkija), apélinka ‘village council’.
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12) A wide range of microtoponymy

names of meadows, forests, marshes. A great number of microtoponyms have the
root kaln- (Lithuan. k&lnas hill’), saman-, kims- (see above as to the meanings of the
latter). Combinations -y#n’a, -in’a (Lithuan. -yné, -iné) are also widespread. E.g.
Dob’el’in’a (Lithuan. dobilat, dobilas ‘clover’), Varp’in’a (Lithuan. vatpiné ‘belfry’),
Kro*p’in’e (Lithuan. kruépiné ‘peeling mill’)*2.

Let us make some conclusions.

First, Baltic borrowings of diverse time of adoption into Slavic idioms function in
the Polish patois in the territory of Latvia, Lithuania, and Belarus, that determines the
different ways these borrowings came into the respective patois. The youngest stratum
entails Baltic borrowings that originated during the time of appearance of compact
Polonic language masses of peasant patois in this territory. The oldest one entails the
common eastern Slavic borrowings that came into the Polish patois from Belarusian
idioms (odryn’a, atosa, dyrvan). As a rule, lexical Baltic borrowings functioning in the
Polish patois are marked also in the Belarusian north-western ones.

Second, systemic lexical (as well as those of other levels) Baltic borrowings should
be distinguished from the individual (occasional) phenomena of Lithuanian-Polish
bilingualism. E.g. the lexical unit kambarlk ‘room’ (Lith. kambarys) was registered by
us just once. To clarify whether this is a systemic or occasional phenomenon, further
investigation is needed. When the informant qualifies the lexeme mentioned by him or
her as belonging to a foreign language (‘Lithuanian’), there is no doubt that it is not a
Baltic borrowing in the Polish patois but is to be considered a citation from the foreign
system of the Polish language. Hence, an informant having provided the Polish lexeme
tug ‘alcaline solution” with the double Sarmys (Lith. s&rmas) qualifies it in the following
way: Sarmys — po litesku.

Third, among the Baltic borrowings of all levels there are recessional and stable
phenomena. Hence, substitution of the Polish ¢h (h) to k, y to i (except the position
after 7: r’iba, gr’ika) refers to recessional phenomena in the sphere of phonetics. It is
curious that under the conditions of the growing influence of the Russian language
(until the 1990s), the conditions of fixating 7” have grown even wider in the children’s
subsystem of Polish patois (in particular in the village Gaide of Ignalina district in
Lithuania): it was fixed also before e (forms without alternation of the type na Zebr’e —
cf. Russian Ha pebpe ‘on the rib’). We do not have the information as to what is the
situation like at present.

It is possible that rather stable sustenance of two gender system of nouns under the
influence of active acculturation action carried out by the teachers of Polish (especially
in Lithuania) may also be violated.

In the sphere of lexis, naturally, the greatest stability is observed with nominations
related to the surrounding flora and fauna as well as relief. At the same time micro-
toponymy is getting lost; only the people of older generation still remember it. Some
nominations related to the former way of housekeeping and domestic objects are getting
lost as well. Nobody any longer prepares raug’en’i or wears ktump’ax, and even pad’ink’i
have got out of use. Hence, a range of lexical units of Baltic origin now belong to the
archaic layer of lexis.
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Fourth, the functioning of Baltic borrowings along with Polish nominations and
genetic Belarusian borrowings for denoting the same object determines the high degree
of variability in Polish patois. Cf. variants related to fauna: ‘gadfly’ — bonka // b’izdetka
/] Serson’, sersUn; ‘butterfly’ — patal’iska // motytka; “wasp’ — osva // osa; ‘pole-cat’ —
tx0$ // Seska, sasék. Besides, the variants may not only be the components of the respective
phenomenon (i.e. varying within the limits of the whole given Polish language area) but
also be registered within the dialect of the same settlement.

Fifth, the given language territory including Polish, Belarusian, and Baltic idioms,
evidently represents a beneficial ground for typological investigation of the area using
the notion ‘linguistic union’. At the same time many peculiarities common to an area, in
our opinion, are conditioned by the Baltic substratum.
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Vilma Saudipa

ETHNO-LINGUISTIC RELATIONS OF
THE SOUTHEASTERN SUBDIALECTS OF LATVIA

Summary

Southeastern subdialects are the subdialects of Lithuanian border that have formed
both an external and internal contact with the Lithuanian language. The language
situation of the investigated area is not homogeneous; one may observe contacts of
more than two Baltic languages there. In fact, it is marked by an interaction of a number
of languages (mostly Baltic and Slavic) and their dialects. The present article regards
the ethnic and linguistic relations of the Baltic peoples, i.e. some aspects of functioning
of the Latvian and Lithuanian languages.

In case of language contacts, situations may occur when the native language might
lose its function of the basic means of communication, being substituted by another
language. The analysis of the linguistic situation shows that previously the southeastern
area of Latvia has been marked by Latvian and Lithuanian bilingualism, yet its intensity
has differed in diverse periods of time. Nowadays this situation has been changed; Latvian —
Lithuanian bilingualism has generally disappeared, though in some cases it is still existent.

Ethnic aspect and linguistic situation are the research objects not only for linguists
but also for historians. The article focuses on two recent research cases. Both of them
state that teaching Lithuanian at school was a crucial factor of sustaining the national
self-awareness of Lithuanians between the two world wars. The contribution of Lithuanian
intelligentsia to the foundation of public organizations, societies, supporting Lithuanian
schools, etc. has also been of great importance. Lithuanian nationality or origin is not
always related to speaking the Lithuanian language. Nowadays family has the major
role in sustaining the Lithuanian language in the culture environment of another ethnic
community. Lithuanian TV is also significant for sustaining the Lithuanian language,
while radio is of less importance. Newspapers and magazines have practically no signi-
ficance in sustaining the Lithuanian ethnic identity. According to the respondents of the
research, contacts with Lithuania have started to subside.

The investigation of Lithuanian subdialects brings out interaction of both languages
in lexis, yet the state of the language is determined by the conditions of its existence:
state affiliation of inbabitants, language policy, education policy, geography of the
language area, competence and usage of other languages.

There are no clear-cut criteria for determining Latvian and Lithuanian borrowings
and commonly borrowed words in both languages. However, as regards words of
Lithuanian origin in Latvian subdialects, it must be taken into account that lexical
parallelisms have been preserved in subdialects due to the impact of the Lithuanian
language. We agree to Elga Kagaine’s argument that geo-linguistic characteristics in
the study of borrowings are still topical. The cooperation of researchers in gathering
the material (expeditions) and research would also be important.
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There is much work to be done in studying border subdialects, as the disappearance
of bilingualism and realia as well as the impact of common national language produce
changes in subdialects, and the number of dialect borrowings is rapidly decreasing.

Key-words: border subdialect, language contact, interaction of languages, ethnic
aspect, linguistic situation, borrowing, lexical parallelism

Southeastern subdialects are those of the Lithuanian border area having with the
Lithuanian language both an external contact due to the centuries long neighbourhood
of Latvian and Lithuanian people and an internal one that has been formed under the
conditions of both peoples living in the same area. The language situation of the re-
searched area is not homogeneous; apart from two Baltic language contacts, it is affected
by the interaction of several (basically Baltic and Slavic) languages and their dialects.
The present article regards the ethnic and linguistic relations of the Baltic peoples, i.e.
some aspects of the functioning of the Latvian and Lithuanian languages.

In case of language contacts, there are situations when the native language loses its
significance of the basic means of communication and is substituted by another language.
The analysis of the linguistic situation shows that previously in the area of southeastern
Latvia there was Latvian and Lithuanian bilingualism, yet its intensity in different time
periods has varied. Nowadays this situation has changed and Latvian — Lithuanian
bilingualism has basically ceased to exist, though in individual cases it is still observed.

The ethnic aspect. The ethnic aspect and the linguistic situation related to it is an
object of investigation not only of linguists but also historians. We will regard the latest
research in this sphere — the Latvian historian Eriks Jekabsons’ work Lietuviesi Latvija
(Lithuanians in Latvia) and the monograph by 4 researchers of the Institute of Lithuanian
History Pietryciy Latvijos lietuviai: Tapatumo israiska. Etninés ir kulturinés orientacijos
(Lithuanians of the Southeastern Latvia: Manifestation of Identity. Ethnic and Culture
Orientations) that has been elaborated within the institute programme Atlas of Lithuanian
Habits: the 2" part of the 20" century.

E. Jekabsons’ book has been created on the basis of written sources, whereas the
monograph by the Lithuanian historians Irena Regina Merkiené, Rasa Paukstyté-
Sakniené, Vida Savoniakaite, and Zilvytis Bernardas Saknys is based on the field research
produced during the expeditions of 1996, 1997, and 1998 as well as the published
demographic, ethnographic, historical materials about Lithuanians living in Latvia
(especially in the southeastern part of Latvia).

In his historical and chronological review, Jekabsons investigates the issues of the
political activities (since the late 19™ century), public activities (including culture work),
and education as well as the role of the Catholic Church. During the first independence
period of Latvia, religious service in Lithuanian was conducted in Nereta, Viesite, Subate,
Akniste, Eglaine, Medumi, Laucese, Griva, etc. In the early 1930s there was even an
opinion that some of these priests facilitated Lithuanization'.

The monograph by Lithuanian historians is devoted to the problem of the mani-
festation of the marginal person’s ethnic and culture identity in the situation of economic
and political change. Its aim is to reveal how the national awareness and perception of
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the Lithuanian culture of the immigrant Lithuanian minority were affected by living in
a multinational environment in the border area of southeastern Latvia that is marked
by cultural diversity?>.

Jékabsons characterizes this period of time emphasizing the varied contacts among
the Baltic tribes already till the 12 — 13 century when the lands populated by the tribes
of Zemgali and Kursi reached into the territory of the present-day Lithuania. He admits
the idea that the Selonian or other territories as a result of raids, inter-tribe agreements,
or other events were populated by Zemaisi. However, this did not cause any considerable
consequence for the development of these peoples in the following centuries. According
to Jekabsons, Lithuanian immigration to the territory of Latvia since the 16™ century
when the Courland Duchy had been formed, the duke of which was the liege of the
Polish king and the Grand Duchy of Lithuania, is much more significant’.

Both studies state that teaching Lithuanian at school was of a crucial importance
for the sustenance of Lithuanian national self-awareness in the inter-bellum period.
Lithuanian intelligentsia made a significant contribution also to the foundation of public
organizations and societies, supporting Lithuanian schools, periodicals, etc. Irena Regina
Merkiené characterizes it as a contradictory process as the multifunctional environment
facilitated ethnically heterogeneous marriages that promoted Lithuanian assimilation.
During the Soviet period, the consequence of the heterogeneous marriages was a layer
of persons of Lithuanian origin with a double ethnic and culture identity. In 1991,
along with the change of the political situation, the orientation towards Latvian
nationality (and acquiring Latvian citizenship) was facilitated by the common belonging
to the Catholic faith; yet the language spoken at home did not always correspond to the
citizenship and nationality. Lithuanians still retained their marginal status*.

Special attention in the monograph by Lithuanian historians is attributed to the
group of young people (15 — 39 years of age). The research shows that Lithuanian
nationality or origin is not always related to the proficiency of the Lithuanian language.
The major role in sustaining the Lithuanian language in the environment of another
ethnic community is attributed to family. Lithuanian TV and, to a lesser degree radio,
has a great significance for the language sustenance, while newspapers and magazines have
practically no importance in sustaining the Lithuanian ethnic identity. The respondents
of the research acknowledge that their contacts with Lithuania are gradually reducing’.

The analysis of forms of youth’s communication reveals a gross difference of the
lives of Lithuanian and Latvian youth, Latvian youth having fewer contacts among
themselves as compared to Lithuanians. In turn, during time of the first independent
Latvian state, youth in the border area spoke both the Latvian and Lithuanian languages,
that was a rather rare case in other marginal border regions®.

According to Vida Savoniakaite, in the process of culture assimilation, production
of traditional textiles exceeds in viability language. Those who do not speak Latvian
still know and observe Lithuanian traditions in textile production’.

Those are the essential features of the ethnic situation in southeastern dialects of
the Lithuanian border at the turn of the 20% and 21* centuries.

The linguistic aspect. Border dialects in south-east of Latvia should be regarded
both from the point of view of research and language contacts. From the research point
of view, we will deal with the major studies of Latvian and Lithuanian dialects.
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Most extensive research on southeastern dialects of Latvia entails Krisjanis Ancitis’
monograph Aknistes izloksne (Akniste Subdialect), Irma Indane’s work Dignajas izloksne
(Dignaja Subdialect), Alberts Sarkanis’ doctoral thesis Latviesu valodas augszemes sélisko
izlokspu prosodija un vokalisms: eksperimentalie petijumi (Prosody and Vocalism of
the Selonian Subdialects of the Latvian Language: Experimental Study), and Vilma
Saudina’s doctoral thesis Lituanismi Lietuvas pierobeZas séliskajas izloksnés (Akniste,
Garsene, Lasi, Prode) (Lithuanianisms in Some Selonian Subdialects near Lithuanian
Border (in Akniste, Garsene, Lasi, Prode)), as well as articles, e.g. Anna Stafecka’s Seju
novada leksika geolingvistiska skatijuma (Lexis of the Selonian Region in a Geo-linguistic
Perspective), etc.

Lithuanian subdialects of Latvia have been investigated by Lithuanian researchers,
e.g. Elena Grinaveckiené’s research on the peculiarities of Lithuanian subdialects in
Daugavpils and its vicinities, however the greatest contribution is Kazimiras Garsva’s
numerous publications on Lithuanian subdialects and Lithuanian language islands in
Latvia, Lithuanian subdialects and their contacts in Latvia, and his monograph Lietuviy
kalbos paribio $nektas. Fonologija published in 2005. Chapter 2 of the monograph
analyzes Lithuanian subdialects of Latvia (subdialect variations), including Kupiski
subdialect in Nereta, Utena subdialects in Akniste, Subate, Garsene, Daugavpils-Laucese
and Medumi subdialects as well as those of Eglaine and Vilnius in Rézekne region
(Ciskadi) and Kraslava region (Vodigeni, Indrica).

Since the 18" century, there have existed nine villages in the vicinity of Ciskadi
populated by Lithuanians. Around 1895, a small Lithuanian colony was formed in
Indrica estate of Skaista region where the land was bought by Lithuanians from the
vicinity of Daugeliskiai of Vilnius district®.

The research of the Latvian or Lithuanian subdialects in the border area reveals the
interaction of both languages in lexis; however there are also structural changes, as,
according to K. Garsva, the fate of the language is determined by the conditions of its
existence: the national adherence of the population (respectively, the language prestige),
language policy, education policy, the geography of the language area, knowledge and
use of other languages, and other extra-linguistic factors. These conditions transform
also the language composition’.

Yet the economic, culture, historical, and kinship contacts of Latvians and Lithuanians
are most extensively embodied in lexis'. The extension of these contacts as well as the
number of mutual borrowings can be regarded only relatively due to both linguistic and
extra-linguistic influences. Krigjanis Ancitis in his research on Akniste subdialect since
the early 1930s has observed that previously there were thousands of Lithuanian
borrowings, yet he doubts whether they characterize the dialect as such''. It may be
admitted that part of them were just the facts of the speech. Gar$va notes that in Akniste
Lithuanian subdialect (records produced from 1977 to 2001) there were probably much
fewer Latvianisms'2.

According to Garsva, in Akniste Lithuanian subdialect that has been rather well
preserved, the words different from the common national Lithuanian language are
basically lexical borrowings, calques, less often — Lithuanian subdialect words, e.g.
nouns kUgis ‘laivas’; laikas ‘metas, laikotarpis’; mékas ‘piniginé’; mulkyba ‘kvailumas’;
verbs atataisyti ‘atidaryti’; apsmaiikti ‘apsukti’; adjectives lénas ‘letas’; mitrUs ‘dregnas’.
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Slavonic borrowings are also mentioned, e.g. kvoslena ‘Saltiena’, nedélia ‘savaité’, zvénas
‘varpas’, pravornas ‘geras’, merkavoti ‘meginti’.

A similar situation is observed in the Akniste Latvian subdialect where Lithuanian
borrowings are recorded, e.g. cuzi ‘gruzi, siena pabiras’; dviraci ‘divrici’; pasale, pasele
‘nojume, neliela piebuive; ari — mazs pieliekamais pazobelé’; pazaga, -s ‘maizes krasns
slaukama slota; more seldom — maizes lize’; unteza, untezmala ‘eza, ezmala’; Zlaukts
‘alus daramais trauks’; Zupsnis ‘Skipsna; neliels daudzums’®.

Also in the Lithuanian language island in Vodigéni subdialect, according to Garsa,
there are a number of Latvian borrowings, e.g. berzlapis ‘umeéde’, bizé ‘plauku kasa’,
kiaurumas ‘skylé’, pazagas ‘Sluota peciui sluoti’, veiskupas ‘vyskupas’, znutas ‘zentas’.
Some of the borrowings are evident in their origin, e.g. mUlkyba, atataisyti, mitrUs, yet
the adherence of the borrowings to the Latvian (e.g. pazaga) or Slavic languages (e.g.
zvénas) might be debatable; the possible presence of a mediating language must be
considered.

In one of his articles, Garsva studies the borrowings of the vicinity of Nereta and
mentions among them Lithuanian borrowings in Janis Jaunsudrabin$’ Balta gramata
(The White Book)!*. He mentions as Lithuanianisms words with the prefix pa-: pakléte
and paskandinat as well as derivatives with suffixes and endings -ele, -elis, -éls: galveli
(galvele), maisela (maiselis), lakatéls.

A similar phenomenon with the suffix -el-/-¢l- is observed also in other Latvian
subdialects on the Lithuanian border. Lithuanian suffixes -él-, -él- correspond to the
following ones in Latvian subdialects: -¢l- or -el-. Cf. Lithuanian padég-élis — padeg-gls
in Garsene, Nereta; vist-éle — &i§i—éi¢ in Akniste; but nerik-élis, panyk-élis — netik—éis in
Lasi and panik-¢ls in Garsene'.

The phonetic peculiarities do not always provide safe grounds for determining the
language of the origin of the word and whether it is a borrowing at all. It is a common
knowledge that the source of borrowing may be made out in case it is supported not
only by a single feature but a totality of features (the phonetic, derivative, semantic,
linguo-geographical criterion).

When making out the origin of the prefixed and suffixed borrowings, U. Weinreich’s
argument should be taken into consideration that there are relations between genetically
associated systems that may be characterized as automatic conversion, i.e. an urge to
substitute one form for another on the similarity basis'.

Hence, a sporadic use of the adverb kungiskai ‘kundziski’ has been registered in
Dviete that may possibly be the result of automatic conversion. Yet in the process of
borrowing contamination occurs as well.

The lexical units dirza, prapultine, etc. that occur in the Latvian border dialects are
quite problematic from the point of view of their origin, as they may be considered
either as borrowings or lexical parallelisms (common borrowings). There are no clear-
cut criteria for telling the difference between borrowings and common borrowings in
the Latvian and Lithuanian languages. However, as concerns Lithuanian borrowings in
the Latvian dialects, it should be taken into account that the sustenance of lexical
parallelisms in dialects has been supported by the Lithuanian language!”.
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Conclusions

1. We agree to Elga Kagaine’s argument that geo-linguistic characteristics are
still topical in the research of borrowings®.

2. There is a need for the cooperation of Latvian and Lithuanian researchers
both in the process of collecting the material on dialects (expeditions) and
during its investigation and analysis.

3. There is still much to be done in the research of border area dialects as, due to
the disappearance of Latvian — Lithuanian bilingualism and realia, conso-
lidation of the impact of the common national language and dialect changes,
synonymically used Lithuanianisms are first to vanish; and generally the
number of Lithuanian borrowings in Latvian dialects is rapidly decreasing.
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THE PROBLEMS OF PRESERVATION OF PERIPHERY LEXIS:
THE CASE OF THE DICTIONARY OF JONISKIS SUBDIALECTS

Summary

Recent attempts of speeding up the publication of the material on dialects testify to
the great amount of the accumulated material on dialects and strivings to preserve it by
various publications: dictionaries, text books, manuals including tasks, monographs,
etc. This process involves both individual dialectologists and research and higher
education institutions. This work is promoted on the state level by linguistic programmes;
one of these is entitled “The Programme of Preservation of Dialects and Ethnical Place-
names in 2001/2010°.

In order to promote and develop this kind of research at Siauliai University, the
scientific Dialectology Centre was established in 1996; it aims at accumulation of lexis
of Jonikis subdialects called Peripheral Western Aukstaiciai Siauliai subdialect as well
as preparation of the ‘Dictionary of Joniskis Subdialects’. The aim of the present article
is to reveal one stage of the preparation of the dialect dictionary — selection of written
sources of lexis and the point of view on folklore collections compiled by Matas
Slanciauskas (21 February, 1850 — 11 March, 1924; be has recorded over 4,500 folklore
units), a collector of folklore from Joniskis, as well as different attitudes of Lithuanian
linguists towards (ex-)inclusion of lexis from this source in the dictionary. Traditionally,
while compiling dictionaries of dialects or subdialects, a certain hierarchy of lexis
presentation is being followed: first, the entry of a word is illustrated by the material
from the existing lexis of dialects and subdialects, afterwards, examples from various
other sources are presented including the ‘Dictionary of the Lithuanian Language’
(20 volumes), other dictionaries of dialects, collections of folklore, fiction and even
publicistics.

The material for this article was selected from M. Slanciauskas’ folklore examples
which were prepared for publication in the ‘Dictionary of Joniskis Subdialects’. After
the opinions of linguists regarding this source of lexis have differed, it may happen that
the material from this source will not be included into the dictionary under preparation.
The authors of the present article express their opinion on the importance of including
the dialect lexis recorded more than a hundred years ago by Slanciauskas in the
‘Dictionary of Joniskis Subdialects’. This includes also periphery — Latvian — lexis which
has not been previously recorded.

Key-words: dictionary of a dialect, peripheral linguistic expression, selection of
lexis, localisation, linguistic identity



216 Janina Svambaryté-Valuziené, Genovaité Kaciuskiené

1. Prolegomena. The growing number of publications on dialectal material in
Lithuania in recent years indicate a sufficient amount of studies of Lithuanian dialects
and a fair amount of accumulated material. The accumulated dialectal material is being
published in various forms: dictionaries!, textbooks?, schoolbooks?, monographs or
summary dialect descriptions®, CDs containing recorded dialects’, etc. Apart from
individual dialectologists the work is also being done by research and higher education
institutions; dialectal studies are one of the priority tasks in The Programme of
Preservation of Dialects and Ethnical Place-names in 2001/2010 prepared by the State
Commission of the Lithuanian Language and certified by the government of the Republic
of Lithuania.

Dialectologists of Siauliai University also participated in this programme; in 1996
the Dialectology Centre was established at the university and one of its aims was the
accumulation of lexis of Joniskis subdialects® and preparation of the Dictionary of
Joniskis Subdialects. The accumulation of the material and work on the dictionary gave
rise to the question as to the way and principles of choosing sources of lexis.

There was a disagreement concerning the presentation of the lexis recorded in
narrative folklore collections” compiled by the local folklorist Matas Slanciauskas (1850 —
1924) in the Dictionary of Joniskis Subdialects under preparation. The compilers of the
dictionary (Dialectology Centre at Siauliai University) and its publishers (State
Commission of the Lithuanian Language) had a different attitude: the compilers would
have preferred to include the subdialectal lexis recorded by M. Slanciauskas in the
dictionary, whereas the publishers insisted on discarding these examples due to the
increased costs and volume of the publication. Further we will take a brief look at the
publication policy of lexis that is (or was) applied in preceding lexicographical
publications of the Lithuanian language.

2. Structure of dictionaries of subdialects. Examination of the published dictionaries
of dialects and subdialects of the Lithuanian language reveals several sources of lexis
selection. Dictionaries have arranged them in the following order:

e lexis of dialects and subdialects,
lexis of the Dictionary of the Lithuanian Language (20 volumes),
lexis of other dictionaries of dialects,
lexis of folklore compilations,
lexis of works of regional studies,
lexis of fiction®.

Dictionaries contain the material collected and recorded by collectors of different
linguistic experience including professional linguists, students, pupils, and other heritage
preservers (folklorists, researchers of regional studies).

Notable linguists, whose papers or archives contain dialectal material published in
dictionaries of dialects, include Eduards Volters®, Christian Stang!?, Peeter Arumaa'’,
Jurgis Gerulis'?, Kazimieras Baga'®, Tamara Sudnik!*, Janas Rozvadovskis'’, Jonas
Jablonskis!é, Jonas Paulauskas', Juozas Bal¢ikonis'®, Vladas Grinaveckis®’, Juozas
Senkus?, Elena Grinaveckiené?!, Juozas Pikcilingis??, Aleksas Girdenis®® and others.
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Lexis of the Dictionary of the Lithuanian Language collected and published for
almost a century did not avoid various shifts of political and editing attitudes, however
it is still undoubtedly the cornerstone all compilers of dialect dictionaries refer to when
describing word meanings, determining accentuation classes or comparing dialectal
words with the ones provided in the Dictionary of the Lithuanian Language. Dictionaries
of closely related dialects or subdialects may have a reference to lexical units used in
peripheries of dialects or subdialects.

A fair amount of lexical units are from folklore collections, a part of which is
already published and many more manuscripts are being kept in the manuscript bank
of the Institute of Lithuanian Literature and Folklore. It has to be emphasized that
collecting of folklore was an encouraged activity in the 19*- 20" century Lithuania and
it reached a pretty large scale at that time (it even earned an international recognition
by winning medals in exhibitions). The most important fact is that folklore collectors
were peasants surrounded by a natural dialect or subdialect, therefore they could write
down a text exactly the way they had heard it. Many folklore examples are provided by
the Dictionary of the Lithuanian Language and other dialectal dictionaries. Jonas
Basanavicius?** and the talented linguist, lexicographer, and cultural figure, Jurgis
Slapelis® are highly respected in their field of action. Examples of narrative folklore
collected in North Lithuania by Jonas Basanavicius’ assistant Matas Slanciauskas®, the
inclusion of dialectal variants of which into the Dictionary of Joniskis Subdialects is still
being discussed, were used as a factual material in the Dictionary of the Lithuanian Language.

Dialectal dictionaries provide examples from fiction as well. Among them are
publications by Albinas Bernotas?, Juozas Lozoraitis*®, Petronélé Orintaité?, Antanas
Tataré®, Pranas Vaicaitis’! and other authors.

Here, the review of the origins of dialectal dictionaries shows that Lithuanian
dialectologists tend to include not only the currently used lexis but also the one that was
used some time ago, found in publications or manuscripts, allowing a reader or a user
of the dictionary to step into the shoes of a dialect researcher who should check the
existence of the word used both synchronically and diachronically as well as set up the
picture of volatility and natural continuity of lexis.

3. Material of the Dictionary of Joniskis Subdialects. The same method of preserving
the national identity was traditionally followed by the compilers of the Dictionary of
Joniskis Subdialects as well. While compiling the Dictionary of Joniskis Subdialects,
they included into it words selected from the aforementioned published collections of
M. Slanciauskas — Siaurés Lietuvos pasakos (1974) and Siaurés Lietuvos sakmés ir
anekdotai (1975). However, though the work was already partly done, this conception
was criticised for a couple of reasons:

1) examples from Slanciauskas’ folklore collections (together with examples of
subdialects) would enlarge the scope of the dictionary under preparation,

2) repetition of lexis would not bring much benefit (as it has already been
mentioned, Slanciauskas’ examples can be found in the Dictionary of the
Lithuanian Language (further — DLL)),

3) word meanings are described and illustrated,

4) it would be possible to publish a separate dictionary of Slan¢iauskas’ lexis in
the future.



218 Janina Svambaryté-Valuziené, Genovaité Kaciuskiené

Without going deeper into reasons number one and four, it might be useful to
consider whether the Dictionary of Joniskis Subdialects would barely repeat the material
available in the DLL and whether it is really true that the DLL contains descriptions
and illustrations of all meanings of words used in Slanc¢iauskas’ works.

For this purpose we have selected 130 random lexis units that have the Sln (Matas
Slanciauskas) abbreviation from various parts of the Dictionary of Joniskis Subdialects
(letters A-K and N) and compared them to analogous material of the DLL. The results
surpassed all expectations.

4. Loanwords from Latvian in periphery subdialects. Since Slanciauskas’ folklore
was collected in a region which is close to Latvian border and his collections contain a
lot of peripheral lexis — loanwords from Latvian, we would like touch upon this distinctive
layer of lexis. It is obvious from the selected examples that the DLL contains anything
but all loanwords from Latvian recorded in Slanc¢iauskas’ papers as well as derivatives
based on them. For example:

buodé a small shop: Viens kupcius, vardu Jokibas, milijonciks buves: turéjes daug
buodZiy, daug gizy, dvylika parminy. ParZinréjes buodése taborus ir kaso piningus,
vis gerai rades. Brolis teip ir padaré: émé Sviesas, vedins sligas paréjo visas buodes —
vis gerai rado. la. bode $nek. ‘nedidelé parduotuve, krautuve’.

kruogelis an innkeeper: Saugokis kruogelio rudabarzdzio ir pono plikakaklio. Nu,
tai jie teip susneke ir padarg tuoj: viens issiemes akj, antras — rankg, treciasis — Sirdj
ir visakg padave tam kruogeliui pakavot. Tas siunus, norédams isméginti tuos tévo
ZodZius, tycia nuéjes pas kruogelj rudabarzdj ir paprases valgyt mésos. Nuéjes ant
pajomarko j tq patj miestq ir pas tris savo paZjstamus Zydus kruogelius uzmokéjes
po desimt rubliy ir teip susitargs su jais. la. krogs ‘smuklé, uzeiga’.

kruogelys an innkeeper: Tas kruogelys nusigandes ir pasisakes, kad teip ir teip
padares. la. krogs ‘smukle, uzeiga’.

kuikelé a small mare: Ans turéjes tokig blogg kuikelg. Nu, jiedu ir im derét tg
kuikelg. la. kuika ‘prasta kumelé’.

brali a parenthesis: Teip, brali, as jau buvau del mergos striosytas. la. bralis ‘brolis’.

Some words have additional information of their locality because the DLL does
not mention that they are used in periphery. The added reference would better reflect
the linguistic status of the end of the 19" century and the geographical spread of
loanwords from Latvian.

Sln abbreviation should be added to the following words:

banka a bank: Toliau atsitike karaliui, kad is karaliskos bankos pavoge piningy
antalikg raudonyjy. la. banka ‘bankas’.

kipé a scoop with handle: Gaspadine, jo negalédama atsikratyti, padavé kailiaraugiy
kipe prisémus. la. kipis ‘semiamas indas su rankena’.

kuika a small mare: Leisk savo kuikq j krimus ir Se, kinkyk tg arklj ir ark. Senelis
vedesis tq arklj par balas, par kritmus ir atrades vieng biedng Zmogelj su nusprogéle
kuika beariant. (DLL: Jn§, Zg, bet néra Sln)

Even though some loanwords from Latvian are present in the DLL, they do not
reflect their paradigm in full. Slanc¢iauskas’ examples would enable to show these
paradigms in the dictionary of subdialects under preparation at the moment:
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kruogas an inn:

Uz misko to buvis kruogs, — arti to kruogo prapuoles. Kruogo pons, kad nebuvo
privaZiavusiy keleiviy, liepé sargui kasti sklepg, parodes jam vietg. IS to kruogo
visi Zmonys ant nakties kraustesis lauka. Kitq kartq susivaZiave trys daktarai ant
nakvynés j vieng kruogq. Kur jis prijoj kruogg, apsistojes pavalggs, atsigerigs ir vél
jojgs. Tas berns iskiilgs prasivétgs kokj siekg, nunesgs j kruogqg pas Zydg ir gaungs
tai dienai pavalgyt. Kai prijosime $itq kruogg — karcemq, nuséde nuo arkliy, mudu
sumusim rankas ir susuksim ‘lyko’, daugiaus isgersime magarycias, jéje j kruogg.
Dieno ardams, jaucius palikes, nuéjo j ten pat esantj kruogq ir issisneko su kruogeliu.
Pas kruogq sustoje, ir priéjes pré jy mogus nepazjstams. Kruoge magarycias isgere,
ein pré arkliy — cigons ir imgs to Zmogaus arklj. Tas kruoge atsigéres, pavalges,
eidams namo, sakgs: ,,Dabar asu as teip tvirts, kad ir su paciu velniu galéciau
ristis“. Kruoge jiedu vis eidave Sokti, ale, giltinei pasisukus, berniuks mires, ir
kapuose pakavoje. (DLL: Nepratink vaiko j kruoga, geriaus pratink zvejoti, tai,
gilu rades, nebris).

5. Matas Slanciauskas’ substantives. Many substantives used in Slanc¢iauskas’
collections are missing in the DLL.

Nouns. E.g. the DLL is completely missing derivatives with the suffix -uitis
widespread in these subdialects, denoting an offspring of an animal. Examples of
Slanciauskas show that it used to be even more functional, i.e. it was also used to name
children. See the following examples:

apysiaulé Siauliai surroundings: Siauliai uztai Siauliais vadinas, kad ten kitg kartg
Siaulys gyvenes, o apylinkis buvo Siaulio valséius. Ugtai femaiciai visos apysiaulés
Zmonis gyventojus vadin Siauliskiais, Siaulyciais.

atzangai magic: Zali, raudoni, mélyni siilai, ant taky padraikyti, tai buve senoveés
ragany padarai. Toji jam tuos atZangus ir pataisius, jis ir uzéjes ant ty. Tai jis nuo
to laiko tap, tap, tap tap ir nusibéges visg savo amziy.

ereza a fuss: Visi sveciai pritilo savo erezose.

bambaliené a wife of a hind: Viena bambaliené, atéjus nuo Vilniaus, pataré rozanciy
j vandenj pamirkyti ir tq parsq aptrinti, ir biisigs sveiks. Man saké Kelpsycia Ona
Paulauskiené, Berzyny dvaro bambaliené, o jai sakius jos motinos nabasninké, o
tai motinai ta pati mergelka sakiusis.

dévinys something to wear, a cloth: Prisako jam pasidét savo dévinius lig paskutinio.
ilglieziuvis a talebearer: ~Tu ilglieZiuvi! As negaliu cia né pasirodyt, tu tuoj sakinéji
ir neduodi man pakajaus!

knikpalaike a shoddy, small mare: Siedu ir eing (Zinréti). Ziirig — bloga knikpalaike,
kalys uz édziy.

algamistruitis a child of an organist: Algamistruitis ir kiti keli vyriskiai susitare eiti
piningus kast. ,,Katrg ¢ia dabar smeigsme?* Jie patys atsake: ,,Algamistruitj!“ Tas
algamistruitis begt, daugiau ir kiti visi paskui jo.

geguzuitis a cuckoo fledgeling: Bet geguzuitis beaugdams sulasgs to paukstelio
vaikus, o ir tq patj paukstelj pagreibes praryjgs. Ir nuo to laiko geguzé prisided
savo kiausj pré bel kokio paukstelio j jo lizdelj — tas ir iSper geguZuitj su savo
vaikais kartu ir uzaugin.

genuitis a woodpecker fledgeling: Preinu pré apusés medZio — isgirdau berékiant
genuicius. [lindau visas ir radau Sesius genuicius.

juodvarnuitis a raven fledgeling: Tai senis varnas, nenorédams to matyti, susiieskos
tokio akminélio, ir atneses jspraus tam savo vaikui j gerklg, kad jis jo nebematyty,
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ir tas juodvarnuitis nebebus matomas. Atrades isimk is gerklés to juodvarnuicio tgq
akminélj.

karaluitis a child of a king: Pareings namo — jau jo pati karaliené, vaikai karaluiciai
ir Sis pats jau karaliumi bésgs. Obelaité nuvirtus, o tie visi — karalius, karaliené ir
karaluiciai — pavirte j Sunis.

Other nouns. Some adjectives or adjectival participles are also missing in the DLL, cf.:

atvapas, -a open, unclosed: UZtai daugumas, pinigus iséme, vis palieka tg vietq
atvapg.

guliamas a bedroom: Suéjusios j vidy, nusirédé, pavalgé ir visos trys suéjo j guliamg
kambarj ir, jiems nieko nesakydamos, nusivilko lig vieny marskiniy ir visos trys j
tas lovas pas siuos atsigulo.

6. Matas Slanciauskas’ verbs and adverbs. Some of Slanc¢iauskas’ verbs and adverbs
are also missing in the DLL:

apsisavinti to recognize smb as one’s own: Tai eiskiai suprates, kad ta mergiska jj
apsisavino netyciom.

atsisudievyti to say goodbye to smb: Atsisudievijo, iSein Rastinis. Islydéjus
atsisudievijo su broliu ir iSéjo tiesiai par laukus j miskq. Sulig tuo regéjimu
atsisudievijo, ir Alena iséjo par miskus prés véjg namo, o jie nubégo savo takais.
atgaliau backwards: Dienai prasvitus, éjo atgaliau Rastininks, ir ta kartu seké, jo
isvaduotoji no raguociaus. O tos karalaités, kur ein apé kalng, kaip tik jaunas
ménuo stos, tegul atsisukie atgaliau, — apeis triskart ir ras savo takgq jeit. Augenija
parsigandus atsoko atgaliau. Kaip stos jauns ménuo, atsisukit atgaliau eit — ir
raste savo takg jeit.

uzgultinai insistently: Nu, tai kaip jau ji numirus, tai tas tévs ir motina uggultinai
prasq ir prasq, kad jis eity ir eity jos apgiedot.

kryzmum criss-cross: Kad kas tg pargrobtélj kryZmum sumegzty kertes ir uzdéty
man ant kaktos ir su tgja spilga j ausj mano jsmeigty, tai as tuoj nugramécia j
prapulti. Surisk kertes kryZmum ir paduok man — turésiu as rankose pargrobiélj ir
spilgg, lauksiu pareinant. Jam besakant savo darbus, tuoj ta moteriska blinkt uzmete
tg pargrobtélj, suristg kryZmum, jam ant kaktos ir su spilga diré j ausj.

7. Matas Slanciauskas’ phraseological units. Some of Slanciauskas’ phraseological
units are missing in the DLL as well:
paleisti béksta to run quickly smarkiai bégti: Teip tas, ir kits, vieng ir kitq kart
gave (per ausj), ir palaidz békstg, Siaip teip naktj ir isbégdave.
kad tave balaité a curse: O kad tave balaité: vieng pupelg tuoj atéjus lauzt, jsidéjau

J dantis, mirkiau, mirkiau, buvau atmirkius, Zadéjau valgyt — dabar is burnos kaszin
kur iskrito.

8. Matas Slanciauskas’ onomatopoeic interjections. The DLL is also missing
onomatopoeic interjections with various endings rarely used in other Lithuanian
subdialects. There are exceptionally many adverbial twin onomatopoeic interjections
that were frequent a hundred years ago and are still used in these subdialects today:

alu to denote a noise: Tas tuoj ant pirties, kojom barskédavo j sieng, o sunys par
naktj alu...alu...

brings to denote a sudden action: Tuojau po to jy susnekimo visi viens po kito
brings brings ir isvirte.
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¢yks to denote an unclear sound: Daugiau vaiks su saukstu kauks tam zaléiui par
kaktg, tas ir vilkdavesis — ¢yks, cyks cypdams atgal po pécka.

¢vink to denote cutting: Tas tuoj apicierius jam cvinkt galvg ir nukirtes. VéZys
priéjes, cvinkt ir antrg puse nukirpes su savo Znyplém.

fort to denote a sudden action: Lapé akyla pamateé, greitai, kad su stanga puol ant
jos, — tq tuoj fort j miskq. Surijes (pinigus) tuoj fort lauka is tos skrynés ir parlékes
pas tg savo senj. Velns, pasigreibes tqg savo kiyj, fort j peklg, ir gana. Dabar par
pati pakyléjimg, kai pakélé kunigs ostijg, tuoj tam ponui visi drabuZiai lig vienos
skiautelés fort Zemén.

gyrks to indicate squeak: Kg tik jau buvo beuzmieggs, tiktai gyrks duris klojimo
sugirgzdino.

kauks to indicate a sound: Daugiaus vaiks su Saukstu kauks tam Zaléiui par kakig,
tas ir vilkdavesis — ¢yks, ¢yks ¢ypdams atgal po pécka.

keverkst bang: Ta pastumta keverkst is ty rateliy ir iSvirtus.

baldu baldais with great noise: Daugiaus Sit jau apé devintg adyng is po baZnycios
is sklepo baldu baldais didZiausia kriwva velniy jsinese j viduri bainycios grabg,
atvozg ir palaide tg pang.

baldu baldu baldais with great noise: Nu, jeu geros isvakaros — Sit baldu baldu
baldais, ir jeings toks raguots.

brazda brazdais quickly: Tuoj subége j trobelg, brazda brazdais issinére is kailiy,
sumetg j kerte ir palike Zmonim.

bruzdu bruzdais loudly: ,,Tai tu ia pas mus, ilgai bebiidams, visus priraisiosi®, —
ir iSmete bruzdu bruzdais laukan.

graby grabais gropingly: Sis rytg atsikéles, grabu grabais atsidares duris ir Saukings
tas savo avis lauka.

kabary kabarais balkingly: Kai lindgs, su tom savo kojom kabaru kabarais
besispardydams, ir nukrapstes Zemes (Suniukas).

kliunky kliunkais gurglingly: O velniuks iskliuves bégo vandeniu par balg kliunky
kliunkais.

kriky krikais confusedly: Bet kad kriku krikais susimaisiusios buvo, tai tikos prideti
moteriska galva pré velnio kuno, o velnio galva — pré moterisko kino.

Our randomly selected material contains 36.92 % of such and similar cases.

9. Words with changed termination of the stem. Various Lithuanian dialects contain
plenty of words that have a historically changed termination of the stem. They are also
common in Joniskis subdialects. The DLL is missing the following variants recorded by
Slanciauskas:

aplankiai a stay, a visit: O to pono sunus buves kito gubernijo par gubernatoriy ir
ant to bario buves atvaZiaves pas tévg j aplankius. (DLL: aplankai)

derétojus kas derisi, lygsta: Derétojus teduod pusantro simto. (DLL: derétojas)
gynéjis one who pursues: O jos ginéjis kaip jbéges, tai tuoj nabasninks stojesis ir
giebes  glebj. O tiem ginéjam pasakes: ,,Kai tuos rugius séjau, tai tada, maciau,
nubégo“. (DLL: gynéjas)

klauséjys a questioner: O tai tas pats klauséjys buves vilktaks, jis tuos visus ginklus,
kuriy vardus suprato, visus pakeréjo. (DLL: klauséjas)

niektauzys somebody talking nonsense: Eik tu, niektauzy, kg ten padarysi: vieni
kelmai ir Saknys, sakai, padirbsme laukq. (DLL: niektauzis ir nuoroda j niektauzg).
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10. Other examples without Sln abbreviation in the DLL. SIn abbreviation is missing
in the DLL for the following words:

aplankis a visit, a stay: O kai kitg kartg labai ilgai sliuzydavao maskolivose —po 25
metus, ir retai kas nepareidavai atsisliZije, o kai ant aplankio tai su visu i$ maskoliy
tada nelaisdave. O to pono sinus buves kito gubernijo par gubernatoriy ir ant to
burio buves atvaZiaves pas tévg j aplankius.

atlaikos what is left after meal, leavings: Kad pavalgius padedant Saukstus ant
stalo atsivercia aukstielninkas, tai turék atlaiky, nes kas nors ateina pas tave
nevalges.

asaris somebody crying: Tas turtingasis jiems apsako visq teisybe: kad vasaris asaris,
gruodzius nugrubélis, gyvuoliai, tuose ménesinose turéti, yra apsiasaroje, nugrube,
nesveiki.

brantas pendants of a cock: Vakare sutemus nuéjes, atvozes (uzdengtg Zvake),
apsvietgs ir rades tokj juodg gaidg raudonais brantais is to aruodo gridus belasanty.
bikis a grown-up, strong lad: Jaunikis dobras bikis, vakaro sulaukes, kaip tik jau
tamsu, éjes Ziurét, ar bus padeétas del jo atsakymas.

bitis a bee: | desimtg adyng bitys atleké ir susispieté j medj. Tos bitys teip geros,
medingos — prinesé medaus. Cigons atsigaves, apsilaiZes, sakgs: ,,Velnio bitys, velnio
medus®.

bubis a bogeyman: Tas vaiks su kiajekliu j galvg: ,,Ar tai tu bubis¢“ — apdauZes,
apdauges. Zegnokis, ot bubis, bubis isljs, pagaus! Bijau, ui bijau — bubis!

delna a palm: As tada mislijau, kad mes visi po akim ponudievo teip kaip ant
delnos. Nusipirkes Petras tos mosties apsciai, kaip galéjo uztekti trim pasitept j
delnas. Sulauke desimtos adynos, apsiréde visi trys baltais riubais, pasitepe moscia
i delnas, paéme kningas, éjo pas Liudamerijg pravodyt j dangy.

gyvuonis a being: Dzidorius, pavirtes j guzq, ir Siandien tebegaudo po laukus, po
balas savo paleistuosius gyvuonius.

iskapteé a single-handed scythe: Kol rugius pjaudavai su iskaptem, t.y. striugukociais,
pas mus, tei sakydavai: ,, Toli nuéjes su batu (baru)”.

jaukytinis, jaukintinis a lover: Pats numirgs, nesq j kapus. Bet viens nesgs ir tos
pacios jaukytinis. Tas jaukytinis uzpuoles j uzpecky, o ta gaspadiné tiktai griebianti
nuo stalo valgymus. Jaukintinis, nieko nelaukdamas, tuoj ir jsimové j tq skryng ant
angliy. Jaukintinis strioke ko belaukdams — stojos to skryné ir Soko lauka.
kabavojimas hooking: Adjutantus ant arkliy istampé uz kabavojimg karalienés.
kalcia a fault: Pone dieve, dovanok kalcias.

kepenos a liver: Liokajus pasaké tuoj kukuriui, idant isvirty paukséiukg ir jam
kepenas, Sirdj ir plaucius jnesty j trobg.

kiaulienas a pig: Vargingo Zmogaus kiaulienai turtingo Zmogaus Suva nutraukes
uodegg. O teip, kad as bicia kiauliens, o tamsta, pon sudZia, biutum suva ir tamsta
imtum man uodegq ir nutrauktum.

klumpis an old, lean horse: Daugiaus poni, pamaciusi tokj nusususj arklj savo
kopustuose, liepus graitai mergoms bégti tqg klumpy isvaryt is kopusty. Jis émé uz
tuos pinigélius apsipirko savo reikalus, ir tai dar uz likusius piningus du klumpiu,
stervienos, liesus arklius.

koptos a ladder: Nulipes nuo kopty, ein j stacijas pas seseri. Brolis, jvaZiaves j kiemg,
netikédams, kad teip bity, kaip sargas saké, liepes pastatyti koptas is lauko pusés.
gerejis somebody drinking: Daugiaus tas géréjis palikes Sventu, o tas palikes
prakeikiu, kad pasikélé j didyste. Pats buves didelis géréjis, pati niekaip jo negaléjus
uZtiréti nuo to.
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baldu to knock: Baldu baldu baisiausiai subeldeé ir émé Saukt uz duriy: ,,Laiskit j
vidy! Atiduokit mano obelj!

bic flop: Avins, nuo kalno pasisokdams, kai daves vilkui j kaktg — vilks tuoj ant
Sono bic ir nuvirtgs. Arklys su paskutine koja spyres, tauks j kakig — Suva bic ant
Sony ir guligs.

bimpt denotes a sound: Siam antsnukis issitrauke, ir bimpt ant vokietéliy. Tie kg
tik noréjo draskyti, kaip Sit gaidys ,,kakaryko!*, ir vokietéliai is jaujos lauka, o
raganiuté bimpt j grabg ir vél negyva.

blust expresses flaming: Tuoj blust liepsna is po to akmino, kur jis guléjes galvg
pasidéjes, ir pradéje degt.

braz signifies a continuous action: Sis vel tg savo skirelg braz braz braz. Ir vel ta
skirela braz braz braz.

bru indicates a collapse: Tik aniedu drinkt duris atmuso, nevet siena sudrébéjo,
tutu tutais lanka, bru bru bru suvirto ant slenkscio priepircio!

bruzdu to make a noise: Tas Zmogus i§ uz kiuliy bruzdu bruzdu, sakgs: ,,Kad jau
gyvateés gyvos, tai ir man reikals keltis*.

¢yku indicates a squeak: To kryZiaus barskaliukai bo éyku, cyku, cyku.

dreks whack: O kad negerai supdavusios zydelkos ar negraZiai linliuodavusios, tai
pazinioks gulédams su savo kanciuku tuoj dreks par pecius kirsdaves.

keverk$ boom: Daugiau tas Zmogus tiktai pasisukés, su spragilu kauks lapei par
antause — $i keverks nuo to kelmo ir nuvirtus. Vaikis, kano arklys buvo, is uz
kiilyno pauks is muskietos — vagis keverks ir nusistibiriavo. Tie uzpylé — tuoj keverks
ir nuvirtus.

apykalédziais around Christmas: Ziemos laike apykalédZiais keli vyrai, pasikinke
arklj j tam pritaisytas roges, pasiéme parsq su savim ir, ant ilgos virvés prisirisg
Zirniy virk$éiy, ir vaZiuojg par tq miskg.

aptamsiais at dark: Su Sunim jéjo j seklycig vakare aptamsiais, po pasuole kremt
kaulus.

bildu bildais lumbering: Gi ant karto tos sakyklos dugnas bildu bildais ir iskrites,
o pati poni grafiené smukt ir issmukus j apacig, tiktai uz paZasty uZsikabinus
sakykloj, kabarojantys, kabarojantys su savo plikom kinkom apacioj sakyklos.
kryzkryziais criss-cross: Kad mane, jdéje j grabg, su Sermuksninémis vytimis
kryzkryZiais suriste, ir yra toks medis miske driuts su tusciu viduriu, ir par aukstg
pro dreve ten jkiste, tai as ir nebegalésiu pareiti namo. Kai kada Zaibai kryzkryZiais
supliek, tai tada perkins tuoj spir.

kryzkryzium criss-cross: Sermuksnj kryzkryZium pardéje ir paliko.

bliezti, -ia, -¢ to throw: Greibes tuoj uz kojy, blieZes.

degutduobeé a pit for burning tar: Padarykim taip: traukiam lauka is degutduobés
tg Zmogy, pakavokiam kitur. Sugriebe imurdé j maisq, nesé visi sukibe j namus pas
savi, parnese jkiso j degutduobg ir apmeété velenum.

gyvplaukis a hear of human skin: Tu gatavai pasidek po galvy britvg, o naktyj, kai
jis ugmigs, nuskusk jam nuo pagerklio gyvplaukius.

dybsturiuoti, -iuoja, -iavo to grin: Vel ten besidybsturiuodams, émes tq savo rakig
su pirstais patryniojes.

Examples that do not have a reference to Joniskis region, i.e. abbreviated by Sln,
constitute 33.1 % of all the examples analysed in the treatise.

Slanciauskas’ examples could complement the entries of the following words present
in the DLL as well:
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gant despite: Gant arklius ir muse, ir kq dare — arkliai piestu stojesi, krioke, ale is
vietos né pédos. (LKZ: gana)

atlaida an uncultivated land, an unbroken soil: Gangreit nuo pusé réZiy visos
galulaukés stovéjo atlaidomis. (LKZ: pievos sklypas, ypa& netoli namy).

gyvuonis a creature: Dzidorius, pavirtes j guzq, ir Siandien tebegaudo po laukus,
po balas savo paleistuosius gyvuonius. (LKZ: nago viduriné dalis, geluonis, gyvatés
liezuvis, voties viduriné dalis, gyvybe, prk. skaudzioji dalis).

Such words constitute 2.3 % of our examples.

11. Short findings. It can be seen from the considered material that the DLL is
missing the following:

1) some loanwords from Latvian of northern periphery of Lithuania,

2) quite many words or their meanings characteristic of the region are missing,

3) word localisation is not specified,

4) Slanciauskas’ folklore that is a protected source of language of the end of the
19* century, which fits nicely into the current material of subdialects, would
substantially add to the examples of live lexis of subdialects and would show
their change during the century®,

5) the Dictionary of Joniskis Subdialects should include dialectal examples by
other distinguished literati and cultural figures of the region (especially by the
writer Marius Katiliskis) as well, as it was done in other dictionaries of
Lithuanian dialects and subdialects®,

6) as concerns the preparation of the Dictionary of Joniskis Subdialects, which
encompasses the lexis of an enormous peripheral area, the object of discussion
between its compilers and publishers should be the value of dialectal material
in question and its preservation as opposed to its publishing costs.

U Dictionary of Zanavykai Subdialect 1-3 (comp. J. Svambaryté and others), 2003 — 2005;
Labutis V. Dictionary of Dauksiai Region, 2002; Dictionary of Dieveniskiai Subdialect A~M
(comp. L. Grumadiené and others), 2005; Vidugiris A. Dictionary of Zietela Subdialect, 1998
and others.

2 Cf.: Girdenis A. Taip $neka tirksliskiai, 1996; Markevitiene Z. Aukstaiciy tarmiy tekstai D. 1,
1999; D. 2, 2001; Svéksnos snektos tekstai (comp. A. Judeikiené), 2005; Kazlauskaite R. Siauliskiy
patarmés pietiniy Snekty tekstai ir komentarai, 2005; Mikuléniené D. and others. Dieveniskiy
Snektos tekstai, 1997; Mielagény apylinkiy tekstai (comp. V. Kardelis), 2006; Sakiy $nektos
others), 2005; Vitkauskas V. Siaurés ryty dianininky $nekty odynas, 1976 and others.

3 Joniskio snekty pratimai ir tekstai (comp. N. Bartkuté and others), 2001; Vakary aukstaiciai
kauniskiai ir Klaipédos krasto aukstaiciai (comp. R. Baceviciate and others), 2005 and others.
4 Lietuviy kalbos tarmiy chrestomatija and CD (comp. R. Baceviciaté and others) 2004;
Atkocaityte D. Piety femaiciy raseiniskiy prozodija ir vokalizmas, 2002; Baceviciate R. Sakiy
$nektos prozodija ir vokalizmas, 2004; Kaliuskiene G. Siaurés panevégiskiy tarmés fonologijos
bruozai, 2006 and many others.

S Lietuviy tarmeés 1, Il (comp. D. Atkocaityté and others; R. Baceviciuté and others) 2000; 20035;
Joniskio Snekty pratimai ir tekstai (comp. J. Svambaryté and others), 2005; Auk$taiciy tarmiy
tekstai (4 CDs; comp. Z. Markevi¢iené and others), 2005; Centriné Siaurés Zemaiciy kretingiskiy
tarmé (comp. Z. Babickiené and others), 2007 and others.

¢ In other words, peripheral western aukstaiciai Siauliskiai subdialect. It has been thought about
the preparation and publication of such a dictionary since 1978.
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7 Siaurés Lietuvos pasakos, 1974; Siaurés Lietuvos sakmés ir anekdotai, 1975.

$Cf. Svambaryté-ValuZiené J. I[Ssamusis tarmés Zodynas: leksikos pateikimo problemos, in: Prace
Battystyczne 3. Jezyk. Literatura. Kultura. 2006. — pp. 259-269; Vitkauskas V. Tarminiy zodyny
tipai ir sudarymo principai/ Lietuvos Moksly akademijos darbai. A serija. 2 (23),1970.-pp. 157-
170.

Authors and works cited in the section are taken from encyclopaedic publications Encyclopaedia
of the Lithuanian Language, Vilnius, 1999 and Encyclopaedia of Soviet Lithuania 4, Vilnius,
1988.

10 He went to Zietela surroundings, Zaséciai village, to study local Lithuanian dialects. In 1931
he studied the dialect of the local fishermen in Mazoji Lietuva, later together with Jurgis Gerulis
wrote the book Dialect of Lithuanian Fishermen in Prussia (Das Fischerlitauisch in Preussen,
1933), helped to publish the work of his teacher Olaf Broch on the now-extinct Lithuanian
dialect of Zirminai and Bastiinai surroundings.

" His work Lithuanian Dialectal Texts from Vilnius Surroundings (Litauische mundartliche
Texte aus der Wilnaer Gegend, Dorpat, 1930), which includes texts in Gervéciai, Laztnai, Zietela
(Belarus), Dieveniskiai dialects, is of major importance to dialectology.

2 His Studies of Lithuanian Dialectology (Litauischen Dialektistudien Leipzig, 1930). He has
also published dialectal texts, together with Ch. Stang studied the Zietela dialect.

13 The compiler of the Dictionary of the Lithuanian Language; in 1902 he started collecting
material for it, in 1924 he prepared the 1% fascicle of the dictionary and the 2" in 1925, which
was published posthumously. He collected personal names, place-names and even very narrowly
used loanwords, explaining the origin and history of words.

4 Author of the monograph Lithuanian and Slavic Peripheral Dialects (JJnanekTbl TUTOBCKO-
CIIABSTHCKOTO MorpaHuybst. MockBa, 1975), in which he presented descriptions of phonological
systems of Dieveniskiai subdialect spread in Lithuania as well as of Lazunai, Gervéciai, and
Zietela subdialects, currently spread in the territory of Belarus.

15 Studied the Zietela dialect, wrote texts in the dialect, which were published in a separate book
Lithuanian Dialects of Zietela Surroundings of Naugardas Region (Litewska gwara okolic
Zdzigciola na Nowogrddczyzne, Krakéw, 1995).

6 Editor of Antanas Juska dictionary, letters E to ], reviewed almost all manuscripts of the
dictionary, added 2000 new words. It is evident from the report proposed to St.Petersburg Science
Academy in 1898 that Jablonskis was a very distinguished dialectologist.

17 Lexicographer, one of the compilers of the 2" edition of the Dictionary of the Lithuanian
Language, volumes 1-2 (1968 — 1969) and 3-18 (1956 — 1997), a phraseology researcher,
collector of material for the Atlas of the Lithuanian Language (1-3, 1977 — 1991) — studied 16
locations.

18 Lexicographer, the editor-in-chief of the Dictionary of the Lithuanian Language in 1930 —
1952, organized systematic collection of words from printed and manuscript records of the
Lithuanian language. Paid a special attention to the collection of words from a living language,
edited the 1% (1941), the 2™ (1947) and partially the 3" volumes of the Dictionary of the Lithuanian
Language, recorded more than ten thousand words of his native and other dialects, encouraged
others to collect words. He started collecting folklore when he was only a student, his Songs of
Druskininkai (1972) recorded from one singer is of special importance.

1 The object of his studies — samogitian dialects and their phonetics. His publications include:
Piety Zemaiciy tekstai 1: Raseiniskiai (1984); Piety Zemaiciy tekstai 2: Varniskiai (1986); Piety
Zemaiciy tekstai: Siauduva (1987); Zemailiy leksikos pagrindai (1985) and others.

201n 1933 he finished dialectology courses organized by Jurgis Gerulis, in 1931 — 1933, 1936 —
1937, 1939 — 1944 he was working at the editorial office of the Dictionary of the Lithuanian
Language, was one of the compilers of the material collection for the Atlas of the Lithuanian
Language programme (1951, 1956), was a leader of the first dialectologist expeditions collecting
data for the atlas, collected material for the atlas from more than thirty locations, he was the first
postwar linguist who defended doctoral thesis in dialectology Dialect of Pazanavykis, or Northwest
Kapsai, assisted with the preparation of the Dictionary of the Lithuanian Language, was one of
the editors of the new edition of the dictionary (1-2, 1968 — 1969).
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2! Defended doctoral thesis Dialect of Mituva River-Basin, prepared and edited the Dialects of
the Lithuanian Language (1970), was one of the authors of the Atlas of the Lithuanian Language
(1-3,1977 —1991), collected material for the work from more than thirty locations, in 1994 the
work of hers was awarded a Science Award of the Republic of Lithuania, one of the compilers
and editors of the Dictionary of Belorus Dialects of Northwest Belorussia and its Periphery (1—
5,1979 - 1986), prepared the corpora of dialectal texts: Texts of Lithuanian Dialects 1: Balatna
(1994); Texts of Lithuanian Dialects 2: Subdialect of the Old Citizens of Vilnius (1997, together
with Vytautas Vitkauskas), published treatises on dialects of Belorussian and Latvian Lithuanians,
as well as on contacts of Lithuanian and Slavic dialects, added over 20,000 words to the DLL.
2 Stylist, for whom spoken language and folklore form the basis of style, collected over 5000
unique figurative expressions from his native places and handed them to the compilers of the
dictionary Zanavyky snektos Zodynas.

23 Researcher of dialect phonetics and phonology, defended doctoral thesis MazZeikiy tarmés
fonologiné sistema, published articles on this subject, published Taip $neka tirkiliskiai. Siaurés
Zemaiciy telsiSkiy tarmes tekstai su komentarais (1996), leader and organizer of dialectological
expeditions, conductor of many dialectological research works.

24 Activist of the Lithuanian National Movement, cultural figure and scholar, doctor who wrote
linguistic treatises and studies as well. The most valuable folklore collections of his, used as a
factual material by researchers of the Lithuanian language, include: Lithuanian Tales (1-2, 1898 —
1902), Songs of Ozkabaliai (1-2, 1902), From Life Manes and Devils (1903), Miscellaneous
Lithuanian Tales (1-4, 1903 — 1905).

% In addition to all lexicographical works, he had also collected many live language words,
which were used in preparation of the Dictionary of the Lithuanian Language.

26 Collector of folklore since 1866, an educator. Recorded over 4,500 folklore works (around
900 songs, 660 narrative folklore works, over 700 proverbs and sayings, over 200 riddles, around
400 incantations, 550 superstitious beliefs and other folklore units), collected many language
facts, folk clothing drawings, memoires. In 1907 he was elected a correspondent member of
Lithuanian Science Association. Folklore collected by Matas Slanciauskas was published in Jonas
Basanavicius’ folklore collections and successive publications (Lithuanian Nation, 1923, book 3,
vol. 2). Much of M. Slanciauskas’ folklore heritage is currently kept in the manuscript-bank of
Central Library of Science Academy and Institute of Lithuanian Literature and Folklore.
27Born in 1934, Griskabudis region, Urviniai village. The dictionary contains his autobiographical
prose, poems, essays.

28(1871 = 1920), Sakiai district, Baltrusiai village. Was living at Pilviskiai. The dictionary contains
dialectal lexis of his poems, stories and publicist articles.

2 Janutiené (1905 — 1999). Born at Liepalotai, Sakiai district. The dictionary contains dialectal
lexis of her stories, novels and poems.

30 Totoraitis (1805 — 1889), born at Rygiskiai village, Sakiai district. A priest, writer, one of the
pioneers of the Lithuanian fiction. The dictionary contains dialectal lexis of his stories and fables.
31 Vaidaitis (1876 — 1901), poet, born at Santakos village, Sakiai district.

32 The surroundings where Slanciauskas began recording folklore in 1866. One century later — in
1998 — the same locations were used as a source of dictionary material.

3 During the first Latgale Congress (12—-14 November, 2007) the idea of dictionary compilers
was supported by the well-known Latvian dialectologists, LU professor Lidija Leikuma and DU
professor Vilma Saudipa.
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EXPRESSION OF FEATURE INTENSITY IN
EAST LATVIAN DIALECT

Summary

Feature is one of the essential characterizing elements of an object, action, or
conditions; it is an important component of folk view of the world as well. Verbal
characteristics of feature intensity interprets both prejudiced estimation of a sender, an
attitude to some fact of reality, and unprejudiced characteristic mark and environment
of action, conditions, or feature expression, where this characteristic feature or action
comes into effect.

Gained material of patois demonstrates a wide range of feature intensity
characterizing means or intensifier that is little studied in Latvian linguistics.

In the dialect of the Eastern part of Latvia, feature intensity can be expressed
lexically, as well as in the Latvian standard language and other dialects, e.g., 1&ls —
milzetks, lops — t&icams, iscyls, morphologically — by derivative affixes and formative
affixes, e.g., zals — zalks, zalgoneiks, pazals, gorddi — gordudk — vysugorduok,
syntactically — by forming compounds or forming word combinations, e.g., zylUmzyls,
tudl'i tudl'i, A5 seneju laiku, dyzan styprys, cut rondonc, skrismim skid, etc.

As shown in the collected language material, the most extensive opportunities of
expressing feature intensity exist in adjective and adverb systems, and more limited
options — in verb system. Feature possession and expression can be characterized by
two aspects: uttering direct comparison (gradation), e.g. eiss — eisubks — vysueisudkis;
jawmtri — jautrudk — vysujautrudk, and estimating feature intensity from the point of view
of the intensification or abatement, e.g., paelss, cut elsudks, cis eliss, par daus elss, elss
kU elss; drusku patudli, ¢is tudli, ¢ik tublil; mudriit, skritin skrd, skrin kal troks, etc.

Abatement, intensification, raising, possession, or expression of feature intensity,
conditions, and action can be expressed by mediation of different gradients (adverbs,
particles, prepositions, as well as comparison, repetition) to a very great (or little) extent;
it depends on the speaker’s prejudiced attitude. Using adverbs, feature intensity of
presentive world, both feature intensification and abatement, is expressed most
extensively and diversely. The usage of gradients (adverbs) briesmigi, brinigi, ciesi, galigi,
labi, pavisam, par daudz, stipri, tiri, traki includes a wider area of expressing
intensification and excess; and usage of gradients drusku, cut — in order to characterize
abatement, lack of feature. The usage of adverbs aumasi, aumasigi, makten, maktigi,
varen, varigi, diZen is recorded only in separate patois (mostly non-deep).

Gradients are used more restrictedly for characterization of feature intensity of
conditions; limitation is related both to a little amount of graduated features and to
usage of gradients.

Quite a great activity and diversity of gradients are observed for characterization
of action intensity; however the number of gradients is limited.
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In the aspect of functional range, gradients and models of intensification can be
divided into those used with adjectives, adverbs as well as verbs, and those which function
only with words belonging to one part of speech.

Methods and means for expressing action intensity and features of conditions are
not studied in the Latvian language; therefore it should be investigated further.

Key-words: feature intensity, East Latvian dialect, gradients, adjective, adverb

Feature is an essential element of characterizing object, action, conditions and a
significant component of the folk vision of the world as well. It is the common knowledge
that the verbal characteristics of feature intensity reveals both the subjective evaluation
or attitude of the addressee towards a fact of reality and objective features of the way
action, conditions, or characteristics are manifested as well as the means of their
manifestation.

In the Latvian language, the feature intensity may be expressed by lexical means,
e.g. liels — milzigs, labs — teicams, izcils, lielisks, morphologically — by derivative and
formative affixes, e.g. gardi — gardak — visgardak, zals — zalgs, zalganigs, pazals,
syntactically — by forming compounds or word combinations, e.g. sensens, talumtalu,
parak jauna, skrietin skrien, etc.

The collected patois materials reveal an extremely rich scope of feature intensity
characterizing means or intensifiers that have been little studied in Latvian linguistics.

As shown by the collected language material, the widest possibilities for expressing
feature intensity are within the system of adjective and adverb, whereas those in the
system of verb are more limited. The presence of a feature and its manifestations may
be characterized in two aspects — by direct comparison (gradation), e.g. iss — isaks —
visisakais; jautri — jautrak — visjautrak, and regarding the feature intensity from the
point of view of its amplification or weakening, e.g. paiss, samera iss, [oti iss, parak iss,
iss jo iss; diezgan jautri, arkartigi jautri, cik jautri; atri skriet, skrietin skriet, skriet ka
trakam, etc.

The means of feature gradation have been regarded both in the works by Janis
Endzelins! and the grammar of the contemporary Latvian standard language? as well as
the studies of the morphological system of the Latvian language in works by Daina
Nitina®, Vilma Kalme and Gunta Smiltniece*, Dzintra Paegle’, individual articles® as
well as grammars of the Latvian standard language and Latgalian written language.

Collected patois materials reveal a wide range of feature intensity characterizing
means or intensifiers that will be further regarded in the present article focusing on the
syntactical means of expressing intensity. The characteristics of the intensity of adjective
and adverb features will be produced only within the principal degree.

Feature gradation in Latvian is usually expressed by grammar means — the
corresponding affixes (the suffix -@k- and prefix vis-) are added to the qualitative adjective
stem or a syntactical construction with pronouns pats, visu is used to express the meaning
of the comparative and superlative degree within the forms of adjective, adverb or,
sometimes, participial forms of verb.

Depending on the speaker’s subjective attitude, weakening, amplification, increase,
presence or manifestation of the intensity of quality, conditions, and action can be
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expressed by means of different gradients (repetition of adverbs, particles, prepositions
as well as comparisons) to a great (or little) degree.

Expressing the amplification of feature intensity

In East Latvian dialect the feature expressed by adjectives and adverbs or the action
denoted by verbs and participles are mostly characterized by diverse adverbs and their
morphological variations. The adverb ciesi or cies has been registered in the whole
investigated area; it indicates the presence of the particular feature and action intensity
of a very high degree. This adverb functions as the equivalent of the adverb Jo#, e.g.
aptarps’ — &% vaca nUz&mdi (Nautrani); mUosend ma i%i styma (Dricani); ¢1$ seneju
laiku napimenu (Viski); 1%i gauzi dizraldlo (Gaigalava); ¢1%i jau gribd Anteiti (Vilani).
The gradient is usually placed before the graduated lexical unit; however, cases when
the gradient is distanced and may be placed not only before but also after the graded
unit have been registered as well, e.g. ¢i§ bie bedni, i nlsduci t0 vitu pdr Bockoktu
(Kalupe); nabie taldu kal patmalu lelu &5 (Asine).

To express emotionally very strong amplification, the gradient is often repeated,
e.g. sUoleja (zupa) ¢is, 5 (Ruzina); OzUls ir 13, 1 styprys kUks (Rudzati); as 1%, ¢iZi
gribleju vUicdtis (Sakstagals). In combination with other gradients, big feature
amplification is reached, e.g. ¢is mozinks telen¢ (Vilani); nu nasi jau ¢ik A% plorza-
strliodUos (Dricani).

The use of the adverb smagi to express amplification is specific for the patois of
East Latvian dialect. It is not used in patois of other regions of Latvia and in the Latvian
standard language. However, it has been registered sporadically and does not encompass
as compact an area as the aforementioned gradient, besides it is not used together with
verb to express the intensity of action. It expresses the feature of an object marked by a
very high degree of presence, e.g. mUms smagi dusméiks avinc (Sauka), sdud €klai vajak
byut smagi gludai i viglai (Liksna), smagi gryuc dotps (Kalupe), smagi loba zupa ar
pupém (Kaplava), smagi l&iméks (Dignaja), smagi solc laiks (Bebri). The collected
material testifies to the fact that the aforementioned gradient is used with verb only in
its direct meaning. In the patois of Western Latvia and the Latvian standard language,
this kind of use of the de-semantized adverb smagi is totally absent.

Adverbs aumasi, aumasigi, aplam, bailigi, briesmigi, brinigi, dizen, galigi, isti, labi,
makten, maktigi, milzigi, pavisam, parak, seviski, stipri, tiri, traki, varen, varigi, strasna,
Cista, etc. are used to express the nuances of the intensity of the manifestation of a
quality and conditions.

To characterize the intensity of the speed of action, activity, process, only some of
these gradients are used, e.g. briesmigi, galigi, milzigi, pavisam, parak, stipri, traki. It
should be pointed out that the use of gradients together with verb is semantically limited,
i.e. it is possible to intensify only such an action or process, the activity and intensity of
which is changeable. E.g. the following constructions are characteristic of the patois of
Dricani, Vilani, Gaigalava, Sakstagals, etc.: brismelgi skid, galeigi nUsals, pavysam
izmiercs, stypri prosolu, ka tik nabyQtu korstumu, trokai nUzamUcieju.

Depending on the context, the intensity of the quality denoted by the same adverb
may be stronger or weaker. This is characteristic of the intensity expressed by adverbs
tiri, Cista; e.g. in the contexts kldes sa@dusas téiri jalmu driebi (Stameriena), tUr aiz
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kolla vins lauks t&iri 3altdns nu parkuneném (Alaksne), the gradients express the feature
that the objects possess in full and are used with the meaning ‘pavisam jaunu’ (totally
new), ‘pilnigi dzeltens’ (totally yellow). In turn, in the sentences: tys pUisiskis t&ri smuks
nU g&imja (Anna); itdi malitdi t€iri smuks g&imeic, bet slinka gon (Aluksne), the gradient
functions with the meaning ‘diezgan’ (sufficiently), i.e. the feature expressed by adjective
is present to a lesser degree as compared to the previous examples — its intensity is
weaker. The above mentioned adverbs are also used to characterize the manifestation
intensity of conditions, indicating its weakening, e.g. dals jau t&iri labi losa (Gaigalava).
These nuances show that different lexico-semantic variants of the adverb #iri/Cista may
be used in adjective and adverb constructions. In verb constructions the corresponding
adverb functions without expressing the intensity of action.

The adverb labi together with an adjective or adverb indicates a rather complete
manifestation of the feature, e.g. pyrmudk nlzavalk labi rupys pokolys (Varaklani);
nUli¢ labi tudli (Dricani). This kind of use of the adverb labi has been registered in a
very wide area of the Latvian language including the literary language area.

A greater degree of intensity is revealed by the combination of the adverb makién
(in some patois — [Uoti) and the collocation of the respective adjective, e.g. maktén
slinks (Anna), Boludz Karlis bijs [Uoti $muks (Sinole), jis beja [Uti 1&ls Un dykts (=stiprs)
(Skaista).

Adverbs aumasigi, aplam, bailigi, brinum, brinigi, bezgala, dizen, galigi, isti, milzigi,
pavisam, parak, seviski, varen help express an especially great amplification of a feature,
e.g. aumasi, aumasigi smuks (Jaunlaicene), opfom s (Dricani), optom daus dorba
(Dricani), jau oplom nlzaskriesd asu (Vilani), baileigi t3fs (Nautrani), bailelgi gudidi
leéic (Gaigalava), bailelg gryusi beja 3elvudt (Sakstagals), bré&intm botta (Aglona), bréinelg
skaista (Aizkalne), bréineigi smUordelgys pucis (Dricani), bezgola méils (Gaigalava),
dyzan styprys (Pilda), galelgi Svaki ap sirdi (Varaklani), brismeigi solc jiudiné (Izvalta),
trokdi prosolu (Sakstagals).

The collected material does not reveal the functioning of the aforementioned
constructions only in a wider area of the East Latvian dialect; they basically appear
sporadically in different patois and patois groups. This does not mean that a wider
functioning area of one and the same gradient is impossible, as the material collection is
not exhaustive enough.

The use of the adverb cik in the function of gradient has been registered in a wide
scope of patois of East Latvian dialect (also in other patois of Latvian and the Latvian
standard language), more often — in diverse exclamation constructions expressing the
intensity of quality and conditions, e.g. evu, ¢ik kUda gUs — kuo spruogums! (Kalupe),
a, ¢ik smuka! (Bérzgale), vUi, cik es navaléga! (Dignaja), ¢ik zamai vag krist... (Makasani);
¢ik tudli jau apsalaist, ka sata kal cyukai (Dricani).

The synonymy of the adverb cik with the particle #ik is a typically dialectal
phenomenon observed in a number of patois of the East Latvian dialect, e.g. smilk¢ ¢ik
(=tik) kotsta, koc Ulys ¢dp (Sakstagals); mdm, kam sudin cik gara dina? (Bérzgale); kas
10 bie dUmUos, ka mav jau ¢ik 1&ls pleminiks! (Bérzgale), ¢ik vaca jau nagrip turat
(Varaklani); tu skrin cik Uotri, ka navaru da3éit (Dricani). The use of cik together with
the finite forms of verbs has not been registered.

The use of cik is characteristic of Latgalian, whereas tik — of the Selonian patois,
especially those bordering on those of the middle dialect, e.g. ar tik m0z0m rUcendm
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ni-kUo napadareisi (Livani), saimenica du0 tyk sitru goju, ka tok navar ast (Prauliena,
Jaungulbene, Jaunlaicene, Kurcums, Lazdona, Lizums u.c.).

Very often the particularization of the intensity of a quality is done by means of a
subordinate clause if in the independent part of the sentence the adjective is used together
with tik, cik, e.g. Uora tik tyms:, ka na kU natis (Anna); naké cik tymsa — koc act dur
(Vilani).

Constructions with tik occur also in the Western Latvian patois and the Latvian
standard language, whereas constructions with cik are rather scarce there.

Certain tinge of the amplification of intensity is produced by the preposition par
that performs a twofold function:

1. Together with the pronoun kas reflecting the speaker’s surprise, delight, or
dislike about a certain quality of the object, e.g. kas par garu bizi! (Izvalta);
par tudli tys ird (Vilani);

2. Together with an indefinite adjective characterizing the feature of the object
or action that is manifested to an inadequately great degree that does not
correspond to the usual norm, e.g. gurcis par skobu (Zasa); zupa par soura
(Lasi); par tiuli istatieji (Dricani).

In several patois, for the expression of the excessiveness of a feature, the preposition
par is used together with the adverb daudz/daudzi, e.g. sups par dauc sUolejs (Ezernieki);
par dauc Uotri rundi (Sakstagals). The linguist Daina Nitina points out as follows: As
the indicators of an evaluative attitude, constructions where preposition is combined
with adverb or adjective since the first written monuments have expressed disproportion
or excessiveness®.

To express the amplification of the intensity of quality, feature, action, repetition
of the respective adjective, adverb, verb or its derivative is used, e.g. gudra, gudra
vlovereite (Skaista); pi€c garu, garu tolkavudsonu (Dricani), mudri, mudri aizdypyntio
(Dricani); myud i myud t& gUs (Vilani).

Particular amplification of the intensity of a quality is produced by the use before
the respective adjective of:

— its plural genitive adverbing or derived adverb, e.g. senu senejis (Andrupene)
malnai malnc (Birzi);

— reduced instrumental forms of noun, e.g. zylUm zyls, vactm vacs (Gaigalava).
This construction mat be extended by the particle to, e.g. vactm to vacs, no
val styprys; tettm to t&ls, a prlota pamoz (Dricani); or the pronoun kas, its
accusative form kuo, e.g. glups kas glups; gryusi kU gryusi (Vilani);

— adverb that has been reduced from older adjectives with the suffix -in-, e.g.
t&irin teirs; svesyn svess cytvaks (Kalupe). This kind of adverb is also used to
express the intensity of action, e.g. ralifin izrudvd nu riku (Makasani). Janis
Endzelins pointed out in his time: in Lithuanian, adjectives with -inas are
formed also from adjectives, [..] These adjectives are probably the origin of
Latvian adverbs with -in that is used for the amplification of the adjective of
the same root, e.g. balin bals,..”.

At some places the construction has been registered in which the increase of a
quality is expressed by a prepositional construction where the noun in the dative case
denotes the highest degree of the quality, e.g. glups [&i5 trokumam (Akniste); miet&ls
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gars da papizu. (Dricani). The existence of this kind of constructions in the Latvian
standard language testifies to their wider spread, though only a few samples occur in
the collected material.

The feature intensity characteristics is based on comparison that belongs to essential
operations of thinking and constitutes an important component of the world picture of
an ethnos, as it is the common knowledge that a human learns about the world by
comparing the familiar to the unfamiliar. The value system is also based on comparison
that is consolidated by the experience: useful — useless, good — bad. To create a complete
verbal model of the Latvian world picture, it is essential to clarify how comparison
functions in patois, what objects, actions, and features are actually compared. We will
just sketch out this aspect in the context of the present article, as the range of the
comparative constructions used to express the intensity of a quality and action is very
wide, therefore it is a topic of a separate research. Rather often comparative constructions
have acquired the status of phraseological units. The object demonstrating a typical
quality or action intensity is usually selected for comparison. The following constructions
occur in many deep patois of the East Latvian dialect: moss kal eikss, raips kal pupu Zic,
ryOkc kal malms ruduks, opola muti kal wieness pytnatas; dizandsd kal corc ar torbu,
blaln kal jars iz kaOsonys, smejas kal kitynu0c, etc. The meaning ‘very much, extremely’
is expressed in these comparisons, sometimes also the meaning of the perfection,
completeness of the quality manifestation, e.g. taisreltks ku0 spigels (Liksna); izglio
pllocineic metksc kai pyupiédeié (Vilani).

In their turn, the constructions fukss da posa dybyna (Dricani), da gola pytnc
(Ezernieki), da c¢elu sauss (Istra), etc. indicate not only the intensity of a quality but
also, using the limiting object of its manifestation, the limit in space up to which the
respective quality is manifested. In the Selonian patois we meet similar constructions
with the preposition lidz.

Constructions with adjectives bals, gudrs, (ne)glits, (ne)smuks, bailigs, gars, netirigs,
mazs, resns, sarkans, stiprs, tievs, viltigs where the case form of prepositional substantive
denotes an object with a quality of great intensity, to a certain extent, possess an element
of comparison, e.g. pi€c vatna styprys (Dricani); so: erkeni pec véziem (Lazdona); péec
naeves bala (Prauliena).

As shown by the collected patois materials, these constructions are more widespread
in the Selonian patois, less — in Latgalian ones; the latter usually have a direct comparison,
e.g. sorkOnc kai viéss (Makasani); gars kal slika (Varaklani).

Expressing the weakening of feature intensity

There are much fewer means of expressing the limiting, insufficiency, or weakening
of feature intensity. Three kinds of such means prevail in the patois:

1) with prefixes ie-, ne-, pa- that are added to an adjective, or ie-, pa- together
with a verb, e.g. 10pOfs, pagdrs, napal@ls; \zapéikstat, pakuzynudt. Adjectives
and adverbs with the prefix pa- may express both the meaning of the weakening
of feature intensity (jis taic paglups palic¢s (Gaigalava); patudli tu 3eivoi,
muosen (Dricani)) and that of excessiveness of a quality, e.g. ituds kurpis na
pa klojai — paletys (Makagani);
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2) with suffixes -an-, -g-, -gan-, -en-, -in-, -ink- (only in the system of adjectives),
e.g. gréizonc (Zvirgzdene), ruponc (Makasani), réndénc (Kraukli), zyfks,
bryungOnc, tivend (Aglona), skudbénc (Kraslava); meiksténks (Preili), tukfinks
(Berzgale);

3) with word combinations Adv — Adj; Adv — Adv; Adv - V.

The meaning of feature insufficiency, weakening, slowness of an action in the East
Latvian dialect is usually expressed with a combined use of adverbs bisken, biski, bisku,
Cut, diezgan, diezcik, knapi and adjectives, e.g. y0diné¢ cut rondonc (Bérzgale). The
meaning of the weakening of feature intensity is reinforced by repetition or using two
different gradients, e.g. pinc cut cut rondonc, maizd cut drusku skorbona izglosd
(Nautrani); jam taidi cut isorkoni moti (Gaigalava); drusku paruntiom (Sakstagals); tal
drusku pasvaki beja (Dricani).

Hence, it is possible to conclude that to express feature intensity in the East Latvian
dialect, several gradients — morphological, syntactical, lexical — are used as well as their
combinations. The intensity of the qualities of the world of objects — both its amplification
and weakening — is expressed in the widest and most manifold way by adverbs. The
most actively functioning adverbs are cisi/ciz, stypri, breineig, that, probably, is related
to desemantization of these lexical units, and drusku, cut that clearly express the meaning
of incompleteness. They may be combined with adjective as well as with adverb and
verb.

A wider area is covered by the use of gradients (adverbs) briesmigi, brinigi, ciesi,
galigi, labi, pavisam, par daudz, stipri, tiri, traki that express the amplification or even
excessiveness of the feature and gradients drusku, cut to denote the weakening and
insufficiency of the feature. Only in some (mostly non-deep) patois, the use of adverbs
aumasi, aumasigi, makten, maktigi, varen, varigi, dizen has been registered.

The use of gradients to characterize the intensity of the feature of conditions is
limited; it is related both to the small number of these features and the use of gradients.

There is a rather great activity and diversity in characterizing the intensity of action,
yet the number of gradients is limited.

In the aspect of the functional range, we can divide gradients and models of
intensification into those that are used with adjective as well as adverb and verb and
those that function only with the words of one part of speech.

The means of expressing the intensity of the feature of conditions and action have
not been investigated in the Latvian language; this work remains for further studies.
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